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outclassed by former outcasts: petty trading in Varna 

YULIAN KONSTANTINOV-Bulgarian Society for Regional Cultural Studies 
GIDEON M. KRESSEL-Social Studies Center, J. Blaustein Inst. for Desert Research, 

Ben-Gurion University of the Negev, Israel 
TROND THUEN-University of Troms0, Norway 

In this article we explore some of the strategies adopted by categories of Bulgarian citizens 
for coping with new opportunities introduced by profound changes in the political and 
economic order since 1989.1 For ethnographic illustration we examine the practices of trader 
tourism-an economic system in which agents disguise themselves as tourists and travel from 

Bulgaria to Turkey to buy consumer goods at wholesale prices and then bring these goods back 
to Bulgaria and sell them at increased but still bargain prices at open-air markets. Although the 

phenomenon of trader tourism has expanded enormously throughout the areas previously 
controlled by the Soviet Union, this expansion has not been uniform for all segments of the 

population; this uneven distribution demonstrates that adaptability to new and fluid politico- 
economic circumstances corresponds to pre-established divisions of class, ethnicity, and 

gender. The roles and strategies that individuals adopt as they are challenged to adapt their 
resources and assets to new opportunities and risks reveal new articulations of basic identity 
alignments. Small-scale traders are compelled to pursue profitable possibilities through invest- 
ments of money, time, and labor-all at the risk of considerable losses. Some individuals, 
particularly Roma participants, interpret this challenge to be one that offers opportunities to 

engage in rewarding presentations of self and fulfillment of ethnic legacies. To others this 

challenge entails exhausting efforts to risk profit in exchange for diminishing self-images. In 

short, trader tourism offers participants with diverse identities a contrasting picture of onerous 
efforts to gain desired aims. 

the ordeal of transition 

Since 1989 many East Europeans, especially people who live in those countries where the 
reform process has proceeded more slowly, have faced serious problems of economic survival.2 

People caught in circumstances of social upheaval differ in the ways in which they 
adjust to instability and change. Occasionally individuals at less privileged socio- 
economic levels engage in socially devalued practices such as the small-scale 
trading enterprises that have been degraded ideologically during 45 years of 
communist rule in Bulgaria. In this article we explore the ways in which people 
adjust to change by examining ethnographically the practice of trader tourism in 

Bulgaria. We argue that such an examination supports a rethinking of the concept 
of boundaries, if boundaries are fluid sets of constraints that individuals negotiate 
when reacting to monumental stress. Specifically, we consider the reactions of 
population groups within Bulgaria to the post-1989 economic crisis. We also 
suggest that members of each group react in group-specific strategies of temporary 
inclusion, permanent inclusion, and exclusion. [economic anthropology, survival 
strategies, markets and trader tourism, capitalism con. communism, Roma/lndo-Roma/ 
Gypsies, Eastern Europe/Balkan/Bulgaria, transition/boundaries] 
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In 1978 Bulgarian government officials introduced campaigns promoting "a new economic 
mechanism" in which the state economic system would acquire free market features alongside 
its state socialist institutions, such as increased efficiency and incentives to entrepreneurs (see 
Gellner 1993; Nelson 1991:60). By 1996, however, officials had yet to implement proposed 
means to manage state property and collect taxes. Furthermore, the discourse of private 
entrepreneurship that appeared in official ideologies was couched in negative terms. In addition, 
because many "new businesspeople" were formerly members of the nomenklatura,3 the 

perception of widespread "mafia" activity and corruption pervaded public opinion. These 
confusions were compounded by efforts of the Bulgarian Socialist (ex-Communist) Party (BSP) 
to advocate simultaneously the socialist ethos and the capitalist ideal of laissez-faire. 

As the novelty of these reforms has been replaced by confusion and skepticism, many 
individuals have come to view the reforms negatively. More specifically, the vast majority of 

people who occupy the lower socioeconomic levels have been hit with pronounced unemploy- 
ment (national average of 20 percent in 1994 in Bulgaria), rising inflation (120 percent), the 
absence of trade union protection, and sharp increases in criminal activities against both life 
and property; for a stunning example, the meager salaries of state employees ranged between 
3,000 and 6,000 levs (U.S.$46-$92 a month) before taxes and the 120 percent inflation level 
in 1994. Thus lower-level Bulgarian state employees find themselves caught in circumstances 
in which they must decide whether to aspire to better positions within a supposedly business- 
oriented state administration or to strike out on paths of individual entrepreneurship of a 
free-market nature. In our experience most Bulgarians fervently desired to attain more than 

merely a subsistence level of existence, and family members and friends discussed forms of 

entrepreneurial activities on a daily basis. Success stories came mainly from the domains of 

speculative trading-often on the verge of illegality-and engagement in such services as 

opening a small restaurant or cafe. Nevertheless, the initial capital necessary for such activities 
remained largely inaccessible because of credit interest rates between 80 and 120 percent, and 

many professionally trained workers had no practical training or experience. Moreover, in 
socialist discourse the marketplace (bitak) was depicted as the lowliest position, and the 

"Gypsies" who inhabited it were perceived as the diametrical opposites of the "New Man" and 
"New Woman" of the communist future. Individuals who pursued these activities thus found 
themselves acting in ways that were morally opposed to, and devalued by, practices institution- 
alized by 46 years of official ideology. For these individuals, deciding on a successful course 
of action that ensured a sense of well-being and emotional comfort was difficult. We argue that 
the ability of individuals to survive financially during the post-1989 transitional process is 
connected to their adaptability to drastic, new conditions. 

unemployment, an excuse for petty trading 

While the national average of unemployment was reaching 20 percent in 1994 (among a 

population of 8.5 million), the rate of unemployment amongthe various Bulgarian Roma groups 
amounted to more than 80 percent (see Stewart 1990). Similar circumstances existed in many 
Muslim (both Bulgarian and Turkish) villages in the Rhodope region. It is evident that Roma and 
Muslim groups have been hit harder by transitional reforms than has the Bulgarian majority. 
Although a small percentage of the latter gained-sometimes considerably-from the 1992 
restitution of town property and the limited return of land that had been privately owned before 
collectivization (see Riedel 1994:390 ff.), there were no such benefits for Roma or Muslims. 
This precarious economic situation among minority groups has been further affected by a 

widespread loss of jobs resulting from the liquidation of cooperative farms, the uncertain 
situation of the tobacco industry, the breakdown of the workshop system in villages (Smollett 
1993),4 and the closing of heavy industry and mining enterprises, leading to diminishing 
opportunities for daily or seasonal migration. Only construction work in large cities provides 
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new employment opportunities; this boom is connected with the transformation of undeclared 

savings into real estate and the development of a tourist industry. 
Different segments of the Bulgarian population have reacted to these economic difficulties 

with different strategies. Bulgarian Muslims have responded primarily either by focusing on 

private farming and animal breeding or by migrating to Turkey and other areas of the Middle 
East to work. Roma, on the other hand, have overwhelmingly (perhaps to a level of more than 
50 percent) responded by participating in entrepreneurial activities-small-scale trading, in 

particular-as have Bulgarians and "Russians" (a collective term for Russians, Ukrainians, and 
Belorussians).5 Trader-tourism seems to be the preferred economic option available to these 
individuals at the lower socioeconomic levels. To engage in this economic system a trader needs 

only a modest initial investment (a minimum of U.S.$400), physical fitness, several suitcases, 
and the time to travel to wholesalers' stores in another country and then to sell the goods at 

open-air markets at home. For the most part, however, Muslims have not been involved in 

trading activities: on one occasion in the summer of 1992, there were only two Bulgarian Muslim 
women selling rugs in the open-air market of Gotse Delchev at the center of one of the main 

Bulgarian-Muslim areas in the Rhodope Mountains (Lockwood 1992). 

Although hundreds of thousands of people from former Soviet-bloc countries are currently 
engaged in this vernacular survival strategy, it has attracted disproportionately little attention in 
the anthropological literature (but see Hann and Hann 1992; Konstantinov 1993a, 1993b, 
1994a, 1994b, 1994c, 1994d; Kressel 1993, 1994; Thuen 1993, 1994; Zilberg and Kressel 
1995).6 We suggest that the indifference of researchers may mirrorthe perspectives of the traders 
themselves-that this activity, widespread though it is, is considered unimportant and not a 
serious economic sphere. Because small-scale trading in Bulgaria is associated primarily with 
the Roma and with the connotations stemming from stereotypes applied to them, it is disparag- 
ingly dismissed as an "unserious, Gypsy affair" (neseriozna, tsiganska rabota).7 With its openness 
and accessibility, trader tourism arose as a relief program for individuals at the social levels 
where the pressures of the economic crisis are the greatest. To our knowledge, this is the only 
"program" that has worked out successfully-in sharp contrast, we believe, to the various relief 

programs initiated thus far by world organizations and Western states. For the most part such 
Western programs have resulted only in the offering of advice ("the consultant business") in 
which the outcome of the intended transition from socialism to capitalism was a transfer of 

power from communist to supposedly reformed socialist hands-usually belonging to the same 

key individuals. Such programs thus reinforced the old opportunist apparatchiks and caused 
the widespread criminalization of society. 

