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Muslim Women and
Fundamentalism

Introduction to the
Revised Edition

What are the salient, most significant events as far as women
are concerned that have taken place in the Arab and Muslim
world since 1973, the year I finished writing Beyond the Veil?
Writing a new introduction for a book I wrote thirteen years
ago is like suddenly coming face to face, in one of those narrow
alleys of the Medina, with an old lover with whom you began
an affair that was strong, definite, intense, and passionate but
ended in shallow confusions, painful self-affirmations, and a
dreamiike sense that you have, in spite of everything, gone one
decisive step further. Writing a new introduction obliges you to
do something that is scary but secretly exhilarating: engage in
a self-evaluation where past and present compete to make sense
{or non-sense, of course), and where the former has a cunning
capacity to make you slip smoothly from gloomy pessimism to
outrageously wild optimism. And in the starry nights of July
1986, I can’t help but be incorrigibly optimistic. Not simply be-
cause reading eighth- and ninth-century religious and historical
literature in the early morning and swimming in the Atlantic
waves in the afternoon gives one a strong sense of the effect of
time’s erosion on societies that claim to be traditional. But also
because walking to the beach through hundreds of newly ur-
banized multigenerational Muskim families exhibiting them-
selves in bikinis in the midst of solemn tea-drinkers and
cardplayers is a reminder that, when it comes to change, one
has to distinguish between facts and discourses on facts. A few
Weeks ago, the people of Temara (an expanding village ten kilo-
Meters from Rabat on the Atlantic coast road to Casablanca) and
the rura} immigrants newly settled in the neighboring shanty-




viii

town had been quietly laboring through the long days of the
holy month of Ramadan. Fasting made them unusually with-
drawn and tense. The religious festival celebrating the end of a
hot month of Ramadan coincided with two happy events: the
closing of school for the long summer vacation, and the proud
performance of the Moroccan soccer team in Mexico. In addition
to the religious rituals, flocking to the beaches in donkey-drawn
carts and rented Hondas or on foot was a “‘natural” way of
expressing communal joy. It was a rather eclectic joy. The
crowd’s delight in the centuries-old religious festival had to com-
pete with a new passionate nationalistic pride generated by tele-
vised soccer games. That's Muslim reality today. And we are
not talking about “Westernized elites.” We are talking about
slum dwellers and their casual leisure-time activities.

When analyzing the dynamics of the Muslim world, one has
to discriminate between two distinct dimensions: what people
actually do, the decisions they make, the aspirations they se-
cretly entertain or display through their patterns of consump-
tion, and the discourses they develop about themselves, more
specifically the ones they use to articulate their political claims.
The first dimension is about reality and its harsh time-bound
laws, and how people adapt to pitilessly rapid change; the sec-
ond is about self-presentation and identity building. And you
know as well as I do that whenever one has to define oneself
to others, whenever one has to define one’s identity, one is on
the shaky ground of self-indulging justifications. For example,
the need for Muslims to claim so vehemently that they are tra-
ditional, and that their women miraculously escape social
change and the erosion of time, has to be understood in terms
of their need for self-representation and must be classified not
as a statement about daily behavioral practices, but rather as a
psychological need to maintain a minimal sense of identity in a
confusing and shifting reality.

When Indiana University Press decided to publish a new edi-
tion of Beyond the Veil, the editor asked me to write a new in-
troduction in which I would “identify the most important
c¢hanges that have occurred in women’s situation since 1975,
when the first edition came out.” I think that one of the major
trends affecting women fs the wave of fundamentalist conser-
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vatism. But if we are fo assess correctly women's prospects and
future in Muslim societies, we have to relinquish simplistic
stereotypes thaﬁt present fundamentalism as “an expression of
regressive medieval archaisms,” and read it on the contrary as
a pohhgal statement about men undergoing bewildering,
c.ompeillmg changesfaffec(:itingd their economic and sexual iden-
tity—changes so protound an i
SeZted’ an agtjona]pf rofor numerous that they trigger deep-
The wonder about the Muslim world is that people still man-
age in these apocalyptic, revolutionary times to make sense out
of absurd, despotic forces scavenging their lives, that they stll
h;we an unshakable belief in a powerful future. And this deyspite
; e(;;(;aer r;(:(l;;ziei s(r(:‘rsjrnaybe because of it!} of their centuries-old
To familiarize the reader with the present-day Muslim world
anf;l how women fit into the conflicting political forces (includin
religion), I guess the best way is not to overwhelm you wit}%
data: Qn the contrary, what is most needed is some kind of
special lllurriinatio-n of the structural dissymmetry that runs all
;if;;i)fg'[};ancll.c%ndltions thg entire fabric of social and individual
) ® split between acting and reflecting on one’s actions.
e sEht betvaeen what one does and how one speaks about
}(:255’.; C.{The. first has to do with the realm of reality; the second
el l(-)\u‘:f;-l tl;e_realrm‘ of'the psychological elaborations that
Viduale i man el‘ngls 'mdlspensable sense of identity. Indi-
by, that s dP tﬁ:;ca spkness, but societies die of loss of iden-
of Oneself,as f;ft' ance in the. guiding system of representations
o aa R Ing mto a universe that is specifically ordered
sk Becausle e:[ ]Te:amngful. Why d? we need our lives to make
sers RN 1‘?“" where-power Is. A sense of identity is a
be, oo ot Stﬂ}s;h; s is mganmgful, tha:t, as fragﬂe as one may
The fandamentai: ‘i sselir;tapact on one’s llmltfed sgrroundings.
statement about identity. And that

is wh thei .
the I Y thelr call for the veil for women has to be looked at in

of id
fus

egr}:tt of the painfu.l but necessary and prodigious reshuffling
. blty that Muslims are going through in these often con-
hg ut always fascinating times.

© split in the Muslim individual between what one does,

conf .
Nironted by rapid, totally uncontrolled changes in daily life




and the discourse about an unchangeable religious tradition that
one feels psychologically compelled to elaborate in order to keep
a minimal sense of identity is, as far as [ am concerned, the key
point to focus on in order to understand the dynamics of Muslim
life of the late seventies and the eighties.

The ideas that we entertain about ourselves as individuals or
as members of national communities are not to be confused with
our pragmatic behavior. The latter expresses our reality as acting
entities, the former expresses us as reflecting entities. We all
know how wide is the discrepancy between what we do and
what we say to others (or worse, to ourselves) that we are doing,.
Reality and the representation of reality are always far apart.
But the gap between the two reaches a breaking point when a
society experiences a deep crisis in which individuals don’t have
enough time to formulate discourses to explain to themselves
what they are doing.

Everyone is afraid of change, but Muslims are more so, be-
cause what is at stake are their fantasies about power. And
women all over the world know very well how important power
fantasies are to one’s self-empowerment. The secret of Islam’s
sweeping resurgence today is that it gives men at birth an in-
herited right to claim world hegemony as a horizon and a guid-
ing dream. It gives, of course, also many other, more
constraining limits and hierarchies. But the ability of Islam to
equip its members to see the entire universe as their playground
js stunning to anyone who takes the time to go through the

classical religious literature.

Fundamentalism suddenly becomes intelligible when one
comes across an early imam'’s description of the concept of the
mosque. The prophet Muhammad is the only prophet who iden-
tified the whole earth as a mosque: “The prophet said: ‘The
whole earth was made for me a mosque. Whenever time for

prayer catches a purified man from my umma, there is his
mosque.” ”* You can pray anywhere, you can always situate
yourself by reference to Mecca. Indonesians turn their face west-
ward to Mecca, and we Moroccans face east to the same spot.
Islam is, among other things,  set of psychological devices about
self-empowerment and making oneself at home everywhere
around the globe, in unfamiliar as well as familiar surroundings,
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mfithout having to kI.'IOW the language or the culture. Its prodi-
gious world expansion in the seventh century would not be
understandable without taking into account jts spatial com

nent. P

| I lay is expanding without missionaries. At the same
Hm ‘roc;)hng, a gl:oundmg device, and a way to order the
wol nd you. It is a compass in a universe of ever ex-

panding horizons, a guide for navigating terrestrial space and
to prepare you to jump into unknown territories. Only if
unders.tar.ld thls will we understand why youth by' the Iilll s
are claiming it as their unshakable referent and forcin li:OHS
women, who obviously face different problems and whi 02
to mirror themselves in different power fantasies e
If fundamentalists are calling for the return to th.e veil, it must
b? because women have been taking off the veil. We a;re olufS
nitely here in a situation where fundamentalist men and on-
'fundzftmentalist women have a conflict of interest. We h e to
}denhfy who_the fundamentalist men are, and wh(; are tIrug::-“;eoIt“t(3
Cﬁﬁgiagtegtahst women who have opted to discard the veil, Class
dissems A(I)] sogi:::;; ;;(a}z;egis]themselves in acute sex-focused
sent. slam is a good exampl i
lc)g:fl;fri l:feyond 'Fhe strong obsession wi%h religionﬁlfefiotll;ﬁ;
rontly nfaltzgzgil‘ng (i)n in the Muslim world are about two emi-
ot teri SUC pleasures: exercise of political power, and
hai';l;iﬁtg;:(t{aﬁt; adr;c;-uiviil'efu u‘;omen are the two groups that
the postcolonial era. Blont;ehz;ie Ih;ﬂg aums and opirations in
o, _ ak same age range—youth—
izefj itg;?tiii?e edt;ianonal privilege—a recerﬁ accesgs toyforrt:al-
through reﬁo'ns ) nowledgg. But while the men seeking power
arbare s rflggl and its revivification are mostly from newly
veitod reo ;1 One;hand lower-middle-class backgrounds, un-
upé)er aenen on Clzszc-)nfrary are predominantly of the urban
recrigtsgﬁ)gethdescnfbmg the salient features of fundamentalist
With e iy osleﬁt_a ;onfundameptalist unveiled women, along
wealth o cal fight for a more just distribution of power and
Pretent ur societies, let me share with you some of the un-
1ous mumblings of my illiterate Aunt Hachouma. 1 still
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find that the illiterate voices in Beyond the Veil give it probably
its most refreshing and age-defying quality.

Designing a Future Instead ot Growing Old: Aunt
Hachouma’s Reading of the Iranian Revolution

Before these last few decades, women in our Muslim societies
were not allowed a future. They only grew old. Between these
two states of mind—growing old and designing a future—lies
the most important challenge of human civilization as history,
that is, time-bound events, condensed, recorded, and frozen in
carefully selected writings destined for later consumption by
coming generations, Man-written history is what constitutes our
“national” or “cultural” heritage, in spite of the claim by the
theocracies that it is of divine origin. We know that it 1s very
difficult for a woman to design for herself a past. Ironically, any
other task, including designing a future, seems more feasible,
and definitely more rewarding. Writing the pastisa highly coded
and serious act, thought of, up to now, as an exclusively male
endeavor, burden, and privilege.

But what Muslim women (and, of course, all others) are dis-
covering, in this apocalyptically shifting and thrilling galaxy in
which we live, is that stretching in the direction of the future is
more operational than focusing on the past. And that is what |
plan to do in this introduction: What is women'’s future in Mus-
lim societies, as, of course, it can be discerned from today’s
crisis?

Are we all going back to the veil, back to the secluded house,
back fo the walled city, back to the national, proudly sealed,
imaginary boundaries? Of course, that would be the dream of
many Muslim men. But, without taking on the role of a psychic,
I can predict that it is very unlikely. Not because I see it in a
crystal ball (had I seen it there I would not believe it as strongly
as [ do), but because I remember what Aunt Hachouma used to
say: “Don’t get yourself totally drawn into the gadiya (event,
problem, affair); &y to look constantly at what is there under,
above the gadiya; try to remember what was there before; and
try to train yourself to Fuess what is likely to happen. All the
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possibilities, dear Fatima, all of them. That is the only way a
woman can survive in this land of unbelievers.” That is how
Aunt Hachouma refers to Muslims. Why?

Aunt Hachouma {now in her eighties) talks in such militant
terms because of the only “serious political experience’”’ she
claims she has had: her brothers refused to give her her legiti-
mate share of inherited land which God and the prophet’s shagri’a
(religious law) granted her. She had married and given to her
husband, in a contract duly signed in the presence of a bearded
gadi (judge), the right to get the inheritance from her brothers
He proceeded to do so in a long series of court trials, but then.
he divorced her and kept it for himself. ’

Aunt Hachouma's reading of all political events in the Muslim
world is interpreted through this highly charged emotional ex-

pe ‘nd fupnily enough, it does make as much sense as
an ade.d intellectual analysis. For her, the Iranian revo-
Il it like the story of her inheritance: the Shah, she

argues, was like her brothers; he took the people’

inheritance. Khomeini is like her husband ;Phe Etoiksgziie?'fatr}mﬁ
wealth from the Shah and kept it for himself, and told women
a;‘; my husbarld did, to shut up and put on the veil. Fatima "
z f:tic;ll_d me, “don’t bothe_r me with vour educated blah-blah.' I
vt ;r;i';/sg the real gadiya, as it actually took place in the land
w;otz; :flay thn)k that I am straying far from the subject, which
Dot L f:ltrl?gnze the salient events affecting women since 1975.
momi ink] am whenlam remembering Aunt Hachouma’s
erally integs ai shg listens to her transistor radio, which she lit-
oy a‘chrili les info her‘elaborate headgear. Because the main
ot . :‘1 Ing to me, is the politicization of Muslim women

M perception they have gained of their problems.
diagnoce wzmen, 111'1terate .and educated alike, are coming to
and Iabele?ina l\)ze'rbahze their problems—previously identified
womanrs o 5 being emotional——as being essentially political. A
interprete agell; a'nd sorrow at being repudiated are no longer
rejecting 1 ‘2 eing solely due to her incapacity to please her
him o g mui ;@d or because a vamp came along who dazzled
the Lyp: ”IO] Im away. Women are starting to wonder about
- “lleft my village and my family, where I had some
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security, to come with my husband to the city,” explains a
twenty-three-year-old slum dweller interviewed in Le Maroc ra-
conté par ses fernmies.> “But what guarantees do | have if my hus-
band’s love fades with age? Why does he have the right to
repudiate me without my having done any wrong? The family
no longer takes care of me, the state doesn’t care about me at
all. The only thing I have left is my husband and my children.
The children will grow up and go away. And my husband can
repudiate me and remarry. Why? Is that God's law? Never. He
can’t be so unjust.”

This for me is the substance of the revolutionary process that
is taking place in the Muslim world. It is a process not much
talked about, because it does not have the spectacular aspects
that attract media coverage. It does not have the theatrical di-
mension that accompanies our romantic images of revolution.
Revolution is noisy, it means huge demonstrations with slogans
and flags and blood and palice repression—and, of course, the
cameras and microphones of the national and international me-
dia right there on the spot.

In this introduction I am not going to try to impress readers
by overwhelming them with facts, dates, and political events.”
The media do that. I am trying to share with you some impres-
sions and reflections that have been slowly maturing in my
mind. I do this as someone who is a passionate and partisan
observer-participant in Muslim society, as well as someone who
is incorrigibly addicted to life-savoring and joy-seeking in that
society. One thing which has become evident to me is that you
have to be careful, when dealing with the Muslim world, not to
confuse the symptom, that is, the event (the only dimension the
media are interested in), with the diagnosis, that is, the specific
combination of forces, tendencies, compromises, and alliances
which produce it.

As a symptom, the call for the veil tells us one thing. Telling
us another thing is the specific conjurcture of the forces calling
for it, that is, the conservative forces and movements, their own
quest, and how they position themselves within the social move-
ments dominating the national and international scene.

As a woman and sometimes a sociologist, I have learned to
give great importance {0 unspoken forces, unexpressed desires,
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suppressed dreams, unverbalized claims. I know as a woman
from my ordinary daily interaction as a professional or emotionai
person, that silence does not mean consent or surrender. I know
that acts, what you do, do not express you and your desires
totally. Every daily act we perform is embedded in an incredibi
intricate network of pressures, constraints, necessary com ro)f
mises. Nevertheless, in spite of all these obstacles and fO}I)'CES
blocking our way to happiness, we still manage to have our sa
about our inner desire for self-fulfillment, self-nourishment self‘}i
enhancement, and self-empowerment. ’
Every event, every act regarding women and how others
mostly politicians, react to them, has to be decoded and read on
two distinct levels: what it expresses in its manifest meanin y
and what it does not tell or tries to suppress from expressior%
Whence my proposal to approach the fundamentalist call for tha;
veil, bf?cause that is one of the most salient events of the lat
seventies and the eighties, on two levels: its manifest si if'e
cance, Fhat is, it§ factual dimnension; and its unspoken l%ItIer:’;
F;:Tensmr}. But first let’s go back to Beyond the Veil and find out
if its key idea—space as an important component of sexuality

(or, if you prefer sexuality
. ’ as a component of s
and lost its pertinence with time. P pace)}—has aged

Women and the Sacred Th
]'l . ’ .
Men’s Obedicnce reshoid: Allah’s Boundaries and

B il §
t (f’}/gids ;hzelitgf 1sfta book. al_)out sexl‘xai space boundaries. It tries
and frempen ii, i matezl'lahzes, as 1t melts into and with space
B Wy . a;n architecture. It started from a harmless ques-
that I likg ang stroll peacefully in the alleys of the Medina
society ducy Senjoy 50 much? 1 came to wonder how Muslim
Vi%;ﬁn gf py 1%11; leszzzzla ;}:;ce, how it projects into space a specific

e ' i

i ofter C;;i: (;ileu;tra_tes an important dimension of religion that
tecuced e since rehglo_n is usually confused with and
Whelming] pmtugth:‘ Is]gr‘n Is, among other things, an over-
cavens & ¥ materialistic vision of the world. Its field is not the
© much as terrestrial space and terrestrial power and
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svstem—namely, the way Islam uses space as a device for sexual
control.

Le

ingful

Muslim Women

less boundary
eign power on i ) o .
to contemporary human rights issues (the political boundaries
circumscribing the ruler’s space and the freedoms of the gov-
erned). The issue of technology is a boundary problem: how can
we integrate Western technological information, the recent
Western scien
heritage? Inter
nently a probl
Fund’s interventi
us keep a semnse
boundaries of th
racious, aggressive
of the components
apart, along,
Naive and s
know in 1975
societies not
augured and
about: the ine
economic, and
vasion of physi
sions of Afgh
television by “Dallas” and “Dynasty”’; invasion of children’s de-
sires by Coca-Cola and special brands of walking shoes, etc., are
some of the political and cultural boundary problems facing the
Muslim world today.
However, we have to remember that societies do not reject
and resist changes indiscrimina
and digested quite well techn
electricity, the teleph
€1y and arms, all thi
fabric seems to hav
with changing
women; freely competing political parties; freely elected parlia-
ments; and, of course, freely elected heads of state who do not

Necessarily get 99 percent of the votes. Whenever an innovation
has to do’wi

fabric Seems
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seems to belong to this realm. For the last one hundred years,
whenever women tried or wanted to discard the veil, some men,
always holding up the sacred as a justification, screamed that it
was unbearable, that the society’s fabric would dissolve if the
mask is dropped. I do not believe that men, Muslims or not,
scream unless they are hurt. Therefore, the ones calling for the
reimposition of the veil surely have a reason and a good one.
What is it that Muslim society needs to mask so badly?

Anatomy of a Fundamentalist

How do you picture a fundamentalist? If one did a survey by
asking this one question of average Americans, I suppose the
answers would all reflect the single image that the mighty, all-
knowing, all-observing, quasi-divine American media give of the
Mauslim fundamentalist. And that would be of an unscrupulous,
uneducated, uncultured, archaic, bloodthirsty, woman-hating,
economically deprived, politically frustrated (of course, inevi-
tably Muslim) terrorist, loaded with guns and bombs. And
strangely enough, this monstrous creature has eyes fixed on one
single enemy target: America and its lovely peace-loving, demo-
cratic, scientifically minded, highly ethical, spontaneously
moral, prosperous citizens.

Well, the Americans who would have given that answer to
the imaginary questionnaire would have been wrong on at least
four key characteristics of the fundamentalist: he is neither un-
educated, nor unscrupulous, nor primarily anti-American, nor
necessarily antiwoman. And certainly he is not archaic; he is the
product of two extremely modern phenomena: rapid urbaniza-
tion and state-funded (therefore democratic) mass education.

The fundamentalist is neither uneducated nor uncultured. He
is, on the contrary, a well-educated and particularly brilliant high
achiever. In a recent study of the Islamic militants in Egypt,
Hamied N. Ansari gave the following breakdown of 280 mili-
tants: 43.0 percent were students; 12.5 percent were profession-
als; only 14.6 percent were workers, and 10.7 percent were
unemployed. As for farmers, they barely represented 2.2 percent
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of the whole lot.* In Iran, an analysis of eighty Mujahidin who
died during the struggle against the Shah’s regime reveals that
the largest group (thirty) were college students. The second most
numerous group comprised engineers, professionals, and office
workers, who numbered twenty-four.”

But the most revealing account of the educational and achieve-
ment levels among recruits to Islamic militancy is Saad Eddin
[brahim’s in-depth study of the family background and social
mobility of thirty-four Egyptian Islamic militants as compared
to their fathers’ educational and occupational status.® He found

L1l -+

with regard to fathers’ occupation, about two-thirds (21 out of 34)
were government employees, mostly in middle grades of the civil
service. Four members had fathers who were in high-level profes-
sional occupations {two university professors, one engineer, and
one pharmacist). Four members had fathers who were small mer-
chants; three had fathers who were small farmers {owning be-
tween b and 11 acres), and two had working-class fathers. With
regard to education, only seven fathers (20 percent) had a uni-
versity education. A majority of 19 fathers (56 percent) had in-
termediate education (ranging from secondary school to less than
four years of college). Five fathers had below intermediate cer-
tificates, and three were illiterate.”

As for the militants themselves, they seem to have managed
to outdo their parents, and thus illustrate one of the important
c_hanges taking place in the previously fiercely hierarchical Mus-
lim world: the high rate of social mobility from one generation
to the next. Ibrahim’s study shows that

Ilﬁg ed.il_caﬁonal and occupational attainment of the members [of
entsmg ﬁag}t group] was decidedly higher than that of their par-
versi ut five (29 out of 34) were university graduates ot uni-
arresiy ;Ludents who were enrolled in college at the time of their
i 1-6 e rest were secondary school educated. Occupationally,
beir}; t(f(lj? percent) of the members were classifiabie, the rest
- lgoSI::l ents. Most of these were professionals (12 out of 16}
andpzye by thfe government: 5 teachers, 3 engineers, 2 doctors,

agronomists. Three were seli-employed (a pharmacist, a

doct
o b or, and an accountant), and one worked as a conductor for
us company.,®




The militant is definitely not the son of a peasant or working-
class man. He belongs to the middle or lower-middle class. He
seems to favor scientific branches of knowledge, and appears to
be performing quite well there: “Among those who were stu-
dents at the time of their arrest (18 members, or 53 percent), six
majored in engineering, four in medicine, three in agricultural
science, two in pharmacy, two in technical military science, and
one in literature.””® And Ibrahim notes that majors such as medi-
cine, engineering, technical military science, and pharmacy in
Egypt require very high grades: “These four majors accounted
for 14 out of 18 students (80 percent). In other words student
members of the militant Tslamic groups were decidedly high in
both motivation and achievement.” !’

Well then! There seems to be only one possible explanation
left: these militants are, despite their educational scores and high
motivation, emotionally disturbed children who come from bro-
ken homes. Unfortunately for the psychologically minded souls,
Tbrahim's study shows that “most members came from ‘normal’
cohesive families, that is, families with no divorce, no separa-
tion, no death of either parent. None in either group was an
only child, and none reported any significant tragic events in
his family history.”'! Now we ate in trouble, aren’t we? Where
does this violence come from?

Not only does this analysis show that Islamic militants are
niice boys, it also reveals that their fathers are just like yours and
mine—decent, educated citizens. They are men (with wives,
who are the unknown element of the equation; who are the
mothers? no information available on that yet!} who strive to
raise good, honest families who can smoothly reproduce the
system. This is all just to say that the media do not help West-
erners understand what goes on in the Muslim world, reducing,
as they do, political figures to Tarzan’s Cheetah. And even Chee-
tah has some humane qualities about her, denied to Muslims as
they are described in the Western media. This dehumanization
of Muslims in American and European television has also, by a
mirror effect, a dehumanizing impact on the American and Eu-

ropean viewers. They become so frightened that their rational
capacities are paralyzed, and only their defensive, quasi-ani-
malistic, aggressive energies are brought to bear on their rela-

-
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tions with this important part of world civilization. But lets get
back to our Islamic militants, whom we can never understand
if we dor't grant them their humanity first.

The other characteristic of the fundamentalist, besides his edu-
cational level and his tendency toward high achievement, is his
geographical background-—his rural origin and his haph’azard
fll-prepared, poorly managed integration into rapidly expandiné
urban settings. Islamic militants were identified in both Egypt
and Iran, the countries where their recruitment is the most Spe}Z-
tacular and their activities particularly visible, as being from rural
and small-town backgrounds. Writes Ibrahim: “Islamic move-
ments [in Egypt and Iran, that is] have grown primarily out of
the middle and lower sectors of the new middle class; they are
of recent rural background, experiencing for the first ti’me life in
nuge metropolitan areas where foreign influence is most ap-
Isjtiéﬁgtthﬁﬁf where impersonal forces are at maximum

Militants can be expected to be found in two kinds of places:
urban stums and expanding provincial towns in economicail ,
stagnant areas. But you need the combination of two factors?:r
;I;Ee]i?:;e? Cli"ural_ mig‘rr‘fltion coupled with the mushrooming of
s ded umiversities. In the Egyptian case, Greater Cairo
o }?rovmaal capitals such as al-Minya, Asyut, and Sohag are
" :yz ta;:iz v;/l;iirealsi:fmic militarllcy tt}rives. According to Ansari,
the eut ot pomzir; th o spots with h.lgh recruitment, “represent
f‘ ] e rural-urban discontinuities. These are the
1Irst areas in a predominantly traditional regi
the impact of o antl al region to come under

p rapid urbanization. Hence, they are the most likely
social instabilities manifesting themselves

Places to experience
in sectari iti i
¢tarian and political violence. Asyut’s urban population has

dﬂ%lﬁgsd in the past two decades.”13
MUS]imrij:‘rildur.bamzation ir} Egypt, and in many parts of the
by the Childre'n is c;ouplecl V\.F'lth large-scale access to universities
the FREER 19 l:l;ral mlgrantg to the _cities. And of course
Cation, Peqanr tgs f1]1’1 3 etween rapld.urbaruzation and mass edu-
OppOrtunities £ tcl:: to the towns in quest of good educational
Plarfin £ e e;f children. Writes Ansari: “Part of the ex-
increase in f, 1gher urban population rate for Asyut is the
‘ e enroliment of students at Asyut University. The
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available statistics show that student enrollment has jumped
from roughly 15,000 in 1971/72 to 28,000 students in 1976/77."14
Asyut has been identified as one of the towns with the highest
rate of communal disturbances, and consequently the highest
rate of repressive state response, among the provincial capitals
in Egypt. (Remember the bloody clash between the population
and the security forces there two days after the assassination of
President Sadat.}

The idea one often hears about fundamentalism is that it is
an archaic phenomenon, a desire to return to medjeval thinking.
It is frequently presented as a revivalist movement: bring back
the past. And the call for the veil for women furthers slipping
into this kind of misleading simplification. If we take the Egyp-
tian town of Asyut as an example, we have to admit that it is a
modern town with a totally new cultural feature that Muslim
society never knew before: mass access to knowledge. In our
history, universities and knowledge were privileges of the elite.
The man of knowledge enjoyed a high respect precisely because
he was a repository of highly valued and aristocratically gained
information. Acquisition of knowledge took years, and often
included a period of initiation that compelled the student to roam
through Muslim capitals from Asia to Spain for decades. Mass
access to universities, therefore, constitutes a total shift in the
accumulation, distribution, management, and utilization of
knowledge and information. And of course we know that knowl-
edge is power. One of the reasons the fundamentalist will be
preoccupied by women is that state universities are not open
just for traditionally marginalized and deprived male rural mi-
grants, but for women as well.

Women’s Access to Universities: State-Funded Education
as a Blurring of Class and Sex Privileges

The fundamentalist is not so much unscrupulous as self-
centered. Women become an issue with him because they in-
terfere in his newly acquired modern identity as an educated
person who has the qualifications required to make a person fit
to run the world. As the class-background analysis has shown,
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fundamentalists are primarily the manifestation of the structural
social democratization of Muslim society. Unimaginative Marxist
analysts of Muslim societies {the only ones I am familiar with)
have been prophesying and awaiting the rise of a Muslim pro-
letariat in the East—a proletariat which would, according to
them, look like a twin brother to the German, British, and French
proletariats that they project as their unique, inescapable model

Of course, in their model, the state was intrinsically and totall ;
bad and could do nothing good at all. The state was going tg
disappear, and, of course, the Marxists, as a brilliant avant-
garde, would run the Arab world.

What the Marxists failed to do was to grant some credit to the
new national Muslim state. They did not realize that a real revo-
lution in the conception of the state had changed the way ruled
and rulers lovked at themselves as political actors, at least as
regards the welfare obligations of the state. As confupt and in-
efficient as it proved to be, the national state did nevertheless
carry out a mass educational program (limited to males only in
the rural area) after independence, and fostered the emerge};ce
ofa new class: educated youth of both sexes. This class is the result
Sf thci }:F\fcerf.?lay’ ’of three factors: (1) the demographic factor, the
gZ::e ci?ii telon 1?f the poPula tion; (2) a political factor, the emer-
Bmee 1 welfare state; and finally (3) a cultural factor, the
. 5€ In women'’s self-perception as actors in society. Iran and

BYPt are good examples of these ph i
10 be foung m all o o e phenomena, which are also
at lorge, e Muslim world and in the Third World

Per i
ot Ii;)::; Er}l)cleruf]]f:en years of age constitute 45 yercent of the
annual popun t]ijona' on and 39 percent of Egyptjs. ® The natural
The e e o dlgsﬁ'fase I}I-: Egypt and Iran is 3.1 percent.'¢
for Bgypt and taens k:ng the population is twenty-two years
ment in Iran g5 a6 y-three for Iran. Secondary school enroll-

In Egyp 3 percen;;e:f:ent for wot;nen and 54 percent for men.
act there, as comnOF women o secondaryl'?_chool age are in
S 10 be found 1 é)t hre to 64' perce_nt’of men."’ The same trend
exclusion from 1o 1er Muslim societies. Centuries of women’s
fused witp e ow edge have resulted in femininity being con-
Progressed o acy until a few decades ago. But things have

Tapidly in our Muslim countries that we women

i
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today take literacy and access to schools and universities for
granted. However, illiteracy was such a certain fate for women
that my grandmother would not believe that women’s education
was a serious state undertaking. For years she kept waking my
sister and me at dawn to get us ready for school. We would
explain that school started exactly three hours after her first
dawn prayer, and that we needed only five minutes to get there.
But she would mumble, while handing us our morning tea: “You
better get yourself there and stare at the wonderful gate of that
school for hours. Only God knows how long it is going to last.”
She had an obsessive dream: to see us read the Koran and master
mathematics. “I want you to read every word of that Koran,
and I want you to answer my questions when I demand an
explanation of a verse. That is how the gadis (Muslim judges)
get all their power. But knowing the Koran is not enough to
make a woman happy. She has to learn how to do sums. The
winners are the ones who master mathematics.” The political
dimension of education was evident to our grandmother’s gen-
eration.