In this article we propose to contribute to the limited literature on trader tourism in Eastern 

Europe. We specifically consider several of the socioeconomic factors that various population 
groups in Bulgaria are negotiating. For ethnographic illustration we present case materials from 
the Sofia and Varna open-air markets and from a trader-tourist bus trip between Varna and 
Istanbul. From this ethnography we examine the ways in which actors manipulate boundaries 
of identity to cope with risk and ambiguity. 

the bus to Istanbul 

Trader tourism occurs in two parts: traders first travel by bus to a large regional market where 

they buy goods; they then return to Bulgaria and resell these goods at stalls or small kiosks at 

open-air markets. The regional destination for Bulgarian trader tourists is, as it was during the 
Ottoman Empire, Istanbul (in Bulgaria Istanbul is known as Tsarigrad, "the Sultan's City"). 
Because Konstantinov has discussed the bus trip in a previous article (1996), we will provide 
only a brief description here and devote more attention to the resale process. 

Bulgarian trader tourists make their trading trips by bus for several reasons. Trains and ferries 
accommodate more people than can be handpicked by a trip organizer-bus groups average 
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40 to 45 passengers-and private cars are not only luxuries for most people in Eastern Europe 
but are also disadvantageous because motorists usually receive harsher treatment from custom 
officials than do other border crossers.8 The bus journeys are organized by small travel agencies 
and each is led by the agency's owner, usually a woman (known as the "organizer") who was 

formerly a guide with the state tourist agency, Balkantourist. The travel agency supplies the 

transportation, reserves rooms in a cheap hotel in central Istanbul, and arranges for a collective 
visa for the passengers. The most important service provided by the agency, however, occurs 
on the return trip, when the passengers must take their goods back to Bulgaria without paying 
duty on them. 

To do so, traders pose as tourists and present the goods they have acquired as within the limits 
for personal use (for details see Kunchev 1993; Kunchev et al. 1994; Ministry of Finance 1 992a, 
1992b). To make the Bulgarian customs officials accept this improbable rationale, the traders 

engage in two activities. First, they exchange merchandise among themselves until each 
individual achieves a semblance of noncommercial motivation: on one occasion the three of 
us each put on a lady's leather jacket to help a Romni (Roma woman) trader who possessed at 
least a dozen. Second, the organizer secretly presents a bribe (souho in Bulgarian slang)-pub- 
licly collected from the passengers-to the Customs officials.9 The mystique of the bus journey 
rests on the secrecy and ambiguity of this exchange. By contrast, on the Turkish side of the 
border bribes change hands openly. 

The success of the bus journey depends on cooperative interaction among participants at 
several key moments. The process of loading the bus in Istanbul is a strenuous operation 
requiring the help of all. As we have already mentioned, the passengers must help each other 
at the border by redistributing their merchandise. More important, there exists an implicit 
cooperation among bus passengers and the border officials: although bribes are cloaked in 

secrecy as a result of socialist ideologies condemning informal and unofficial activities, the 

practice is known to all. In our experience, organizers collected the bribe money by making 
announcements over the bus intercom. Finally, because published texts of legal regulations 
(Ministry of Finance 1992a, 1992b) are largely unavailable to the general public, traders get 
their information from vernacular sources.'? These consist of stories and rumors, primarily 
misfortunes, that the traders tell each other during trips. In this discursive process, the less 

experienced traders rely on the more experienced organizers and traders; frequently the more 

experienced people are Romni and individuals who have family contacts in Turkey. 

ethnography of trader tourism: the stall 

Upon returning to Bulgaria, trader tourists resell their goods at open-air markets. To study this 

phenomenon of the stall, we engaged in direct participant-observation: we hired stalls at two 

principal markets and sold merchandise such as old clothes and shoes, trinkets, and bathing 
suits.11 We conducted our fieldwork in the large market of Malashevtsi, known as the Bitak 

(from bitpazar, secondhand market), in Sofia, and in the market in Varna known locally as 

Kooperativen (cooperative) or by the nickname Kolhoz, from Kolhozen Pazar (agricultural 

products market).'2 Although this nickname is anachronistic now, it reflects a past when 

cooperative farmers sold their produce there from specially allocated small kiosks (now called 

"boutiques"). The Bitak is more diverse ethnically than the Kolhoz; the vendors at the Bitak 

regularly include Chinese, Syrians, Afghans, Mongolians, Vietnamese, and Armenians (from the 

Republic of Armenia), in addition to the primary groups of Bulgarians and Russians. 
The Bitak is open only on Saturdays and Sundays, and we visited it as sellers on eight 

occasions between December 1992 and June 1993. The Kolhoz market is open every day, and 

we operated a stall there daily between August 6 and September 20, 1993, and returned as 

observers in the summer of 1994. We argue that this form of research is beneficial because it 
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provides a perspective of the market "from the other side"-that is, focused on the composition 
of the buyers' population, their tastes and preferences, the manners in which they treat the 

marketplace, and the peak and slack hours, days, and seasons. Because the detai Is of this picture 
have been described elsewhere (Ivanova et al. 1993; Mileva and Konstantinov 1992), we will 

report only the main points here. 
On one occasion at the Bitak an Armenian couple asked to share our stall-and the daily 

fee-and they did as much research on us as we did on them by asking us about the "right 
price," "what [we] should ask" for the various items of merchandise, how to guard against 
thieves, and other essential points of market lore. In general such questions constitute the main 

part of conversations at the market and freely circulate among the sellers. We discerned no 

withholding of knowledge, an observation that is in keeping with other research on the 
circulation of esoteric knowledge in service communities (e.g., Orr 1990). 

We established initial relationships with our neighbors easily; sellers need each other's help 
in many ways. In Bitak our neighbors were Evangelical Turkish Gypsies (see Zubchev 1992) 
from Pazardzhik, and in Kolhoz, Bulgarians and Turkish Gypsies. In both markets, these 
individuals frequently asked us to keep watch over their merchandise so that they could use 
the toilet, and we learned to "protect [our] neighbors" when strangers came in the mornings 
and asked if the stalls were available for renting. During the winter neighbors borrowed our 

clipboard to scrape snow off the roofs of their stalls. As colleagues, we were privy to descriptions 
of "new roads," prices, misfortunes, and good luck stories about those first two legendary people 
"who started [like us] with two holdalls on the road to Tsarigrad." 

Stalls may be held by the same people or families for several years and are treated as 

monopolies. Since Roma traders operated the first bitaks in Bulgaria even before the changes 
of 1989, they usually command the best stalls in the first rows near the entrance. They keep 
these stalls by maintaining well-oiled relations with the administration and market police. 

The market has noticeable gender and age aspects. The marketplace is primarily oriented to 
the needs of women and children: in the main areas vendors offer such goods as household 

utensils, clothing and footwear, toys, school articles, cassettes, and so on. The "male" section 
is restricted to stalls offering tools, mechanical workshop implements, spare parts, antiques, and 
other old or secondhand goods.'3 In addition, women seem comparatively more inclined than 
men to buy clothing from the markets rather than from shops in town. Moreover, most of the 
sellers are women; men provide protection against thieves, carry goods, procure advantageous 
stall positions by waiting on fee-paying days in long queues to pay bribes to key persons, and 

perform other male-specific tasks. 
Attitudes as to whether the market is an "own" or an "alien" place, and whether individuals 

should be forroske save ("boys of the market"; see Stewart 1992:97) or simply buyers, are 
revealed both by the frequency with which people move around between stalls and by the ways 
in which family members collectively treat their stalls. Among Roma families, the children, 
parents, grandparents, and other relatives occasionally gather at a stall to help or simply to chat. 
Clusters of stalls resemble the mahala (ghetto-like quarters): children play and collect empty 
bottles, loud music-usually pop-folk arrangements of Gypsy, Greek, and Serbian songs- 
blares out, smoke and smells of kebapcheta (meatballs) rise from grills, and Roma children and 

young women weave their way through the throng and loudly call out that they have plastic 
bags, sunflower seeds, and soft drinks for sale. During the summer we frequently saw people 
lying full-length on the stalls or simply on the ground, dozing during the sluggish siesta hours. 