While a few decades ago the majority of women married before
the age of twenty, today only 22.0 percent of that age group in
Egypt and 38.4 percent in Iran are married.!® To get an idea of
how perturbing it is for Iranian society to deal with an army of
unmarried adolescents one has only to remember that the legal
age for marriage for females in Iran is thirteen and for males
fifteen.!? The idea of an adolescent unmarried woman is a com-
pletely new idea in the Muslim world, where previously you
had only a female child and a menstruating woman who had to
be married off immediately so as to prevent dishonorable en-
gagement in premarital sex. The whole concept of patriarchal
honor was built around the idea of virginity, which reduced a
woman’s role to its sexual dimension: to reproduction within
early marriage. The concept of an adolescent woman, mef
struating and unmarried, is so alien to the entire Muslim family
system that it is either unimaginable or necessarily linked with
fitna (social disorder). And the Arab countries area good example
of this demographic revolution in sex roles.

Young men, faced with job insecurity or failure of the diplom#
to guarantee access to the desired job, postpone marriage-
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women, faced with the pragmatic necessity to count on them-
selves instead of relying on the dream of a rich husband, see
themselves forced to concentrate on getting an education. The
average age at marriage for women and men in most Arab coun-
tries has registered a spectacular increase. In Egypt and Tunisia
the average age at marriage for women is twenty-two and for
men twenty-seven, In Algeria the average age at marriage is
eighteen for women and twenty-four for men. In Morocco, Lib-
ya, and Sudan women marry at around nineteen and men at
around twenty-five. The oil countries, known for their conser-
vatism, have witnessed an incredible increase of unmarried
youth. .+ v marriage for women is twenty and for men is
twent: -, And of course the patterns of nuptiality are in-
fluenc:. . arbanization. The more urbanized youth rnarry
later.. In 198U, in metropolitan areas of Egypt the mean age at
marriage was 29.7 for males and 23.6 for females. In the urban
areas of Upper Egypt, where the fundamentalist movement is
f\fﬂf{l ‘tzlée mean age at marriage was 28.3 for men and 22.8 for
Is this tise in the age of both men and women at marriage due
:)(; ?;;;F(])S( :rn:;) ;ﬂ*:;; factorﬁ? The World Fer.tilify Survey report
e yp e bei] erls, shows that t'here is “a definite posi-
riage. oo Ei ‘ ween eve?l of edl_.lcatlon and age at first mar-
P _ymmg Ey t-in erred that increasing education opportunities
ducioarB e§¥l§)f ;r; ;:fi(;r;e;l I;iéetf;gely resg)onsiblg for the recent
”aEggr particularly in wrban areas.”g%)war prend in age at mar
and r‘gﬁ:ﬁsg Of;); W(i)men in the West did not have such a rapid
Furo ry impact. For decades women in America and
Pe had access to education but s§ill f iti
£Ol6s. Botty Frianry Ation ill con ‘ormed to traditional
ment about that. 11, fe eminine Mystique is an eloquent state-
of womenrs ]ibel:atioir? 01}'1e, to un_derstand the fanatic rejection
account the g factoi-n 1{4 e Muslim world, one has to take into
€rate mothers. Aol dost qf us educated women have illit-
tremendon, it O e uca’hon seems to have an immediate,
reproductive p - Sexn vifomen s perception of themselves, their
tations. Worts Fertil'tua roles, and their social mobility expec-
HHHiber of chill é{rjr?mey for Egypjc §hows that while the
ever born to illiterate mothers is 4.4,
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it drops to 2.1 for women with secondary school education. The
mean number of children ever born to university educated
women is 1.8.22 The same trend is found in other Muslim coun-
tries.*

The main thing to remember is that womern's education dis-
turbs the traditional sexual identity reference points and sex roles
in Muslim countries, which are obsessed with virginity and
childbearing. The way these countries tried to prevent premarital
sex was by segregating the sexes and institutionalizing early
marriage. Early martiage limited women'’s life and expectations,
regardless of class, to fantasizing about acquiring a rich husband
and about childbearing. Both processes took place in a female
hysterical atmosphere of magic and superstitious rituals. The
hysteria of a search for a husband and for begetting sons is more
than ever present today, precisely because men marry late. It
shows itself in the thriving business of psychics and sorcery in
many Muslim capitals, as well as in the continuation of marriage
and fertility cults.

The appreciable increase in the use of psychics and marriage
and fertility magic rituals in Moroccan towns in the late seventies
and in the eighties has been hastily interpreted by many ob-
servers as a regression to archaic behavior. But it can be inter-
preted as an anxiety-reducing reflex among women bewildered
by the metamorphosis of their self-image and the contradiction
between aspiring to strong self-affirmation through education
and paid work, and complying with the tradition of an impos-
sible early marriage. The Moroccan national census of 1982 re-
vealed that the percentage of unmarried urban men and women
showed a staggering increase in one decade. Between the cen-
suses of 1971 and 1982, the percentage of unmarried urban men
among the population over fifteen years of age increased from
38.0 percent to 47.3 percent, while that of unmarried urban
women jumped from 23.5 percent to 31.9 percent. Not only is

it difficult to find a husband at an early age, but for those who
do marry, there is a high rate of instability: 16.6 percent of all
marriages end in divorce.?*

Chances to remarry are higher for women who married before
the age of twenty, for women living in rural Morocco, and for
those who are Jess Wwell educated. Relatively well-educated
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women have difficulty in remarrying. > World Fertility Survey also
shows that education drastically determines a woman’s fertility
rate. lliterate women have an average of 4.7 children, while
women with secondary school education have an average of 3.7
and university educated women have 2.3 children on average.Zé
A woman'’s having an advanced education and earning a
salary have been pointed to by many Moroccan judges as factors
creating dissent within the couple and raising risks of confron-
tation. Zineb Maadi, a recent Ph.D. from Rabat’s Muhammad
V University, in her analysis of 3,000 files of a Casablanca court’s
cases relating to family conflicts, found that women’s work out-
side the home and earning an income were identified as loci of

Women who have achieved access to significant education are
highly visible, since they try to enter fields where they have a
better chance to compete: the liberal professions and the civil
service. A survey of Moroccan employment patterns revealed
thgt women constitute 29.9 percent of the liberal professions and
scientific fields, and 27.7 percent of civil service employees.??

‘(_)ne of the most popular television shows on Moroccan tele-
vision this summer of 1986 is an Egyptian serial entitled “Married
But Strangers,” by Nabil Ghulam. The show focuses on a retired
man who cannot accept the fact that his wife is taking over his
post as the general director of an important company. The author
E:;;ﬁeoe I:rouble rr}aking the audience laugh at the contradiction
e ;:r_c;men 3 a‘dvancerr_lent as profgssionals and their total
Sapreme: 1on as wives subject to Muslim law where a man's
e wi¥ 1sf‘uncha11enged. Tkram, the proud and highly suc-
oF for & Ce, fmds he;se]f stopped at the airport as she is taking
hushana ion trtlrence in (;,eneva for her company, because her
leaving th ;13 cts the airport a'luthorities to prevent her from
2t night andCﬁOléI}try. The show is .shown at around nine o’clock
ang paSsionafe] 1stc.;<ssed to ;ileath into the cool summer evenings
men and w0me};1 | en up the next day at the workplace by both
fa;r?ri ;ngzl;vatwe wave against women in the Muslim world,
Mechanis ag a regressive trend, is on the contrary a defense

gainst profound changes in both sex roles and the

touch :
Y subject of sexual identity. The most accurate interpre-
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tation of this relapse into “archaic behaviors,” such as conser-
vatism on the part of men and resort to magic and superstitious
rituals on the part of women, is as anxiety-reducing mechanisms
in a world of shifting, volatile sexnal identity.

Fundamentalists are right in saying that education for women
has destroyed the traditional boundaries and definjtions of space
and sex roles, Schooling has dissolved traditional arrangements
of space segregation even in oil-rich countries where education
is segregated by sex, simply because, to go to school, women
have to cross the street! Streets are spaces of sin and temptation,
because they are both public and sex-mixed. And that is the
definition of fitna, disorder! Fundamentalists are right when they
talk about the dissolution of women'’s traditional function as
defined by family ethics; postponed age of marriage forces
women to turn pragmatically toward education as a means for
self-enhancement. And if one looks at some of the education
statistics, one understands why newly urbanized and educated
rural youth single out university women as enemies of Islam
and its tradition of women’s exclusion from knowledge and de-
cision making. The percentage of women teaching in Egyptian
universities was 25 percent in 1981. To get an idea of how fast
change is occurring there, one only has to remember that in 1980
the percentage of women teaching in American universities was
24 percent and it was 25 percent in the Democratic Republic of
Germany.?” Even in conservative Saudi Arabia, women have
invaded sexually segregated academic space: they are 22 percent
of the university faculty there. Women are 18 percent of the
university faculty in Morocco, 16 percent in Iraq, and 12 percent
in Qatar,

What dismays the fundamentalists is that the era of indepen-
dence did not create an all-male new class. Women are taking
part in the public feast. And that is a definite revolution in the
Islamic concept of both the state’s traditional relation to women
and women’s relation to the institutionalized distribution of
knowledge.

We often hear and read about women’s marginalization, wom-
en’s deprivation, and women’s exclusion from modernity in the
Third World. This kind of leftist self-serving, hasty analysis,
which could be called the ““Cassandra syndrome,” has led to
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simplistic generalizations about how bad the state is and how

women are. And this weepy line leaves us unable to
understand why all the political actors in the Muslim world are
so obsessed with women and their clothes.
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Preface
A Note to the
Western Reader

[s there a nascent female liberation movement in the Middle
East and North Africa similar to those appearing in Western
countries? For decades this kind of question has blocked and
distorted analysis of the situation of Muslim women, keeping it
at the level of senseless comparisons and unfounded conclusions.
It is a well-established tradition to discuss Muslim women by
comparing them, implicitly or explicitly, to Western women.
This tradition reflects the general pattern that prevails in both
East and West when the issue is ‘who is more civilized than
whom’. '

When the Muslim countries were defeated and occupied by
the West, the colonizers used all available means to persuade
the defeated Muslims of their inferiority in order to justify
foreign occupation. Muslims were dismissed as promiscuous,
and many crocodile tears were shed over the terrible fate of
Muslim women./In this situation Muslims found themselves
defending anachronistic institutions (by many Muslims’ own
standards} like polygamy, arguing for example that it is better
to institutionalize men’s polygamous desires than to force them
to have secret mistresses.

Unfortunately the argument was not between the colonizers
and ordinary Muslims, but between colonizers and representa-
tIVes. of the nationalist movement, intellectuals who had
Fre"l_"USlY supported the liberation of Muslim women. Two
eBacies of this conflict still influence the situation of women in
the Muslim world.

Ofll;flils?'ce Westem‘colonizers took over the p.aternali.st.ic defence
seen aslm women's lot, any changes in their conditions were
concessions to the colonizer. Since external aspects of



women's liberation like abandening the veil for Western dress
were often emulations of Western women, women'’s liberation
was readily identified as a surrender to foreign influences.

2. The question of women’s liberation has been viewed
almost exclusively as a religious problem. The nationalist move-
ment started as a religious movement, and the fight against the
West was perceived very much as a modern religious crusade.
The nationalists had advocated the liberation of women in the
name of Islam’s triumph, not in the name of any genuine
madern giobal ideology. The eclectic variety of meanings given
by kings and Palestinians and Maoists to ‘Muslim socialism’
demonstrales that such an ideclogy is still lacking. 7

In this book, I am not concerned with contrasting the way
women are treated in the Muslim East with the way they are
treated in the Christian West. | believe that sexual inequality is
the basis of both systems. My aim is not to clarify which
situation is better, but to understand the sexual dynamics of the
Muslim world. I use comparisons between East and West only
when they underline the sui generis pattern of the heterosexual
relationship in the Muslim system.

Nor am I concerned with analysing women as an entity
separate from men; rather, I try to explore the male-female
relation as a component of the Muslim system, a basic element
of its structure. It appears to me that the Muslim system is not
so much opposed to women as to the heterosexual unit. What is
feared is the growth of the involvement between a man and a
woman into an all-encompassing love satisfying the sexual,
emotional and intellectual needs of both partners.;Such an
involvement constitutes a direct threat to man’s allegiance t0
Allah, which requires the unconditional investment of all his
energies, thoughts and feelings in his God.

The change in relations between the sexes has been one of the
most explosive threats that Muslim society has had to face in
the twentieth century, and its dilemma has been expounded in
a prolific literature concerning the relation between Islam and
women.! Muslim societies, defeated, occupied and dominated
by foreign infidel powers, have concluded that the only way 0
alleviate foreign domination is to free the whole Muslim ‘person-
power’ by involving both men and women in the production
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process. But to achieve that aim, Muslim society would have to
grant women, Now nee:ded as workers or soldiers, all the other
rights which have until now been male privileges. It would
have to bring about a drastic desegregation of all spheres of
gocial life and dismantle traditional institutions which embody
the inequality between the sexes.

One wonders if a desegregated society, where formerly
secluded women have equal rights not only economically but
sexually, would be an authentic Muslim society.




Introduction

Roots of the
Modern Situation

What was, and is still, at issue in Morocco and other Muslim
societies is not an ideology of female inferiority, but rather a set
of laws and customs that ensure that women’s status remains
one of subjugation. Prime among these are the family laws
based on male authority. Although many institutions have
beel wn from the control of religious law (business
cont xample), the family never has. The seventh-cen-
tury family laws, based on male authority, were reenacted in
modern legislation. The 1957 Code du Statut Personnel' (which
ineli laws relating to the family) is no more than a
brilliant transposition of Imam Malik’s graceful and anecdotal
ai-Muwatta® into a series of articles, sections, and sub-sections
in the concise Napoleonic tradition.

Since male modernists have recognized the necessity of alter-
ing the sexual division of labour, and since heads of Arab-
Muslim states have affirmed their condemnation of sexual
inequality, it seems appropriate to inquire how, and with what
consequences, the emerging desire for sexual equality will be
met in modern Arab-Muslim societies.

In fact, the problem seems insoluble. Women'’s liberation is
directly linked to the political and economic conflicts rending
modern Muslim societies. Every political setback generates a
New Necessity to liberate all the forces of development in
I;ilstmclic na{tio.ns. But paradoxically, every political setback in-
the et gy infidels generates an antithetical necessity to reaffirm
Orcega lftlonal Islamic nature of thgsg societies as well. _The
single 0t both modemnity and tradition are unleaslrled in a
quences roke an?l confront each other with dramatic conse-

s for relations between the sexes.




Let us examine more closely how this conflict works itself oyt
symbolically in matters of policy in Morocco. Morocco claims to be
modemn, Arab and Muslim. Each one of these three adjectiveg
refers to a complicated nexus of needs and aspirations, more often
contradictory than complementary, which gives the moder
Muslim way of life a powerful impetus and a specific character,

As a modern state Morocco is a member of the Uniteq
Nations and signed the Declaration of Human Rights which
stipulates, in Article 16 concerning family regulations: "Men
and women, regardless of race, nationality or religion, having
reached the age of puberty, have the right to marry and estab-
lish families. They have equal rights with regard to marriage, in
the marriage, and in the event of its dissolution.’

However, as a Muslim society affirming its will to keep the
family under traditional Muslim law, Morocco promulgated a
code that, whenever possible, dutifully respects the seventh-
century shari'a (‘divine law’). Article 12, for example, reestab-
lishes the traditional institution of guardianship, according to
which it is not the woman who gives herself in marriage, but a
male guardian who gives her to her husband: “The woman does
not herself conclude the marriage act, but should have herseif
represented by a wali [guardian] whom she designates for this
purpose.” Article 11 stipulates that the wali should be male.
Another glaring violation. of the Declaration of Human Rights is
Article 29, which forbids a woman to choose a husband from
outside the Muslim community. The marriage of a Muslim man
to a non-Muslim woman, however, is not forbidden. The dif-
ferences in rights and duties in marriage are so extreme that
they are stated in two different articles: Article 35, "The Rights
of the Wife Towards Her Husband’, and Article 36, ‘The Rights
of the Husband Towards His Wife".

The actual situation in modern Muslim Morocco will appear
incoherent to anyone looking for the secure and comforting
logic of Cartesian ‘rational behaviour’. But if we discard child-
ish frames of mind and try to grasp the complexity of a situation
in which individuals act and reflect on their actions, respor\d’
ing to the disconcerting demands of the world around them,
then what seems incoherent becomes intelligible in its existential
context. This approach is particularly important in analysing
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malefernale dynamics in modern Morocco, where the hopes,

ars and expectations of men and women are increasingly
[

:umerous and contradictoryl I will scrutinize three of the
imperatives of modern Muslim life that have an immediate
hearing on the family structure and relations between the sexes:
1. The need for sexual equality: the Muslim male feminist
movement as an effort to change the sexual division of labour.
2 The need to be Arab: Arab nationalism as a survival reflex
in the face of Western domination.
3. The need to be Muslim: religion as the comforting cradle

of a cosmic ideology.

The Need for Sexual Equality

The feminist movement was an expression and byproduct of
Arab-Muslim nationalism. Qasim Amin (1863-1908) and Salama
Musa (1887-1958) considered the liberation of women as a con-
dition sine qua non for the liberation of Arab-Muslim society from
the humiliating hegemony of the West. By liberation of women
they meant complete equality with men in all spheres of social
life. In his book Woman Is Not the Plaything of Man,” published in
1955, Salama Musa dismissed the Western example of women's
liberation as particularly misleading because it did not, according
to him, elevate the woman from the status of a female to the status
of a human being. He urged his society to tumn instead towards
China and other Asian nations as better models of liberation.|But
here | am not s0 much interested in the content of the feminist
movement’s programme as in its genesis and causality, its instru-
mental aspect as part of the strategy for liberation.

A prime characteristic of Arab-Muslim society is its obsession
}’\é;ts}l the West and the West's power to dominate others:
differe:[:ce; Efnthesterners differ in many things . . . Amgng their
Easternor, ‘15 dt e fa_ct that Westemgrs, in general, dominate the
And the bdn deprive them of their cotton, rubber, copper, oil.

One gf t}tiat them whenever they try to rtebel."‘
eministy. i gtpxuars of .Westernl domma}’nonf according to the
Uniteq S;at ks prodyctweness: Prqdugmn in Europe and the

056 o h:s 1sbcon31derable and this is fjue to th-e fact that in
of Productioes's oth men and women are involved in the process

n.” Consequently, one of the causes of Muslim
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weakness is the fact that only half the nation works and produceg
The other half, women, are prevented from taking part i
production: ‘Among the weaknesses in a society is the fact thay
the majority of its members are not involved in a productive
work process ... [n every society women constitute half the
population on average. To condemn them to be ignorant ang
inactive occasions the loss of half the society’s productive
potential and creates a considerable drain upon the society’s
resources.’®

To educate women and prepare them to take part in pro-
duction is therefore a necessity if the East is to rival the West in
power and productivity. Qasim Amin dismissed as idiotic
theories that women do not have the same capacity and intel-
ligence as men. He affirmed that ‘If men are superior to women
in physical strength and intelligence, it is because men were
engaged in work activities that brought them to use their brains
and bodies and therefore to develop them.” He argued that
once women were given the same opportunities the differences
would quickly disappear.

But to include women in education and production implies
sexual desegregation, and in 1895 many believed this to be
against Islam and its laws: ‘Many people still believe that it is
not necessary to educate women. They even go so far as to think
that to teach women how to read and write is against the shari's
and a violation of the divine order.”®

Amin tried to show that women'’s seclusion and their excla-
sion from social affairs was due not to Islam but to secular
customs ‘which prevailed in nations conquered by Istam and
did not disappear with Islam’s teaching.” He affirmed that
those secular traditions had been reinforced by reactionary.
secular political regimes throughout the Muslim nations” history-
Therefore, to change institutions that coerce women into sé-
clusion and ighorance was not in any way an attack on or 2
violation of Islam. In Amin’s argument, Islam becomes the
most liberating of religions towards women: ‘Muslim Jaw,
before any other legal system, legalized women's equality with
men and asserted their freedom and liberty at times when
women were still in the most debased condition in all the
nations of the world. Islam granted them all human rights and

r
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recognized their legal capacity, equal to that of men in all

matters . - o . i
When the traditionalists set out to prove the opposite, they

had a rather easy task. Sheikh Ibn Murad, in a sweeping attack
on a Tunisian modemnist who wrote a book asserting that the
Jiberation of women does not contradict Islam, labelled the
modernist an agent of Catholic priests paid to destroy Muslim
society.!! He proceeded to establish that, indeed, Islam believes
in sexual inequality: “The meaning of marriage is the husband’s
supremacy - . - Marriage is a religious act...which gives
the man a leading power over the woman for the benefit of
humanity.

Ifi this century the husband’s supremacy has been seriously
undermined by the effects of modernization, which has gradu-
dllj thrust women out of their homes and into classrooms,
offices and factories. Although sexual desegregation in Morocco
has been slow and was for decades solely an upper-class urban
process, it nevertheless affected the society’s sexual balance
seriously enough to provoke renewed claims that Islam and its
laws are the everlasting guiding light in sexual matters.

The Need to be Arab
The need to reaffirm the essentially Arab nature of society,
with Islam as the source of society’s ideals, is dismissed as
unimportant by some theoreticians of modernization. Daniel
L_erner, for example, makes his task as a social scientist rather
simple. After first equating modernization with Westernization,
}1e affirms that Westernization is sweeping Baghdad and Cairo.
Underlying the ideologies there pervades in the Middle East a
sense that old ways must go because they no longer satisfy the
New wants . .. Where Europeanization once penetrated only
the upper level of Middle East society, affecting mainly leisure-
class fa§hicms, modernization today diffuses among a wider
EOP_Ula:uon aqd touches public institutions as well as private
SPirations with its disquieting “positivist spirit”.”
Fr::g‘:lr wrote these lines in 1958,. two years after the Anglo-
Emonstsra?h at'tack on the_e Egyptian nation, at a time when
0r0ccora§0ns in Iraq, Syria, Jordan, Lebanon, Libya, Tunisia,
» Bahrain, Qatar, Kuwait and Aden affirmed their

]'
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sympathy with Egypt as an Arab nation victimized by aggres.
sion. If Lerner had listened for fifteen minutes to any Arab.
Muslim radio station in the Mediterranean, he probably woulq
have given more credit to the ‘underlying ideologies’ and
accorded more importance to the itchy ambivalence the worg
‘Europeanization’ provokes in both the ‘leisure class’ and ‘the
wider population.” Fortunately for social science, he noticed
that ‘a complication in Middle East modernization is its own
ethnocentrism—expressed politically in extreme nationalism,
psychologically in passionate xenophobia.’"

But I believe that Arab-Muslim ethnocentricity, dismissed by
Lerner as a complication, is one of the most meaningful features
of modernization. Being Arab and being Muslim influences
institutions and sexual interaction alike.

A peculiar feature of the concept of being Arab is that many
people and nations who never thought of themselves as Arab
have claimed to be so since the Second World War. Nowadays
being Arab is primarily a political, not a racial, claim. According
to Anouar Abdel-Malek, Egyptians before the thirties took great
pride in being Egyptians, the inheritors of the civilization of the
ancient pharaohs, and they emphasized their difference from
Arabs.'® The predominantly Berber origin of the Moroccan
population is no secret and was used for demagogic purposes
by the French colonizers interested in aggravating indigenous
divisions. The division between ‘Berbers’ and ‘Arabs’ was a
handy one.'® But many countries, like Egypt and Morocco,
found they needed to unite as Arabs in the face of Western
domination. This they did, in their distress, under the banner
of Arab nationalism.

The political and cultural meaning of being Arab is clearly
expressed in Allal al-Fasi’s analysis of the options open to
Morocco in the forties: ‘Morocco must, in order to live and
prosper, join a bloc of nations. Two such blocs are open for her
choosing: the French Union, whose form has not yet crystallized,
and the Arab Union, which has become an actual reality. In the
promised French Union, Morocco will find herself—-judging
from past experience—in the utmost difficulties, because there
is a conflict of interests and beliefs between her and France . . -
Morocco is convinced that she would not be happy within this
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union, but would remain as a storehouse for raw

colOﬂial . .
aterial and as a hatching ground for soldiers to serve France.
m

Morocco’s adherence to the Arab Union, on the other hand,
would bring Morocco within this Eastern family, to which she
has belonged for ten centuries and from which she had been
excluded for reasons beyond her control . . e ,

[n 1945 the Arab character of Morocco was far from evident,
and Allal al-Fasi had to plead his cause to persuade the first
members of the Arab League'® to define Arab in such a way that
not-so-Arab Morocco could fit the definition.’”

History has proved Allal al-Fasi to be correct in his predictions.
His party’s wishes became those of the Moroccan state. Morocco,
as an independent nation, became a member of the Arab
League on 1 October 1958. It affirmed its Arab identity in the
Loi Fondamentale de Royaume (June 1961}, which became the
basis of the 1962 constitution:

fArticle 1. Morocco is an Arab and a Muslim country.

‘Article 2. Islam is the official religion of the state.

‘Article 3. The Arabic language is the official and national
language of the state.”

The Need to be Muslim
By affirming its claim to be Arab and Muslim, Morocco
expressed a view of the world based on specific aspirations and
drawing its ideology from specific sources. If to be Arab implies
a political and cultural choice, to choose to be Muslim implies a
particular global vision of the world and a specific organization
of institutions in general and of the family in particular. Islam is
not merely a religiorb_) It is a holistic approach to the world,
characterized by a ‘“unique insistence upon itself as a coherent
and closed system, a sociologically and legally and even politi-
cally Organized entity in the mundane world and an ideologically
E’gaﬂIZEfi entity as an ideal.”® We will now see what being
uslim implied for the Moroccan family.
unfr;the S(leventh century, Muhammad created the concept of the
aboui’ﬂ?: community of believers’. There was nothing familiar
their tr'llas in the .mmds of his contemporaries, deeply rooted in
epia 1bal alleglan_ces, He had to transfer the believers’ al-
Blance from the tribe, a biological group with strong totemic
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overtones, to the umma, a sophisticated ideological group baseq
on religious belief.?! Islam transformed a group of individualg
into a community of believers. This community is defined b

characteristics that determine the relations of the individuals
within the umma both with each other and with non-believers.

‘In its internal aspect the umma consists of the totality of
individuals bound to one another by ties, not of kinship or race,
but of religion, in that all its members profess their belief in the
one God, Allah, and in the mission of his prophet, Muhammad,
Before God and in relation to Him, all are equal without dis-
tinction of race...In its external aspect, the umma is sharply
differentiated from all other social organizations. Its duty is to
bear witness to Allah in the relations of its members to one
another and with all mankind. They form a single indivisible
organization, charged to uphold the true faith, to instruct men
in the ways of God, to persuade them to the good and to
dissuade them from evil by word and deed.'”

One of the devices the Prophet used to implement the umma
was the creation of the institutions of the Muslim family, which
was quite unlike any existing sexual unions.?® Its distinguish-
ing feature was its strictly defined monolithic structure.

Because of the novelty of the family structure in Muhammad’s
revolutionary social order, he had to codify its regulations in
detail. Sex is one of the instincts whose satisfaction was regu-
lated at length by religious law during the first years of Islam.
The link in the Muslim mind between sexuality and the sharia
has shaped the legal and ideclogical history of the Muslim
family structure’® and consequently of relations between the
sexes. One of the most enduring characteristics of this history is
that the family structure is assumed to be unchangeable, for it is
considered divine.

Controversy has raged throughout this century between tra-
ditionalists who claim that Islam prohibits any change in sex
roles, and modernists who claim that Islam allows for the
liberation of women, the desegregation of society, and equality
between the sexes. But both factions agree on one thing: Islam
should remain the sacred basis of society. In this book I want t0
demonstrate that there is a fundamental contradiction between
Islam as interpreted in official policy and equality between the

Roots of the Modern Situation 19

sexes: Sexual equality violates I_s]am's premiss, actua,lized in
its laws, that hetefosexual love is danger_ous to Allah’s order.

Muslim marriage 18 based on m:?le dominance. The desegre-

ation of the sexes violates Islam’s ideology on women's position

T the social order: that women should be under the authority
of fathers, brothers, or hu§bands. Since women are considered
by Allah to be a destructive element, they are to be spatially
confined and excluded from matters other than those of the
family. Female access to non-domestic space is put under the
contrel of males.

" Paradoxically, and contrary to what is commonly assumed,
[glam does not advance the thesis of women’s inherent inferi-
ority. Quite the contrary, it affirms the potential equality
between the sexes. The existing inequality does not rest on an
ideological or biological theory of women's inferiority, but is
the outcome of specific social institutions designed to restrain
her power: namely, segregation and legal subordination in the
family structure. Nor have these institutions generated a sys-
tematic and convincing ideology of women’s inferiority. Indeed,
it was not difficult for the male-initiated and male-led feminist
movement to affirm the need for women’s emancipation, since
traditional Islam recognizes equality of potential. The demo-
cratic glorification of the human individual, regardless of sex,
race, or status, is the kernel of the Muslim message.

In Western culture, sexual inequality is based on belief in
women's biological inferiority. This explains some aspects of
Western women's liberation movements, such as that they are
almost always led by women, that their effect is often very
superficial, and that they have not yet succeeded in signifi-
;éilt‘ltly Chaﬂgi'ng the male-female dynamics in that culture. In
slam there is no such belief in female inferiority. On the
'i;’:r:a.ry, the whole system is based on the assumption that
tionse(‘] glre powerful am_:i c.langerous beings. A-II sexual institu-
Percei\idygamy' repudiation, se.xga] segljegatlon, etc.) can be

Thi as a strategy for containing their power.
of thésr:l(;ltliﬁ In women’s potence is likely to give the evolution

onship between men and women in Muslim settings

a .
: ff}?ttem entirely different from the Western one. For example,

e A
T¢ are any changes in the sex status and relations, they will
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tend to be more radical than in the West and will necessarily
generate more tension, more conflict, more anxiety, and more
aggression. While the women’s liberation movement in the
West focuses on women and their claim for equality with men,
in Muslim countries it would tend to focus on the mode of
relatedness between the sexes and thus would probably be Jeq
by men and women alike. Because men can see how the oppres.
sion of women works against men, women’s liberation would
assume the character of a generational rather than sexual con-
flict. This could already be seen in the opposition between
young nationalists and old traditionalists at the beginning of
the century, and currently it can be seen in the conflict between
parents and children over the dying institution of arranged
marriage.

At stake in Muslim society is not the emancipation of women
(if that means only equality with men), but the fate of the
heterosexual unit. Men and women were and still are socialized
to perceive each other as enemies, The desegregation of social
life makes them realize that besides sex, they can also give each
other friendship and love. Muslim ideology, which views men
and women as enemies, tries to separate the two, and empowers
men with institutionalized means to oppress women. But
whereas fifty years ago there was coherence between Muslim
ideology and Muslim reality as embodied in the family system,
now there is a wide discrepancy between that ideology and the
reality that it pretends to explain. This bock explores many
aspects of that discrepancy and describes the sui generis character
of male-female dynamics in Morocco, one of the most striking
mixtures of modernity and Muslim tradition.

The umma is a simultaneously social and religious group, and
the problem of the relation between secular and divine power
inevitably arises. Islam solves it by unequivocally subordinating
the secular to the religious authority and by denying the secular
authority the right to legislate.”® H.A.R. Gibb noted:

‘The head of the umma is Allah, and Allah alone. His rule i$
immediate and his commands, as revealed in Muhammad
embody the Law and Constitution of the umma. Since God 5
himself the Sole Legislator, there can be no room in Islamic
political theory for legisiation or legislative powers, whether

| 2
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joyed by a temporal ruler or by any kind of assembly. There
cn;1 be no sovereign state, in the sense that the state has the
;iaght to enact its own law, though it may have some freedom in
determining its constitutional structure. The Jaw precedes the
state, both logically and in terms of time, and the state exists for
the sole purpose of maintaining and enforcing the law.”%®
[n a word, the Muslim’s allegiance is not to a secular power,
be it the state or its legislators, but to the shari’a, which tran-
scends both humanity and temporality. The fact that God is the
legislator gives the legal system a specific configuration. First, it
denies the existence of human legislation: ‘Strictly speaking,
islamic theory does not recognize the possibility of human
legislation and that which the human rules must make regu-
lations for carrying the divine law into effect.”” Second, it
asserts the inalterability of the law and its eternal hold on
human action: ‘The shari’a ... is universally accepted as the
Law of God. God, at any rate so far as human experience of him
may presume to go, is unchanging and to a pious mind this
may appear to imply that his law is also unchangeable.””® Third,
it extends the scope of the law to matters which usually belong
to other spheres: ‘Law, then, in any sense in which a Western
lawyer will recognize the term, is but part of the whole Islamic
system, or rather it is not even a part but one of several
inextricably combined elements thereof. Shari’a, the Islamic
term which is commonly rendered in English by ‘Law’, is rather
“the whole duty of man”, moral and pastoral theology and
ethics, high spiritual aspirations and the detailed ritualistic and
forr}qal observance which to some minds is a vehicle for such
aspirations and to others a substitute for it, all aspects of
law: public and private hygiene and even courtesy and good
fmanners are all part and parcel of the shari’a.’?
Is it correct to say, then, that the Muslim world did not
WZ‘:-:;?P a modern legal system in the Western sense of the
Musts Are the laws governing public and private actions of
COurseﬂ;Sottoggy the same laws sketched by_Muham_mad? Of
increasi 1 e shari‘a had to confront tI}e daily realities of the
umme Scﬁ y ;mmerous and culturally diverse membet.'s of the
Jaw a‘ 00ls of law were gradually created and specialists of
Ppeared. They endeavoured to extrapolate and interpret

d
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the divine principles in order to meet the earthly needs of the
believer in his day-to-day life.

The result was a gradual liberation of some subjects from the
hold of religious law. Joseph Schacht distinguishes two kinds of
legal subject matter in Islamic law > First, subject matter upon
which the shari'a failed to maintain its hold: penal law, taxation,
constitutional law, law of war and law of contracts and obli-
gations. Second, subject matter upon which the hold of the
shari‘a was uncontested for centuries and in some areas is
uncontested even today: purely religious duties, family law
{(marriage, divorce, maintenance}, law of inheritance and law of
endowments for religious institutions. These have been, and
still are, closely connected with religion and are therefore still
ruled by the shari'a. .

Interference by the state in any matter seen to be within the
domain of the shari’a presupposes acceptance of the Westem
idea of sovereign secular power. Schacht writes: ‘Whereas a
traditional Muslim ruler must, by definition, remain the servant
of the Sacred Law of Islam, a modern government, and particu-
larly a parliament with the modern idea of sovereignty behind
it, can constitute itself its master.”*’ Even though impregnated
with the Western concept of sovereign secular power, the Muslim
umma, through the traditionalist supporters of the sovereignty
of the shari'a, strongly resisted the intervention of modemn
legislators in family law.

Historical Interests Behind Modern Legislation

Modern legislation in the Muslim world did not spring from
any new ideological conception of the individual and soc1§=.tyl as
had been the case in Muhammad’s seventh-century revolutionary
Muslim order. Modern legislation was initiated and carrie.d out
by the colonial powers*? and after independence was continu€

by the independent nation states. In both cases, the interests o
the individual in general and of women in particular were
secondary if not irrelevant compared with the interests of the
powers involved. _ )

The colonial powers were motivated to intervene in Mush™

EE
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|egislafi0ﬂ not bY idealistic concern for the natives, but by their

n economic interests. This was the case of the Anglo-
:AW nammadan Law in India from 1772 onward and the Droit
M;L;lsulmﬂ" in Algeria from 1830 onward.

The psychological result of the foreign powers’ intervention
in Muslim legislation was to transform the shari'a into a symbol
of Muslim identity and the integrity of the umma. Modern
changes were identified as the enemy’s subtle tools for carrying
out the destruction of Islam.

When the Muslim states became independent, modern legis-
Jation was not initiated in the interests of the masses. The new
laws were closely connected with the battle between traditional
law practitioners and modemnists, who were mostly lawyers in
the Western sense of the word.>® It was not only a battle
between two different conceptions of law, but also a dash of
interests between two groups of professionals. The new laws
forced the traditional ‘lawyers’ to give up some of their power,
and their profits, to the young modernist lawyers.

The Moroccan nationalist movement never made the tran-
sition from an independence movement to a nation-building
movement. After having ‘driven the foreigners out’, the
nationalists proved unable to transform their ideology and
political apparatus into an instrument for social change.
According to the Moroccan historian Abdallah Laroui, the
creativity of the nationalist movement as a producer of ideas
for change died out years before independence. He buries it in
1930-32.* Nor did any other group among those that played
'mportant roles from the mid-fifties to the mid-seventies offer a
coherent set of solutions to the country’s problems.

me.n_\ain feature of post-independence policy seems to be
emF""‘CISII'I, ad hoc decision-making, rather than the subordi-
?:_ltln:’r;_of decisions to a long-term programme of action.* The
dete:in}&t-e interests of the i.ndependept nation states were the
Generatmmg factf)rs mot1vat1ng the legislators. Thc_eir inat'uht).r to
direct] eda genuine moder_n‘ 1deo!ogy mefde family legislation
Continy ependent on tf-ad.monal ideologies and contemporary

Bencies, whence its inconsistency.*
o € Efibsence of a genuine modern ideology strengthened the
Islam as the only coherent ideology that masses and
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rulers could refer to. It is therefore not surprising that Morgg
like other independent Muslim states, recognized Islam ag tc}?e PART ON E
ideology of the family in its otherwise Western-inspired Coq,

The law of 1957 creating the commission charged with th, |
task of writing a Muslim code was justified thus: ‘Considerig, \{:
that the Kingdom of Morocce is going through a period charac.
terized by deep changes in all matters and especially in legis.
lative matters; considering that Muslim law constitutes an
eminently delicate matter susceptible to many interpretations.
considering the absolute necessity, therefore, of gathering ths
rules of this law into a code so as to facilitate its teaching as wel|
as its application ... we have decided on the creation of 3
commission entrusted with the task of elaborating the Muslim

code of personal status.”>

The Code du Statut Personnel stipulates that in all cases that B .
cannot be resolved by reference to the Code, the source to turn The TI' adlhonal MllSllm
to for guidance is the jurisprudence of the Malekite schoo] View of Women and Their
The founder of the Malekite school, Imam Malik Ibn Anas, was . .
an Arab who lived in Medina and was a judge in the eighth Place in the Social Order

century. In two chapters of his Muwatfa, one on marriage, the
other on divorce, he spelled out the basis for the institution of
the family. There is more than an inspirational similarity be-
tween Malik’'s Muwatts and the Moroccan Code du Statut
Personnel. The idea prevailing in Malik’s time that sexuality isa
religious matter to be regulated by divine laws seems to be one
of the concepts modern legislators did not questicn at all.

The seventh-century concept of sexuality, as embodied in the
modern family laws, conflicts dramatically with the sexual
equality and desegregation fostered by modernization. In the
first part of this book 1 want to explore, through early Muslim
sources, the Muslim ideology of the sexes as revealed by the
institution of the family. In the second part, I will analyse,
through my data and other sources of information on the
present situation, the modernizing trend as embodied 10
women’s gradual acquisition of the right to be educated and ¥
compete for jobs. I will iock especially closely at the effects of
modernization on male-female interaction both inside and out”
side the family.



1
The Muslim Concept of
Active Female Sexuality

'The Function of Instincts

The Christian concept of the individual as tragically torn be-
tween two poles—good and evil, flesh and spirit, instinct and
reason—is very different from the Muslim concept. Islam has a
more sophisticated theory of the instincts, more akin to the
Freudian concept of the libido. 1t views the raw instincts as
energy The energy of instincts is pure in the sense that it has
no connotation of good or bad. The question of good and bad
arises only when the social destiny of men is considered. The
individual cannot survive except within a social order. Any
social order has a set of laws. The set of laws decides which uses
of the instincts are good or bad. It is the use made of the
instincts, not the instincts themselves, that is beneficial or
harmful to the social order. Therefore, in the Muslim order it is
not necessary for the individual to eradicate his instincts or to
centrol them for the sake of control itself, but he must use them
according to the demands of religious law.

When Muhammad forbids or censures certain human
~ activities, or urges their omission, he does not want them
f0 be neglected altogether, nor does he want them to be
completely eradicated, or the powers from which they
recult to remain altogether unused. He wants those powers
to be employed as much as possible for the right aims.
Every intention should thus eventually become the right

One all'ld the direction of all human activities one and the
Same.

AgeTocc
B8Tession and sexual desire, for example, if harnessed in the
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right direction, serve the purposes of the Muslim order; i
suppressed or used wrongly, they can destroy that very orde;.

Muhammad did not censure wrathfulness with the intep.
tion of eradicating it as a human quality. If the power ¢
wrathfulness were no longer to exist in man, he would loge
the ability to help the truth to become victoricus. There
would no longer be holy war or glorification of the word of
God. Muhammad censured the wrathfulness that is in the
service of Satan and reprehensible purposes, but the
wrathfulness that is one in God and in the service of God
deserves praise.?

... Likewise when he censures the desires, he does not
want them to be abolished altogether, for a complete
abolition of concupiscence in a person would make him
defective and inferior. He wants the desire to be used for
permissible purposes to serve the public interests, so that
man becomes an active servant of God who willingly
obeys the divine commands.”

Imam Ghazali {31050--1111) in his book The Revivification of
Religious Sciences® gives a detailed description of how Islam
integrated the sexual instinct in the social order and placed it at
the service of God. He starts by stressing the antagonism
between sexual desire and the social order: ‘If the desire of the
flesh dominates the individual and is not controlled by the fear of
God, it leads men to commit destructive acts.” But used according
to God’s will, the desire of the flesh serves God’'s and the
individual’s interests in both worlds, enhances life on earth and
in heaven. Part of God’s design on earth is to ensure the perpe-
tuity of the human race, and sexual desires serve this purpose:

Sexual desire was created solely as a means to entice men
to deliver the seed and to put the woman in a situation
where she can cultivate it, bringing the two together softly
in order to obtain progeny, as the hunter obtains his
game, and this through copulation.®

He created two sexes, each equipped with a specific anatomic

desire to re
helps men to
admitted to heaven,®
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configuration which allows them to complement each other in
the realization of God’s design.

God the Almighty created the spouses, he created the man
with his penis, his testicles and his seed in his kidneys
[kidneys were believed to be the semen-producing gland].
He created for it veins and channels in the testicles. He
gave the woman a uterus, the receptacle and depository of
the seed. He burdened men and women with the weight
of sexual desire. All these facts and organs manifest in an
eloquent language the will of their creator, and address to
every individual endowed with intelligence an unequivocal
message about the intention of His design. Moreover,
Almighty God did clearly manifest His will through his
messenger (benediction and salvation upon him) who
made the divine intention known when he said ‘Marry
and multiply’. How then can man not understand that
God showed explicitly His intention and revealed the
secret of His creation? Therefore, the man who refuses to
marry fails to plant the seed, destroys it and reduces to
waste the instrument created by God for this purpose.”

St.zrving God’s design on earth, sexual desire also serves his
esign in heaven.

Sexual desire as a manifestation of God’s wisdom has,
Independently of its manifest function, another function:
when the individual yields to it and satisfies it, he experi-
eﬂc?s a delight which would be without match if it were
]astmg. It is a foretaste of the delights secured for men in
Paradise, because to make a promise to men of delights
they have not tasted before would be ineffective. . . . This
earthly delight, imperfect because limited in time, is a
Powerful motivation to incite men to try and attain the
Perfect delight, the eternal delight and therefore urges
en to adore God so as to reach heaven. Therefore the
ach the heavenly delight is so powerful that it
persevere in pious activities in order to be
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Because of the dual nature of sexual desire (earthly ang
heavenly) and because of its tactical importance in God's strate
its regulation had to be divine as well. In accordance with COd'g:
interests, the regulation of the sexual instinct was one of the ke
devices in Muhammad’s implementation on earth of a ney,
social order in then-pagan Arabia.

Female Sexuality: Active or Passive?

According to George Murdock, societies fall into two groups
with respect to the manner in which they regulate the sexual
instinct. One group enforces respect of sexual rules by a “strong
internalization of sexual prohibitions during the socialization
process’, the other enforces that respect by “external precaution-
ary safeguards such as avoidance rules’, because these societies
fail to internalize sexual prohibitions in their members?
According to Murdock, Western society belongs to the first
group while societies where veiling exists belong to the second.

Qur own society clearly belongs to the former category, 5o
thoroughly do we instil our sex mores in the consciences
of individuals that we feel quite safe in trusting our
internalized sanctions. . . . We accord wormen a maximum
of personal freedom, knowing that the internalized ethics
of premarital chastity and post-marital fidelity will ordi-
narily suffice to prevent abuse of their liberty through
fornication or adultery whenever a favourable opportunity
presents itself. Societies of the other type ... attempt 10
preserve premarital chastity by secluding their unmarried
girls or providing them with duennas or other such ex
ternal devices as veiling, seclusion in harems or constant
surveillance.'®

However, I think that the difference between these two kinds
of societies resides not so much in their mechanisms of ”‘
ternalization as in their concept of female sexuality. In societi®®
in which seclusion and surveillance of women prevail, ﬂ?e
implicit concept of, female sexuality is active; in societies n
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which there are no such methods of surveillance and coercion of
women's behaviour, the concept of female sexuality is passive.

In his attempt to grasp the logic of the seclusion and veiling of
wornen and the basis of sexual segregation, the Muslim feminist
Qasimn Amin came to the conclusion that women are better able
ta control their sexual impulses than men and that consequently
sexual segregation is a device to protect men, not women. !

He started by asking who fears what in such societies. Ob-
serving that women do not appreciate seclusion very much and
gonform to it only because they are compelled to, he concluded
that what is feared is fitna: disorder or chaos. (Fitna also means
a beautiful woman—the connotation of a femme fatale who
makes men lose their self-control. In the way Qasim Amin used
it fitna could be translated as chaos provoked by sexual disorder
and initiated by women.) He then asked who is protected by
seclusion,

If what men fear is that women might succumb to their
masculine attraction, why did they not institute veils for
themselves? Did men think that their ability to fight
temptation was weaker than women’s? Are men considered
less able than women to control themselves and resist
their sexual impulse? . . , Preventing women from show-
ing themselves unveiled expresses men’s fear of losing
control over their minds, falling prey to fitna whenever
thgy are confronted with a non-veiled woman. The im-
Plications of such an institution lead us to think that

women are believed to be better equipped in this respect
than men.??

hi;‘\fr_lr:gistopped his inquiry here ar}d, probably thinking that
Weak;ar Srlgs were absurd, concluded jokingly that if men are the
tho OneSex,}:hey are the ones who need protection and therefore
Why g who should ve_ll themselves.
femal. SeC:(es Islam fefanr fitna? Why does Islam fear the power of
male . ual attraction over men? Does Islam assume that the
4NNot cope sexually with an uncontrolled female? Does

sl
M assume that women'’s sexual capacity is ter th
Men’s? pacity greater than

W

|




Muslim society is characterized by a contradiction betwe
what can be called ‘an explicit theory” and ‘an implicit theoy,
of female sexuality, and therefore a double theory of Sexuy)
dynamics. The explicit theory is the prevailing contempoy,
belief that men are aggressive in their interaction with Womep,
and women are passive. The implicit theory, driven far fUrthe;
into the Muslim unconscious, is epitomized in Imam Ghazalj's
classical work.”” He sees civilization as struggling to contay,
woment's destructive, all-absorbing power. Women must be
controlled to prevent men from being distracted from their socjy
and religious duties. Society can survive only by creating ingy;.
tutions that foster male dominance through sexual segregation
and polygamy for believers.

The explicit theory, with its antagonistic, machismo vision f
relations between the sexes is epitomized by Abbas Mahmug
al-Aqqad.™ In Women in the Keran Aqqad attempted to describe
male-female dynamics as they appear through the Holy Book.
Aqqgad opened his book with the quotation from the Koran
establishing the fact of male supremacy (‘the men are superior
to them by a degree’} and hastily concludes that ‘the message of
the Koran, which makes men superior to women is the rmanifest
message of human history, the history of Adam’s descendants
before and after civilization.'?

What Aqqad finds in the Koran and in human civilization isa
complementarity between the sexes based on their antagonistic
natures. The characteristic of the male is the will to power, the wil
to conquer. The characteristic of the female is a negative will to
power. All her energies are vested in seeking to be conquered, it
wanting to be overpowered and subjugated. Therefore, ‘She can
only expose herself and wait while the man wants and seeks.”*

Although Aqqad has neither the depth nor the brilliant
systematic deductive approach of Freud, his ideas on the malé-
female dynamic are very similar to Freud’'s emphasis on the

‘law of the jungle’ aspect of sexuality. The complementarity of

the sexes, according to Aqqad, resides in their antagonist
wills and desires and aspirations.

Males in all kinds of animals are given the power~
embodied ip their biological structure—to compel femal€’
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to yield t0 the demands of the instinct (that is, sex}. ...
0

tuation where that power to compel is given

i si
There ts NO 17

to Women Over men.

Like Freud, Aqqad.endows womgw with a hearty appetite for
. Women enjoy surrender.”” More than that, for Aqqad
fennge'xperience‘ pleasure and happiness only in their sub-

'“-on”:f?;‘n their defeat by males. The ability to experience
|u]gas‘ure' in suffering and subjugation is the kernel of feminin-
ﬁ:awhich is masochistic by its very nature. ‘The woman's
siEmission to the man’s cogquest is one of the strongest
sources of women’s pleasure.”” The machismo theory casts the
man as the hunter and the woman as his prey. This vision is
widely shared and deeply ingrained in both men’s and women's
vision of themselves.

The implicit theory of female sexuality, as seen in Imam
Ghazali’s interpretation of the Koran, casts the woman as the
hunter and the man as the passive victim. The two theories
have one component in common, the woman's gaid power ('the
power to deceive and defeat men, not by force, but by cunning
and intrigue’). But while Aqqad tries to link the female’s gaid
power to her weak constitution, the symbol of her divinely
decreed inferiority, Imam Ghazali sees her power as the most
destructive element in the Muslim social order, in which the
feminine is regarded as synonymous with the satanic.

The whole Muslim organization of social interaction and
spacial configuration can be understood in terms of women’s
9aid power. The social order then appears as an attempt to
subjugate her power and neutralize its disruptive effects. The
°Pposition between the implicit and the explicit theories in
Muslim society would appear clearly if I could contrast Aqqad
2nd Imam Ghazali. But whereas the implicit theory is brilliantly
?iT;lCUIated in Imam Chazalis systematic work on the institu-
ad:otf Marriage in Islam, the explicit theory has an unfprtunate

isto ate H"l_ !}qqad, th)se work is an amgteunsh mixture of
polo Y, Il‘ehglon and his own brand of biology and ar‘lthro—

Sexuird shallvtherefore contrast Imam Gha?all’s conception of

coret; Ynamics not with Aqgad’s but with that of another
€lan, one who is not a Muslim but who has the

suf
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advantage of possessing a machismo theory that is s

: . . Ystemaq.
in the elaboration of its premisses-—Sigmund Freud. et

Imam Ghazali vs. Freud: Active vs. Passive

In contrasting Freud and Imam Ghazali we are faced with

methodological obstacle, or rather what seems to be one. Whea
Imam Ghazali was writing the chapter on marriage in hig booE
The Revivification of Religious Sciences, in the eleventh cent,

he was endeavouring to reveal the true Muslim belief gp the'
subject. But Freud was endeavouring to build a scientific theory
with all that the word ‘scientific’ implies of objectivity and
universality. Freud did not think that he was elaborating ,
European Eheory of female sexuality; he thought he was elabg;.
ating a universal explanation of the human female. But this
methodological obstacle is easily overcome if we are “consciogs
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not merely his position in terms of physical space
his B time or of his status and role within the social system
and outG;_S moral and ideological position.”* We can therefore
put a.lso I;reudfs theory of sexuality in general, and of female
censld_er in particular, as a reflection of his society’s beliefs and
Sexuahtyscientific (objective and ahistorical} theory. In compar-
not as 2 g and Imam Ghazali’s theories we will be comparing
g Freudifferent cultures’ different conceptions of sexuality,
the Ezged on a model in which the female is passive, the other
oneone in which the female is active. The purpose of the
ggmparisoﬂ is to highlight the particular character of the
Muslim theory of male-female dynamics, and not to compare
o condition of women in the Judeo-Christian West and the

- esitioﬂf

the ¢
Muslim East.
The novelty of Freud’s contribution to Western contemporary

culture was his acknowledgement of sex {(sublimated, of course)
a5 the source of civilization itself. The rehabilitation of sex as

the foundation of civilized creativity led him to the reexamin-
ation of sex differences. This reassessment of the differences
and of the consequent contributions of the sexes to the social

of the historicity of culture’.*® We can view Freud’s theory asa
‘historically defined” product of his culture. Linton noted that
’ anthropological data has shown that it is culture that determines

prescriptions in terms of the physiological differences

i

! |i E|’I‘H the perception of biological differences and not the other way order yielded the concept of female sexuality in Freudian theory.
i | U‘ “ ‘ around. In_analysing the differences between the sexes, Freud was
‘ ‘It o si liat phenomenon—bisexuality—which is
| { All societies prescribe different attitudes and activities to K > anyone trying to assess sex differences
‘ ! ”.r [ men and to women. Most of them try to rationalize these K ties:

between the sexes or their different roles in reproduction.

| Science next tells you something that runs counter to your
However, a comparative study of the statuses ascribed to

expectations and is probably calculated to confuse your,
feelings. Tt draws your attention to the fact that portions of
the male sexual apparatus also appear in women'’s bodies,

women and men in different cultures seems to show that

while such factors may have served as a starting point for
the development of a division, the actual prescriptions ar¢
almost entirely determined by culture. Even the psych¢”
logical characteristics ascribed to men and to women i
different societies vary so much that they can have litt
physiological basis.?!

though in an atrophied state, and vice-versa in the altern-
ative case. It regards their occurrence as indications of
bisexuality as though an individual is not a man or a
woman but always both—merely a certain amount more
one than the other.?

‘ A social scientist works in a biographically determined

H situation in which he finds himself ‘in a physical and soci®”
|‘“ ” ‘mr“ cultural environment as defined by him, within which he h#
r :‘I |

I
i
.'Jm

l

The deduction one expects from bisexuality is that anatomy

C
tﬁ’}'lnot be accepted as the basis for sex differences. Freud made
1S deduction:
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You will then be asked to make yourself familiar with the
idea that the proportion in which masculine and feminip,
are mixed in an individual is subject to quite consideray),
fluctuations. Since, however, apart from the very Tares
cases, only one kind of sexual product, ova or semen, jg
nevertheless present in one person, you are bound then g
have doubts as to the decisive significance of those g,
ments and must conclude that what constitutes masculinip,
or femininity is an unknown characteristic which anatom'y
cannot lay hold of.**

Where then did Freud get the basis for his polarization of
human sexuality into a masculine and a feminine sexuality, if
he affirms that anatomy cannot be the basis of such a difference?
He explains this in a footnote, apparently considering it a
secondary point:

It is necessary to make clear that the conceptions ‘mascu-
line” and ‘feminine’, whose content seems so unequivocal
to the ordinary meaning, belong to the most confused
terms in science and can be cut up into at least three paths
One uses masculinity and femininity at times in the sense
of activity and passivity, again in the biological sense and
then also in the sociological sense. The first of these three
meanings is the essential one and the only one utilizable
in psychoanalysis.”

The polarization of human sexuality into two kinds, feminine
and masculine, and their equation with passivity and activity
in Freudian theory helps us to understand Imam Ghazali's
theory, which is characterized precisely by the absence of such
a polarization. It conceives of both male and female sexuality
partaking of and belonging to the same kind of sexuality.

For Freud, the sex cells’ functioning is symbolic of the male
female relation during intercourse. He views it as an antago™
istic encounter between aggression and submission.

The male sex cell is actively mobile and searches out th°
female and the latter, the ovum, is immobile and waits
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assively. . .. This behaviour of the elementary sexual
organism is indeed a model for the conduct of sexual
individuals during intercourse. The male pursues the
female for the purpose of sex union, seizes hold of her and
penetrates into her.?®

For Imam Ghazali, both the male and female have an identical
«ll The word sperm (ma’, ‘water drop’} is used for the female as
well as for the male cell. Imam Ghazali referred to the anatomic
differences between the sexes when clarifying Islam’s position
on coitus interruptus ("azi), a traditional method of birth control
practised in pre-Islamic times. In trying to establish the Prophet’s
position on ‘azl, Imam Ghazali presented the Muslim theory of
procreation and the sexes’ contribution to it and respective

roles in it.

The child is not created from the man’s sperm alone, but
from the union of a sperm from the male with a sperm
from the female . . . and in any case the sperm of the female
is a determinant factor in the process of coagulation.?”

The puzzling question is not why Imam Ghazali failed to see
the difference between the male and female cells, but why
Freud, who was more than knowledgeable about biological
facts, saw the ovum as a passive cell whose contribution to
procreation was minor compared to the sperm’s. In spite of their
technical advancement, European theories clung for centuries to
the idea that the sperm was the only determining factor in the
:’JOCreation process; babies were prefabricated in the 5perm28 and

€ uterus was just a cozy place where they developed.

e:n”;;'im Ghaz.ali's emphasis on the identity between male and
most i Stfexuahty appears c%early in his;granting the female the

N re1;~0ntested expression of phalhc_ sexuality, ejaculation.

. uces the differences between the sexes to a simple

I d . .
frence of pattern of ejaculation, the female’s being much

slowey than the maje’s.

The gi . . .
s:e dl_ffﬂence in the pattern of ejaculation between the
€S 15 a source of hostility whenever the man reaches

il
QMMH \

L I |t ‘




38

his ejaculation before the woman. . . . The woman's ejacy,
lation is a much slower process and during that Proces,
her sexual desire grows stronger and to withdraw frop, he;
before she reaches her pleasure is harmful to her?

Here we are very far from the bedroom scenes of Aqqag
and Freud, which resemble battlefields more than shelters of
pleasure. For Imam Ghazali there is neither aggressor p,
victim, just two people cooperating to give each other pleagy,

The recognition of female sexuality as active is an explosiy,
acknowledgement for the social order with far-reaching impi;.
cations for its structure as a whole. But to deny that male apq
female sexuality are identical is also an explosive and decisiv,
choice. For example, Freud recognizes that the clitoris is a
evident phallic appendage and that the female is consequently
more bisexual than the male.

There can be no doubt that the bisexual disposition which
we maintain to be characteristic of human beings manifests
itself much more plainly in the female than in the male
The latter has only one principal sexual zone—only one
sexual organ—whereas the former has two: the vagina,
the true female organ, and the clitoris, which is analogous
to the male organ.*

Instead of elaborating a theory which integrates and elabor-
ates the richness of both sexes’ particularities, however, Freud
elaborates a theory of female sexuality based on reduction: the
castration of the phallic features of the female. A female child.
bisexual in infancy, develops into a mature female only if she
succeeds in renouncing the clitorts, the phallic appendage: ’The
elimination of the clitorial sexuality is a necessary pre-conditio”
for the development of femininity.”*! The pubertal developmer!
process brings atrophy to the female body while it enhances fh‘-t
phallic potential of the male’s, thus creating a wide discrepand
in the sexual potential of humans, depending on their sex:

Puberty, which brings to the boy a great advance of libi_d‘z_;
distinguishes itself in the girl by a new wave of repress®®
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which especially concerns the clitoral sexuality. It is a part
of the male: sexual life that sinks into repression. The
reinforcement of the inhibitions produced in the woman
by the repression of puberty causes a stimulus in the
libido of the man and forces it to increase its capacity;
with the height of the libido, there is a rise in the over-
estimation of the sexual, which can be present in its
full force only when the woman refuses and denies her

sexuality.™

The female child becomes a woman when her clitoris ‘acts
Jike a chip of pinewood which is utilized to set fire to the harder
wood.®® Freud adds that this process takes some time, during
which the ‘young wife remains anesthetic’.** This anesthesia
may become permanent if the clitoris refuses to relinquish its
excitability. The Freudian woman, faced with her phallic partner,

is therefore predisposed to frigidity.

The sexual frigidity of women, the frequency of which
appears to confirm this disregard (the disregard of nature
for the female function) is a phenomenon that is still
insufficiently understood. Sometimes it is psychogenic
and in that case accessible to influence; but in other cases
it suggests the hypothesis of its being constitutionally
determined and even of being a contributory anatomical
factor.®

By contrast with the passive, frigid Freudian female, the
sexual demands of Imam Ghazali’s female appear truly over-
Whelming, and the necessity for the male to satisfy them
becomes a compelling social duty: ‘The virtue of the woman is a
Man’s duty. And the man should increase or decrease sexual
Mtercourse with the woman according to her needs so as to
zecurr_e her virtue.’® The Ghazalian theory directly links the
scurity of the social order to that of the woman'’s virtue, and
SEL‘ST;Z the satisfaction of her sexual needs. Social order is
™ notWhen th.e woman limits hersfe!f to her husband. a.nle
intercon, Create fitna, or chaos, by enticing other men to illicit

Tse. Imam Ghazali’s awe of the overpowering sexual
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demands of the active female appears when he admits hoy,
difficult it is for a man to satisfy a woman.

If the prerequisite amount of sexual intercourse needeq b
the woman in order to guarantee her virtue is not assesSeé
with precision, it is because such an assessment is difficyy
to make and difficuit to satisfy.>”

He cautiously ventures that the man should have intercours,
with the woman as often as he can, once every four nights if |,
has four wives. He suggests this as a limit, otherwise the
woman’s sexual needs might not be met.

It is just for the husband to have sexual intercourse with
his wife every four nights if he has four wives, It i
possible for him to extend the limit to this extreme. Indeed,
he should increase or decrease sexual intercourse accord-
ing to her own needs.*®

Freud’s and Ghazali’s stands on foreplay are directly influ-
enced by their visions of female sexuality. For Freud, the
emphasis should be on the coital act, which is primarily ‘the
union of the genitals’,” and he deemphasizes foreplay as
lying between normal (genital) union and perversion,
which consists *. . _in either an anatomical transgression of the
bodily regions destined for sexual union or a lingering at the
intermediary relations to the sexual object which should nor-
mally be rapidly passed on the way to definite sexual union.®

In contrast, Imam Ghazali recommends foreplay, primarily in
the interest of the woman, as a duty for the believer. Since the
woman's pleasure necessitates a lingering at the intermediary
stages, the believer should strive to subordinate his own
pleasure, which is served mainly by the genital union.

The Prophet said, ‘No one among you should throw him-
self on his wife like beasts do. There should be, prior 0
coitus, a messenger between you and her.” People asked
him, ‘What sort of messenger? The Prophet answered.
‘Kisses and words.”?