Opinions about the value and prestige oftrader tourism vary by group. Vendors who sell from 
stalls must carry their merchandise back and forth between the market and their homes and are 

exposed to the heat of summer and the cold of winter; they are frequently depicted as being 
equivalent to "Gypsies"-a derogatory label. Many vendors desire to attain positions in 

boutiques, both to avoid the negative appellation and to work in pleasant surroundings. 
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Bulgarians and Bulgarian Turks who have turned to this Gypsy world view trader tourism simply 
as a transitional occupation on the way to better positions, the most fervently desired of which 
is a boutique in town. Former bureaucrats present themselves as "new businesspeople" with 
access to BMWs and nightclubs. A Bulgarian family in the stall next to ours in Kolhoz often 

complained about the heat, the noise, and the general "Gypsiness" (tsiganiya) of the market. 

They told us that they planned to move to rented boutique premises as soon as possible; indeed, 
toward the end of the summer they disappeared. By contrast, Roma traders appear prepared to 

stay for extended periods, as the permanent renting of stalls by the same people suggests. In the 
stall next to ours at Bitak, a Turkish Roma family from Pazardzhik sold blue jeans from Istanbul. 

They had recently embraced Evangelicalism and the mother frequently said, "God has provided 
for us with this trading and we pray that it lasts."'4 Bulgarian Muslims, on the other hand, make 
their opinions known through their complete absence from trade activities. 

theoretical discussion of boundaries and group-specific strategies 

These field data suggest that the adaptability and creative self-management of personal affairs 

by individuals in Bulgaria is closely linked to their abilities to negotiate cultural and ethnic 

boundaries, thus increasing the elasticity of the moral order (Barth 1969; see also Thuen 1993, 
1994). By defining boundaries as fluid sets of constraints that individuals negotiate when 

reacting to monumental stress, we propose to explore how groups of actors confront past and 
future objectives in the context of a transitional reality. The survival strategies that actors invoke 
to accommodate this stress reflect culturally appopriate understandings of the boundaries. Thus 
there exists a dialectical relationship between boundaries and survival strategies: each shapes 
the other, so that newly designed boundaries influence possible strategies, while the perfor- 
mance of these strategies reinforces these boundaries. In terms of small-scale trading, the 
boundaries have changed from those within barter transactions in deficit economies and a 

marginalized existence on the fringes of town markets to more global survival strategies in the 
course of the last several years. Within social relations in the overall "groupscape" (to paraphrase 
Appadurai's notion of the "ethnoscape" [1991]), such boundaries may range from the over- 

whelming inclusion of others to the complete exclusion of others and may occasionally coincide 
with demarcations of gender, ethnicity, and nationality. In addition, our ethnographic data show 
that rapidly changing social facts may be successively reinterpreted as new, rigid boundaries. 

Through a critical examination of the practices of trader tourism we will discuss some of the 
boundaries that are shaped, invoked, negotiated, and re-created as individuals employ strategies 
for survival. Although the practices of small-scale trading that we describe may vanish in the 

future, the boundary processes that they influence will, we argue, remain relatively constant. 
Thus we consider evidence not for static reifications of precommunist culture but for the 

constancy of changing social facts. 
For Bulgarian Muslims beneficial boundary material must be opaque: individuals prefer that 

their culturally specific features should not be clearly distinguishable so that they will be 

relatively safe from attack by more powerful identity groups. Thus we argue that the Bulgarian 
Muslims preserve the boundaries around their group identity by limiting their engagement in 

small-scale trading. On the contrary, Roma traders have successfully preserved their separate- 
ness by maintaining a visible profile (see also Okeley 1979:45). Yet the boundaries around 

trader tourism remain flexible: at the same time that Roma perceive trader tourism as their own 

method of preserving separateness from gadzhe (non-Roma), they acknowledge that coopera- 
tion with non-Roma may increase their social standing. 
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differing attitudes to trader tourism among Bulgarians, Roma, Bulgarian 
Muslims (Pomaks), and Turks 

Ideologically, Bulgarians were brought up to believe that Communism would eliminate all 

hunger, but in order to survive economically, they had to disregard Communist teachings. The 

gap between praxis and belief grew wider. As a result of long-term political indoctrination, 
individuals understood loyalty to a socioeconomic and political order as an honorable moral 
choice inherent in Homo socialisticus. Individuals saw themselves as morally superior and on 
the side of progress and humanitarian values if they followed the moral code of socialism. 

Migration to the West, if not condoned for base economic reasons, was considered by many 
Bulgarians a treacherous act against the socialist fatherland. Despite this common indoctrina- 

tion, however, groups of individuals have responded to economic stress in different ways. In 
our research, we have discovered that those individuals who join the process of transition are 
able to shed the customs of communism easily. In particular, those who profess to have resisted 

complete indoctrination into Marxism appear more successful in private entrepreneurship. On 
the other hand, individuals whose family heritage included trading and property are more 
inclined to look for connections with the precommunist past. Thus it is against this polarization 
of opinions about entrepreneurism that individuals must enact survival strategies. Such conflicts, 
sometimes distributed over generations within a family, often arise in situations in which parents 
proclaim strong procommunist views while the children operate as "new businesspeople." 

Trader tourism is an economic activity heavily embedded in social and ethnic relationships 
in the sense of Polanyi's concept of impersonality in commerce-the differences distinguishing 
two or more sets of communities are supposed to justify the division of labor, which augments 
the impersonality of exchange (1977; Polanyi et al. 1957). As traders move up the hierarchy of 
economic relations, their interactions become more global and removed from particular cultural 
identities; as they move down by contrast, the diversity of the ethnoscape increases. Thus we 
must consider the phenomena of ethnic boundaries and strategies at these different levels of 
interaction.15 

attitudes toward urban migration 

The survival strategies employed by members of minority groups have differed with respect 
to larger national trends. For example, the introduction of a centralized state economy and land 
collectivization during the first decades after the communist takeover in 1944 prompted large 
numbers of the Bulgarian majority to migrate from village to town; city populations doubled 
and, in some cases, trebled, catching up with the industrial societies of the West. Meanwhile, 
members of the Islamic minorities (Bulgarian Muslims and Turks) either remained in their home 

villages or, if they chose to resettle, migrated to compact rural areas that became Islamic 
enclaves (see Konstantinov 1992a; Konstantinov et al. 1991:28-29). As a result, today more 
than 80 percent of the Turkish population live in two compact Turkish-populated areas in the 
northeast and southeast of the country, respectively, while more than 90 percent of the Bulgarian 
Muslims live in a single geographic area, the Rhodope Mountains. After being forcibly settled 
in the 1950s, Roma have either occupied ghettolike quarters (mahalas) in the big cities or have 
moved into the villages. Although the rich diversity among Roma groups (Fraser 1992:293) 
makes it problematic to describe a distinctive Roma identity, we argue that it is possible to 
describe similarities among the ways in which all Roma negotiate their marginal status (see 
Silverman 1988; Stewart 1990). Under the impact of centralized planning and land collectivi- 
zation, individuals have redrawn the boundaries of their groups by choosing to live with other 
members of their groups. 
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This reinterpretation of group boundaries is also evident in the ways in which individuals 

respond to economic crises, both in practice and in discourse. Roma, for example, participated 
in small-scale trading activities throughout the socialist period and into the present era; 
moreover, as we have noted, trading enterprises are frequently stereotyped by non-Roma as 

distinctively Roma activities. Bulgarian and Turkish Muslims, on the other hand, have developed 
an "Islamic" peasant-worker economy (see Bates 1980; Lockwood 1992; Nelson 1991:58-59; 
Petkov 1990:229 ff.). Trader-tourist activities threaten Islamic ingroup cohesion and stability by 
requiring sellers to move out of villages and into the territory of "town swindlers" and 
"confidence tricksters" who, as Konstantinov notes, "would cheat us [Bulgarian Muslims], rob 

us, kill us, spoil our girls for we are simple people, not used to city-life" (see Konstantinov 1 992b, 
1992c, 1992d). The only exceptions are for men who are seasonal laborers abroad. Roma 
informants expressed their cohesion-building practices by remarking that "for the Roma the 
road is life," and, specifically in connection with traveling, that they were "tougher and cleverer 
than some." By contrast, Bulgarian Muslims told us, "We are simple people; we had better stick 
to our villages." Meanwhile, at the same time that former members of the communist nomenkla- 
tura worry about how they will be affected by the transformation of public property to privatized 
concerns, rank-and-file Bulgarians are confronted by doubts and worries about identity. Our 
informants expressed it in these ways: "Can we be like the Gypsies?" "Is petty trading an 

honorable, proper means of making a living?" "Should one be involved with profiteering?" 
(Hamer 1994:188). The presence of a great number of Roma in petty trading tarnishes this 
avenue of livelihood for others. 

Success as trader tourists is linked with an individual's ability to overcome social and ethnic 
inhibitions. For members of the Bulgarian majority, engaging in trader tourism requires that 
individuals deal with Turkish traders in Istanbul by crossing, both ideologically and physically, 
into the territory of their former oppressors-the definitive Other. Bulgarian trader tourists must 
also reconcile themselves to the fact that they must interact with Roma groups, particularly on 
bus trips. Although this causes tension, Bulgarians acknowledge that it is in their best interests 
to accept Roma experience and leadership in trading matters. Thus there occurs a role reversal 

whereby members of the dominant majority find themselves subordinated to individuals 

perceived as belonging to the lowest social status (the term Gypsy also indicates the lowest level 
of social prestige [tsiganin, pl. tsigani]).7 At the same time, Roma find it problematic that they 
must cooperate with non-Roma, whom they call gadzhe, a term that not only parallels the 

derogatory connotations of the word tsigani but also carries the connotation of "fools" in the 
sense of persons who lack cunning. Roma acknowledge, however, that interactions with gadzhe 
provide access to increased social resources. Sutherland has commented that "gaje exist outside 
the social boundaries, and relations with them are intrinsically different from relations with one's 
own people, in some ways diametrically opposed" (Sutherland 1975). Roma who perceive 
small-scale trading activities as aspects of their cultural legacy are obliged to put up with gadzhe 
during the tense moments of negotiating-and violating-customs regulations, a situation 

requiring a degree of accommodation that conflicts with traditional cultural norms. Close 

cooperation between white-collar gadzhe and low-status tsigani necessitates adaptability and 
accommodation on both sides. 

We understand these minority representations of self (after Goffman 1959) to reflect the 

correspondence of actors' attitudes and dilemmas with the meanings related to their respective 
group-specific strategies of boundary preservation. We further suggest that the understanding 
among actors of the overarching importance of cohesiveness (adherence to their group and its 
moral standards) and stability increases according to the fear perceived by each group-fear 
due to its powerlessness and the inefficacy of its defense mechanisms. The practices of Bulgarian 
Muslims and Roma illustrate an underlying ethnic cohesion that is the direct result of their 

perceived powerlessness when they individually confront the other groups and the state organs. 
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In response to Hamer's concern with predicting which "among several alternative meanings 
and forms would likely be chosen for reinterpretation" (Hamer 1994:189), we propose that 

Bulgarian Muslims and Roma react to powerlessness by reinterpreting constant boundary 
(identity) meanings through the forms offered by quickly changing events. In more general terms, 
these reactions may range from exclusion of others from the new "mode" (such as small-scale 

trading) to complete inclusion within it. 

gender 

Yet another boundary constraint emerges through gendered interactions. In Bulgaria the 

participation of women in trader tourism, both in the markets and on bus journeys, is 

substantially greater than that of men. On bus journeys women dominate in number: usually 
two-thirds of the bus population is female. Our informants described these circumstances as 

"traveling with the Gypsy women to Tsarigrad." Women also exert significant influence over 
the trips' programs. To begin with, the organizer is usually a Bulgarian woman (see also Nedeva 
and Konstantinov 1993). In addition, women are the primary decision makers on the buses: 

they speak in loud voices, in sharp contrast to the silent men, and move around as commanders 
of the whole affair. When decisions are to be made, four or five leading women gather around 
the organizer in her seat at the front. This leading group also distributes the seats on the bus. 
On one occasion, when a man protested at being moved to a less attractive seat, we heard one 
of the women respond, "You do as I tell you and don't ask any questions!" The man obeyed. 
Women also expressed their preference for working with other women: not only were there 
fewer conflicts among women than between men and women, but women were usually more 
successful than their male compatriots in bribing border officials-all of whom were men. 

Even in critical and physically demanding situations such as the loading of the bus before the 
return journey, women make significant contributions. At the end of an exhausting journey to 
Istanbul we watched Romni women lugging heavy suitcases to taxis; the men, in contrast, had 
fetched the taxis and were watching complacently as the women unloaded the bus. According 
to Roma cultural rules, men work either in traditionally male activities such as money changing, 
livestock trading, and professional entertaining or in more prestigious enterprises such as 

acquiring and protecting front-position stalls, investing proceeds in additional activities (such 
as opening coffee and snack stalls in the market), and negotiating inexpensive procurement 
strategies (see Egbert 1994). 

foreign: a stall in a wholesale Bazaar in Istanbul 

Diversity within the larger population expands beyond gender and ethnicity to more global 
categories of nationality, thereby enlarging the realm of boundaries that actors must negotiate. 
The trader tourists whom we met included citizens from the Commonwealth of Independent 
States (CIS-formerly the USSR), Romania, Macedonia, Albania, the Kosovo region of Yugosla- 
via, and other Balkan communities. There is also a trading population that consists of individuals 
who were students from the Middle East, Afghanistan, China, and Vietnam and who are now 
residents of Bulgaria.'6 Although the Bulgarian government has substantially restricted the influx 
of people from its northern neighbors, especially in light of CIS-associated racketeering activities 
("mafias"), citizens from the CIS, known collectively in Bulgaria as "Russian traders," continue 
to provide rich supplies of household goods, tools, workshop instruments, spare parts for cars, 
and toys-all of which are products of Soviet industry. The activities of the Albanian, Mace- 
donian, Romanian, and Serbian trader tourists are primarily connected with UN-embargo 
violations across the western Bulgarian border and contribute to the ongoing civil wars in the 
former Yugoslavia. As is the case in Bulgaria, Roma groups comprise the leading contingents 
of traders from Macedonia, Albania, and Kosovo. 
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The Vietnamese population comprises a considerable presence.18 Vietnamese guest workers 
who arrived in Bulgaria during the late 1960s established an entire informal economy of their 
own that was centered on the production of ready-made denim clothing, the export trade of 
medicine to Vietnam, prostitution, and illegal all-night sales of alcohol and cigarettes. Over 

time, in the Sofia Roma quarter of Fakulteto, Vietnamese traders became the main rivals of the 
Roma Erli (settled Gypsies, i.e., urbanized) in the informal economic sphere. Shootouts among 
Roma, Vietnamese, and police officers led to the expulsion of most Vietnamese in 1990. At 

present the activities of Vietnamese who remained or have recently immigrated are centered 
around the Varna-Haiphong shipping link. Other local links with countries such as Mongolia, 
Afghanistan, and the Central Asian Republics of the former USSR are visible at the markets, and 
there is a growing presence of Chinese traders of sandwashed silk garments. 

In numerical terms, although each of these new trading communities is relatively small, the 
combined international element comprises a substantial, and formidable, part of Bulgaria's 
trading community.19 This increased diversity has had several significant effects. First, as 

Bulgarian traders become more involved in this more global network, they lose their ethnic 
distinctiveness. Second, "ex-revolutionary" students provide perspectives on the transition that 
differ substantially from those of local Bulgarians. Many small shopkeepers and traders who 
were formerly ideological revolutionaries have seemingly forgotten socialism's imperative 
against primitive capitalism: for instance, Kurds from Turkey and Palestinians from Israel are 

routinely associated with semilegal and illegal trading activities in the Balkans.20 Such activities 
have been reported in the press as including drug trafficking, arms dealing, car theft, and, 
increasingly, the smuggling of immigrants across Bulgaria's southern border with Greece and 
northward into western Europe. Third, the persistence of this motley crowd of traders demon- 
strates that although government officials are eager to usher in capitalism they are unable to 

keep it under control. 
The prevalence of these illegal trading activities and the absence of an infrastructure for 

negotiating participants' interests have further led to violent conflicts among members of the 
various trading minorities. Such incidents as street shootings in broad daylight have contributed 
to the creation of an ethnically marked, as well as frightening, image of informal economic 
activities. Despite previous ideological slogans proclaiming "international solidarity," ethnic 

prejudice against foreigners, particularly students, was well marked in Bulgarian society; public 
performances of ethnically marked boundaries have only compounded these problems. Thus 
trader tourism has acquired a negative image among large sectors of the Bulgarian public 
because of the strongly marked ethnicity of its participants-in particular, the ex-revolutionary 
traders from the Middle East and the Russian traders and their mafia-type activities. 