’
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rophet indicated that one of the weaknesses in a man’s

P
The Id be that

character wou

he will approach his concubine-slave or his wife and
iﬁat he will have intercourse with her without having
rior to that been caressing, been tender with her in
words and gestures and laid down beside her for a while,
so that he does not harm her, by using her for his own

satisfaction, without letting her get her satisfaction from

. az
him.

The Fear of Female Sexuality

The perception of female aggression is directly influenced by
the theory of women'’s sexuality. For Freud the female’s aggres-
sion, in accordance with her sexual passivity, is turned inward.
She is masochistic.

The suppression of woman’s aggressiveness which is pre-
scribed for them constitutionally and imposed on them
socially favours the development of powerful masochistic
impulses, which succeed, as we know, in binding erotically
the desiructive trends which have been diverted inwards.
Thus masochism, as people say, is truly feminine. But if,
as happens so often, you meet with masocchism in men,
what is left for you but to say that these men exhibit very
plainly feminine traits.*?

The absence of active sexuality moulds the woman into a
Masochistic passive being. It is therefore no surprise that in the
actively sexual Muslim female aggressiveness is seen as turned
Putward. The nature of her aggression is precisely sexual. The
th:SHm woman is endowed with a fatal attracti.on which eroc-ies
o r.nales will to resist her and reduces him to a passive

Quiescent role. He has no choice; he can only give in to
Wgr Attraction, whence her identification with fitna, chaos, and

"th the anti-divine and anti-social forces of the universe.
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The Prophet saw a woman. He hurried to his hoyge ar] - nd is seen in many forms in popular beliefs w:m
had intercourse with his wife Zaynab, then left the he g m..mbﬁ_ in both religious and mundane literature, particu-
and said, ‘When the woman comes towards you, it ig Sata : % . |

who is approaching you. When one of yOU Sees a wop m: folk culture is permeated with a negative attitude
and he feels attracted to her, he should hurry to hig Wi femininity. Loving a woman is popularly described as
With her, it would be the same as with the ¢ mental illness, a self-destructive state of mind. A

r —wnoc_ml.v says

other one iy

Commenting on this quotation, Imam Muslim, an establighad
voice of Muslim tradition, reports that the Prop

—me was ﬁmmm;
ring to the

yve is a complicated matter -
t does not drive you crazy, it kills you.

... fascination, to the irresistible attraction to Women
God instilled in man’s soul, and he was referring to ghe
pleasure man experiences when he looks at the WOman,
and the pleasure he experiences with anything related fg

her. She resembles Satan in his irresistible power over the omen are fleeting wooden vessels
individual *°

Whose passengers are doomed to destruction.

t example of this distrust of women is the sixteenth-
y poet Sidi Abderahman al-Majdoub. His rhymes are so
r that they have become proverbs.

This attraction is a natural link between the sexes. Whenever
a man is faced with a woman, fitna might occur: “When a man
and a woman are isolated in the presence of each other, Satan is
bound to be their third companion. %

The most potentially dangerous woman is one who has
experienced sexual intercourse. It is the married woman who
will have more difficulties in bearing sexual frustration. The
married woman whose husband is absent is a particular threat
to men: ‘Do not go to the women whose husbands are absent
Because Satan will get in your bodies as blood rushes through
your flesh.’#”

In Moroccan folk culture this threat is epitomized by the
belief in Aisha Kandisha, a repugnant female demon. She i
repugnant precisely because she is libidinous. She has nmz%‘u
lous breasts and lips and her favourite pastime is to assault meft
in the streets and in dark places, to induce them to have mmxﬂ.;_, 4 .
intercourse with her, and ultimately to penetrate their bodi€s The Prophet said, ‘After my disappearance there will be

and stay with them for ever.*® They are then said to be inhab!” - DO greater source of chaos and disorder for my nation than
ted. The fear of Aisha Kandisha is more than ever present it - Women, 52

Morocco’s daily life. Fear of the castrating female is a legacy of

omen’s intrigues are mighty
10 protect myself | run endlessly
Women are belted with serpents
“And bejewelled with scorpions.®!

Muslim order faces two threats: the infidel without and
- Woman within.
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The irony is that Muslim and European theories come Hhg
same conclusion: women are destructive to the social orde,__
for Imam Ghazali because they are active, for Freud becayg,
they are not.

Different social orders have integrated the tensions betweg,
religion and sexuality in different ways. In the Western Christia,
experience sexuality itself was attacked, degraded as animality
and condemned as anti-civilization. The individual was split
into two antithetical selves: the spirit and the flesh, the ego and
the id. The triumph of civilization implied the triumph of goy)
over flesh, of ego over id, of the controlled over the uncontrolled,
of spirit over sex.

Islam took a substantially different path. What is attacked ang
debased is not sexuality but women, as the embodiment of
destruction, the symbol of disorder. The woman is fitna, the
epitome of the uncontrollable, a living representative of the
dangers of sexuality and its rampant disruptive potential. We
have seen that Muslim theory considers raw instinct as energy
which is likely to be used constructively for the benefit of Allah
and His society if people live according to His Jaws. Sexuality
per se is not a danger. On the contrary, it has three positive, vital
functions, It allows the believers to perpetuate themselves on
earth, an indispensable condition if the social order is to existat
all. It serves as a ‘foretaste of the delights secured for men in
Paradise’,” thus encouraging men to strive for paradise and to
obey Allah’s rule on earth. Finally, sexual satisfaction is neces-
sary to intellectual effort.

The Muslim theory of sublimation is entirely different from
the Western Christian tradition as represented by Freudian
psychoanalytic theory. Freud viewed civilization as a war
against sexuality > Civilization is sexual energy “turned asid¢
from its sexual goal and diverted towards other ends, no longe’
sexual and socially more valuable’.”® The Muslim theory views
civilization as the outcome of satisfied sexual energy. Work 15
the result not of sexual frustration but of a contented and
harmoniously lived sexuality.

The soul is usually reluctant to carry out its duty becausé
duty [work] is against its nature. If one puts pressures 0%
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the soul in order to make it do what it loathes, the soul
rebels. But if the soul is allowed to relax for some moments
py the means of some pleasures, it fortifies itself and
pecomes after that alert and ready for work again. And in
the woman's company, this relaxation drives out sadness
and pacifies the heart. [t is advisable for pious souls to
divert themselves by means which are religiously lawful.>

according to Ghazali, the most precious gift God gave humans
i reason. Its best use is the search for knowledge. To know the
human environment, to know the earth and galaxies, is to know
(od. Knowledge (science) is the best form of prayer for a
Miglim believer. But to be able to devote his energies to
knowledge, man has to reduce the tensions within and without
his body, avoid being distracted by external elements, and
avoid indulging in earthly pleasures. Women are a dangerous
distraction that must be used for the specific purpose of pro-
viding the Muslim nation with offspring and quenching the
tensions of the sexual instinct. But in ne way should women
be an object of emotional investment or the focus of atten-
tion, which should be devoted to Allah alone in the form of
knowledge-seeking, meditation, and prayer.

Ghazali’s conception of the individual’s task on earth is
iluminating 1n that it reveals that the Muslim message, in spite
of its beauty, considers humanity to be constituted by males
orly. Women are considered not only outside of humanity but a
thieat to it as well. Muslim wariness of heterosexual involve-
ment is embodied in sexual segregation and its corollaries:
dffanged marriage, the important role of the mother in the son’s
}_‘f“f_aﬂd the fragility of the marital bond (as revealed by the
iﬂSt_Itutions of repudiation and polygamy). The entire Muslim
“OC‘_al structure can be seen as an attack on, and a defence
“BANSt, the disruptive power of female sexuality.
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Regulation of Female Sexuality
in the Muslim Social Order

It is a widely shared belief among historians in different cultyre
that human history is progressive, that human soctety, in spit,
of accidents and setbacks, moves progressively from ‘savagery
to ‘civilization’. Islam too has a progressive vision of history.
The year 622, the hijra, is the year one of civilization. Before the
hijra was jahiliya, the time of barbarism, the time of ignorance.'
Islam maintains that one of the dimensions of society in which
there was progress is human sexitality.” Under jahiliya sexuality
was promiscuous, lax, and uncontrolled, but under Islam it
obeys rules. The specific, unique code of Islam’s law outlaws
fornication as a crime. But what is peculiar about Muslim
sexuality as civilized sexuality is this fundamental discrepancy.
if promiscuity and laxity are signs of barbarism, then only
women’s sexuality was civilized by Islam; male sexuality is
promiscuous (by virtue of polygamy) and lax (by virtue o
repudiation),’ This contradiction is evident in both seventh
century family legislation and the modern Moroccan Code.

Polygamy

Decree No. 2-57-1040 of August 1957 charged a commission Of
ten men with the elaboration of a Muslim Moroccan code &
law, the Muduwana, or Code du Statut Personnel. These ten men re

enacted polygamy, whose basis is a famous verse of the Koré™

€ o

Marry of the women who seem good to you, two, thre g
an)

four, and if ye fear that ye cannot do justice [to so ™
then one [only]. ..
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A notable peculiarity of this verse is that the only condition
Jimiting @ man’s right to }?olygamy is fear of injustice, a subjective
jecling not easy to define legally. The Moroccan legislators,
Lobably aware of the rather outmoded aspect of polygamy,
rephrased the verse in such a way that the word ‘forbidden’
glosely follows ‘polygamy’, but the content is identical

Art. 30: 1f injustice is feared, polygamy is forbidden

This echoes verse 129 of the fourth sura: “You cannot be

erfectly equitable to all your wives, even if you so desire.’

The Koran does not provide a justification for polygamy, but
Ghazali does. According to him, polygamy is based on instinct.
Ghazali’s justification clearly reveals the flaw in the Muslim
theory of sexuality, and provides one of the most telling insights
into the problem that modern Morocco, as a Muslim society, is
obliged to solve. Polygamy entitles the male not simply to
satisfy his sexuality, but to indulge it to saturation without
taking women’s needs into consideration, women being con-
sidered simply ‘agenis” in the process.

Once the agent [of sexual excitation] is known, the remedy
should be adapted to its intensity and degree, the aim
being to relieve the soul from tension. One can decide for
a greater number [of women) or a lesser number . . . for
the man burdened with a strong sexual desire and for
whom one woman is not enough to guarantee his chastity
[chastity for a married person being abstention from zina,
fO}'nication], it is recommended that he add to the first
wife, others. The total should not exceed, however, four.*

Cogﬁilﬁzmy ?mplies that a man‘s sexual drive might require
body) fr-orl with more fhan one partner to relieve his soul (and
is gy 1 frfn sexual tension. Elsewhere Ghazali implies that there
tives Therence of' char{:tcter between male and female sex
for Wo'me us he un1ntent}ona]ly acknowledges a latent reason
on anr:i s reluctant athtud.e towards the Muslim order.
women are considered to have similar instinctual

riVeS, yet .
men are entitled to as many as four partners to
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satisfy those drives, while women must content rhemSel\,

with at most one man, and sometimes as little as a quarte, &
of

one. Since saturation of the sexual impulse for male

- ! S Tequ!'res
polygamy, one can speculate that fear of its inverse__
woman with four husbands —might explain the assumptigy, .

women'’s insatiability, which is at the core of the Muslzy,
concept of female sexuality. Since Islam assumes that a S€Xually
frustrated individual is a very problematic believer and ,
troublesome citizen of the umma, the distrust of w
whose sexual frustration is organized institutionally,
greater.

Polygamy also has a psychological impact on the self-estepn,
of men and women. It enhances men's perception of themselyes
as primarily sexual beings and emphasizes the sexual nature of
the conjugal unit. Moreover, polygamy is a way for the man to
humiliate the woman as a sexual being; it expresses her
inability to satisfy him. For Moroccan folk wisdom, this
function of polygamy as a device to humiliate the woman is
evident: ‘Debase a woman by bringing in [the house] another
one.”

The verse of the Koran justifying polygamy also grants men
the right, without any condition or limit, to possess as many
concubines as ‘your right hand possess’. But the Moroccan
legislators, taking into account the budget difficulties of the
contemporary believer, said nothing about the institution of
concubinage, which died out in Morocco with the disappearance
of female slavery at the beginning of the twentieth century. (My
grandmother was kidnapped in Chaouia plain, sold in Fez, and
bore my mother as a concubine to a member of the landowning
urban bourgeoisie, then politically and financially powerful.
This group was the main buyer of female slaves for decades
after the French occupation in 1912.)

Omep,
18 evep

Repudiation

Though polygamy is mentioned only once in the Koran, repudi-
ation is the subject of many long and detailed verses. Those
most commonly referred to are in the second sura.

wagion of Female Sexuality in the Muslim Social Order 49
RegHlatt

227- And if ye decide upon divorce [remember that]
se 227:

T
Ve rer, knower,

Allah is hea

229: Divorce must be pronounced twice, and then a
Versen must be retained in honour or released in kindness.
womal

egd ] 5 eak]ng, the mOSt Slgn] I th
\ ]t‘ nl() lepudiatiOIl iS pl()bably verse 2| ()f the EO r'[h
utio u

instit Is the basic capriciousness of the male decision

curd, which revea

o Eeves the marital bond.

And if ye wish to exchange one wife for another and ye
have given into one of them a sum of money (however

great) take nothing from it.

The words ‘wish’ and “exchange’ are the key elements _in‘th.e
Muslim institution of verbal repudiation, whose charaf:tenshc 1;
the unconditional right of the male to break the ma‘rrlage.b'on
without any justification, and without having his dec151or;\s
reviewed by a court or a judge. In reef\ac‘tmg t?_\e se:\fent -
century institution, the Morocean Code_h-mlts the judge’s role
simply to registering the husband’s decision.

Art, 46: Repudiation can be performed either verbal}y or
in writing, or by signs and gestures if the husband is an
illiterate man, or deprived of the capacity of speech. ‘

Art, 80: The adouls [Muslim court officials] issue a repudi-
ation act as soon as they are asked to do so.

Like polygamy, repudiation has an instinctual 'ba,sis, but
whereas polygamy deals with the intensity of the majle‘s sexual
drive, repudiation deals with its instability. Repudiation pre-
vents the male from losing his sexual appetite through borf_edom.
It aims at ensuring a supply of new sexual objects, within the

framework of marriage, to protect him against the temptation of
g,

If God by His goodness and grace facilitates man's life [by
allowing him to be polygamous] and that man attains thus
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the peace of heart by them [women], that is good. |f not
the changing process is recommended.® '
This recommendation was acted upon by such exempy,
men as Hasan, the Prophet’s grandson. i
It has been said that Hasan Ibn Ali was a marriage addjg
He married 200 wives. Sometimes he’d marry four a
time; he’d repudiate four at a time and marry new oneg
Muhammad (benediction and salvation upon him) said
Hasan, “You resemble me physically and morally.” ..
has been said that this proclivity to marry is often pre.
cisely one of the similarities between Hasan and the
messenger of God (benediction and salvation upon him)/’

The somewhat ridiculous aspect of repudiation did nai
escape Allah himself, who warned the believer entrusted with
the power to break the marital bond with a mere spoken
formula not to make ‘the revelations of Allah a laughing-stock
[by your behaviour].”

The right to polygamy and repudiation granted exclusively to
males seems to have been an innovation in seventh-century
Arabia. Historical evidence indicates that earlier marriage
patterns had been more varied and less codified. Some forms
of marriage implied that the woman had a right to self-
determination in choosing a husband or dismissing him.
Indeed, the Prophet himself, despite his powerful attraction as
a ftrinmphant military leader and successful statesman, was
himself faced with female sexual self-determination. He was
solicited in marriage by many women and was rejected by
many as well.

The Prophet's life is not a simple historical document i
Istam. The detailed record of his thoughts and deeds is, after the
Koran, which is the word of God, the prime source of ‘h,e
teachings that shape and guide the believer’s life. The Prophet®
life is an example of how a Muslim should deal with and fif
solutions to his daily problems. It is the guiding light for
overcoming obstacles according 0 the Muslim ideal.
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rophet’s Experience

The ¥ le Gelf-Determination

of Fema

The prophet's marita'l life seems to be symbolic of the transition
Krabia was undergoing. He lived for 62 years (born AD 570 of

Christian calendar, he died in 632). He married for the first
e o the year 595 and with his first wife, Khadija, had a
:::nogamous marriage that lasted twenty-five years, until her
death in 620. It was only then that the Prophet started a new
marital life, and in a span of twelve years (620-632) he married
twelve women, arranged three other marriages which did not
fake place, and rejected several female suitors who asked for his
hand, or rather “offered themselves’, according to the consecrated
Muslim formula.’

The first woman who asked to marry him was his first wife,
Khadija Bint Khuwalid, a wealthy and active woman of the
Quraish tribe who invested her fortune in the trade caravans
then flourishing in Mecca. She employed Muhammad to accom-
pany one of her caravans and was so impressed by his trust-
worthiness that she decided to marry him. He was then twenty-
five years old, and it was his first marriage. She was forty, and it
was her third. She bore all his children (four daughters and two
sons who died young), except for Ibrahim, the son of Maria,
his Coptic concubine.'?

Among the women who offered themselves to the Prophet were
Umm Sharik, whose proposal he did not accept, and Leila Bint al-
Khatim, whose proposal he did accept. But the latter marriage did
ol take place, because Leila was discouraged by her tribe. Her
People convinced her that her proud temperament was ill-
sutted for the accommodations a polygamous marriage requires.
”]The lack of ritga[ surrounding such a move by a woman is

Ustrated by a dialogue between the Prophet and Leila.

She came to the Prophet {upon him Allah’s peace and
Prayer), who was sitting talking to another man, and who
dlfi not see her coming, until he felt her hand on him. He
said, "Who are you?’ She said, 'l am Leila Bint al-Khatim. I

me to you to offer myself. Will you marry me?’ He said,
1 acCeDt_-"l]
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For a woman to decide to initiate a sexual union see
have been a casual gesture made by the woman herself, Withs t
reference to her father or male relatives. Although Leila’ o
discouraged her marriage, they did so not as authorities bs X

persuasive counsellors concerned about her well—beir; tla
decided not to marry the Prophet not because she was cOgé o
but because she was convinced by their argument aboUICEd'
Prophet’s other wives and her inability to cope with them e

Hiba (‘the act by which a woman gives herself to a man’).
outlawed after the Prophet died.'? If he was the last Arab mg
be chosen freely by women, he was also probably the last +
repudiated by them.

Thfere were several women with whom the Prophet COntracteq
marriages that were never consummated.'® In three cases the
marriage was broken by a repudiation formula pronounced by
the woman. Some reports say that she repeated the formul
three times. (This makes it look identical to the repudiation
formula institutionalized by Islam as a man’s privilege: if the
man pronounces it three times, the divorce is definite; if he
pronounces it once or twice only, the marital bond is suspended
for some weeks, after which the husband can resume his
marriage.)

Every time the formula was pronounced by the woman, the
Prophet covered his face with his sleeve, left the nuptial room
and asked for the woman to be returned to her tribe immed:-
ately. It appears that repudiation, like hiba, was characterized
by a lack of ritual, which leads me to think that it was a rather
cammon occurrence,

Wag
Mg
G be

When she [Asma Bint al-Numan] entered the room where
he {the Prophet] was, he closed the door and released the
curtain. When he thrust his hand towards her, she said, L
take refuge in Allah from thee.’ The Prophet immediate!y
covered his head with his sleeve and said, “You a*
granted such a protection’, three times. He then left h¢'
and gave orders for her to be returned to her tribe."

Similar incidents happened with Mulaika Bint Ka‘ab and
Fatima Bint al-Dahhak."
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m Gources give many versions of the motives that led
ree women to behave as they did. The most common

ation is that the three of them, who all belonged to tribes
e’_"f’lanm from that of the Prophet, were deceived by their co-
d'”erew The Quraishite wives of the Prophet (led of course by
Aisha, the indefatigable, vivacious beloved of the Prophet),
eatened by the three women’s beauty and exoticism, in-
t~hr§cted the newcomers to pronounce the formula ‘so that the
st d love them more’. Victims of deceit, according to
s, the three tribal women were surprised by the

Musli
these th

“.i\res.

rrophet woul
these version

prophet’s reaction.
[ fifik these rather heavy-handed versions of the story are

she work of Muslim historians who thought it necessary to
disguise the embarrassing fact that the Prophet had been re-
jected and ‘repudiated’. It is hard to believe that three women,
irom different tribes and with different personalities, were
equally gullible and equally easily deceived by their rivals in
exactly the same way. Once perhaps. But three times? One
report says explicitly that the woman rejected the Prophet
because she did not like him.'” This is a much more likely
reason. At least two of the women, Asma and Mulaika, were
famous for their beauty.’® They were young. The Prophet was
in his early sixties, and—a very important point—he was
polygamous. For women like Asma, who was herself from a
princely tribe, * the Prophet’s prestige as a leader would not
make him very desirable if what he had to give her was shared
with more than nine colleagues. But the explanation of their
behaviour is secondary here. What we are interested in is the
fact that in the Prophet’s time there was a customary formula
by which a woman could dismiss her husband. The Prophet’s
Phobic behaviour {(having to leave her immediately) after
the woman nranounced the formula shows that this was so.

If 2 woman could dismiss her husband at will, then she
_F;ﬁseses;@d_substantial independence and self-determination.
determyshxp social order was vehemently opposed to self-
N ination for women and declared that only men could
‘eF_}Udlate their spouses.
ord:: ;ear gf female self-deterrnination is basic to the Muslim

nd is closely linked to fear of fitna. If women are not
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constrained, then men are faced with an irresistible Sexyy
attraction that inevitably leads to fitna and chaos by driviy,
them to zina, illicit copulation. The Prophet’s own experience of
the corrosive attraction of female sexuality underlies mycy, of
the Muslim attitude towards women and sexuality. Feyy -
succumbing to the temptation represented by women’s Sexy,!
attraction—a fear experienced by the Prophet himselr__
accounts for many of the defensive reactions to women by

Muslim society.

The Prophet's Experience of the Irresistible
Attraction of Wemen

The Prophet’s interactions with women, his intimate quarrels
with his wives, his behaviour with the women he loved, are the
basis for many legal features of the Muslim family structure,
One of the striking aspects of his interaction with women is the
contradiction between the ideals he preached as a model for
Muslim believers when dealing with women and the way he
actually dealt with them himself. One of those ideals is what
should motivate a man to marry.

The Prophet said that the woman can be married for her
religion [Muslim faith], for her fortune, or her beauty. Be
motivated in your choice by her religion.?

Although many of his marriages were motivated by religious
and political considerations (politics, after all, is religion in
Islam), such as the need for tribal alliances, many of them wet®
motivated solely by the woman’s beauty.

His marriage to the Jewish woman Safiya Bint Huyay could
not possibly have been motivated by the need for an allianc®
the Jews being his defeated enemies at the time. Moreove!
when Safiya was captured by Muslim soldiers after the defeat©
her people, it was not evident that she, as part of the boot¥:
would fall to Muhammad since booty was shared according o
the democratic, customary rules of Arab raiding. One repor!
mentions that Safiya was allotted to a soldier called Dahia bu
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when the Prophet heard of her ‘incomparable beauty’ he

that for Dahia, paid him Safiya’s price, and freed her before
2

sent

marrying her-” . .
His marriage to another Jewish woman, Rayhana Bint Zayd,

4Id not have been motivated by alliance either. Like Safiya,
%Ow pelonged to a Jewish tribe, was captured after her people’s
:iefeat: and was known to be ‘a beautiful woman’.”” But unlike
cafiya, her marital status is contested; some reports say that she
was kept as a concubine and never became a wife of the
[’{ophet.

Maria the Copt, a famous beauty, was given as a gift from
Egypt to the Prophet.”? He had intercourse with her as a
foncubine, and she bore him a son, Ibrahim, who died in
infancy. The Prophet’s desire for Maria was so strong that it
led him to violate another of his ideals: that a man should be
just in his dealings with his wives. A man should keep strictly
to the rotation schedule and not have intercourse with a wife,
even if he so desired, if it was not her day. Hafsa, one of the
Prophet's wives, however, caught him having intercourse with
Maria in Safiya’s room on Safiya’s day. ‘O Prophet of God, in
my room and on my day!” fulminated Safiya angrily. Afraid of
the anger of his other wives, and especially of his most beloved
Aisha, he promised Hafsa never to touch Maria again if she
woukd keep the incident secret.* But she spoke out, and the
Prophet received orders from God to retract his promise; he
then resumed relations with Maria.?® Maria’s power over the
Prophet is best described in Aisha’s words:

I never was as jealous as I was of Maria. That is because
she was a very beautiful, curly-haired woman. The
Prophet was very attracted to her. In the beginning, she
was living near us and the Prophet spent entire days and
Nights with her until we protested and she became
frightened. 2

Th

dwe l[l’.fophet then decided to transfer Maria to a more secure
s if 'ng far from his legitimate wives, and kept seeing her in
Pie of their pressure.

Other woman the Prophet married for her beauty (although
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in this case alliance was 2 motive as well) was Juwariya B;
Harith who was, according to Aisha’s description, ‘so beautg

that whoever caught a glimpse of her fell in love with her,‘,jﬂ
According to Aisha, the main motive of the Prophet’s mary;,_
to Juwariya was physical attraction. g

nt 3.

The Prophet was in my room when Juwariya came t, ask
him about a contract. By God, | hated her when 1 say, he:
coming towards him. I knew that he was goingto see what
I saw [her beauty].®

Another instance of the effect of female beauty on the Prophe
was that of Dubaa Bint Amr, who "was among the most beautify)
of Arab women. . .. Her hair was long enough to cover all her
body.””? The Prophet heard of her beauty, went to her son, and
asked him if he could marry his mother. The son, following the
custom in such instances, told the Prophet that he would have
to ask his mother’'s opinjon. He did, and she was so excited
about the prospect of such a union that she told her son that he
should have given her in marriage right away, that it was
impolite of him to have placed any condition on the Prophet’s
legitimate desire. But when the son went to the Prophet with
the hope that the subject of his mother would be discussed, the
Prophet never brought it up again. He had heard meanwhile
that although she was indeed beautiful, she was also ageing.

But the most significant example of women's irresistible
power over the Prophet is probably his sudden (and scandalous,
by his own people’s standards) passion for Zainab Bint
jahsh,* the wife of his adopted son Zaid. In Muhammad’s
Arabia, the link created by adoption was considered identical
to blood-ties. Moreover, Zainab was the Prophet’s own cousin
and the Prophet himself had arranged her marriage with his
adopted son. :

One morning Muhammad went to his adopted son’s house t°
ask after him. When he saw Zainab, who was half-dressed, h¢
felt an irresistible passion for her. She had hurried to the oo’
to let the Prophet know that her husband was not in. She w#
surprised when he declined her invitation to come in, "
instead ran off, mumbling prayers. When she reported
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dent to her husband, he went to his adopted father to say
incide was prepared to divorce Zainab if the Prophet wanted to
that hehe;_ The Prophet refused Zaid’s proposition untit God
;Zizged his order to Muhammad to marry Zainab.

_ And thou didst hide in thy mind that which Allah was
ié bring to light, and thou didst fear mankind whereas
Allah had a better right that thou shouldst fear Him. So
when Zaid had performed the necessary formality [of
divorce] from her, We have her unto thee in marriage, so
that [henceforth] there may be no sin for believers in
respect {0 wives of their adopted sons, when the latter
have performed the necessary formality [of release] from
them. The commandment of Allah must be fulfilled.”!

To calm the scandalized clamour of the Prophet’s contem-
poraties, the Muslim God made a lasting change in the insti-
tution of adoption. Verse four of the thirty-third sura denied
that adoption creates legal and relational ties between indi-
viduals. Article 83 of the Moroccan Code reenacted the Koran's
decision: ‘Adoption confers neither legal status nor the rights of
parenthood.’

It should be noted here that the Muslim Prophet’s heroism
does not lie in any relation of aggression, conquest, or exercise
of brute force against women, but on the contrary in his vul-
nerability. It is because he is vulnerable, and therefore human,
that his example has exerted such power over generations of
believers. The Prophet was anything but macho in today's
sense of behaving as a conqueror of women in the way described
BY Abbas Mahmud al-Aqqad, the sole respectable masculine
role' in the Muslim Mediterranean today. The Prophet’s be-
hav}our leads us to recognize the complexity of masculine
:Sahty' He achieved his colossal task on earth not because he
. slsn Outstandingly aggressive and rigid, but blecause he was
o er‘able and able to recognize his vulnerability, to acknow-

iE? 1t and talfe it into account. The most striking example of
WaSI: hig adr_mslsion of his overwhelming love for Aisha, who

Ot yet eighteen years old when he died in his sixties.



The Prophet was striving to achieve justice bethen "
wives in whatever he gave them and he dutifully respect s
the rotation system [one night each], but he useg o Saeif
‘God, this is as far as I can go in controlling my inclinaﬁonf*,
I have no power over what you own and 1 don't [meanins'
his heart].” Aisha was the one he loved the most and a]] p;,
other wives knew that.*?

The power of women over men has dictated man
Muslim laws concerning marriage. Men have a right t
satisfaction from their wives so that they will be less vulnerakie
to the attraction of other women. And women must be sexually
satisfied so that they do not try to tempt other men to fornication,

Y of thg
O sexyg|

The Need to Ensure Sexual Satisfaction

Sexual satisfaction for both partners is seen as necessary to
prevent adultery. For example muhsan, which means “to protect’,
legally means both ‘marriage’ and ‘chastity’, because a married
person should be ‘protected’ from adultery by satisfying his
desires within the marriage. Under penal law, the muhsan
receives a harsher punishment than an unmarried person who
commits illicit sexual intercourse.*

The word zina means illicit intercourse—'any sexual inter-
course between two persons who are not in a state of legal
matrimony or concubinage.”® Zina covers both fornication
(involving unmarried people) and adultery (involving at least
one married individual, a muhsan). Before Islam, zina was not
considered a sin, a crime against religion. With Islam, it became
a crime against God, His laws, and the established order.

Zina was one of the practices the Muslim recruits were
required to renounce. The ritual by which new female converts
were admitted into the Muslim community included a pledge
to respect the six demands known as the woman’s oath of
allegiance.

O Prophet! If believing women come unto thee, taking
oath of allegiance unto thee that they (1) will ascrib®
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g as partner unto Allah, and will (2) neither steal, (3)
nothmgmit zina, (4) nor kill their children, (5) nor produce
nor c?mthat they have devised between their hands and
any 1€ nor disobey thee in what is right, then accept their
f‘;fetfsi(:;(:e and ask Allah to forgive them® [numbers

d

nine].
rotective device against zing, marriage is highly
As fneﬁded to believers of both sexes. A sexually frustrated
recom

qember of the communify is considered dan.gfarous. "(l;his is ‘t}:;
. reason why Islam is opposed to asceticism and requir

T e ;rs with pious and saintly vocations to acquire plOL:l;

?jl‘]; Abstinence and celibacy are vehem.entiy discc?uraged.

“a Bint Zaid, a woman who decided to live as a celibate after
;::lr husband’s death, was discouraged from do1¥1g s0 by tl;;z
Caliph Umar, who went so far as to propose marn‘age. to ber.

[slam socializes sexual intercourse thro_ugh the 1nst1tu‘t1.0n of
marriage within the framework of the family. The only legitimate
sexual intercourse is between married people. Mgrrlage should
guarantee sexual satisfaction for husband and Yvrfe. and pleteFt
both partners against seeking satisfaction outside it. The 1!15%'1-
tution of marriage penalizes the husband or the wife who fails
to provide sexual services for his or her spouse.