This diversification of the larger groupscape is especially noticeable because Bulgaria is on 
the intersection of trading routes that connect Russia, the Middle East, Africa, western Europe, 
and India. The Middle Eastern connection, which until recently represented the image of 

"revolutionary" zeal, is now regaining its stereotypical association with trading. Russians, 
Chinese, and Vietnamese illustrate dramatically the quick metamorphosis of communist ideals 
into capitalist practices. Finally, Bulgarian-Turkish border crossings at Kapitan Andreevo and 
Maldo Turnovore present postmodern examples of diverging worldviews: boundaries demar- 
cate different universes in which actors live or from which they shy away; the erstwhile 

constancy ofthe division between Bulgaria and Turkey that represented both constant economic 

possibilities and otherness now represents permeability, letting otherness infiltrate, merge, and 
thus effect the nature of the national entity. 

conclusions: old and new boundaries 

One of the most striking features of transitional realities is the ambiguity of boundaries at 

multiple levels. In light of the Bulgarian case we have described, we suggest that this ambiguity 
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corresponds to what Durkheim theorized as anomie (Durkheim 1993). And, as we have tried 
to illustrate in this article, adaptation to these ambiguities provides a significant successful 
survival strategy. It begins with the simple technique of crossing boundaries under false 

pretenses (as "tourists") and through loopholes (bribes), and expands to larger social negotiations 
of boundaries. Moreover, because the cultural constraints that shape the system of trader tourism 
are influenced by the very circumstances that produce them, social interactions are both unique 
to the slow reform transition and dialectically engaged with these circumstances. Thus the 

system appears changing, fluid, and even unpredictable. This resulting perception of chaos is 
further enhanced by the flaunting of sybaritic lifestyles by the newly rich (see also Sampson 
1994), gang wars in the streets, and rising criminality. This situation makes it difficult for actors 
to respect existing moral and legal boundaries and to engage in practices that create new boundaries. 

Today imported goods dominate Bulgaria's consumer scene, and available supplies to meet 
this demand have become public concerns. During the "deficit economy" years in which most 
families earned livings from state jobs, wages, pricing systems, and adherence to Engel's Law,21 
consumption patterns could be predicted and accommodated. The surreptitious means by 
which some people obtained extra revenues or acquired foreign goods were not discussed in 

public: this was an infringement of the socialist moral code. Other practices of the informal 

economy, performed in the domains of the office or the factory and consisting primarily in the abuse 
of position to obtain limited goods or services through embezzlement and bribery (see Sik 1992), 
also contradicted the socialist code. Now, by contrast, the informal economy of the previous 
Socialist state has come out of the closet: former bureaucrats sell alongside the Roma women. 

With the shift of emphasis in the national economy from production to trade and services, 
members of the "reenfranchised erstwhile nomenklatura" have amassed considerable fortunes 
of public property-frequently from profiteering and other practices on the edge of legality.22 
Much public attention has focused on the formation of this new group of "reenfranchised 
erstwhile nomenklatura." The newly rich in Bulgaria come primarily from the middle-ranking 
nomenklatura, and particularly from among those who were employed in the foreign trade 
sector (see Sampson 1994 for Hungary and Romania). Here the gender distribution overwhelm- 

ingly favors men; the occasional "new businesswoman" appears as an exotic presence. Whereas 
men are involved in the higher levels of trading and business, women predominate in practices 
such as choosing and transporting goods. It is generally understood that the exploitation of 

supposedly less dignified sources of living is appropriate for women;23 these less dignified 
activities are, furthermore, attributed first to Romni and then to gadzhe women. Even today, 
when earlier moral values have been largely abandoned, it is still difficult for men to engage 
openly in small-scale trading; women are the leaders behind massive survival strategies like 
trader tourism. Furthermore, women are limited in their participation in corruption and scandal. 
The Bulgarian "mafia" is depicted in terms similar to those of the Sicilian model; racketeering 
and gangster activities are exclusively male activities.24 Attainment ofthe upper economic levels 
is thus viewed as a masculine achievement, whereas further down the social pyramid the less 

glamorous modes of economic activity are labeled as feminine.25 
This value hierarchy is also applied to ethnic divisions. The most problematic accomodation 

strategy that we have noted was that taken by gadzhe who had participated in previous power 
negotiations but later resorted to Roma options that conflicted with the cultural ideas appropriate 
to their socioeconomic position. By contrast, individuals low on the social ladder and far from 
the gadzhe powerworld-the Roma and, in particular, the Romni-find uninhibited possibilities 
in the new transitional arena. From the perspective of participants in trader tourism the moral 
code reproduces the Roma stereotype: "We are cleverer and tougher," and "The road is life." 
This discourse represents another form of heroism with roots in a long-standing, revitalized 
cultural tradition. Rating occupations on a scale from "dignified" to "undignified" thus becomes 
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rather problematic in postmodern Bulgaria, where tensions between "degrading" and "liberat- 

ing" activities remain unsolved (see also Shreeves 1992). 
These individual and group cultural values also inhibit actors. In particular, unemployed 

persons expressed their exclusion from petty trading in terms of an inability to adapt to Roma 

ways: "We cannot participate in such Gypsydom [tsiganiya]." Roma activities are considered 
threats to group boundaries, as in the Bulgarian Muslim case. When necessity so dictates, 
individuals may participate for a limited time and achieve a temporary compromise between a 

perceived sense of social worth and relative position and a present low-status occupation. 
Those trade participants who completely break free of such inhibitions are the ex-revolution- 

ary student traders, who have no commitments to the local scene and present their own 

interpretative patterns of boundary formation. They also offer new orientations and specific 
solutions to the highly dynamic and ambivalent transitional moral framework. 

We anticipate that from now on trading activities in Bulgaria will increasingly acquire illegal 
features as the economic crisis deepens and the perception of moral ambiguity becomes more 

pervasive. We already see instances of drug trafficking, immigrant smuggling, trade in children 
for adoption, trade in organs for transplants, trade in radioactive materials, and so on. 
Prostitution and the sex market in general comprise another informal direction (see Attwood 
1994). We suggest that ethnographic investigations of these related phenomena will provide 
further insights into the driving forces and cultural predispositions in societies that are experi- 
encing profound and painful transitions. 

notes 
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Bulgaria. 

1. We suggest that the current circumstances of change and instability in Bulgaria provide ethnographic 
examples of Durkheim's notion of anomie (Durkheim 1933). The Greek word anomos means "lawless" and 
describes a state of society that emerges in times of economic crises and in which normative standards of 
conduct and belief have weakened or disappeared. 

2. On political and economic reform in Bulgaria, see Creed 1991. According to our research this 
interpretation is appropriate to all countries of the former Soviet bloc, except those few countries in which 
the transition to an approximately western European type of economy has proceeded relatively quickly (i.e., 
the Czech Republic, Poland, Hungary, Slovenia, and Eastern Germany; see Gellner 1993). Bulgaria falls 
into the slower category of reform and exhibits regional similarities of development with Romania, the former 
Yugoslav Republic of Macedonia, and Albania. 

3. The term nomenklatura at first meant the top posts of the ruling stratum of Soviet society. In later years 
it meant a group of official positions that could be filled only by decisions handed down by party 
organizations. It here denotes middle- to high-ranking former state officials. In our article we focus 
specifically on the socioeconomic privileges of the nomenklatura. 

4. Before 1989 opportunities for village employment consisted of workshop activities; these workshops 
were extensions of centrally situated, large industrial sites, especially those of the textile and armament 
industries, which were run by the Russians. 

5. It is difficult to estimate the percentage of Roma involved in trader tourism, but we offer a tentative 
figure of at least 50 percent, on the basis of our field data and published figures (e.g., National Institute of 
Statistics 1994; OECD 1992, 1994; Radev 1994:4). 

6. Field research on open-air markets and trader tourism was begun in the autumn of 1992 and organized 
by the Bulgarian Society for Regional Cultural Studies. Researchers studied town markets in Sofia, Plovdiv, 
Varna, Rousse, Vidin, Pazardzhik, Dimitrovgrad, Elena, Zlataritsa, Devin, Dospat, Gotse Delchev, Madan, 
and the village of Boutan, among other places (see Egbert 1994; Kressel and Ben David 1995, 1996). 
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7. Roma constitute the second largest minority in Bulgaria, after Turks (Igla et al. 1991); at present there 
are approximately 400,000 Roma in Bulgaria (see Gjuzelev 1994). The term Roma stands in contrast to the 
popular ethnonym Gypsy (tsigani), which is usually rejected in official discourse by Bulgarians and Roma 
alike (see Barany 1994:381, n. 4; Gilliat-Smith 1915); academic terminology is not uniform, however (see, 
for example, Maroushiakova and Popov 1993). In this article we are concerned primarily with the activities 
of "Turkish Gypsies" and use the more general term Roma to designate this group. The term Rom denotes 
a Roma man; Romni is used to refer to both a Roma woman and Roma women. Romani is the language; it 
means the Gypsy parol. 