If the wife refuses to have intercourse with her husband she
is penalized both on earth and in heaven. The Prophet, accord-
ing to Imam Bukhari, said a woman ‘who is .asked by her
husband to join him in bed and refuses to do so is condemne;c;
by the angels who hurl anathema on her until the ldaybreak'.
Although having savage swarms of angels set a'gamst one is a
rather unsettling thought, the most effective device f.or brmgl.ng
the woman to respond sexually to her husband is material.
Muslim law grants the husband whose wife refuses his advapces
the right tc withhold maintenance (food, clothing and lodging),
which it is normally his duty to provide. The 1958 Moroccan
Code safeguards this right for male citizens.

Article 123: The non-pregnant woman who abfmdons the
conjugal community or refuses to have sexual intercourse
with her husband may retain her right to maintenance but
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the judge has the right to suspend her right to Maintenay,
if he commands the woman to return to the Conjug:l
abode or to regain the conjugal bed and she refugeg t
obey. She has no right of appeal against the judge
decision as long as she does not execute his order.

The availability of sexual intercourse is vital to the may
protection against zina because, as we have seen from the
Prophet’s example, the only way to resist another womay,
illicit attraction is to rush to your wife.

This need to protect the man is probably the reason why,
even though menstruation is defined as polluting,* a husbang
is allowed to approach his menstruating wife so long as he
avoids penetration. Imam Ghazali explains that the husbang
can ask his wife to cover her body between the navel and the
knee with a cloth and to masturbate him with her hands.®

Parallel to the protection of the man against the wife's whim-
sical or biological obstacles, there are many legal devices to
ensure the woman’'s sexual satisfaction by her husband. Al-
though the right of the woman to ask the judge to pronouncea
divorce is limited to a very few grounds, sex is one of them. The
woman has the right to ask the judge to initiate divorce if she
can testify that her husband is impotent. While Malik decided
that the woman should wait one year before asking for 2
divorce on these grounds,*’ the modern Moroccan legislators
thought it an urgent matter and urged the judge to respond
immediately by releasing the woman if she files for divorce on
grounds of her husband’s impotence.** .

Another form of divorce justified by lack of sexual satisfaction
is ila. If the husband makes an oath to abstain from having
sexual intercourse with his wife for four months and if he keeps
his ocath, she can demand a divorce from the judge.” Th
Moroccan Code reenacted ila in Article 58, which identifies it 2
a legitimate basis upon which a woman can initiate divorce
proceedings (al-tatlig). L

The compelling duty to provide sexual satisfaction is inteﬂ!glp ¢
only if one is reminded of the fear of unrestrained female sexuamf’:
Curbing active female sexuality, preventing female sexual_se]
determination, is the basis of many of Islam’s family institution’:

ulation of Female Sexuality in the Muslim Social Order 61

Reg

Remnants of Pre-Muslim Sexual Practices

Twa techniques of divorce that have survived in Muslim mar-
fiages are reminiscent of female self-determination under
jhilive, although the woman’s power to dissolve her marriage
is now subordinated to the judge’s decision and approval. The
wwo techniques are tamlik and khul’, both of which can be
considered as survivals of, or transitional compromises with,
Wemen’s former freedom in marriage contracts.

The techniques of tamlik confer upon the wife the power to
divarce her husband if he delegates such power to her. The
repudiation formula, ‘I divorce thee’, becomes ‘I divorce thee
whenever thou decides it".

Imarm Malik explains the logic of this technique: ‘If a man
gives his wife the right to self-determination (mallakaha amraha),
whatever she decides becomes legally binding."** If she decides
to leave him, there 1s nothing he can do about it. He recounts
the dialogue between a Muslim judge and a Muslim husband
painfully surprised to see his wife use the power he had
delegated to her.

The man: I gave my wife the right to self-determination
and she divorced me. What do you think?
The judge: I think that what she did is perfectly legal.
The man: Please do not do that [i.e., agree with her
against me].
'ge: I did not do that, you did it.*°

CoE?e v:;r'dik pro':f_-c_iure was not re_en‘acted in the 1938 Moroccan
ditian j 1‘51; sPeC]flfﬁs that ’rep.udlahon subordinated to a con-
P ;i¥a’ueless . The tamlik héd subordina.ted repudiation
e ?S approval, The technique of ta-mhk is interesting
pecially tE the mechanisms and _conFepts inveolved in it, es-
e trangs © concept of self-determination as something that can

Sterred from the man to the woman. It expressed the idea

at t , N
\ he woman'’s freedom of decision is not an inseparable

Fiyi
get llege of the husband, but can be the object of bargaining
ween the spouses,

hul
“ literally means ‘to cast off’. Legally it refers to the
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the judge has the right to suspend her right to Maintengp,
if he commands the weman to return to the conjy ai
abode or to regain the conjugal bed and she refyseg to
obey. She has no right of appeal against the judger,
decision as long as she does not execute his order, '

The availability of sexual intercourse is vital to the may,
protection against zina because, as we have seen from
Prophet’s example, the only way to resist another womap
illicit atiraction is to rush te your wife.

This need to protect the man is probably the reason why,
even though menstruation is defined as polluting,* a husbang
is allowed to approach his menstruating wife so long as he
avoids penetration. Imam Ghazali explains that the husbang
can ask his wife to cover her body between the navel and the
knee with a cloth and to masturbate him with her hands.*

Parallel to the protection of the man against the wife's whim-
sical or biological obstacles, there are many legal devices to
ensure the woman’s sexual satisfaction by her husband. Al-
though the right of the woman to ask the judge to pronounce a
divorce is limited to a very few grounds, sex is one of them. The
woman has the right to ask the judge to initiate divorce if she
can testify that her husband is impotent. While Malik decided
that the woman should wait one year before asking for a
divorce on these grounds,*' the modern Moroccan legislators
thought it an urgent matter and urged the judge to respond
immediately by releasing the woman if she files for divorceon
grounds of her husband’s impotence.*

Another form of divorce justified by lack of sexual satisfaction
is ila. 1If the husband makes an oath to abstain from having
sexual intercourse with his wife for four months and if he keep®
his oath, she can demand a divorce from the judge.*’ The
Moroccan Code reenacted ila in Article 58, which identifies 1t
a legitimate basis upon which a woman can initiate divor®
proceedings (al-tatlig). )

The compelling duty to provide sexual satisfaction is inltellig’l_ble
only if one is reminded of the fear of unrestrained female sexuahqf"
Curbing active female sexuality, preventing female se><u.al.561 ’
determination, is the basis of many of Islam’s family institution®
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Re mnants of Pre-Muslim Sexual Practices

Two techniques of divorce that have survived in Muslim mar-
Gages are reminiscent of female self-determination under
P although the woman’s power to dissolve her marriage
i now subordinated to the judge’s decision and approval. The
pwo techniques are tamlik and khul’, both of which can be
considered as survivals of, or transitional compromises with,
women’s former freedom in marriage contracts.

The techniques of tamlik confer upon the wife the power to
divorce her husband if he delegates such power to her. The
repudiation formula, ‘I divorce thee’, becomes ‘I divorce thee
whenever thou decides it’.

jmam Malik explains the logic of this technique: ‘If a man
gives his wife the right to self-determination (mallakaha amraha),
whatever she decides becomes legally binding.”* If she decides
to leave him, there is nothing he can do about it. He recounts
the dialogue between a Muslim judge and a Muslim husband
painfully surprised to see his wife use the power he had
delegated to her.

The man: [ gave my wife the right to self-determination
and she divorced me. What do you think?

The judge: I think that what she did is perfectly legal.

The man: Please do not do that [i.e., agree with her
against mej.

The judge:I did not do that, yvou did it.*

Con?e tahn_ﬂik procgqure was not reenacted in the 1958 Moroccan
ditio}. Vivs IC}; spec:flf()s that ’repudiation subc.'rdinated to a con-
N 'Vf'a'ueless %* The tamlik he?d subordma'ted repudiation
Scatse 1 fesl'lapproval. ‘The technique of tr{ml:k is Interesting
Pcial] t}l’: the mechanisms and ‘con.cepts involved in it, es-
d tran};fe ¢ concept of self-determination as something that can
i ‘l;red fr?m the man to the woman. It expressed the idea
privilege o?man s freedom of decision is not an inseparable
" the husband, but can be the object of bargaining
€en the spouses.

Khyt 1:
“" literally means “to cast off". Legally it refers to the
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husband’s renouncing his rights over the woman as 3 wi
she has agreed to pay him a certain sum of money to buy ﬁfe My
dom. Imam Malik mentions that it was practised in the Prer fee
time.”” The buying of a woman'’s freedom is often useq iOPhel'“
in which it is evidently the woman’s fault that the marrr-] e
not working. A price is negotiated between the husban];ge ¢
the woman’s family and is paid to the unlucky husbang and

Schacht sees khul’ as “an exchange of assets”. ** 1t seems 1, b
fair practice by which everybody gets something: the g o
her freedom and the man compensation for his loss. But r-l:a-n
easy to imagine the corruption of such a practice into a Weal :
to oppress women. If a wife has a fortune of her own or cof;on
from a wealthy family, the man may make life so miserable fes
her that she will have to ‘buy herself’ back from him. K

Such cases must have been quite frequent, because Malik
warns that if it is established that the woman was coerced by
her husband, the judge should free her and the husband should
not be granted indemnization.*® The Moroccan Code instity.
tionalizes the khul" technique in Articles 58 and 61. Article 63
warns, ‘The husband shall acquire compensation only if the
wife has consented to obtain her divorce without coercion or
constraint.”

Tamlik and khul’ are remnants of women’s sexual self-
determination before Islam. But most other features of pre-
Muslim sexual practices were stamped out by the rules regu-
lating Muslim marriages. Before Islam, for example, women
frequently remarried as soon as they were divorced. If pregnan
by their first husband, the child was considered to belong to the
second husband.*® Physical paternity was regarded as un-
important. Under Islam physical paternity was essential, s0
women were forbidden to remarry until several months had

passed and it became evident that they were not pregnant by
their previous husband.

Idda: The Muslim Guarantee of Paternity

One of the first definitions of paternity in Arabia was th¢
proverb, ‘the child belongs to the bed’, a succinct statement of

. qulatio™ of Female Sexuality in the Muslim Social Order 63
£
aslim pelief. The child born in wedlock belongs to the
the ™ 4 even if he is not the biological father. A pregnant
husba? ;uomaﬂ is assumed to have been impregnated by her
qarrie 4, and the child belongs to him.
h“sban-d'ea that a woman impregnatéd by a believer would
The 1m intercourse with another believer, even in the frame-
eng?8° age, became sacrilege: "Whoever believes in Allah

k of marri :
¢ other world would not allow his sperm to water

nother man’s child.”! ‘

! 4 woman who is pregnant is therefore forbidden to enter into
o new marriage until she gives birth to the child: “For those
h child, the waiting period shall be till they bring

O n wit
iwomen] o

forth their burden.

Elam ensured physical paternity by instituting the idda
period, which obliges a widowed or divorced woman to wait
several menstrual cycles before getting married again.”
Widows are required to wait four months and ten days,
divorcees four months.*

The Moroccan Code reenacts the idda just as it was established
in the Koran and adopted by Malik. Article 72 forbids a preg-
nant woman to marry before her child’s birth. Article 73 obliges
the repudiated wife to wait three consecutive menstrual flows
before engaging in a new marital union. But further measures
are taken, in specific cases, to plug any loopholes in the system
of paternity.

Even menopausal women do not go unchecked. On the off
chance that they can still conceive, they have to wait three
months before seeking a new husband (Article 73). Given the
volatile tendencies of marriage markets in Muslim society and
their competitiveness (due precisely to repudiation, which
makes available a greater number of marriageable women than
demography alone would), the idda constitutes a rather harsh
Penalty for all newly divorced women and in particular for
Menopausal women who have the further disadvantage of

¢ing middle-aged in a society in which youth is avidly prized.

The penalizing aspect of the idda appears even more clearly in
the case of women whose menstrual flow is irregular or who
ba\re no flow at all. On this point there is a significant difference

®ween the Koran and the leader of the Malekite school. The
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Moroccan Code emulates the latter. While the Koran,
only a three-month waiting period for those “who g l‘eqwm
menstruation™® or have doubts about its regl.llaritespaIr of
Malik penalizes those two groups with a waiting ). tman
twelve months.>® Article 73 of the Moroccan Code alsg Sﬁrmd of
that ‘women whose menstrual flow is late or irregular 1};u1ates
cannot distinguish between one menstrual flow and thc:. f(:] oho
ing, should wait an idda period of twelve months./
The new social structure of Islam, which constituted ar

lution in the mores of pre-Islamic Arabia, was based on o
dominance. Polygamy, repudiation, the prohibition of zinamabe
the guarantees of paternity were all designed to foster’a;d
transition from a family based on some degree of female lfe
determination to a family based on male control. The Pro ; f
saw the establishment of the male-dominated Muslim fami{) :
crucial to the establishment of Islam. He bitterly fought exist);nS
sexual practices where marital unions for men and women alikg
were unstable and lax.

low,.

3
Sex and Marriage
Before Islam

Marriage on the Eve of Islam

The matriage practices of the first Muslim communities, richly
documented by Arab sources, provide much information about
{he sexual practices that prevailed in pre-Islamic Arabia. But the
wealth of information contained in Arab documentation high-
lights the paucity of analysis of the data.

Ideclogical biases have often inhibited more audacious
analytical efforts. Historians dealing with these problems are
often so deeply imbued with centuries of monotheistic patri-
archy that they find it impossible even to imagine that the
situation on the eve of Islam was far more complex than the
system later consolidated by Islam. The important thing is not
whether a patriarchal or matriarchal system held sway in pre-
Islamic Arabia; the real question is rather to discover which
sexual practices Islam forbade and which it encouraged. It is by
retracing Islam’s selective astitude toward jahiliya sexual practices
that we may grasp the new religion’s stance toward relations
between the sexes. That is my object here.

The point, then, is not patriarchy or matriarchy, but to what
extent the Muslim family represented a continuation of the pre-
ISl_amic family. Was there a radical break with the practices and
principles of the old family or not?
th:; 1s interesting to note the Shz?rp differenc_es of opinion on
whicr;‘atter among vz'n’ious hlstorlans. depending on the era in
pener ltlhey wrote. Historians of the first few Fenturies of Islam
their ally exhibited a far more open fmd_flem‘b]e at.titude than
(auth(r,nOdem colleagues. Early Islamic historians like Bukhari

r of the Sghih), Ibn Habib al-Baghdadi (Kitab al-
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Muhabbar), and Ibn Saad (Kitab al-Takabat) held that
Muslim family marked a break with earlier practiceg. T ¢
acknowledged that the patriarchal marriage endorsed by I} E¥
. am
had been paralleled by many other forms of union tha; we
clearly anti-patriarchal: there were unions in which the Chﬂre

. . . d
did not belong to the biological father (and even Polyandre,,
marriages in which the woman had more than one reguls
sexual partner), and there were unions in which the woman, hag
an absolute right to send her husband away if she sp desireq
severing the marital bond with a ritual gesture as sjmple'
as lowering a veil across the mouth of her tent when she p,
longer wished her husband to enter. But all these practices,
though amply documented, were subsequently prohibited py
Islam. ’

The rigidity with which modern Arab historians refyse i,
admit, even at the level of pure analysis, that customs expres.
sing female sexual self-determination could have existed is
truly fascinating. The most extreme case is perhaps Salah
Ahmad al-’Ali. Although he has collected abundant evidence
about pre-Islamic sexual customs (and his knowledge of both
Arab documents, and documenis and studies unearthed by
orientalists is erudite) that proves the existence of unions in
which the woman’s sexual self-determination was absolute and
unchallengeable, he asserts that ‘bedouin society was organized
according to the patrimonial system in which the man had
power and authority over the woman, the children before
puberty, and the household.! He claims that mut'a and
mubada’a marriages were considered deviant practices (shaddal)
during the pre-Islamic period (see Bukhari’s comments on pre-
Islamic marriages later in this chapter).?

I have read the same Arab sources as he has, and nowhert
have I found clear information on the statistical frequency of
these pre-Islamic marital practices or on the moral attitude ©
pre-Islamic society to them. Earlier historians simply noted th
Islam condemned all marriage customs that contradicted the
religion’s principles, namely the principles of patriarchy- It
therefore of some interest to look briefly at what these CuStomi
and practices were. Exactly what was it that Islam forbade:
According to my reading of the historical evidence, Islaf!

|
panish
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ed all practices in which the sexual self-determination of
was asserted.

Omer;- marriage gave absolute male authority a stamp of

Mus m:ov.a]. One source of data on marriage in early Islam is
holy ?’Phpth volume of the Kitab al-Tabagat al-Kubra ('The Book of
tlle EIgCla.;sgs') by Ibn Saad.? The work as a whole is a classifi-
L’r{fﬂ; Of_the early Muslim community. The eighth volume, On
;:};1;3”, is a compilation of biographical information about the
first WOmen converts to join the Prophet’s entourage. The first

art of the book contains information on women related to the
prophiet either by blood or marriage ties: his female cousins,
sunts, daughters, and wives. The second part is a compilation

w

of biographic on 574 women who were among the first
converts.
A systemat sis of Ibn Saad’s book was undertaken in

1939 by Gertrude Stern in order to assess marriage in the early
Muslim community.? She did not try to interpret her findings or
to make them fit any particular theory. Her work is therefore a
mere description of marriage processes: betrothal, consent,
guardianship, dowry, adultery, and the dissolution of marriage
ties. She found no ‘fixed institution of marriage’. She describes
adiversity of sexual unions whose ‘outstanding feature appears
to be the looseness of marriage ties in general and the lack of
any legal system for regulating procedure.”

If one takes into consideration the preceding facts in
conjunction with other factors such as the absence of any
contract or legal guardian, the exclusion of the wife from
her husband’s inheritance, the easy methods of divorce,
the lack of a period of seclusion after divorce and widow-
hood—-the idda—the conclusion must be reached that
there was no fixed institution of marriage and that marriage
ties were in no sense regarded as binding.®

at;he work o_f C‘fet."trude Stern is impr_essive in its rigorous
ESSeTtPt at objectivity and strict analyt-v.ls of th? dz?ta, yet her
i *lon that ‘there was no idea of a fixed institution of mar-
"xgj an be misleading. This can mean either that there was no

nstitution of marriage at all or that there was no institution
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of marriage similar to models Stern considered stable T
difference is enormous. From her description it seems iy Ee
that what she meant was that there was no fixed and meti:}'
lously regulated institution similar to the juridically COmplu.
procedure of Muslim marriage. &

According to Ibn Saad’s biographical data, polygamy €Xisteg
neither in Mecca, a sophisticated urban centre with tradip,
relations reaching deep inte the Byzantine world, nor in Medin,
the basically agrarian community to which the Prophey
emigrated. Stern wrote:

There is no reliable evidence of the practice of polygamy
in pre-Islamic times at al-Madinah [Medinal, as unde,.
stood in the Islamic era, that is, the system of a man
marrying a number of women and maintaining them in
one or more establishments. . . . Moreover, from a study of
the genealogical tables which I have compiled, it is to be
observed that there is no indication of a well-defined
system of polygamy.”

She arrived at identical conclusions for Mecca, adding:

It is possible that Meccan men contracted marriages with
tribal women, but that they were either of a temporary
character or the woman remained with her own people,
but as is the case of the Medinans there is no evidence ofa
man supporting and maintaining more than one wife ata
time ®

Here Gertrude Stern draws attention to a vital detail usually
overlooked in the analysis of pre-Islamic marriages: the uxorn-
local character of the marriage.” Polygamy in an uxorilocal
setting is an altogether different institution from polygamy if_‘ a
virilocal one. Uxorilocal polygamy could very well co-exist with
a similar polyandrous right of the woman, who might be visited
by many men.

The Prophet’s great-grandfather, Hashim, contracted an ux0™"
local marriage. The offspring of the union, the Prophet13
grandfather, Abd al-Muttalib, was raised by his mothel-
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{(who was from Mecca) coniracted the union during a
mhe town of Medina, where he asked Salama Bint Amr for

g o 4 and married her. She bore him Abd al-Muttalib.
ner hat left Medina and went back to Mecca, leaving the child
Has.hlglwith its mother. After Hashim's death, his brother went
pehin dina to fetch the boy, then an adolescent. It took three
o Me f negotiations between Salama and the uncle to decide
day'.; ?e of the child, who said that he would leave his mother
:):e]v ?f she herself ordered him to do so. Salama is described as a

woman who

Hashi

. because of her noble birth and her high position
among her people, never allowed herself to marry anyone
gxeept under the condition that she would be her own
master and retain the initiative to leave her husband if she
disliked him."!

Muslim historians link sexual self-determination to the
woman’s high social position.”? Al-Baghdadi’'s Kitab al-
Murhabbar contains a chapter entitled ‘Women who kept com-
plete autonomy after their marriage, who stayed with their
husband if they wanted and left him if such was their desire,
and who behaved in this manner because of their prestigious
position (gadrihinng) and their high rank (sharafuhunna).” The
names of women of the Arab aristocracy then follow, with
Salama Bint Amr heading the list. It is understandable that Ibn
Hisham, the historian of the Sira (‘biography’) of the Prophet,
would seek some justification other than matriliny to explain
Salama’s attitude, since matriliny was condemned as prostitution
by the time the Sira was written.

Th_@ Prophet’s own father, Abdallah, contracted a matrilineal
Marriage with Amina Bint Wahb.

When Abdallah [bn Abd al-Muttalib married Amina Bint
Wahb, he stayed with her for three days. Such was the
Prevailing custom when the man decided to marry a
Woman who stayed among her own tribe.!*

Am; .
"™In2 evidently stayed with her own kin. When Abdallah died




on his way home to Mecca from a trip, Amina was sey
months pregnant with the Prophet. The child stayed wiy, hir:
‘ l mother until her death. He was then six years old. Only afte;

age, she insisted on keeping total control. Before marrying
mrﬂlgn’ Umar she set these conditions: ‘He will not touch
@aidher woman. He will not prevent her from spending his
nd will not oppose any decision she might make.
he will leave him."'®
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her death was he taken in charge by his father’s kin * anot s
money:

Women'’s independence from their husbands and theijr insis. Dtherwise S

tenice on sexual self-determination seem to have been POSsib]e
only because they were backed by their own people. Ty

instance of rebellion against polygamy is that of A the harlots of Hadramaut and did likewise so that some

| [.|“ ’l independence persisted even with the growing affirmatign of Women's Resistance to Islam
Ei‘ o ‘:‘_‘! patrilineal trends in the Arab society of Muhammad's time,
‘LI, i "‘ when the principle of marriage by capture or purchase wy Amina recognized that women were much happier before the
;i|||‘ i | gaining ground.15 . prophet’s time. When asked why she was so funny and humor-
“ | "’J Marriage by capture or purchas_e imphes a structure of vigg ous and her sister, Fatima, so deadly serious, she answered
:i“; b local polygamy. This was a novel idea in tbe Prophet’s time, a5
’I |}|‘ 1“ ll.{ ‘.'; is evidenced by his own inconsistent attitude towards it. Al [t is because she [Fatima] was named after her Muslim
' I "lg though he himself married thirteen women, he adamantly grandmother [Fatima is the daughter of the Prophet] while
‘w |’ I W opposed Ali, his son-in-law, when the latterldeuded to contract | was named after my pagan great-great-grandmother,
il |“ ’ |‘ a second marriage and thus provide Fatima, the Prophet’s who died before Islam’s arrival. [Amina is the mother of
‘* ‘| .‘.I\: ’ favourite daughter (who was not particularly known for her the Prophet.]?
{1 | |._3.: beauty), with an unwelcome co-wife.
iy I{ i ' This idea is corroborated by historical incidents, some violent and
H | I will not allow Ali Ibn Abi Talib and I repeat, I ‘f’lu not bloody like the case of the so-called harlots of Hadramaut, others
| } i allow Ali to marry another woman except if he divosces more peaceful like the insistence of early Muslim women on
\ my daughter. She is a part of me, and what harms her, their freedom of action in initiating and ending sexual unions.
| I harms me.6 After the death of the Prophet in June 632, a broad movement
AL . Lor 4 of apostasy swept the Arabian peninsula, and the tribes refused
H‘ , The Prophet appears to have known that it was harmf}l 0 to pay taxes to the Prophet’s successor, the first caliph, Abu
i: ‘ i woman to share a husband. Another illustration is provided by Bakr*! The movement was severely repressed and ended one
i " } p““ the Ansar, the Prophet’s political supporters. They thought year later, after fierce battles between Islam and its opponents.
‘ | ‘““J \ | polygamy so degrading that they urged one of ti117eir daugth:i' One of the movements of apostasy was led by a group of
i i - i het.! They arg Women . .
i \ | Lglla Bint al-Khatim, not to marry the: Prophe 4 k}; bl -, hWho ceIebrated. the death 'of the Prophet in a ]oyf_ul
N that she was too proud. She might get jealous and ma Gion Kit Phere. The event is recorded in Ibn Habib al-Baghdadi’s
‘“: |||m in the householc(ii c;f' thei}‘Pro;?iletth _ar;d thus lp:(::otl;z t‘i‘} he b al-Muhabbar.22
| ‘ i . ird exam
i i betweer} hu.n an is a %es o h‘P ho is supPOSe There ) ‘ '
il } h;HF Prophet’s wife (or concubine) Ray ana, w om sharin? were in Hadramaut six women, of Kinda and Had-
I ' i to have divorced because she was too jealous to bear ine 'amaut, who desired the death of the Prophet of God; they
|| i him with her co-wives. He remarried her when she regndjng therefore [on hearing the news] dyed their hands with
|‘ w li|‘l H ina, t fMna and played on the tambourine. To them came out
LA el o e
I

} control over her feelings.'® But probably the most outsta

ted
Prophet’s great-granddaughter. Whenever she contrac twenty-odd women joined the six.2
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The caliph received two letters relating the event angq

him to punish the blasphemous women. Both lettersasking
written by men. The caliph’s answer to the governoy of Kvw "t
ordering him to retaliate, reads as follows nda,

[n the name of God, the compassionate, the mercify
Abu Bakr to al-Muhajir Ibn Abi Umayyah. The tw
eous servants [of God] who remained steadfass N the;
religion when the greater part of their tribes apostasi;lf
(may God grant them the reward of the righteous fo; theiq
and smite the others with the fate of the wicked) ha\.:
written to me declaring that before them there are certyp
women of the people of Yemen who have desired the
death of the Prophet of God, and that these have been
joined by singing-girls of Kinda and prostitutes of Hadrs.
maut, and they have dyed their hands and shown joy and
played on the tambourine in defiance of God and in
contempt of His rights and those of His Prophet. When my
letter reaches you, go to them with your horses and men,
and strike off their hands. If anyone defends them against
you, or stands between them and you, expostulate with
him, telling him the enormity of the sin and enmity which
he is committing; and if he repents, accept his repentance,
but if he declines, break off negotiations with him and
proceed to hostilities—God will not guide the traitors!
However, | think, nay I am sure, that no man will condone
the evil acts of these women or hinder vou from smiting
them away from the religion of Muhammad as one might
smite off the wings of a gnat.**

]- FTOm
O right.

[f we interpret this opposition between a group of women
and Islam as a clash of interests, we have to analyse wha
interests were at stake. First we must identify the parties. The
identity of the first caliph is indisputable, but that of the
women is not. The Muslim document dismisses them sum”
marily as harlots. But this ‘harlotry’ was unusual indeed. The
Muslim historian Ibn Habib al-Baghdadi identifies twelve of
them. Two were grandmothers, one a mother, and seven Wer
young girls. Three of the twelve belonged to the ashraf (the
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&) and four to the tribe of Kinda, a royal tribe which

. clasyemen with its kings.” Some of the men who inter-
: vide defend the women against the Muslim governor’s
. ‘:fere from this same royal tribe. What kind of harlotry is
d by elderly grandmothers, young girls, the most noble
the members of princely houses? And why, in any

was the clapping of tambourines by twenty-six women in
case}_araway villages of south Arabia so threatening to the
erful Muslim military order?
F L. Beeston explains the conflict between the women and
ilam as a clash between the old religion and the new.”® He
;peculates that the new religion deprived these women dissi-
LicnfS 8f their position as pagan priestesses of the old temples,
where religious prostitution was practised. This speculation is
not altogether warranted by the text.

The text, however, does make two things clear. First, some
women opposed Islam because it jeopardized their position.
Whatever that position was, it was evidently more advantag-
eous than the one Islam granted them. Second, the opposition
between these women and Islam was clearly grounded in the
sexual field. The fact that the caliph labelled his opponents as
harlots implies that Islam condemned their sexual practices,
whatever they were, as harlotry. [ believe that the incident of
the harlots of Hadramaut is an example of Islam’s opposition to
prevailing sexual practices in pre-Islamic Arabia.

{‘Uﬂ:es
mdise
of women

i
PUW
A.

Matrilineal Trends in Pre-Muslim Society

Robertson Smith pointed to the sixth and seventh centuries as a
trar?sitional phase in Arab kinship history. He argued that the
Period of Islam's appearance had a multiplicity of sexual unions
E‘E’Ipnginé to two trends: a matrilineal trend, which he calls
‘ﬁ’dqu? marrriage,”” and a patrilineal trend he calls ba’al or
SMinion marriage.2® The two systems, which existed side by

Site down to the Prophet’s time,*” were diametrically opposed

it . . .

:each other. Not only were they governed by different kinship

w“ s, but they ‘imply fundamental differences in the position of
OMen and so in the whole structure of social relations’.> The
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difference between the two systems can be SE@MmMmarizeq
as

Matrilineal Trend

Child belonged to Child belonged ¢,
the mother’s group the father’s

Patrilineal Trepg
Kinship rule

Paternity rule Physical paternity Physical Paternity
unimportant: the important becauge
genitor does not the genitor must p,

have rights over his the social father

offspring
Sexual freedom Extended, her chastity Limited, her chastit
of women has no social is a prerequisite g
function for the establishmeny
of the child’s
legitimacy

Status of women  Depends on her tribe Depends on her husbang
for protection and for protection and
food food

Geographical Uxoriiocal Virilocal -
setting of marriage

?adiqa marriage (from sadig, ‘friend’, and sadiga, ‘female friend’)
Is a union whose offspring belong to the woman'’s tribe. It is
initiated by a mutual agreement between a woman and a man
and takes place at the house of the woman, who retains the
right to dismiss the husband. In ba’al marriage the offspring
belong to the husband. He has the status of father as well as of
his wife’s ba‘al, or “lord’, ‘owner’. In such a marriage
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Certainly Mecca made no exception to the rule that
Arabian ba'ul marriage was regarded as constituted by
.nture or by purchase, that the marital rights of the
husband were a dominion over his wife, and that the
disposal of her hand did not belong to the woman herself
but to her guardian. For all this is still true even under
lslam; the theory of Muslim law is still that marriage is
rchase, and the party from whom the husband buys is

u
Fhe fatl " agh by a humane illogicality the price be-
comes perty of the woman, and the husband’s
rights ¢ ransferable. And so, though Islam softened

some of the harshest features of the old law, it yet has set a

permanent seal of subjection on the female sex by stereo-

typing a system of marriage which, at bottom, is nothing
than the old marriage of dominion.*?

Sadiga marriage was characterized by sexual freedom for

women, symbolized by their sovereignty over the marital house-
hold, namely the tent in which they received their husbands.

The women in jahiliya, or some of them, had the right to
dismiss their husbands, and the form of dismissal was
this: if they lived in a tent, they turned it around so that if
the door faced east, it now faced west, and when the man
saw this, he knew that he was dismissed, and he did not
enter.*?

It is evident that this kind of marriage could only be uxorilocal,

It li -
|!||""‘ T ce the woman remained with her tribe and depended on it.
i rM“:l‘ I The wife, who follows her husband and bears his children, The symbolic gesture of dismissal was known as ‘she draws a
L

. ” who are of his blood, loses the right freely to dispose of between the husband and herself’ and was used in the
i

her person. Her husband has authority over her and he of Muhammad Ibn Bashir, whose wife ‘drew a curtain
alone has the right of divorce.? betweer: him and her and disappeared”.*

: -ghe variety of sexual unions practised in pre-Islamic Arabia
5 best described by the reliable Muslim traditionalist Bukhari:

| K
| |
.‘ R |
I i

Robertson Smith concludes that Islam accelerated ihe
transition from matriliny to patriliny by enforcing a marriagé
institution that had much in common with the patriliﬂeal Ib'ﬂ Shihab said, Urwah Ibn al-Zubair informed him that
dominion marriage, and by condemning all matrilineal union® Aisha, the wife of the Prophet (God bless and preserve him)
as zing. mformed him that marriage in jahiliyah was of four types:




1. One was marriage of people as it is foday, where am
betroths his ward or his daughter to another man, and tin
latter assigns a dowry [bride price] to her and then Marrieg hee
2. Another type was where a man said to his wife whey, S!r
was purified from her menses, send to N. and ask , hﬂ;v
intercourse with him; her husband then stays away ffOn:
her and does not touch her at all until it is clear that she is
preghant from that [other] man with whom she Soughy
intercourse. When it is clear that she is pregnant, her
husband has intercourse with her if he wants. He act
thus simply from the desire for a child. This type of
marriage was known as Nikah al-Istibda ['the marriage of
seeking intercourse’].

3. Another type was where a group of less than ten men ysey
fo visit the same woman and all of them to have intercourse
with her. If she became pregnant and bore a child, when
some nights had passed after the birth she could send for
them, and not a man of them might refuse. When they had
come together in her presence, she would say to them,
“You [plural] know the result of your acts. [ have borne a
child and he is your [singular] child, N.” naming whoever
she will by his name; her child is attached to him and the
man may not refuse.

4 The fourth type is where many men frequent a woman,
and she does not keep herself from any who comes to her.
These women are the baghaya {prostitutes]. They used to
set up at their doors banners forming a sign. Whoever
wanted them went in to them. If one of them conceived
and bore a child, they gathered together to her and sum-
moned the physiognomists to designate as father the man
whom the child resembled most. Then the child remained
attached to him and was called his son, no objection to this
course being possible. When Muhammad (God bless and
preserve him) came preaching the truth, he destroyed'a”
the types of marriage of the jehiliyah except that which
people practise today [numbers added].>

ion

The general picture that emerges from Bukhari’s descript
is a system characterized by the coexistence of a variety ©
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. es, OF rather sexual unions. In three of the four kinds of
marci28=% piological paternity seems unimportant and the con-

iages,
marr!d{gfema]e chastity is therefore absent (2, 3, and 4). Two of
< t~:1rriages were polyandrous, the woman having as many
the The

<hands’ as she desired (3 and 4).
.hl;;nother kind of marriage mentioned elsewhere by Bukhari is

;g (marr pleasure, or temporary marriage’).
M

[f a man anu a woman agree to live together, their partner-
ship lasts three nights and if they want to extend it, they
extend it, and if they decide to part, they part.*

Tarmidi gives a description of the practicality of such a union

In early Islam, when a man would arrive in a new town
where he did not know anybody, he would marry a
woman in exchange for a sum of money according to the
length of the period of his stay, and she would keep his
belongings and take care of him. This was practised until
the verse forbidding it was revealed.”

Its sexual goal is affirmed in another traditionist’s description
Imam Muslim writes.

Mut’a . .. was a temporary marriage. The man would say
to the woman, ‘I will enjoy you for a certain period of time
in exchange for a certain sum of money.’ It was named
mul’z [pleasure] because its main purpose was exclusively
sexual pleasure, i.e., without procreation and other pur-
Poses usually expected from marriage. Mut'a was out-
lawed by the Book and the Sunna.?

It was practised in early Istam and is still practised by Muslims
*ho fellow the Shia trend

fuggmpared to orthodox Muslim marriage, mut'a 'Violat:es two

em amental principles of Islam’s ideal of sexual union. First, its

rEegorar}’ and personal character gives the woman as m1_1ch

®m as the man, in both the initiation and the termination

the Marriage. Muslim marriage reserves these rights to the
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man only, subordinates the woman’s consent to that ¢ h

guardian, and alienates her freedom to divorce by SubOrdiQr
ating it to a judge’s decision. Second, such a union implirj\
different paternity rules than the ones on which Muslip malrs
riage is based, the rule according to which the social fathey mus-;
be the biological genitor. For Robertson Smith )

Mut’a in short is simply the last remains of that type al
marriage which corresponds to a law of mOthel‘*kinship
and Islam condemns it and makes it ‘the sister of harlotyy,
because it does not give the husband a legitimate .
spring, i.e. an offspring that is reckoned to his own tripe
and has right of inheritance within it.*¢

The panorama of female sexual rights in pre-Islamic culture
reveals that women’s sexuality was not bound by the concept g
legitimacy. Children belonged to their mother’s tribe. Women
had sexual freedom to enter into and break off unions with
more than one man, either simultaneously or successively. A
wornan could either reserve herself to one man at a time, ona
more or less temporary basis, as in mui’a marriage, or she could
be visited by many husbands at different times whenever their
nomadic tribe or trade caravan came through the woman's town
or camping ground.?’ The husband would come and go; the
main unit was the mother and child within an entourage of
kinfolk.*? »

The linguistic legacy of the matrilineal past has survived in
Arabic. The word rahim, meaning ‘womb’, is ‘the most general
word for kinship’.** Batn (‘belly’) is the technical term for a 2"
or sub-tribe.** The word wmm (‘mother’) is the origin of 1
(‘community’ in general and, after Islam, the Muslim cor’
munity}. According to Salama Musa, the fact that the WU’ﬁ
haya, ‘life’, is also a name for the female reproductive appa_fa‘”‘f.
expresses the old Arab belief that women had the g‘ff 4;)
giving life while the male’s role was ‘pure sexual pleasure i

Robertson Smith copiously documents the shift from Pal‘m
lineal to matrilineal marriage with examples from both Musb
and pre-Islamic sources.*®
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The Effects of Muslim Marriage on Pre-Muslim Society
e consider marriage as a ‘rearrangement of social structure’
cocial structure as ‘any arrangement of persons in institu-
- nalized relationships’,*”” then a change in the marriage
t:otem would imply far-reaching socio-economic changes. A
’f}‘iinge in kinship implies a dislocation of old socio-economic
;mctures, and the appearance of new networks based on new
units. In Muhammad at Mecca and Muhammad at Medina,*®
Montgomery Watt analyses Arabia’s socio-economic foundations
in the transitional period during the sixth and early seventh
centuries. He attributes Islam’s sweeping success among the
iribes (Muhammad started preaching in 613, and when he died
in 632 most of Arabia’s tribes were already converted) to a pre-
existing malaise caused by the disintegration of the tribal
system. Insecurity and discontent were spreading because of
the rise of a thriving mercantile economy which was corroding
traditional tribal communalism. Individuals engaged in trading
were motivated by new mercantile allegiances which often
clashed with traditional tribal ones.* In thriving urban settle-
ments like Mecca, the contradictions between new and old
allegiances were particularly acute. The violation of traditional
allegiances brought about isolation and economic insecurity
among the weakest members of the tribe. Responsible members
who were supposed to administer property for the communal
good were : zd by individualistic pursuits and neglected
their tradit ole as protectors of the weak.”™ Women
and childre among those most directly affected by the
F"Sl'_“Ption v e vld networks of solidarity since they had no
;:;hh:xtiona]ized access to property through inheritance.”
mderutaru.:e was the privilege of those who took part in battles

¢ acquired booty: able-bodied adult males.

meBaUrf tlli women did not have the right to inherit, tha.t does not
clieve Sazt _}hej‘( had no afccess to goods, a‘s some Mgshm writers
core of-a t _helfr protection and economic well-bel‘ng were the
25 e ribe’s prestige and the embodlmlent -of its honour.”
Ponss fﬂ argued that many of Islam’s‘ lnStltUt.lo.l'lS were a
p. o the new_needs that emerged with the disintegration
communalism, a means of absorbing the insecurity

[fw
and
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generated by such disintegration. Polygamy, for example, 1,
been described as such an institution.** The Prophet, conce;n "
about the fate of women who were divorced, widoweq Zd
unmarried orphans, decided to create a kind of Tesponsibjj;,
system whereby unattached women were resituated in 5 famil,
unit in which a man could protect them, not just as kinsman bL;[
as husband. The fact that polygamy was instituted by the Korap
after the disaster of Uhud, a battle in which many Muslim Males
were slain, substantiates this theory.?”

Moreover, the Prophet had a vested interest in reintegraﬁng
women, made helpless by the breakdown of tribal solidarity,
into new solidarity units, because otherwise they were likely {0
seek protection in transitory sexual unions considered as zipg
by Islam. It is here that one sees the genius of Islam. Tha
its institutions were appreciated is shown by its success in
connecting both communal and self-serving tendencies ang
channelling these otherwise contradictory trends into the most
cohesive social order Arabia has ever known. The communal
tendencies were channelled into warfare for Pax {slamica, and
the self-serving tendencies were mainly vented in the institution
of the family, which allowed new allegiances and new ways to
transfer private possession of goods while simultaneously pro-
viding tight controls over women’s sexual freedom.

Watt suggests that the umma resembled the tribe in many of
its premisses. The responsibility system within the umma was
very similar to the tribal principles of blood-feud and lex
talionis: ‘For the military prestige of the umma, it was essential
in Arabian conditions that a Muslim should never go un-
avenged.'”®

But the umma steered the tribes’ bellicosity, usually invested
in tribal feuding, in a new direction— the holy war.%” The old
allegiance to the tribe was replaced by an allegiance entirely
different in both form and content. The new form is the um#?
and the basic unit is not the tribe, but the individual. The bond
between individuals is not kinship but a more abstract concept:
communion in the same religious belief.

In less than a few decades, the razzia-inclined nomadic trib€®
which were a great obstacle to Arabia’s thriving trade 1’0‘1.“?5
and centres, werg persuaded to give in to the umma, whic"
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d unconditional surrender to the will of Allah. Con-
ently, their quest for booty was deflected from internal
seqV and channelled into holy war against the common
atteck® The wealthy Byzantine and Persian empires fell to the
K7abs pefore they were even fully aware of the existence of
Ard (Persia was conquered in 642, twenty years after the hijra;
]slarP-rst siege of Constantinople took place in 670.)
th; ;allei to the hamessing of tribal bellicosity in the service of
the ?Vluslim community, there was a similar absorption of self-
Eering tendencies into the family structure. One of these
channelling mechanisms was the concept of fathe.-rhoocg and
legitimacy, which allowed full expression to the believers’ self-

requir®

enf.’m

interest.

it would be natural for him [any man in an increasingly
patrilineal society] at the same time to become specially
interested in his own children and to want them to succeed
to the wealth he had appropriated. In a matrilineal family,
the control of the family property would normally pass
from a man to his sister’s son.*®

For a man to transfer his goods to his sons implies that he has
sons, which had not generally been clear. Biological paternity
had been considered unimportant in the pre-existing systems,
and the patterns of female sexuality made it difficult to establish
who had begotten whom. Islam dealt with this obstacle in two
ways. As we have seen, it outlawed most previous sexual
practices as zing and institutionalized strict control over
Paternity in the form of the idda, or waiting period. The idda can
be seen as the best proof both of the previous disregard for
biclogical paternity and of Islamic curtailment of female
sexual rights, since no equivalent period was instituted for
men,

As the institution of the idda shows, obsession with depriving
A woman of her power to determine paternity is difficult to
“atisfy without her cooperation. The idda implies that the Mus-
‘M God does not expect a woman'’s cooperation, although He
o Plicitly requires it as a condition of her oath of allegiance.

®TSe 228 of the second sura declares




. LN

It is not lawful for them {women] that they shoulg
that which Allah hath created in their wombs, if ¢
believers in Allah . ..

Congey
hey

The fact that despite His unequivocal orders to women All

decided to check on them by institutionalizi o

: ‘ y institu ng the Waitin
period shows that He did not expect them to obey the divin
order. The expectation that women will not cooperate, that the
will need to be coerced, explains man’s religious duty to contrgﬁ
the women under his roof. The man is responsible not only
satisfying the woman sexually and providing for her economic.
ally, but, as a policeman of the Muslim order, also for disciplin.
ing and guarding his female relatives.

Watt noted that the idea of a police force distinct from the
community was unknown among the Arabs.>® A rigid code
honour compelled every individual to tailor his actions, whick
were entirely involved in communal pursuit, to the community’s
standards. In Islam the same mechanism operated, but the
man's burden was heavier because the umma conceded him an
individual territory of which he would be the master and for
which he would be held responsible: ‘The man is the guardian
of his family and he is responsible . . .’

Conclusion

The social order created by the Prophet, a patrilineal mono-
theistic state, could exist only if the tribe and its allegiances
gave way to the umma. The Prophet found the institution of the
family a much more suitable unit of socialization than the tribe.
He saw the tightly controlled patriarchal family as necessary t
the creation of the umma.

The Prophet’s religious vision, his personal experiences, and
the structure of the society he was reacting against all contributed
to the form Islamic society took. The assumptions behind the
Muslim social structure—male dominance, the fear of fitnd, th¢
need for sexual satisfaction, the need for men to love Allah above
all else—were embodied in specific laws which have regulat®
male-female relations in Muslim countries for fourteen centuri®>

’
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however, with modernization, basic changes are oc-
T(.)dayr;ot only in economic structures but in social relations as
_C.!Jf'r.,[r;id these challenge the underlying principles of Islam as a
:order. 1f we define modernization as involving, among
s, the integration of the economies of the Arab-
: untries into the world market, with all that this
puslim COWRES 5 . )
cs entails in disintegration, upheaval, conflict, and contra-
Pfo‘?e then we may say that one of the areas in which this
fhftlorr;;ion is having decisive effects is home life, the structure
l)[; efgmily relations, and especially the dynamic of relations
petween the sexes.
Arab-Muslim economies have already gone far along the
,o;;(-i to integration into the world market. In his book The Arab
Economy Today Samir Amin shows that ‘the Arab world occupies
a very special place in the Third World as a whole and is the
part of it most closely integrated into the contemporary world
" This economic integration has been accompanied by
an ideological integration that is far less widely accepted. An
Arab man buys an automobile produced by French, Swedish, or
American factories and he considers it his property for which
he has paid a certain price. The same man has a far more
ambiguous attitude towards the import of what might be called
symbolic capital. The great struggles in the Arab world today
concern this attitude towards Western symbolic capital, in
particular the fight for authenticity (al-asala), which now figures
prominently in all current debates, whether these be political,
social, or economic.

One of the areas in which the import of Western symbolic
Capital (ideas) has been evident is social relations, especially
Ei]_D'EI'al concepts like human rights, civil law, and the structure

relational models. Concepts like political party, trade union,
Parliament are among the ideological exports of former colonial

of Europe to the formerly colonized Arab societies.

In fact, the Arab nationalist movement itself may be regarded

 a strange Trojan Horse within which the transfer of ideas

ook place in a context of violently anti-Western, xenophobic
Struggle,

ey, ¢ fé}Ct is that economic dependence (the transfer of machin-

 *OT Instance) seems not to have elicited among contemporary

soClal ;
other thing
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Arab leaders the same virtually neurotic reactions as haye
aroused by the transfer of symbolic capital, by the ideg)
dependence that seems directly and openly to challenge th,
notion of identity.

If th.e debate is wide-rax:nging, the stakes are high. What i
most interest to us here is the transfer, during the tWentiet};
century, of ideas from liberal capitalist Europe to the Muslip,
societies, especially the elements of Western democracy gener.
ally grouped under the label ‘human rights’, which have bee,,
the subject of international treaties some of which directly
concern relations between the sexes. The fact that the Arab
countries have manifested their resistance to this transfer (f
liberal ideas about relations between the sexes by refusing to
sign certain international treaties and conventions has ngt
prevented them from ratifying many others that are clearly
prejudicial to the central principle of the Muslim family: male
supremacy and the systematic inhibition of feminine initiative,
of female self-determination. This is the pertinent point in
understanding the new trends in relations between the sexes.

For instance, to understand the virtually hysterical attitude
of Arab-Muslim leaders to the emergence of female self-
determination which is inherent in the economic and political
changes these countries are now experiencing, we must place
this attitnde in its historic and cultural context, which is to say
in the ‘Muslim time-frame’ according to which the year 622
marks the birth of civilization and the year 621 is still a time of
the chaos of ignorance, of jahiliya. Female self-determination.
feminine initiative, whether in the home or the outside world,
is the very embodiment of the absence of order, the absence of
Muslim laws. Hence the importance of looking back at the
roots, at the pre-Islamic period, if we are to comprehend some
of the behaviour patterns and cultural attitudes of the Areb
world today. )

In analysing the condition of women in the Muslim countr€
it must never be forgotten that ideologically the year 622 stil
lives in the formulation of future strategies. The time scales ©
contemporary Muslim societies are very special: fourteen ¢¢
turies seem to have elapsed without major upheavals of fata
discontinuity,”and the future promises to be a continuatio? 0

been

Ogicy|
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es,
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ast. The emergence of feminine initiative consequent to
anremarkable features of present-day economies as the
" Jividual wage is reminiscent in the collective memory of the
lﬂnﬂjcts of jahiliya, re-issued and projected forward as the
Egape of the future._ o ' .

" modern Muslim societies women who seek university
degrees and jobs and who inves_t a large part of their energies
in strictly individualist aspirations conjure up, in a whole
inventory of symbolic images, the ghosts of women of the pre-
lslamic Arab aristocracy, ghosts that have never been defini-
tively buried. Islam’s trenchant opposition to jahiliya has
aradoxically made jahiliya a fundamental matrix of the Muslim
psyche. And that psyche, through a strange regressive reflex,
sees the advent of the industrial era, the era of individual wages
and individual votes, as heralding a new jahiliya. Women—
with their dernands for initiative and self-determination—are a
symbolically potent component of both the old jahiliya and the
new, the one that opens with the modern era.

the P
such




PArT TWO

- on Male-Female Dynamics




4
The Modern Situation:
Moroccan Data

[ have outlined a theoretical model of the traditional Muslim
concept of female sexuality based on Ghazali’s ideas of Muslim
martiage: [ now would like to use his description of the Muslim
family not to evaluate the historical changes in that family, but
to understand the present situation by contrasting it with an
ideal type. [ will compare Ghazali’s ideal family with Moroccan
fedlity as revealed by the data I have collected, in order to
illustrate the trends shaping modern male-female dynamics.

I collected my data in Morocco during the summer of 1971. At
first my main concern was how to go about investigating the
changes occurring in male-female relations. 1 casually asked
about fifty people (roughly half males and half females), “What
do you think is the main change that has taken place in the
family and in women’s situation in the last decades?

Almost everyone | interviewed mentioned, at one point or
another, sexual desegregation. The idea was presented in dif-
ferent ways: ‘women used to be protected’, ‘women didn’t use
to go everywhere’, ‘women used to stay at home’, ‘there used to
be more order, women were strictly controlled’. But the under-
lying idea was always the same. So I decided to concentrate on
the dimension of male-female dynamics in which the changes
Seem to have been particularly noticeable—the use of space by
the sexes, ’

- Twanted to get two kinds of data, some describing family life
In both traditional and modern settings (where the wife holds a
Iob outside the home or has free access to the outside world)
and some describing the present tenstons in Moroccan society
re,lating to sexual interaction. I opted for lengthy interviews
With women to get the first kind of data. For the second, I used
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letters from a religious counselling service on Moroce,
television which receives hundreds of letters every d,
citizens with problems. I was allowed to borrow 4(2
letters.

n State
y frorn
of thes,

The Interviews With Women

Because of the theoretical nature of my research and the sq .
of what ] wanted to investigate—sexual desegregation—_|
decided to limit my field of observation as much as possibie_|
selected data concerning one numerically tiny stratum of t,
Moroccan population: the urban petty-bourgeoisie. Despite iy
size, this grouping has played an important political role s
other Arab-Muslim societies and is likely to do the same iy
Morocco.

I conducted about a hundred interviews, lasting twenty to
thirty minutes each, with women selected according to categor-
ies pertinent to my research (traditional women, modern
women), before proceeding to in-depth interviews. These, con-
ducted during the summer of 1971, lasted between two and six
hours each and required between two and six sessions depend-
ing on circumstances (presence of in-laws, noise level, mood of
the person being interviewed, presence of adult women ableto
look after small children during the interview, etc.). The cat-
egories ‘modern’ and ‘traditional’ cover a range of differences in
age, education, employment, and so on. Tables 1 and 2 below
(see p. 92} list some differences between traditional and modem
women and supply the age and marital status of the fourteen
women with whom 1 conducted in-depth interviews; the jobs
of the modern women and of the men supporting the traditional
women are also given.

In order to examine the trends of modernization more closely
I tried to interview mothers (traditional) with their daughters
{modern). I succeeded only four times in realizing this combrn
ation. The women concerned are indicated in the tables by th¢
same last initial. The interviews were non-directed and lengthy”
conducted in the normal rhythm of a ‘gossip’ exchange.

I concentrated on just a few interviews as sources for quotation
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increase readers’ familiarity with the individuals
ed. Within each chapter I used information from one
dcscrll_ge "5 much as possible. For example, the interviewee
intel’"]e.“:iha F. was the main source for the mothers-in-law and
sded I;a because Fatiha is a wonderful conversationalist—
n Onc);use the contradictions of the relation mother-son-wife
s bed almost archetypal dimensions in her case.
reaCh-est;matic reading of (or rather listening to) the tapes of the
- A:&ews revealed two major differences between the lives of
mt:ii‘tional and modern women. For the traditional women
m;ulal segregation had been very strict all their lives. For the
Snsodem women sexual segregation had been strict only durin|g
puberty, when they were made aware of the importance o.f their
hehaviour to the family honour. The modern women _dld nc:'ot
feel that sexual segregation was an important factor in their

i order 0

lives now. N
The other major difference between the traditional and

modern women was their perception of who was the most
important person in their daily lives, which person they had th.e
most intense relationship with, For the traditional women it
was their mother-in-law. For the modern women it was their
husband.

That these are the major differences suggests a link between
the institution of sexual segregation and the important role in
the family traditionally accorded the husband’s mother. But I
had no clue as to the nature of the link until I had done a content
analysis of the letters to the counselling service.

The Counselling Letters

The four hundred letters analysed are a sample of the thousands
sent to a counselling service financed and run by the govern-
ment. It is broadcast daily on the national network, which has,
bes%des entertainment programmes, many community-oriented
Projects. For example, divorces pronounced by judges on
founds of desertion are announced on the radio, thereby
dlsse“‘linating news to a large number of illiterate Moroccans
Who would otherwise not have access to this information.
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AEEMAEICN O VY omEn ImeRyiEwED selling has always been important in Muslim life because
cou?reedom accorded to the individual. There is no clergy, no
Table 1 f)f ﬂ’.l:;tionalized intermediary between the individual and God.
S Modern {Enj:n sensible adult is responsible for his thoughts and deeds.
Womten Wonmen To be a decent believer requires more than anythn"ng else the
Literacy [literate Literate ntention to be .so——that is, the mtentlor_l to' sybordmate onefs
Job Work within Work outside acts 1O the divmev law. Whene.ver the individual doul?ts his
the home the home knowledge of divmg law, he is supposed' to seek guidance
Sexual Segregation  Very strict Very loose from people trained m the matter. The Qadi Moulay Mustapha
Marriage Arranged by Woman chose Alaoui, whose services are free of charge anc'i delivered by
the parents own partner «adio, is probably the most populfxr counsell‘or in the country.
Age Born before Botn after He usually groups letters by subject and tries to answer one
‘ World War I1 World War I] specific theme each day. The themes emerging in the letters
il (when the determined their codification and content analysis.
i nationalists’ Because of the Arabic formula that heads most letters— ‘From
I influence opened up Mr. or Mrs. so and so, from the town of so and so'—the sex and
schools for girls) residence of the letter-writers were usually identifiable. The
Table 2 letters also frequently mention age and marital status. An analysis
ofithe sex, geographical distribution, marital status, and age of
TRADITIONAL WOMEN the letter-writers appears in Table 3 (see page 95). Whenever the
Marital Status  Age Occupation of the Male handwriting was too difficult to decipher or the information
Supporting Her was lacking, the letter was coded blank.
Halima H. Widowed 60  Son—Civil Servant The coding for the content analysis was suggested by the
Hayat H.  Married 40  Husband—Civil Servant themes that emerged from the letters. The majority dealt with
Fatiha F.  Married 45  Husband—Civil Servant problems relating to the family. The way I coded the content of
$::;i:1 . miii‘;l;&i 4 ig ?rléstll:::i?iiggd Civil Servant lf_he letters is illustrated by some examples of the variables I
Khata  Married 48 Husband—Works in electric 'sted under the heading ‘Pre-Marital Tensions’,
compan Vari . ‘ "
Salama Widowed 60 Son—AgricuItmI;i %echnician l‘la}?;ﬁi?"g{l:\elgvo:th 8 decision to marry
Maria M.  Repudiated 55  Son—Army Officer 2. Wantin ¢ i
g to marry the person of one’s choice
MoDERN WOMEN 3. Combination of 1 and 2.
‘ ‘ Marital Status  Age Her Occupation VafiaBle 1g. The parents’ stand
A ij(i)znaaid . m::iizg %ﬁ I’f‘zggl::trory Assistant ; g::ents interfere in offspring’s c}Toic’e .
‘ | Tahra T. Single 25  Medical Student (works part- 3 arehts openly oppose Fhe offspring’s choice
| time and has grant) ents’ force the offspring to marry a person of the
i Tama Repudiated 30  Public Relations Officer 4 parentis choice
il Lamia Repudiated 30  Accountant 5' Combination of 1 and 2
Safia Single 25  Secretary - Combination of 1 and 3.
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Variable 14: Parents’ response to children’s marital plaps
1. Curse
2. Threaten to curse
3. Open conflict, son-family
4. Open conflict, daughter-family.

As is evident from the kinds of themes I found, a cony,
versial question in modern Morocco is who chooses the mar;; ]
partner. Is it the youth orthe parents? According to the letter:
parents think it their right to choose their offspring’s partney ir;
marriage, and the offspring think it their right to choose f,,
themselves. The traditional Muslim ideas about marriage are i
direct conflict with the aspirations and desires of the young
generations.

My data suggests, and I believe, that Islam’s concepts of
female sexuality and women’s contribution to society (as |
outlined them in Part One) still determine the primary features
of the Muslim family. The role played by sexual segregation,
arranged marriage, the mother’'s importance in her son’s life, all
seem to be part of a system that discourages heterosexual
couple relations even within the conjugal unit.

Modernization, on the other hand, encourages desegregation,
independent choice of marriage partner, and the mobility of the
nuclear family. That this open clash of ideologies leads to
confusion and anxiety is apparent both in the counselling
letters and in the interviews with women.

My modest aim in this research is not to irritate the reader by
claiming to have uncovered the truth about the new male-
female dynamic that has emerged in modern Moroccan society. |
leave truth to those who seek certainty. My own feeling is that we
move forward faster and live better when we seek doubt. If I
manage to induce readers to doubt their prejudices and stereotypes
about relations between the sexes, then I will have succeeded
beyond my hopes. The qualitative analysis is not intended 0
flood the reader with statistical truths, which are in any case at
anyone’s disposal at the offices of the census department in Rabat
No, qualitative analysis ought to have the opposite effect: not 0
fortify your certitudes but to destroy them. It is understandabl®
that a good number of walking dead may not appreciate that.
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le 3
\ INFORMATION ABOUT
: LetTeErR WRITERS

A"
Sex
(indicated in 369 letters)
Number Percentage
- i 160 43
remale W e 209 57

yale Writers

GeoGraPHICAL ORIGIN
(indicated in 298 letters)

Number Percentage
writers from Big Cities 310 70
writers from Elsewhere 88 30

MARITAL STATUS
{indicated in 175 letters)

Single 46
Widowed 4
Married 48
Marriage Broken (Unspecified) 2
AGE
{(indicated in 107 letters)
Teenagers (Under 20) 45
Young Adults (Between 20 and 25) 39
Adults (Over 25) 8
Elderly (When the writers describe g

themselves thus)

_ Moreover, as a researcher, whether in the domain of theory or
' the analysis of particular material, I claim the inalienable
fight to make mistakes. Just as readers have the right to disagree,
to draw different conclusions. The objective is to arouse discus-
Slon about our behaviour toward the other sex, and about the
Politica] implications of that behaviour. By ‘political’ 1 do
M0t mean the democratic infrastructure (how parliaments,
Parties, and trade unions, for example, allow for the spread of

®Mocracy); T have in mind rather the relations we establish
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yvith the people closest to us, with whom we share ¢,
interests and weave the most intense and most inh‘ma: ea
relation possible—in other words, the people with WE; HMmap
shz_ire domestic space. It is quite inconceivable fg, N
being who does not cherish democratic relations in " Mumay
considered non-political, like the household (in w}?‘ Ohain
essential functions are enacted: eating, sleeping, love-;h ]-lfe’s
to seek it in the high ground of democracy, the part ping,
parliamentary chamber. Y eellor e
It is essential that the nature of democratic male
Telations be clarified. This basic question concerns al of-
is particularly vital for me, a woman living in a Muslim g

W [

female
Us ang
Cciety,

5
Sexual Anomie As
Revealed by the Data

@lations between the sexes seem to be going through a period
§i anomie, of deep confusion and absence of norms. The tra-
ditional norms governing relations between the sexes are
violated every day by a growing majority of people without
their incurring legal or social sanctions. One such tradition is
cexual segregation, the systematic prevention of interaction
perween men and women not related to each other by either
fairiage or blood. Sexual segregation divides all social space
into male and female spaces.

The overlap between male and female areas is limited and
regulated by a host of rituals. When a man inviles a friend to
share a'meal at his house, he knocks on his own door and in a
loud voice asks the women ‘to make way’ (‘amls trig). The
women then run to hide in dark corners, leaving the courtyard
free to be crossed by the stranger. The guest will remain with
his host, seated in the men’s room. If he needs to go to the toilet,
the ritual of ‘amlu trig is staged again, preventing the taboo
situation of interaction between strangers of different sexes.

Similar rituals surround the trespassing of women into male
spaces, which until recently was limited to a very few occasions
SUCh_ as a visit to a saint’s tomb, to the public baths and to
relatives at births, deaths and marriages. The veil is an expres-
$10n of the invisibility of women on the street, a male space par
excellence.
na‘t@‘\um:cn-ding to my interviews, _sexual_ segrs_egation was seen as a
Opti;a] part of life by women in their f]‘ftles, but merely as an
tradi:" for women now in their th1_rt1e§. Womgn’s right to
2o ionally male spaces is far more institutionalized or even

epted, whether at the level of laws or underlying ideology.
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The anomie stems from the gap between ideology ang rea);
for more and more women are using traditionally male g, y,
going without the veil, and determining their own lives e,
anomie created by the fissures between ideology, beljer
practice is well illustrated in the following letter receiveq
religious counselling service.