8. We have calculated that between 1992 and 1994 approximately 100,000 trader tourists made the trip 
annually from Sofia to Istanbul. On average, each trader-tourist purchases approximately U.S.$1,000 of 
merchandise from Istanbul suppliers per trip, so that the overall importation of goods is approximately 
U.S.$100 million per year-roughly 9 percent of Bulgaria's GNP (OECD 1994:102). In terms of weight 
alone, the goods reach the 100,000-ton mark annually. For more information and estimates about the influx 
of petty traders to Turkey during 1992-94, see Aktar and Ogelman 1994. 

9. The average bribe ranges from U.S.$250 to U.S.$400 (U.S.$2-5 per suitcase); we estimate that customs 
officers stationed at the road crosspoints receive U.S.$500,000 or more per year. 

10. According to a statement issued by the Bulgarian Trade and Industrial Chamber (BTPP), Bulgarian 
import and export regulations have changed approximately 75 times during the last few years (24 Chasa 
1994; see also Kunchev 1993). 

11. The Malashevtsi market was studied (1992-93) by Y. Konstantinov, A. Kolev, T. Mileva, M. Nedeva, 
Henrik Egbert, and M. Burzashka. The Varna Kolhoz market was studied (summer 1993) by Y. Konstantinov, 
G.M. Kressel, T. Thuen, D. Kunchev, R. Ivanova, N. Kaikova, Henrik Egbert, and G. Vakrilova; and (summer 
1994) by Y. Konstantinov, G.M. Kressel, T. Thuen, A. Sellner, N. Varpe, E. Rebni, A. Kolev, P. Munkova, 
and D. Kunchev. Researchers who participated in trading trips included Y. Konstantinov, M. Nedeva, G.M. 
Kressel, T. Thuen, D. Kunchev, N. Varpe, E. Rebni, and H. Egbert. 

12. Kolhoz is a common abbreviation for the Russian Kollektivenoe Khozyaystvo, meaning collective 
farming. It was one of the two basic units of Soviet socialist agriculture, the other being the Sovkhoz (state 
farm). 

13. This relegation of secondhand goods to the male sections of the market is particularly interesting 
linguistically: although the word bitak is derived from the word for secondhand (bitpazar), the larger market 
sells almost exclusively firsthand goods. 

14. The Evangelical Church offers the Roma an alternative to the Orthodox Church and Islam (Zubchev 
1992). 

15. Bulgarians, Roma, Bulgarian Muslims (Pomaks), and Turks comprise the principal population groups 
in the country. The most recent census (December 1992) recorded a total population of 8.5 million people, 
broken down as follows (in round numbers): Bulgarian Turks (600,000), Roma (400,000), Bulgarian Muslims 
(Pomaks) (220,000) (National Institute of Statistics 1994). 

16. Sociometric tests regarding the ethnic constituents of Bulgarian society are largely absent, as the 
country does not constitutionally recognize the presence of ethnic minorities. Present research suggests, 
however, that the main sociometric distribution (in the sense of Allport 1954; Moreno 1960; for ethnic 
stereotypes see Hagendoorn and Kleinpenning 1991; Kleinpenning and Hagendoorn 1993) would, from 
top to bottom, be as follows: Bulgarians, Turks, Bulgarian Muslims (Pomaks), and then Roma (see Kolev 
1994; Kolev et al. 1994; Shopov and Konstantinov 1994). According to Barany, "One of the few remaining 
similitudes in these increasingly dissimilar (East European) societies is contempt towards the Roma" 
(1 994:329). 

17. These students were originally participants in a Soviet-inspired program "for the support of revolu- 
tionary movements in developing countries." With the reforms of 1989, the raison d'etre of the program 
disappeared and these students lost the financial support that the Bulgarian government had provided. Most 
of these "ex-revolutionary" students preferred to remain in Bulgaria and engage in trading activities. Most 
of those who did not remain were from Latin and Central America, Africa, and Asia. 

18. The Vietnamese population consisted of persons who managed to evade the wholesale expulsion of 
some 30,000 Vietnamese guest workers in 1990. 

19. The last census lists 5,438 Arabs, 1,969 Vietnamese, and 2,000 Chinese as resident in Bulgaria 
(National Institute of Statistics 1994:194-231). 

20. See Apostolov 1994a for further information about Palestinian involvement in illegal arms dealing 
with Bulgaria. Reports about Kurd traders suspected of terrorist activities were published regularly in 24 
Chasa, the daily Bulgarian newspaper (see especially Apostolov 1994b). 

21. According to Engel's Law, the lower a family's cash income, the greater the percentage of the family's 
income that is spent on food (Sloan and Zurcher 1970). 

22. We have borrowed the term "enfranchised erstwhile nomenklatura" from Polish discussions of these 
transitional processes (see Bugaj and Kowalik 1992:140-157). 

23. A striking example of these allegedly less dignified activities is the frequency with which middle-class 
professional women, particularly those from the CIS and the Middle East, resort to prostitution (see Kon and 
Riordan 1993). 

24. For comparison to patterns of corruption in provincial Russia see Humphrey 1991. 
25. This association of certain activities with masculinity appears throughout the popular press, but most 

openly in glossy magazines of the Playboy type (e.g., Kloub M [The Male Club]). 

petty trading in Varna 741 



references cited 

Aktar, Cengiz, and Nedim Ogelman 
1994 Recent Developments in East-West Migration: Turkey and the Petty Traders. International Migration 

32(2):343-353. 
Allport, Gordon W. 

1954 The Nature of Prejudice. New York: Doubleday. 
Appadurai, Arjun 

1991 Global Ethnoscapes: Notes and Queries for a Transnational Anthropology. In Recapturing Anthro- 
pology: Working on the Present. Richard G. Fox, ed. Pp. 191-210. Santa Fe, NM: School of American 
Research Press. 

Apostolov, Andrei 
1994a Palestinian Involvement in Illegal Arms-Dealing with Bulgaria as a Source. Kontinent, September 9: 1, 6. 
1994b Kurds as Traders Suspected of Terrorist Activities. 24 Chasa (24 hours), September 25: 4. 

Attwood, Lynne 
1993 Sex and the Cinema. In Sex and Russian Society. Igor Kon and James, eds. Pp. 64-89. Bloomington 

and Indianapolis: Indiana University Press. 
Barany, Zoltan D. 

1994 Living on the Edge: The East European Roma in Postcommunist Politics and Societies. Slavic 
Review 53(2):321-344. 

Barth, Fredrik 
1969 Introduction. In Ethnic Groups and Boundaries. The Social Organization of Culture Difference. 

Fredrik Barth, ed. Pp. 9-39. Bergen-Oslo: Universitetsforlaget; London: George Allen and Unwin. 
Bates, Daniel 

1980 The Middle Eastern Village in Regional Perspective. In Village Viability in Contemporary Society. 
Pricilla C. Reining and Barbara Lenkerd, eds. Pp. 161-183. Boulder, CO: Westview Press. 

Bugaj, Ryszard, and Tadeusz Kowalik 
1992 The Privatization Debate in Poland. In Privatization in Eastern Europe. Proceedings of the 

Conference "Privatization: How to Use This Instrument for Economic Reform in Eastern Europe." Josef 
P. Foschl, Reinhold Sohns, and Andreas Stadler, eds. Pp. 140-157. Vienna: Friedrich Ebert 
Stiftung/Renner Institut. 

24 Chasa (24 hours) 
1994 November 10: 17. 

Creed, Gerald W. 
1991 Between Economy and Ideology: Local Level Perspectives on Political and Economic Reform in 

Bulgaria. Socialism and Democracy 13:45-65. 
Durkheim, Emile 

1933[1893] The Division of Labor in Society. London: Macmillan. 
Egbert, Henrik 

1994 Dubai (U.A.E.) as a Commercial Centre between S.E. Asia and Bulgaria: Ethnic Interaction in 
Town-Market Trading. In Working Papers on Trader-Tourism. Yulian Konstantinov, Gideon M. Kressel, 
and Trond Thuen, eds. Pp. 73-78. Sofia/Sde Boqer/Tromso: Bulgarian Society for Regional Cultural 
Studies (BSRCS). 