@
ff ang
¥ the

Casabalanca, 18 May 1971 Letter g
To his highness, Professor Moulay Mustapha Alagy;
Sir,

Nowadays the majority of people go to swim in the Sea
they go to beaches during the summer months. Men:
women, boys, and girls meet and mix together. The,
also mix with Christians and Jews, everyone looking &
everybody else’s nudity. Is this permissible in a
society? | asked this question a long time ago. I did not
hear your answer on the radio. Could it be that you did
not receive it?

Desegregation intensifies the sexual component of hetero-
sexual interactions, but society fails to provide any acceptable
models for sexual interactions. The consequent doubts and
anxieties are evident in the following letters.

Taza, 13 March 1971 Letter 46
To the religious scholar Moulay Mustapha
Str,

I was in love with a young man. He asked me to let him
kiss and caress me. [ gave in to his demands. 1 wé
encouraged in doing so by a girlfriend, but we did not g¢
as far as having intercourse. After a while 1 discovered thal
he was not serious about our relation and I kept awaY
from him. And 1 promised myself that I would neve’
commit such sinful practices again. Is what I have dof¢
permissible or forbidden by Islam? What can I do to €5
such s5in? Thank you! Thank you!

Sexual Anomie As Revealed by the Data g9

June 1971 Letter 100
From Miss K. .. .. to his highness Pr. M.M.
| send you 2 perfumed salutation, . _ _
Is it permissible for a young unma}rrled girl who is not
engaged to be kissed by a man who is not engaged to helr
ad does not intend to marry her? [ will be very thankful if
30U can answer my question with as many details as you
Many thanks, sir.

Rabat; 14

can.

content analysis of the 402 letters reveals that sexua!lity
(presericy in terms of questions about love, marriage, d_ev1ant
practices. and so on) seems to be one of the preoccupations of
the letter-writers. The majority of the letters a§1< about the
permissibility or non-permissibility of sexual actions from the
religious point of view. Most of the questions are abou? acts—
like swimming ‘nude’ (a woman is ‘'nude’ if she is not veiled) on
a2 mixed-sex beach or being kissed by someone other than the
legal husband - that are illicit and sinful according to tradition.
Interaction between the sexes, though increasing, is still an
unusual phenomenon in Moroccan society. Traditional, absolute
segregation between the sexes continues to pervade many parts
of the country.

A

Sexual Problems in Rural Areas

A survey of some rural areas' revealed that each village controls
its youth so closely that young men have no access to women
and engage in sexual practices considered deviant by their
society’s standards. For example, of those who answered a
Questionnaire:

14% confessed practising masturbation or sodomy;

20% practise homosexuality;

34% go to a brothel in the nearest town as often as they can
aff()rd 1t2

In the absence of thorough studies of the sexual practices of
Oroccan youth as a whole, we can draw no firm conclusions
aboyt sexual problems in general. But it is clear that sexual
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segregation is still a reality for rural youth.

Almost two-thirds of Morocco’s fifteen million peo
rural areas,” and 56 percent of the total population
twenty.* In the rural areas surveyed, 87 percent of the Peopl,
were under twenty-one, and 78 percent of these youths dreampe ;
of going to live in town. One of the reasons they gave fo, that
preference was that women are avatlable in towns.

ple live in
are under

In town there are as many girls as you want,

You can find brothels only in towns.

In town women walk with heads uncovered, wearin
short dresses; you can always take a chance with them *

Sexual segregation is enforced in one village with a character.
istically violent censure.

If you try to leave the village with a girl who is more than
twelve years old, more than thirty people will follow you.
They start throwing stones and shouting at you. It is nol
like in town; you need to take so many precautions.®

Because of the restrictions on heterosexual encounters, the
rura] Moroccan male is brought to perceive women solely in
terms of sexual need; both in and outside marriage women are
merely a more suitable way of satisfying sexual needs than
animals or other males.

At the age of seventeen I became aware of what was geing
on. I left animals and friends [with whom he practised
homosexuality] because [ realized it was detrimental to my
energy. I learned that one can find whores in the centre of
B . When I don’t have money I don't hesitate ©
steal something so that I can go about my business.”

Most young men are resentful of being forced into sexual
practices they abhor. They dream of getting married, and do ¢
as soon as they can find a job, which is rather difficult. Un-
employment, which takes the form of under-employment in the
countryside, often reaches dizzying proportions.® According to

fonicy monopoliz
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. 971 census,’ those suffering most from unemploymgnt are
fifteen to twenty-four years old. When look1_ng fora }gb for
ot time, 83 percent of this group cannot find one.”™ The
1rsmen resent the fact that older men who have more
e and marry most of the young girls.

| fell in love with a girl in the village and she was aware of
it. 1 didn’t have any money. . . . A civil servant {a man who
has a job and comes from a more important urban centre]
came along and took away the girl I loved. So, I will not
hide this from you, I went back to animals again."!

[n the most traditional rural society, there are no unmarried
adolescent girls. A survey done by Malika Belghiti among the
jemale rural population reveals that 50 percent of the girls are
married before they reach puberty, and another 37 percent
marry during the first two years following puberty.'” One way
rural society avoids the problem of sexual love between young
peaple seems to be to have girls marry young.
~ According to my interviews, the ideal age for marriage in the
traditional structure is thirteen. Early marriage is seen as a
prestigious event in a woman’s life. It implies that she was
beautiful enough to be asked for early. Only ugly, unattractive
girls marry late, Without exception, all the women interviewed
said they married before having their first period and when
asked to give a specific age they said thirteen/ had the chance
'acheck on one of them, 1 asked a childhood friend of hers if she
Temembered when Mrs. F got married.

She lied to you! She was a very old girt when she got
marrted. She was a problem for her family. Haven’t you
noticed that she is rather homely?

(How old do you think she was when she got married?)

Uswear she must have been at least twenty! I wish 1 was
there when you were interviewing her. She wouldn't have
dared to induige herself. And how could you believe it?
No one will call her a beauty, and don't tell me it is old
age! She was always as ugly as famine days.
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In urban Morocco girls seem to marry much later. A ¢

planning survey conducted by the government in 19613 My,

Tevey|k
that the ideal age of marriage for girls in towns is mucheiaied
than puberty. e

Ideal Age at Marriage For Men For Wopy,
According to Men 23 17
According to Women 25 19

Young men in towns have a chance to seek adolescent wo,,
of their own age and think about marrying them, while in ryy,
settings all the young girls belong to husbands already.

Sexual Problems in Urban Areas

Qur data deals mainly with urban problems; 70 percent of the
letters come from urban centres. They convey the idea tha
sexual segregation in the city is not as absolute as it is in rural
areas: young men actually do have access to women, often older
and/or married women.

Casablanca, 1971 Letter§9

I am a fifteen-year-old high-school student. Please guide
me. Here is my problem: there is a married maid in cur
house. She cannot bear children; she is sterile. [ used tobe
with her often and I used to visit her in her house and then
I started sleeping with her. I mean, commiting zina with
her. I did this many times, Please guide me. What can | do
to redeem myself?

Casablanca, 16 January 1971 Letter 1¢°
T am a twenty-year-old man. 1 am trapped by a proble®
that I cannot solve. In our neighbourhood lives a 35_year;
old woman who has children but no husband. 1 m2®
advances to her once and what was bound to happfr;
happened. I am asking God for forgiveness. After th?
kept away from her. Two years have passed since then anor
now I look at her differently, as if she was my mother
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my sister- In fact, our relation has evolved into a respectful,
brotherly relation.

Now 1 am coming to the subject. This woman has a
eventeen-year-old daughter who used to live with her
randmother and who has just come to stay with her
mother. At the beginning I never paid much attention to
her, but 1 noticed her kind manner towards me. [ also
noticed that she was very affectionate towards me. One
day she confessed to me that she was in love with me and |
responded to her affections. . ..

But I can’t forget what happened between her mother
and me and often I am torn between my love for her and
the desire to flee from her. She is an ideal girl for me and [
feel a lot of affection for her. Once she extracted from me
the promise to marry her.' Moreover, my mother sugges-
ted her as a possible bride for me. 1 am trapped. There is
no reason I should refuse. Is this marriage possible, is it licit
according to religious law?'?

5

But most of the letters reveal that young men in towns seek
contact with girls of the same age, want to marry them, and
when they succeed in getting engaged, go further than a kiss.

Casablanca, 17 May 1971 Letter 180
Sir,

[ am twenty-three years old. I met a girl who is nineteen. I
fefl in love with her and went to her parents and asked her
hand in marriage. We have had to wait for a while before get-
ting married because I don’t have enough money for that yet.

But one day our sexual desire overwhelmed us and,
therefore, I deprived her of her treasure, of her ‘honour.
This happened after we had written the marriage contract
thOugh. We don’t want to tell her parents because we have
not nad the marriage ceremony yet. Does religious law
forbid what we did? My bride is as anxious as | because

she has to live with her parents until the ceremony can
take place.

B , .
ut not 3] young men are as lucky as he was. Their desire to
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marry girls of their own choosing brings stron orme |
from their parents. Consequently, sexuality in urbanpos’tib‘
often assumes the aspect of a generational conflict gﬂntrea
parents and children. Twenty percent of the 402 lettery .:ent:ve i
this conflict. They reveal the young people’s inclinatjc,ns
parents’ attitudes, and often how the conflict is re
examination of these themes and other variablesg
sex, and size of the town, gives interestin
shape of the conflict,

: they,
Solved.

R H ape
2 II"lSlght Mtg Hlﬁ:

Parental Opposition to Love Marriage

The conflict centres on the parents’ customary right to arrapge
marriage, and the young people’s rejection of this right ang
insistence upon their right to marry for love."The parens
believe the choice of a sexual partner for their daughter or son i
their decision. (Incidentally, this gives them tremendous power
over their children’s lives.) Young Moroccans claim that they
should choose their own sexual partners. The younger the
individual, the more likely he is to insist on his right to love as
he chooses. Of the letters concerning this conflict, 70 percent are

written by teenagers and 30 percent by individuals between
twenty and twenty-five,

Agadir, June 1971 Letter5
From Mr,

I am a 22-year-old man. [ have a father; I lost my mother
when [ was a child. My father got married after my
mother’s death. I asked my maternal aunt’s daughter to
marry me in 1961. [Child engagements have disappeared
in general but if there is a strong attraction between young
people it is common for the young man to make it known
so that no one can take his beloved cousin from him.] MY
father opposed this marriage, knowing how much [ loved
this girl. This year I decided to marry her during the
summer holidays. My father has announced that he will
not be present at my marriage and that he will do whatever
he can to prevent it from taking place. He wants to force
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i ave loved for so many years in order
eave t?s %)lfﬂhli: choice whom 1 have never _met but

to marty ? ﬁs to belong to my father’s wife’s family.
who hapP 1 solve such a problem? Can 1 marry the girl 1
How® Cal—lt does the religious law say about a person of
love? Whi]o marries without the father's approval? What
my 287 V;sa about this? My stepmother is the one whao

docs &0 5 rf’uy father to refuse my marriage.

me o

encourage

Leter 6
fez,8June 1770 i h efather
[Jam employed as a clerk in a company. I have a

no lives in the country far from me. I met a girl vtrant to
. nd I promised to marry her and she promised to
Ty ame [ wrote to my father announcing the news,
?oa;gg thé-it he would rejoice with me but he did not. He
opposes the marriage. He wants me to marry a womart
from the country. I cannot do t.hat because 1 cat"POt COItl
ceive of my life without this girl anymore apd it 1 tr)}: o
part from her I might find myself in a situation which is
dangerous not only for me but for the Muslim umma as
well, and for the Muslim religion too.

Please advise me about what is best for us and our
religion.

The love protest voiced by young men is echoed k:y yoiitlg
women. The most fanatical advocates of the couple’s rights,
they writ -cent of the letters about love.

Letter 7
From Miss

I am fifteen years old. A man came and asked for my
hand from my parents. He has a bad temper and bgd
manners. He likes forbidden things like smoking, but %qf.
[Smoking kif, ot hashish, despite what Western tourists
think, is considered a shameful addiction.} And of course
mny parents gave me to him. I have not acceptgd Lhe
marriage and 1 am not going to. But the problem i that
when the contract is about to be written by the justice
officer {remember, it is a guardian who gives the girl in
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marriage], they do not intend to let me know, T oy ;

to take another girl and write a fake contract. T Y Inteng
be sacrificed. My last decision if they write the cont ] wil)
definite: I will commit suicide to free myself fromy, fhct Is
oppressive people. What does the religious law 5
cerning parents who fake their daughter's Marriy ‘Cﬁ.n-
prefer to kill myself whatever the law says. el

Nonetheless, while 80 percent of the boys CXPIESS theiy iy
tention to marry their beloved, only 20 percent of the girls 4 an:
to go as far as that. This is probably because Morocean Burs
however ‘modern’ they may be, agree with their grandmother
that it is the man who should ask for the girl’s hand and noy fhe
other way around. This attitude seems wise and realistic given
the fact that according to Moroccan law a woman cannot givg
herself in marriage: a male guardian has to do that.

The fact that girls do not initiate marriage is probably also the
reason why there is a very low percentage of conflicts between
parents and daughters as compared with conflicts between
parents and sons. Of fourteen cases in which the confict be-
tween parents and offspring had reached a crisis, ten involved
the parents’ opposition to the son’s projected marriage.

The main weapon parents use against children seems to be
the curse, parents being invested with Allah’s power to curse or
bless their children.'® The potential destructiveness of the
parents’ curse is dramatized by the traditional fear expressed in
sayings and proverbs. One of the most common is:

Who is cursed by parents cannot be saved by saints,
Who is cursed by saints can be saved by parents.

Persons cursed by their parents are likely to fail in whatever
they attempt: their marriage will break up; their house wil
burn; their business enterprise will go bankrupt. In sum, ?
dreadful fate is to be expected on earth while waiting for hell v
the next world. Consequently, parental opposition to childrens
marital projects is generally quite effective. Some young people
say they feel resentment towards having to choose betweer
their parents’ blessings and their lover; some say they fee!

’
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wards their parents but are afraid to act and fee%

. e plan to go ahead and act against their pgrents

alyseds SO{Em}; threaten such drastic actions as breaking off
ill ﬁnal]y{ﬂi their parents or even committing suicide. ‘

a i WMoroccan society, in the form of par_ental authqnty,
why' negatively to the young people’s desire for marriages
reaclin 9 love? Does conjugal love constitute an attack on
pased 90 t. to integrate sexuality into society by subordin-

's attem ? |
falam :’hztwon?an to the autherity of her husband and outlawing
ating

e between (HET d from both the
lmo o feature of the sexual patterns that emerged it
n

e b the rural population and my own (.iat_a on thfz urban
finci 2 1 is that the heterosexual relationship is certainly t'he
y u}a;mhaﬁ e and conflict. Society seems to have a systematic-
e Ctivegattitude towards heterosexual love. In rural areas
oy m?gaeo le are prevented from forming any heterosexual
o phi ps at all. In urban areas they are prevented from
relatons arlljy permanent heterosexual relationships based on

cbetliovs t

re]atioﬂ-‘

love. ' ‘
In rural Morocco young men’s access to young women IS

subject to strict and apparently effecti\.r«-z'control.17 In urba]n
centres access seems to be much less restricted. Young pec.)pde
meet frequently enough to fall in love and. want to get married.
Does this mean that sexual segregation is breaking down in
urban areas? o
| believe that sexual segregation, one of the main pillars ‘

[lam’s social control over sexuality, is breaking do_wn. And. it
appears to me that the breakdown of sexual segregation p?rm‘l‘ts
the emergence of what the Muslim order condemns as a 1
enemy of civilization: Jove between men and women in general,
and between husband and wife in particular,
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r fought each other. He always treated me as a

6

We;:e\'frith a lot of respect; he will do things before I
Husband and Wife me}géS the need for them. For example, the day I decide to

Cij;n the house thoroughly I will try, on my own, to move
¢

he sofas and the wooden boards. He runs out to the street
. | hires a maid or two to help me. It is a gift of God when
al'|l

is respect.
19 res Hayat H.

never thwarted my wishes. I did my best never to
E};;Mart his. He is still treating me with the same consider-
ation. He never raises his voice with me. He respected me
and | treated him like a king. Praise to God. I hope my

daughters will have the same luck as I.

The dynamics of shared spaces between the sexes can beg;
understood by analysing the functioning of the conjugal un?ﬁ
the only model of heterosexual relationships that MUS“IT.
Moroccan society offers its children. i
The ideal wife for the believer, according to Ghazali, is —
Beautiful, non-temperamental, with black pupils, and lon
hair, big eyes, white skin, and in love with her husband
looking at no one but him.! ’

The perception of a husband’s love and respect as a miracle
probably stems from the fact that the woman ca'mnot legally
demand respect or love. This is illustrated in the list of respec-
sive rights and duties in the 1957 Moroccan Code.

Ghazali explains that Arabic has a word, arubg.? meanirg a
woman in love with her husband who feels like making love
with him. This is one of the words used to describe the women
promised to believers in Paradise.? He adds that the Prophet
said that a woman who loves and obeys her husband is a gift

Art. 36 The Rights of the Husband Vis-a-Vis His Wife

. Fidelity.

2. Obedience according to the accepted standards.

3. Breastfeeding, if possible, of the children born from
the marriage.

4. The management of the household and its
organization.

5. Deference towards the mother-and father and close
relatives of the husband.

\\
I

*” } from Allah. Such a woman would indeed be a miracle, given the
I

‘ufi
|'i{!

| HWLI
'{,'”’H
:‘I‘l‘.l l']|

M conflict structure of the conjugal unit, based on a refationship of

N forces in which the raost likely outcome is the woman’s dislike
I of and rebellion against her husband.

Marriage as Conflict

Art. 35 The Rights of the Wife Vis-a-Vis Her Husband

1. Financial support as stated by law, such as food,
clothing, medical care, and housing,.

2. In case of polygamy, the right to be treated equally
with other wives.

the women interviewed talked about I'enfente conjigale as a
magic phenomenon that levels all obstacles.

When there is an enfente between husband and wife, all 0P

stacles can be overcome. Big crises become easy to deal with. 3. The authorization to go and visit her parents and the

When there is no entente, everything becomes a crisis-
Fatiha -

r

right to receive them according to limits imposed by
the accepted standards.
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4. Complete liberty to administer and dispoge
possessions with no control on the part of |
husband, the latter having no power over hisof e
possessions. Wife',

Note that the husband owes no moral duties
Moreover, apart from the rights of the wife listed i
and 4 above, all other alleged rights are in fact eithe
of her freedom (like item 3) or restrictions on her
husband’s person (polygamy in item 2). She c
fidelity. What she expects to get from her husba
and what she expects to give is obedience. It is 4 Powe
relation. This is emphasized and justified by a soctal order thaf

encourages the husband to command his wife and not to love
her, as Ghazali describes.

o his \y
n Humbers |
r restrictio”5
claim op her
NNt expey
nd are orders

Some souls sometimes let themselves be completely over.
taken by passionate love [for a woman)]. It is pure madness,
It is to ignore completely why copulation was created. Itis
to sink to the level of beasts as far as domination and
mastery of oneself go. Because a man passionately in love
does not look for the mere desire to copulate, which is
already the ugliest of all desires* and of which one should
be ashamed, but he goes as far as to believe that this
appetite cannot be satisfied except with a specific object [a
particular woman). A beast satisfies its sexual appetite
where it can, while this type of man [the man in lovel
cannot satisfy his sexual appetite except with his beloved.
Thus he accumulates disgrace after disgrace and slavery
after slavery. He mobilizes reason in order for it to serve
appetite, while reason was created to command and to be
obeyed.”

The religious duty of the husband to command his wife i
enforced by numerous sayings and proverbs in Moroccan folk
lore, some of which are supposed to be direct quotations fro™
the Prophet and his disciples.

Ask your wife’s opinion, but follow your own.

r
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your wife’s opinion, but do the opposite.

Ask t ever follow your wife’s suggestions.”

pDon

y of the man to command his wife is embodied in
rrect her by physical beating. The Koran itself

neasure, but only as a last resort. If his wife

d is instructed to scold her and then to stop
ual intercourse with her. Only if these measures.fail
hould he beat her to make her obey.” The right of correction,
5]1o_uh was thought likely to be used to excess by husbands, was
:::::icted by the Prophet {who was very kind to his wives) to

‘Jecent’ proportions.

The dut
wis right to €O
recommen(
(ebels, the
ha\’ing 5ex

Do not beat your wives like one beats a slave and then
copulate with them at the end of the night.®

Fear of mistreatment and beatings is one of the reasons why
girls and their families usually prefer marriage to a husband
whe lives in the same neighbourhood.

In modern Morocco, women can bring suit against their
husbands for beating them. But they have no recourse if they
cannot establish physical evidence of mistreatment. Even so,
Mistreatment must have reached a demonstrably unbearable
stage for them to obtain a divorce. It is the judge who must
estimate whether the mistreatment is bearable or not and de-
<ide whether or not to issue a divorce.” Judges are not reputed
to favour women in Moroccan society, which means that the
right to beat his wife is an almost unchecked privilege of the
husband.

In traditional Moroccan society there is no openly admitted
behaviour pattern for the wife to express her physical love for
her husband, while an openly admitted behaviour pattern for
her rejection of him does exist: the karh. If, after the first few
days of marriage, the wife does not like her husband, she is said
B become harjat karha, or ‘hateful’. This is expressed by
Ntualized behaviour, usually, according to my interviews, a
‘Omplete refusal to share space with him (she will leave the
7°om whenever her husband steps in) or to communicate with

m verbally, When the wife is karha, it is considered a
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catastrophe by the respective families and by the indijy;
involved. The woman's rejection of her husband, in Spite
usually binding nature of martriage for women, often

duals
Of the

N : nds ;
the breaking of the marriage bond. The experience of OI:n
woman who was married when she was thirteen reveals tha?

the parents who arrange the marriage, contrary to what one
might think, are very concerned about their daughter’s fa, if
their plans fail. Women are usually remarried soon after the
karha experience and often block it out of their memories, 54 is
illustrated in the following interview.

‘Zahra and Hamid don't have the same father.’

‘What do you mean? Who is Hamid's father then?

‘My first husband.’

“You promised to tell the story of your life, and yoy
forget something as important as that?’

‘I really forgot it. It is not important anyway. I don't like
to talk about it.’

‘How long did it last?’

‘He was our neighbour. His wife died and my parents
arranged the marriage. When he got in the dahshousha'®
hated him. It lasted one year and a half. [ spent most of the
time in my parents’ house. He did everything he could to
make me love him, but when he tried to get near me, it
used to aggravate things. When I got pregnant, that wasit.
I'd see him and I'd start shivering. We organized my
running away. My father arranged for me to go and stay
with an uncle who was living far awav from town. The
judge got involved in the affair. My father started sending
delegations of shorfas {people who think they are, and are
believed to be, direct descendants of the Prophet] to my
husband'’s family. Finally, my poor father decided to bu¥
my freedom, and I was liberated!

Tamou T

Imam Ghazali agrees that marriage is equivalent to slavery
for the woman because it places her in a situation in which She
‘has to obey him [her husband] without restrictions, except "
cases where what he asks her to do constitutes a flagra™
violation of Allah’s orders.’!!
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does Moroccan society encourage the husband to assume

Je of master instead of lover? Does love between man and

c rothreaten something vital in the Muslim order? We have

wife that sexual satisfaction is considered necessary to the

Seenl well-being of the believer. There is no incompatibility

moraeen Islam and sexuality as long as sexuality is expressed

Ezt:noniously and is not frustrated. What Islam views as nega-

rive and anti-social is woman and her power to create fszm.

Heterosexual involvement, real love between husband and wife,
is the danger that must be overcome.

The Prevention of Intimacy

The sexual act is considered polluting'? and is surrounded by
ceremonials and incantations whose goal is to create an emo-
tional distance between the spouses and reduce their embrace
to its most elementary function, that of a purely reproductive
act. During coitus, the male is actually embracing a woman,
symbol of unreason and disorder, anti-divine force of nature
and disciple of the devil. Hence a dread of erection, which is
experienced as a loss of control and, according to Ghazali, "
referred to as darkness in verse 3 of sura 113:

Say: I seek refuge in the lord of daybreak
From the evil of that which he created
From the evil of darkness when it is intense.

fn an attempt to prevent a complete merging with the woman,
the coital embrace is surrounded by a ceremony which grants
Allah a substantial presence in the man's mind during inter-
ourse. The coital space is religiously oriented: the couple
should have their heads turned away from Mecca. “They should
not face the “holy shrine” in respect for it."* This symbolism of
f}:atlal Orientatien expresses the antagonism between Allah and
¢ Woman. Mecca is the direction of God. During intercourse,
€ Man js reminded that he is not in Allah's territory, whence
© Mecessity to invoke his presence.
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It is advisable for the husband to start by invokip
nar.nf:-: and reciting ‘Say God is one’ first of all andCOd’s Em
reciting the takbir ‘God is most great’ and the fahjj - not create

is no god but God’ and then say, ‘In the name of Go

otional attachment divides man’s heart, and Allah hath
d man with two hearts within his body.?

ER
ThEre
eism was consolidated in fierce warfare

high and powerful, make it a good posterity if e im monoth
to make any come from my kidney.’t® ¥ you de“ide Musi]fassociationism’, the predominant religious practice in
%;;; during the early seventh century. Idolatry, and therefore
Af the crucial moment of ejaculation, when the Physica he-;écognition of a multiplicity of incarnations of the divine,
spiritual boundaries of the lover threaten to melt | ind o ssociation” of various gods and goddesses, was the most
identification with the woman,'® the Muslim lover o @ b the read belief. Allah was worshipped as one god among
femindeg w:}:ieﬂrip Islam therefore had to purge the Arab heavens of any
il ”' | It is suitable to pronounce without moving the |; (:ther divinity that might threaten Allah’s monopoly. Hence the
I ”I|‘1.I;;.-, l““ following words: ‘Praise be to God who created mlpS' the L ening statement of the Muslim profession of faith: "There is
L |'||H||’ ;| ‘ a drop of water.”V an from z§ god but God [Allah].’ (In this regard, see Ibn Hisham’s Sira,
ll. i 'ﬂnnw |” [ Ibn al-Khali’s Kitab a_f-AsnaW{, and other works on the native
i ﬂrlﬂm “}H The conjugal unit presents an even graver dan religions of pre-Islamic Arabia.)
'I"P il ”” | enh : , 8er than li d is known for His jealousy, and He is especi-
il I ‘L.,.lll" |||’ WH ephemera sexual embrace; erotic love has the potential to grow The Mushm go . . >) " : ’
“‘.‘. i,!-‘_“HW‘”"“ w into something much more encompassing, much more total, I ally jealous of an);tlhmg thatlmlght m.ter'fere with the behever_s
A il [WH m can evolve into an emotional bond giving a man the plenitude devotion to him! The conjugal unil is 2 real danger and is
i l"il-!:|'|i'i”|'|’ H that ‘only God is supposed to give’. conseq) veakened by two legal devices: polygamy and
.U il '.u"“']llll"ﬁ'lri“"“ﬂ’m repudiz oth institutions are based on psychological
“I Il '}|"'|”W|“|w‘” The erotic relation seems to offer the unsurpassable peak premis: feveal an astonishing awareness of the couple’s
,“ V‘Lg“r “H‘ [ of the fulfilment of the request for love in the direct fusion PSYChO[OEV and its wfaaknesses. ich
“!W: | HM of _th_e souls of one to the other. ... A principal ethic of Folk wi erceives polygamy as a'means by ‘T.hic ‘rrI\le.n
il I|| religious brotherhood is radically and antagonistically make the v?luabie, not by Perfectlng e Y ation
i ” oppose d to all this. From the point of view of such an themselves, but simply by creating a competitive situation
i i ethic, this inner earthly sensation of salvation by mature between many females.
!\ . love competes in the sharpest possible way with the . i ’ :
i devotion of a supramundane God . . .18 Ta}mou' Is a treasure chest [Tamou ' @ womans namez]z,
Aisha is the key to it [Aisha is another woman's name].
| |‘ -
! Th_e: Muslim God requires a total love from his subjects; he Pol - . . ional
requires all the believer’s capacity for emotional attachment. olygamy in this sense is a direct atternpt to prevent emotion

Erowth in the conjugal unit, and results in the impoverishment

Yet of mankind are some who take unto themselves [objects of the husband’s and wife’s investment in each other as lovers.

of worship which they set as] rivals to Allah, loving them T - . .
with a love like [that which is due] Allah [alone] those Who dh"—‘ obvious consequence of polygamy is that the wife
believe are stauncher in their love for Allah." oes not ‘own her husband’, she shares him with one or
more co-wives. What does this mean? For one thing, it

Or, again: Must mean that the polygamous husband tends to have a
less emotional investment in any single wife. He does not
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have ‘all his eggs in one basket’. The Meanin
co-wives is less clear. 1 suspect that polyga
general ‘lowering effect’ on the emotional im
the husband-wife bond and that this applies to the wif

well as to the husband. She also invests less in hey he s
band and invests more in other relationships 23 e

g f()r
my th

The meaning of polygamy for the co-wives is clar
Salama, a sixty-year-old woman who lived as
Moroccan harem from 1924 to 1950.

tfied ]
a concubine in

[ was happy to be raised to the status of his ]
was afraid of all the dangers attached to jt.2

(What dangers?)

Many, the most frightening is the hjar >

(Did he ever kjar any of you?)

Yes, he did. Zahra. He only solicited her once and Never
talked to her after that. | was obsessed by Zahra's case.
Every time | went to his apartments, | lay there wide awake
in the dawn asking myself, ‘Is it the last time he is to call
me?” [ was no different from Zahra. Zahra was more
beautiful than many of us. Why will he choose me again?

{(Were you jealous?)

You're joking. Jealous of whom? And of what? We had
no rights. No one had any rights over him, including the
legitimate wife. For once we were all equal. Democracy.

Over bUf [

Harems are now exceptional in modern Muslim societies
plagued by economic problems. Polygamy is dying statistic-
ally,? but its assumptions are still at work even within mono-
gamous households, as is illustrated by one of the interviews.

He keeps repeating that he will get a new wife. He
threatens me every morning. I do not worry anymore. He
is unable to support us. He cannot do anything anymor¢
How can he put up with one of those modern women? If
would be a circus, but it hurts me when he says that, and|
feel like hurting him back.

Maria M.

S a
FoTtancy
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) olygamy, although generally thought of as a male
ushim pnt}-;ins a subtle institutional detail that prevents the
sivileBer C: ercising his most intimate prerogative: the right to

m from
rﬂﬂle

ourse with whichever wife he desires at any particu-
. interc
have 1

. necessary for the polygamous husband to observe
o r‘lt among his wives and not favour one at the
equal¥ of the others. If he leaves for a journey and wants
o enfs fhem to accompany him, he has to draw lots as the
s er used to do, and if he frustrates a wife from the
Meistegﬁe to her, he should replace it by anoth-er night.
;Ihgls is a religious duty. ... The PropheF (salvatlo.n upon
him), because of his noble sense of: jushce'and his V{nle
vigour, used to have intercourse \n{:th all his otb.e; wu.rez
when he felt the desire to sleep with a woman who “T?h
not the one he was supposed to spe?nd the mghc;mt
according to the rotation system. leat is how, acc}:)r mgho
Aisha [the youngest of the Prophet’s wives a1_1d the one 1e
loved the most], he performed such- a task in one smgh e
night. According to Anas (salv"atlon _upon ‘h_xm_), the
Prophet’s nine wives received his conjugal visit in one
single morning.”’