Fraser, Angus 
1992 The Gypsies. Oxford: Blackwell. 

Gellner, Ernest A. 
1993 Forward. In Socialism: Ideals, Ideologies, and Local Practice. Chris M. Hann, ed. Pp. x-xiii. ASA 

Monographs no. 31. London: The Association of Social Anthropologists of the Commonwealth. 
Gilliat-Smith, Bernard 

1915 Report on the Gypsy Tribes of North-East Bulgaria. Journal of the Gypsy Lore Society, (n.s.) 
9(1):1-54; (2):65-109. 

Gjuzelev, Bojan 
1994 Die Minderheiten in Bulgarien unter Berucksichtung der letzen Volkszahlung vom Dezember 

1992 (Minorities in Bulgaria according to the last census of December 1992). Sudosteuropa 
43(6-7):361-374. 

Goffman, Erving 
1959 The Presentation of Self in Everyday Life. New York: Doubleday. 

Hagendoorn, Louk, and Gerard Kleinpenning 
1991 The Contribution of Domain-Specific Stereotypes to Ethnic Social Distance. British Journal of 

Social Psychology 30:63-78. 
Hamer, John H 

1994 Identity, Process, and Reinterpretation: The Past Made Present and the Present Made Past. 
Anthropos 89:181-191. 

Hann, Chris M., and Ildiko Hann 
1992 Samovars and Sex on Turkey's Russian Markets. Anthropology Today 8(4):3-6. 

742 american ethnologist 



Humphrey, Caroline 
1991 "Icebergs," Barter and the Mafia in Provincial Russia. Anthropology Today 7(2):8-13. 

Igla, Birgit, Yulian Konstantinov, and Gulbrand Alhaug 
1991 Some Preliminary Comments on the Language and Names of the Gypsies of Ziataritsa (Bulgaria). 

Tromso University Working Papers on Language and Linguistics, 17. Tromso: Nordlyd. 
Ivanova, Radostina, Nadya Kaikova, and Henrik Egbert 

1993 The Kolhoz Market of Varna-9-24 August 1993. In Working Papers on Trader-Tourism. Yulian 
Konstantinov, Gideon M. Kressel, and Trond Thuen, eds. Pp. 32-36. Sofia/Sde Boqer/Tromso: 
Bulgarian Society for Regional Cultural Studies (BSRCS). 

Kleinpenning, Gerard, and Louk Hagendoorn 
1993 Forms of Racism and the Cumulative Dimension of Ethnic Attitudes. Social Psychology Quarterly 

56(1):21-36. 
Kolev, Alexander 

1994 Census-Taking in a Bulgarian Gypsy Mahala (Ruse, December 1992). Journal of the Gypsy Lore 
Society 4(1 ):33-47. 

Kolev, Alexander, Todor Shopov, and Yulian Konstantinov 
1994 National and Ethnic Stereotypes in Eastern Europe: Field-Study Research in Bulgaria. In National 

and Ethnic Stereotypes in Eastern Europe. Louk Hagendoorn and Edwin Poppe, eds. Utrecht: Research 
Project of the European Research Centre on Migration and Ethnic Relations (ERCOMER). 

Kon, Igor, and James Riordan, eds. 
1993 Sex and Russian Society. Bloomington: Indiana University Press. 

Konstantinov, Yulian 
1992a An Account of Pomak Conversions in Bulgaria (1912-1990). In Minderheitenfragen in 

Sudosteuropa. Gerhard Seewann, ed. Pp. 343-359. Sudost-lnstitut. Munchen: R. Oldenbourg Verlag. 
1992b Minority Name Studies in the Balkans: The Pomaks. Folia Linguistica 26(3-4):96-113. 
1992c Minority Problems of Self-Definition: Conventional and Minority Representations. In Ethnicity 

and Politics in Bulgaria and Israel. Jon Anson, Elka Todorova, Gideon M. Kressel, and Ivan Genov, 
eds. Pp. 66-80. Aldershot: Avebury. 

1992d "Nation-state" and "Minority" Types of Discourse: Problems of Communication between the 
Majority and the Islamic Minorities in Contemporary Bulgaria. Innovation in Social Sciences Research 
5(3):75-91. 

1993a Ethnic Interaction in Small-Scale Trading in the Balkans. Paper presented at the Synthesizing 
Conference "Multilingualism and Ethnicity in Europe." Multiculturalism-Ethnicity Programme of the 
Vienna Centre, Bratislava, the Slovak Republic, August 22-25. 

1993b Small-Scale Trading in Bulgaria in the Context of Post-Totalitarian Changes. Paper presented at 
the First International Seminar "Small-Scale Trading." Bulgarian Society for Regional Cultural Studies 
(BSRCS), Varna, Bulgaria, August 6-8. 

1994a Hunting for Gaps through Boundaries: Gypsy Tactics for Economic Survival in the Context of the 
Second Phase of Post-Totalitarian Changes in Bulgaria (1994). Innovation: The European Journal for 
Social Sciences 7:237-248. 

1994b Inhabiting Minority Niches in Bulgarian Towns: Patterns of Rearrangement in the Context of 
Post-Totalitarian Changes. Paper presented at the International Conference "Migration, Social Exclu- 
sion and the European City." European Research Centre on Migration and Ethnic Relations (ER- 
COMER), Utrecht, The Netherlands, April 14-16. 

1994c Enactments of "Norm" and "Deviance" in Informal Economic Activities (Bulgaria). Paper pre- 
sented at the Second International Seminar "Small-Scale Trading." Bulgarian Society for Regional 
Cultural Studies (BSRCS), Varna, Bulgaria, August 8-10. 

1994d Survival Strategies in Bulgaria: Patterns of Rearrangement in the Process of Post-89 Changes. 
Paper presented at the 5th International Karl Polanyi Conference. Dr. Karl Renner Institute, Vienna, 
November 10-13. 

1996 Patterns of Reinterpretation: Trader-Tourism in the Balkans (Bulgaria) as a Picaresque Metaphorical 
Enactment of Post-Totalitarianism. American Ethnologist 23:762-782. 

Konstantinov, Yulian, Gulbrand Alhaug, and Birgit Igla 
1991 Names of the Bulgarian Pomaks. Tromso University Working Papers on Language and Linguistics, 

17. Troms0: Nordlyd. 
Kressel, Gideon M. 

1993 Bedouin Markets. Paper presented at the First International Seminar "Small-Scale Trading." 
Bulgarian Society for Regional Cultural Studies (BSRCS), Varna, Bulgaria, August 6-8. 

1994 Methodological Orientations towards Research of Middle- and High-Echelon Entrepreneurial 
Activities. Paper presented at the Second International Seminar "Small-Scale Trading." Bulgarian 
Society for Regional Cultural Studies (BSRCS), Varna, Bulgaria, August 8-9. 

Kressel, Gideon M., and J. Ben David 
1995 The Bedouin Market-Corner Stone for the Founding of Beer-Sheva: Bedouin Traditions about 

the Development of the Negev Capital in the Ottoman Period. Nomadic Peoples 36/37:119-144. 
1996 The Bedouin Market: The Axis around which Beer-Sheva Developed in the British Mandatory 

Period. Nomadic Peoples 39:3-28. 

petty trading in Vara 743 



Kunchev, Dinko 
1993 Regulations Governing Small-Scale Trading in Bulgaria. Paper presented at the First International 

Seminar "Small-Scale Trading." Bulgarian Society for Regional Cultural Studies (BSRCS), Varna, 
Bulgaria, August 6-8. 

Kunchev, Dinko, Nina Varpe, and Einar Rebni 
1994 Report on a Trader-Tourist Trip to Istanbul. In Working Papers on Trader-Tourism. Sofia/Sede 

Boquer/Tromso: Bulgarian Society for Regional Cultural Studies (BSRCS). Mimeographed. 
Lockwood, William G. 

1992 Unpublished data reported from a field study carried out in the Rhodopes, August 1992. Bulgarian 
Society for Regional Cultural Studies (BSRCS), Varna, Bulgaria. 

Maroushiakova, Elena, and Veselin Popov 
1993 Tsiganite v Bulgaria (The Gypsies in Bulgaria). Sofia: Klub '90. 

Mileva, Toni, and Yulian Konstantinov 
1992 Buyers, Sellers and Goods at the Sofia Bitak of Malashevtsi: October 1992. In Working Papers on 

Trader-Tourism. Yulian Konstantinov, Gideon Kressel, and Trond Thuen, eds. Pp. 7-12. Sofia/Sede 
Boquer/Tromso: Bulgarian Society for Regional Cultural Studies (BSRCS). 

Moreno, J. L. 
1960 The Sociometric Reader. Glencoe, IL: The Free Press. 

Ministry of Finance 
1992a Naredba za matnicheskiya kontrol (Regulations for customs control). Sofia: Ministry of Finance, 

Bulgaria. 
1992b Instrouktsiya na ministerstvoto na finansite: Mitnicheski rezhim. Prilozhenie No. 1 (Instruction 

of the Ministry of Finance: customs regime. Appendix No. 1). Sofia: Ministry of Finance. 
National Institute of Statistics 

1994 Rezoultati ot prebroyavaneto na naselenieto, Tom 1 (Results of the Census, Vol. 1). Sofia: National 
Institute of Statistics. 

Nedeva, Milena, and Yulian Konstantinov 
1993 The Road to Istanbul: Group Roles in a Trading Party. Paper presented at the First International 

Seminar "Small-Scale Trading." Bulgarian Society for Regional Cultural Studies (BSRCS), Varna, 
Bulgaria, August 6-8. 

Nelson, Daniel N. 
1991 Balkan Imbroglio. Politics and Security in Southeastern Europe. Boulder, CO: Westview Press. 

OECD (Organisation for Economic Co-operation and Development) 
1992 Bulgaria: An Economic Assessment. Paris: Centre for Cooperation with European Economies in 

Transition. 
1994 Short-Term Economic Indicators. Transition Economies 4:26-30. 

Okeley, Judith 
1979 Trading Stereotypes: The Case of English Gypsies. In Ethnicity at Work. Sandra Wallmann, ed. Pp. 

17-36. London: Macmillan. 
Orr, Julian E. 

1990 Sharing Knowledge, Celebrating Identity: Community Memory in a Service Culture. In Collective 
Remembering. David Middleton and Derek Edwards, eds. Pp. 169-190. London: SAGE Publications. 

Petkov, Krustyu 
1990 Obshtinskata ikonomika v ekstremalna sitouatsiya (Municipal economy in an extreme situation). 

In Etnicheskiyat konflikt v Bulgariya 1989 (Ethnic conflict in Bulgaria 1989). Krustyu Petkov and Georgi 
Fotev, eds. Pp. 229-291. Sofia: The Institute of Sociology at the Bulgarian Academy of Sciences. 

Polanyi, Karl 
1977[1944] The Great Transformation. Vienna: Europaverlag. 

Polanyi, Karl, Conrad Arensberg, and Harry W. Pearson, eds. 
1957 Trades and Markets in the Early Empires: Economies in History and Theory. Glencoe, IL: Free Press. 

Radev, Nachko 
1994 Figures re the Roma Persons Engaged in Trader-Tourism. Kontinent, September 12:4. 

Riedel, Sabine 
1994 Bulgariens Landwirtschaft in der Transformation (Bulgaria's agriculture in transformation). 

SiJdosteuropa 43(6-7):384-402. 
Sampson, Stephen L. 

1994 Money without Culture, Culture without Money: Eastern Europe's Nouveaux Riches. Anthropo- 
logical Journal on European Cultures 3(1):7-30. 

Shopov, Todor, and Yulian Konstantinov 
1994 Nationalism, Ethnic Conflict and Conceptions of Citizenship in Western and Eastern Europe: Field 

Research in Bulgaria. In Nationalism, Ethnic Conflict and Conceptions of Citizenship in Western and 
Eastern Europe. Louk Hagendoorn, ed. Utrecht: Research Project of the European Research Centre on 
Migration and Ethnic Relations (ERCOMER). 

Shreeves, Rosamund 
1992 Sexual Revolution or "Sexploitation"? The Pornography and Erotica Debate in the Soviet Union. 

In Women in the Face of Change. Shirin Rai, Hilary Pilkington, and Annie Phizacklea, eds. Pp.130-147. 
London and New York: Routledge. 

744 american ethnologist 



Sik, Endre 
1992 From Second to Informal Economy. Journal of Public Policy 2(12):153-175. 

Silverman, Carol 
1988 Negotiating "Gypsiness": Strategy in Context. Journal of American Folklore 101 (401):261-275. 

Sloan, Harold S., and Arnold J. Zurcher 
1970 Dictionary of Economics. New York: Barnes and Noble Books. 

Smollett, Eleanor 
1993 America the Beautiful: Made in Bulgaria. Anthropology Today 9(2):9-13. 

Stewart, Michael 
1990 Gypsies, Work and Civil Society. The Journal of Communist Studies 6(2):140-162. 
1992 Gypsies at the Horse-Fair: A Non-Market Model of Trade. In Contesting Markets. Analyses of 

Ideology, Discourse, and Practice. Roy Dilley, ed. Pp. 97-115. Edinburgh: Edinburgh University Press. 
Sutherland, Anne 

1975 Gypsies, The Hidden Americans. London: Tavistock. 
Thuen, Trond 

1993 The Norwegian-Russian Pomor Trade from Symmetry to Asymmetry. Paper presented at the First 
International Seminar "Small-Scale Trading." Bulgarian Society for Regional Cultural Studies (BSRCS), 
Varna, Bulgaria, August 6-8. 

1994 Boundaries as Resource and Impediment. Paper presented at the Second International Seminar 
"Small-Scale Trading." Bulgarian Society for Regional Cultural Studies (BSRCS), Varna, Bulgaria, 
August 8-9. 

Zilberg, N., and Gideon M. Kressel 
1995 The Rebellious Russian Woman: Newly-Patterned Prostitution in Israel and other Near Eastern 

Countries. Presented as a lecture at a Bulgarian Society for Regional Cultural Studies (BSCRS) seminar, 
Varna, Bulgaria, August. 

Zubchev, Daniel 
1992 Religious Ethnomethodologies Tendencies in a Gypsy Community of SE Bulgaria. Paper presented 

at the First International Seminar "Problems of the Pomak Minority." Bulgarian Society for Regional 
Cultural Studies (BSRCS), Kovachevitsa, Bulgaria, August 6-9. 

petty trading in Varna 745 


	Article Contents
	p. 729
	p. 730
	p. 731
	p. 732
	p. 733
	p. 734
	p. 735
	p. 736
	p. 737
	p. 738
	p. 739
	p. 740
	p. 741
	p. 742
	p. 743
	p. 744
	p. 745

	Issue Table of Contents
	American Ethnologist, Vol. 25, No. 4 (Nov., 1998), pp. 561-824
	Front Matter [pp.  561 - 562]
	Correction: Infinity within the Brackets [p.  562]
	The Sublime Dance of Mende Politics: An African Aesthetic of Charismatic Power [pp.  563 - 582]
	"Heart like a Car": Hispano/Chicano Culture in Northern New Mexico [pp.  583 - 609]
	The Work of Memory in Madagascar [pp.  610 - 633]
	The Shaman's Needle: Development, Shamanic Agency, and Intermedicality in Aguaruna Lands, Peru [pp.  634 - 658]
	Descent, Alliance, and Political Order among Akha [pp.  659 - 674]
	Working Separately but Eating Together: Personhood, Property, and Power in Conjugal Relations [pp.  675 - 694]
	Global Desirings and Translocal Loves: Transgendering and Same-Sex Sexualities in the Southern Philippines [pp.  695 - 711]
	Learning from the Swat Pathans: Political Leadership in Afghanistan, 1978-97 [pp.  712 - 728]
	Outclassed by Former Outcasts: Petty Trading in Varna [pp.  729 - 745]
	Comments and Reflections
	Anthropology of the Self [pp.  746 - 747]
	A Response to Mosko's Comments on "The Man of Sorrow" [pp.  747 - 749]

	Reviews
	untitled [pp.  750 - 751]
	untitled [pp.  751 - 752]
	untitled [pp.  752 - 753]
	untitled [pp.  753 - 754]
	untitled [pp.  754 - 755]
	untitled [pp.  755 - 756]
	untitled [pp.  756 - 757]
	untitled [pp.  757 - 759]
	untitled [pp.  759 - 760]
	untitled [pp.  760 - 761]
	untitled [pp.  761 - 762]
	untitled [pp.  762 - 763]
	untitled [pp.  763 - 764]
	untitled [pp.  764 - 765]
	untitled [pp.  765 - 767]
	untitled [pp.  767 - 769]
	untitled [pp.  769 - 771]
	untitled [pp.  771 - 772]
	untitled [pp.  772 - 773]

	Back Matter [pp.  774 - 824]