The Prophet’s sexual prowess was considered part 9f his
outstanding personality. He was supposed to }}ave the r‘mracg—
lous sexual vigour of forty men,2® but the ordinary belxe.ver is
not expected to live up to the Prophet’s .exar‘nple. Pragmatlsn? 15
a Muslim quality and the strict apphcahon. of t]'_le rotation
system, for the average man, who could not. satisty nine women
in one morning, means that he must refrain f-rom. giving in to
sextial desire when it involves a woman not indicated by the
™otation schedule. This ensures scarcity in the midst Of. plenty.
Not only does it oblige the male to scatter his emotional mvo-lve—
ment, but it reinforces the rule of interchangeability. It ::)bhges

im to have intércourse with women he dees not desire and
lorBids him from yielding to the attraction of another woman
SVen though she is his own wife.

The underlying assumptions of polygamy also apply to
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repudiation. Like polygamy, repudiation seems to |,

privilege allowing the man to change partners by the 2 Malg
verbal pronunciation of the formula, ‘I repudiate thee’ EBS]m. ke
a boomerang. It works against the man as much as for h‘;:nlt i

Fez, July 1971 Letter y

Praise to God.

From Mr.

To your highness the great religious scholar Moula
Mustapha Alaoui, ’

I am happy to come before your highness asking voy
advice concerning a catastrophe which has befallen me ar
problem whose solution is beyond my capacity. '

.I pronounced the repudiation formula while I was boiling
with anger. I pray your highness to tell me if there i
anything I can do to have my wife back in spite of whal
has happened.

I must confess that I love my wife deeply and intensely.

Peace.

It is specified in the Moroccan code that a repudiation pro-
nounced in anger or drunkenness is not valid. Although this is
quite well known among average Moroccans, this husband
seems to feel a need for reassurance in a society in which words
have such fatal importance. The husband's anxiety is echoed in
the woman's fear of living in a state of illicitness with her own
husband whenever he yields to the temptation to use the
repudiation formula.

Letter 2
Casablanca,
From Mrs.

I'had a quarrel with my husband and he repudjated me.
Now I came back to him but he did not perform the legal
formalities for our remarriage. Can I still stay with him 0f
do I have to go to my parents” home? [ have three children
and he always keeps swearing, using the repudiatio?
formula withoyt ever performing the necessary acts to
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e our life lawful again. I have to add 1 married him
young- Do I have to put up with this situation or can !
go back to my parents?

mak

very

leave a!‘ld

Repudiation is not only a trap for the man and the woman,
60 morally binds all members of the family, who feel un-
ita ortable when they have witnessed a verbal repudiation. If
L.Omman does not perform the legal remarriage, they feel that
:};2\, are living with fornicators who are committing zina.

Letter 4

Province of Beni Mellal, 14 May 1971
{ am bringing to your attention this problem on behalf of
Mr.

A man said to his wife, ‘you are repudiated a triple
repudiation” and he repeated it three times. It was a banal
misunderstanding. He has children with his wife. She is
still living with him in the house. He does not sleep with
her or come near her to talk with her. But he still performs
ali his duties as a father: he gives her the money she needs
for herself and for the children.

Now, given the fact that this man is ignorant, that he
does not have any knowledge about these religious matters,
it is his father who is asking you about what the religious
laws say about this problem. Is there a way for this man to
have his wife back or is there no solution?

The striking thing about Moroccan divorce is that there is no
check whatsoever on the desire of the husband to break the
marital bond. The judge’s role is limited simply to registering
that desire, never contesting it.

The structural instability inherent in the Muslim family has
been identified by psychiatrists®® and pedagogues® as having
disastrous effects on child development. This instability is
hkfe‘y to increase‘, with the increasing pressures of moderniz-
“lon, which create additional conflicts and tensions. A
11}1ﬁstlon like that of the woman’s right to go outside the home,
iZatliCh was unequivocally submitted to the husband’s author-

Onin traditional households, is likely to become a source of
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confusion and conflict between husband and wife. Tradiy: |
patterns of heterosexual behaviour, ideology, foik Wis; Tiongy
law cannot be of any help to the male whose rights an(:j  and
leges over his wife are challenged by modernization Privi.

7

Il M'\[l':

| | ' “ l’ll'ltm;v.l

The Mother-in-Law

In a traditional marriage, the mother-in-law is one of the
Jreatest obstacles to conjugal intimacy. The close link between
mother and son is probably the key factor in the dynamics of
Muslim marriage. Sons too involved with their mothers are
particularly anxious about their masculinity and especially
wary of femininity.

Ps;ychoanalytic theory has identified the relationship with
the mother as a determining factor in the individual’s ability to
handle a heterosexual relationship.' Cross-cultural studies like
Philip Slater's have shown that societies have found ways to
use this relationship very effectively. Slater divides societies
according to the importance they place on the mother-son
relationship.

Societies vary between two poles, one of which accents the
mother-child relationship, the other the marital bond.
Fach produces its own pattern of self-maintaining circu-
larity.?

He argues that in societies that institutionalize a weak marital
_bOnd, the mother-son relationship is accorded a particularly
Mmportant place and vice versa. In Muslim societies not only is
tlf_le marital bond weakened and love for the wife discouraged, but

'8 mother is the only woman a man is allewed to love at all, and
this love is encpuraged to take the form of life-long gratitude.

H_iS mother beareth him with reluctance, and bringeth
him forth with reluctance, and the bearing of him and the
weaning of him is thirty months till, when he attaineth full
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strength and reacheth forty years, he saith

arouse me that I may give th ;
ity VE anks for the favoyr

Orq
Wh(‘re.

son’s grateful love for i i

verses.? Morgover this love itshf\c::] (l’itr};l?:elj ?he _Ob}ect of

! ( , this mn time. 1t ; #
process with a beginning, a middle and a rituaj; WL
1nd1_cat1ng that the adult male can now engage in a heEZEd o
relationship with his wife. On the contrary, in a Musj; erose?(u"l
{nér‘rla.ge, which in most societies is invested wit}fm S{-)th"
1mt1at10r} ritual allowing the adult son to free himselfafkmd o
mother, is a ritual by which the mother’s claim on th om g
strengthened. Marriage institutionalizes the Oedipal ~E]S-0n s
tween love and sex in a man’s life.” He is encouragped ;c}: Ilt "
won}:an. w1th whpm he cannot engage in sexual intercours:vf\'a
mother; he is discouraged from lavishing his affection on’ tht

woman leth VV}IOm lle dOES engage In Sexual !ll[e}(() Tse
! g g urs f hs

The Mother's Decisive Role in
the Choice of Her Son’s Bride

According to my interviews with traditional women, it is the
mot.h‘er, not the son, who initiates the marriage and n’mkes the
dert‘lsjlons about the creation of her son’s new family
officially this is supposed to be the role of the son's ,father.

One day we were sitting in the courtyard as usual when
somebody knocked at the door. An aunt of mine, my
father’s cousin, who was to later become my hma [mother.‘
in-law] was at the door, She came straight from Tetuan
She was looking for a bride for her son. . . . [ was thirteer
years old then. She saw me, talked with my father, asked
him for my hand for her son and left. She came back 1w¢
months later and my marriage contract was signed.

{(Did you know your husband?)

No. I never talked to him.

Fatiha F
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Arances oo the role of the father-in-l.aw, who is
sible for the negotiat-i(?ns about the bride-price and‘ the
vion of financial decisions called for by the marriage
', put the mother’s role is pivotal, because she has access
coqlractfnati on relevant to the marriage that only women can
w mf(.jﬂa sexually segregated society. The mother is the one
have E;‘n geé the bride, engage in discussions with her, and
:;:%:a”y acquire a very intimate knowledge of her body. In
\foroccan susas<r onl}f a woran can see another_ woman ne}ked
ond gather information about her .health. Th1§ occurs in a
panam (2 kind of Turkish bath), which has_rr_tan_]fold_funchons
hesides allowing people to perform the purification rituals and
bithe. The hantmarnt is an intense communication centre,® a
% information agency exposing the secrets of the families
Who frequent it.

The guwellassa (cashier) and the teyyaba (the “girl friday” who
assists the clientele in all sorts of ways, giving massages, carty-
ing watert, suggesting herbal recipes for uterine troubles) have a
suang position in the hammam. They have more or less
complete biographical accounts of the members of the families
living around the hanmarm. The young girls are a particular
target for gossip, and their behaviour is a daily object ~¢
concern to the other women, those who are related to them and
those who are not. A young girl’s reputation has a direct impact
on her family’s honour and prestige. It is interesting to note
that the women who are in charge of making young girls’
reputations—be they mothers-in-law, guellassas, teyyakas, or
simply relatives of the son—are all elderly women who no
lo_nger have any sexual life, because they are widowed or
divorced or simply abandoned by husbands involved with
Younger wives. The power of the elderly woman as recciver and
Sroadcaster of information about young women gives her tre-
Mendous power in deciding who will marry whom and signifi-
@ntly reduces the man’s decision-making role. If the mother
f)DmES' up with information about the future bride’s bad breath,

"ahidden physical deformity, or a skin disease, she is Jikely to
P?;\?'a decisive influence in the matter. One such example was

ided by Maria M., a 55-year-old woman whose marriage
Postponed for seven years because the husband’s mother
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told him that she suspected that his future bride

ad ¢
losis, given her extreme pallor and thin build, Bec Ube; U

fathers of the bride and groom were close friends, Suc

h .
ation did not break off the prospect of the marriage Infg

but it did have a mighty influence on the future bride’s e

S lifa
was an old maid by everybody’s standards

married. All my younger sisters were _
married before me. My marriage became 2 kind of iok
and I felt [ was the object of a divine curse, This is Whve|
never open my mouth and say bad things when ; am
asked my opinion about a young girl. Thig happened
years ago, but I remember the humiliation s Vividly aq ¢

it happened vesterday. I still cannot smile at my husband
mother.

and £ot

Maria M.

The power of elderly wormen over the lives of young people is
acknowledged by Moroccan folk wisdom, which views age ag
entirely opposite effects on men and

A man who reaches eighty becomes a saint,
A woman who reaches sixty is on the threshold of hell”

Or:

What takes Satan a year to do
Is done by the old hag within the hour.?

For a woman, advanced age is synonymous with the power to
plot and weave intrigues.

When the woman grows oid

She becomes obsessed with intrigues;

Whatever she sees, she wants to get involved in.
** God curse her, alive or dead ’

Before going any further, 1 should point out that even though
the mother seems to be favoured as a woman in Morocean

L

Ausp the
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does not escape the fate of being associated with
e oe -

f, Sh as

i destructive force in the system. E]der.ly womeni :
gevil . the proverbs, are viewed negatively, exau_t y
'ﬁstrated ;. V\Frhom society endows with a destructive
youne Wome:,differeme is that young women are destruc-

! () 1 * ecause
E £l T}; they are sexually appealing, old women bec
ecaus

Jonger claim sexual fulfilment. Great pressures arel
ey <A 0 nopausal woman to regard herself as an asexua
e rz-ounce her sexuality as early as possible. Her
. reecte(:l to turn his attention to younger women—

tx}?at a menopausal woman who.tries to dalm.h:?r
SO mucb n with her husband will be perceived as unrealistic
;e;ual g laints will be met with scepticism by‘ men and
m; hf-.rafj(;(I:PA current joke that seems to have a lasting appeal
wome :

for male Moroccan audiences runs:

it on
L"'UjCCt L :
pusband is €

Why doesn’t the government create a kin'd of' ’us}::d c]a(;
deal);rship’ for women where you can bring in to(:leo
wife, add some money and trade her in for a new .

i an
It is only by understanding the pressure on the atimtgov:(;rrctan
to renounce her sexual self and conjugal future la\ one con
understand the passion with which she gets involve
son's life.

In societies where sex antagonism is strong, the sta;‘ls
of women low, and penis-envy therefore 1nten§e, _]e
woman’s emotional satisfactions will be sought primarily
in the mother-son relationship; while in 'thf)se societies In
which these social characteristics are minimally preset:it,
the marital bond will be the principal avenue of need-
gratification.!?

Ih my data, all mothers-in-law were perceived as comlplet‘ely
““xual. In a few cases in which information about sleeping
~=dNgements was available, the ‘old couple’, although sharing
e same room, did not share the same bed.
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The Mother-in-Law as Friend and Teacher

The mother-in-law and the wife should be considered ¢
tors, but also collaborators. The older woman has many th;

to offer the young, inexperienced bride, not only in m 183
concerning sex and pregnancy, but also in other matters Viat:]erﬁ
a Moroccan woman’s life, such as physical beauty. The follg l.u
ing quotation illustrates this aspect of the relationship bety, -
wife and mother-in-law. o

OMpay;.

You see, with all that she did to me, with all her tyranny |
remember my mother-in-law with peace. [ do not fee! a};\.‘
resentment towards her. With time I came to see her i ,
more complex way. I realize now how complex a persen
she was. ... For example, she was very elegant, always
dressed up and seated with a lot of poise and majesfy,
with her jewelry and her neat headgear. Clean and smar
. .. She always wanted us to be elegant, well-dressed, so
that people would not say that she had sloppy brides. . . .
She was terribly refined.

Fatiha F.

The secrets of refinement, elegance and adornment are valu-
able in a society that emphasizes the importance of physical
beauty and values aristocratic savoir-vivre. An important part
of the knowledge society bequeathes to the female child are the
vast and diverse techniques and recipes for the use of plants.
flowers, seeds, and minerals to make facials, shampoos, and
cosmetics. Most Moroccan women still use these traditional
beauty techniques in spite of the availability of cheap Wester
make-up. The mother-in-law’s role as imitator of savoir-vivre i
as important as her role as instructress in matters of birth:
sickness, and death.

Moroccan marriage is virilocal. The child-wife leaves he'
family, either before or immediately after menarche, to live i
her husband’s household. Because of her segregated upbringiié
she is often fearful of men and thus more inclined to trust and
communicate with ‘women. During her first conjugal years she
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gto have a deeper relationship with a mother than with a son:

i« liKel

1 stayed with my husband until I had my first period.’

‘How long did you stay with your husband before you
fad your first period?

4 don’t remember exactly—a year, maybe. | had no
breasts, nothing. I was like a boy.’

‘Did he use to approach you?

Never. He never approached me until after a whole year.’

‘and were you living with him and sharing the same
room?’

‘[ was living with my hma (mother-in-taw); | used to
cover myself every time I saw him.’

‘“You were living with your hma?’

/] was living with my hma. She used to treat me like a child
of hers. She used to go to fetch young girls from the neigh-
bourhood to play with and talk to so that | wouldn’t feel bored.’

Kenza

Moroccan parents are reluctant to give their daughters to
husbands who live in different localities, for fear of mistreat-
ment. Usually these fears are allayed if the mother of the groom
decides to live with her son. To the bride’s parents, distrustful
of the husband, the presence of the mother-in-law seems to
guarantee their daughter’s fair treatment.

The following case of a husband-son from the province of
Berkane provides an illustration—unusual even by Moroccan
Standards—of the extent to which a mother may become in-
Volved in her daughter-in-law’s life.

Province of Berkane, 20 May 1971
To Moulay Mustapha Alaoui:
Dear Sir,

I am the father of three children, all of whom were
!:)reast—fed regularly by my mother, who lost her husband—
.., my father—a long time ago. She did that because she
had milk in her breast.

What does religious law stipulate about this breast-
feeding?
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all mothers-in-law are

gifted with the lactea]
this one, and the take-over 0

ot
f conjugal affairs neeq ot

&W'S a

ing the young bride during her first several pregna
The interviews reveal that pregnanc
submission of the woman's body to st

almost speak of dissociative reflexes in
their swollen bodies.

y is experienceq

women'’s percepy;

I became pregnant while still a child m
people to see my belly. I wanted to hi
that people would not notice it. I spent
just Iying about and crying.

yself. I did not wyp,
de it, I woulg Sit gy,
whole days Tying...

Kenzg

I did not know what was happening when the child
started moving inside my belly. I would start

time it happened. | had the impression t
trying to come out of my skin. I felt very stran

sy

hat he wag
ge.
Hayat H.

The perception of first pregnancies as bizarre phenomena
heightened by unpredictable miscarriages.

‘T did not have my period during the first months that |
was married. | was pregnant—a strange pregnancy. By the
" month my belly was very swollen—a strange feeling,
as if it were only fat . ., strange pregnancy. One day I felt
the labour, the pain. [ had a haemorrhage that lasted for
“= 1 told the people around me that | felt as though 2
frog was jumping in me, eating my heart, They answered.
“It is nothing.. You are just too young to know and be
patient with pregnancy. What you feel is natural fof
women.” [ was not convinced. My husband took me t0
doctor. She was a woman. She gave me shots right m'the
"7 Alter that T feit very odd and started shivering
Whatever was in my belly was dead. It started coming 0”;
It was not a child. It was a strange accumulation of od
pieces.’

r

fal ¢
it ot ey
usually takes the form of the mother-in-| 1

T
Ncieg

) s th,
range forces. \ne Coui
Ons o
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cps? .

ces!: t
b p‘fces with strange shapes. It was not a child, bu
.‘Yesl p]

i seven in all. One
. ifferent pieces. There were . j
pid and dllike a fish, another like a grape, a white grd;—,q:)e;1
picee wa?/vas like an artichoke head; when you pushe

h”u;rhite head came out like an egg.
ita

Eatiha F.

. . . A
.ot vears of marriage, the bride perceives her life ?1595
flrsf yregnancies and later recalls thes? years as 0h :

h Sh ghe was entirely devoted to her children and their

For
successIoT

r() - & [
e b} TS Ku”t Jlaldﬂ €1w1alj 15 d flequent sentenc
o7 (1

% with children.” The mother-in-law emerges during
N

. i ce allows
hese vears as a beneficent supervisor whose assistan
these

 household to function efficiently. Let us analyse tthree lfcz)rfmt ::
istance and its effect on the power structu he
i asSfIStaﬂit focusing on the case of Fatiha F., a 45-year-o o
uijesncic uﬂt'};er married to a petit fonctionnaire wh_ose job wit
:;,lefelvillitnis?r; of Justice has required him tolive in different parts
\l
of Marocco.

The Mother-in-Law’s Control Over the Household
T wife’s submission to the mother-in-law is fe(!““;‘: :ﬁi
ern law, which obliges her to ‘show deference tc()j\:vlalr S
ier, father and close relatives of the husbanh' ther-
»ecan households are often deserted by males,tt de ir]no This
inlaw is the only person the wife has to corffl;lonh nad—)l:i csing
Submission is usually expressed in two rituals: the ha )

-in-law "~ °
feremony and the wife’s duty to call her mother-in
IStress).

... 1 did not tell the best of it at all, _the hand—?fj:;i
ceremony. We [the son’s wives] had to kiss hle: hatr: | twicd
a day, in the moming and after sunset. You lslsh e nanc
on both sides of course. And we had to cal ermmed.
When 1 sometimes forgot that hand, the world was
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upside down. She would engineer a whole h

wouldn’t say anything to me directly to rernim;]S OW. She
duties. Oh no! That was too crude, not subtle e e of My
her. When my husband came home, she would ai‘tou ar
’Do.you know something’, she would say, 'YOank.hi“
gjettmg insolent. I have to put up with her insorl Wi i
silence because | love you and I don’t want tence In
problems.” ‘Mother’, my husband would ask "v\?h cem
she do?” “Son, today she forgot to kiss my han’d at o did
She is taking more and more liberties with the rulsezr:lse"

Fatiha r

lThese deference ceremonies express the allocation of
within the domestic unit. The symbol of that poweris the [f(ower
the storage room where staples and food are kept. The :y .
who has the key is the one who decides what and when }:o r:;n

My'hma was in charge of everything. She had the powerto
decide what to eat, the quality and quantity, and she had
the key. I could not use food except with her permission
We did the cooking of course. But once the food was ready
we were not allowed to touch it. She would come into the
kit.chen and distribute it according to her own set of
priorities. For example, on the eve of festivals we would
spend nights making cookies. But we were not allowed to
take any for our own use, not even for our own children.
Everything was stored by her. [ could not even have a cup
of tea if I felt like it aside from ritual meal times. I had t¢
beg her for a piece of sugar and some twigs of mint
[Moroccan tea is made of green tea, fresh mint, and sugar.l

Fatiha F.

Goffman identified several variables in the power structure of
Fota!itarfan institutions. One of them is that the managers of the
institutions make it impossible for the managed to obtain
simple everyday things such as cigarettes or a cup of tea o
F:offee without submitting to the humiliating process of solicit
ing permission.’? In the Moroccan household, besides beggi"e

’
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the wife must ask for permission and money to go to
;ﬂ(im- {The hammam is a semi-public institution whose
price does not exceed twenty cents.) On such occasions,
g and subtle blackmail on the part of the mother-in-law

for food
the ham

nﬂfma_l
pickert

My hmad was the treasurer, and a very whimsical one too,
gometimes I would go to her and express my intention to
isit the hammam. However, before asking I would make
cure that my husband had already given her the money for
it. She would wait until I had prepared everything [it is a
lengthy process involving the preparation of facials, home-
made shampoos, and so onl. | would put on my jeliaba, veil
my face, and go to her. She would then change her mind
and say, ‘Do you really have to go? Can't you heat water
and bathe here? 1 would take off my jellaba, take off my
veil, and sit down without uttering a word, no protest. I
couid not protest. To protest you have to have somebody’s
§iipport; you have to have your parents’ support. [ did not
have that. So [ thanked God for the fate He chose for me

and shut my mouth.
Fatiha F.

The competition between mother and wife for the son’s
favours is clearly institutionalized by the son’s duty to give his
mother whatever he gets for his wife.

My husband could not give me a gift. Suppose he wanted
to give me a scarf. He would say, ‘Fatiha, I would like to
see you in a red scarf, it will match your complexion.’ I
would answer that I would be very happy to have one. He
would go to the store, but he would have to buy four
scarves—one for his mother, two for his divorced sisters,
and finally one for me. He couldn’t give me the red scarf
directly; he had to give them to his mother. She then chose
what she wanted for herself and her daughters and gave
me the Jast one. I could be green or black.

Fatiha F.




My husband could not come near me before g0ing ¢

his mother. Once he wanted to surprise me. He bcg,uo Breet
a bra and hid it in his pocket before going to gri%htme
mother, She noticed that he had something in hiq & hig
and she laughingly took the bra out of his pOCkgocket
made fun of him: ‘I didn’t know you started using ENd
like a woman. She {the wife] has eaten your brain_ You ra,
like a crazy man now [to get things for the wife Dn]aft
Where did you drink it? {The reference is to Witchcr;f]'
done by the wife to make her husband love her t

R . 1 Dig you
drink it in the soup? Or was it discreetly mixe

d in v
. Cur
cookies?

This sort of incident is a favourite sub
Morocco. One of the most despised
theatre is the mother-in-law.

In a traditional setting the mother’s involvement with her son
is not limited to material things. It goes so far as to prevent his
being alone with his wife. A husband and wife cannot be
together during the day without being conspicuously anti-
social.

The social space in a family dwelling is centred on one focal
room, al-bit al-kbir (the big room). It is here that everything
happens and that everyone is encouraged to spend most of their
time. [ndividual privacy is vehemently discouraged. One of the
accepted gestures for showing dissent within the family is to
refuse to come to this communal room, to shut oneself off in
another room, Leaving the communal room right after dinner is
considered especially rude in traditional households. It is there-
fore ‘natural’ for the mother-in-law to use this custom to keep

her son with her for as long as possible.

fect for playwrights i,

personages in the popuylay

‘Often late in the evening, I felt very sleepy, but I could
not leave the communal room to go to sleep in mi.ﬂe-
Neither could my husband, even if both of us were dylﬂ_Z
of fatigue. We still had to sit there with her and wait until
she decided to go to bed. Then we would run to ours. !

could not retire to my room before her. We could not close
our door in her face.’
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:and what if it is your husband who takes the initiative
o

to 80 10 b?{fl'e. He can’t. You want her to explode? When

,[mpgsfo come very early to the house after work, she
he usde turn to him and say, “Why did you come home so
WOU]? [sn't there any fun in the streets? Aren’t there
ety i the streets? Aren’t there amusements? Cinemas?
Wome;omou have to come home so early? Men should not
Whglwayys near their wives. It is a very ugl.y habit.” Often
o o to sleep and 1 can hear her roaming around the
w?ngows, trying to listen to our noises, in case 1 was
:Mr;ing to tell him what happened during _the diy.tl x::s‘:;);
grazy enough to tell him secrets, knowing tha 5 e was
spying on us. One day 1 forgot tfa shut the \;n” low
pr;operly. So when she leaned on it, the door fell 2
under her weight.” '

'Did she ever try to join you in bed? o

"Not in our own house, but when we were _mvxted to go
somewhere, we spent the night together in the same

10O, Fatiha F.

When the couple decides to leave the extend§d family, they
often seek a government transfer as an escape 1.f the man is a
civil servant, thus hiding their desire for pnvacy: unqe_r a
legitimate cloak. The wife percetves the government’s dec_:smn
lo transfer the husband to another locality as an opportunity to
recover some power over her life and her husband,.and the
mother-in-law perceives such a decision as a plot against her.

My husband was busy trying to get us out of there [th’e
extended family, which included the fathe.r,. the father’s
brother's family, and two of his sons’ families]. He was
lobbying to have himself transferred to another part of Fhe
country by government decision. It was the only solution
compatible with his obedience and respect for his mother.

He lobbied so well that he got his transfer. He was
ordered to go to Fedala. But he had to disclose the news to
his mother. One day he decided to talk to her. He told her



that he was forced by the government to go to Feg )
miles away] and that he had no choice but tg f;:a [folﬁ’l
government decision if he was to keep his job ‘AOW the
joking?’ she said. "You don’t have to leave us. Yre Yay
commute. Many people commute. It does not seé o
them. Don't think about leaving. That's out of the
He then came to me and said, ‘Fatiha, look. Do y
leave this house at any cost?” “Yes’, | said. ‘Liste
“this is our only chance to escape. I am not EOINg to you
any lo¥1ger. 1 am going to speed up the transfer decisi:ail
am going to rent a room, any room. I do not want t, hn'l
you complain about how ugly that room might be, o, heat
rough life is going to be for us. And it is going to?
financially tough for a long period. Are you ready to |
up with that without complaining?’ ‘Any slum’, | Whﬁ:t
pered, ‘will be a palace for us alone.’

He came one day very late and managed to isolate himslf
with me and whispered, ‘Start packing. We are going f
leave very soon. 1 will announce it at the last minute, 5o as o
take her by surprise. Start packing very discreetly.’

[ can’t tell you what I felt then. I lost my appetite. 1Tost
my tongue. It was both joy and fear. Have vou ever
experienced joy and fear together? [ fasted for two days. |
could not eat with that secret inside me. 1 did not know
anymore how to behave, how to walk, what to say. He left
the house and left me alone. Instead of packing, 1 wentand
opened the carpet, which was rolled in a corner. [ took m¥
precious drapes [used only during festival days] and
hung them on the door. When he came home that night hé
looked puzzled. He came to me and whispered, looking 2
the drapes and the carpet, ‘Fatiha, are you crazy’ What
does this mean? I told you to pack.” ‘It means’, | answered
‘that [ don’t know anything about your decision, that fam
out of it.” | was scared his mother would discover that ¥¢
were plotting. I did not let him down, really. But it was the
only possible and sensible thing to do, although it seeme’
then as if [ was Jetting him down. ‘T don’t know anythiné/
I kept repeating to him. Poor thing, he was left to face ™
mother alone.

i}
™ to
questign‘;
O‘U Want ta
n, he Said'
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The following day he came in shouting at me, screaming

in a voice SO Joud you could hear from the mosque.
‘Fatiha, You have to pack immediately. These dogs in the
govemment have ordered me to spend the night at Fedala.
[ do not have the right to refuse anymore. Immediately! Do
you hear, Fatiha?”
“".gut’, shouted his mother from her room, ‘where will
vou spend the night? You have a family. They can’t treat
gou that way. You can’t stay in the street.” ‘Mother’, he
said, ‘they have foreseen everything. They made it im-
possible for me to delay the transfer decision any longer.
They provided me with a house and a truck to transport
the luggage. The truck is coming within the hour.’

The anti-privacy structure of Moroccan society facilitates—
fdeed, almost requires—the mother-in-law’s intervention in
her Bon’s physical intimacy with his wife. Recognizing this, we
can understand the reasons for the Moroccan prejudice against
8ld women, cursed as ‘masters of intrigue’. It is the structure
that determines everyone’s roles and leaves specific outlets for
the individual’s cravings and wishes. It is the structure that is
cruel not the mother-in-law.

The triangle of mother, son, and wife is the trump card in the
Muslim pack of legal, ideological, and physical barriers that
subordinate the wife to the husband and condemn the hetero-
sexual relation to mistrust, violence and deceit. Young people
demanding love-marriages not only create tremendous conflicts
with their parents, but also almost always guarantee conflict in
their own marriages.

A.}’Oung man raised in a misogynist society will tend, unless
he is lucky enough to undergo a radical cultural revolution, to
manifest fear of women in his relation with the wife he has
@i6sen and may even desire to love. And although many
Material things have changed dramatically in Muslim societies,
;‘;Te has -been no cultural upheaval at all. All attempts to bring
tTadli]tt' serious breaches in traditi(_)nal ideology or to abandon
s atllr(lm'al cultural models concemning thet family are denounced

eist deviations (given the religious character of the

“diwana, an extension and incarnation of the shari‘a), as bida’
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they are trying to build something different from the sij
sexual relations idealized by tradition. L
The higher the aspirations, the greater the psychological cos
By examining the changes that have occurred (in particular ir\..
the spatial dimension), we can identify some of the current

ﬂing

1 iy ‘
R at

| e \I!!h‘h!!u” ma(;ket, we may none the less expect neurotic attempts to f;;’eﬂai

1L i traditional super s ze )

it "'!ur'|=l‘;i:H|\m and concepts F:a?trzf]::_re?’ tqlpreserye the traditional patey guslim sexuality is territorial: its regulatory mechanisms con-
i II i “I';“.||||-V|‘"‘||”[ tension arl'::d brea]igu Sn amily relations. The result is confg st primarily in a strict allocation of space to each sex and an

L , - : s - - s
IR 1l ps among young couples, exactly becayse Alaborate ritual for resolving the contradictions arising from the

nevitable intersections of spaces.! Apart from the ritgaliged
[fespasses of women into public spaces (which are, by definition,
male spaces), there are no accepted patterns for interactions
petween unrelated men and women. Such interactions violate
fig spatial rules that are the pillars of the Muslim sexual order.

conflicts between men and women that result from this gap
between the shifting infrastructure and the rigid ideological
superstructure.

Only that which is licit is formally regulated. Since the inter-
sction of unrelated men and women is illicit, there are no rules
governing it. Those people now experiencing sexual desegre-
gation are therefore compelled to improvise. And whereas
imitation is possible, creation is far more difficult.

Boundaries are never established gratuitously. Society does
aot form divisions purely for the pleasure of breaking the social
universe into compartments. The institutionalized boundaries
dividing the parts of society express the recognition of power in
one part at the expense of the other.? Any transgression of the
boundaries is a danger to the social order because it is an attack
on the acknowledged allocation of power. The link between
boundaries and power is particularly salient in a society's
$exual patterns,

Patterns of sexual dangers can be seen to express sym-
metry or hierarchy. It is impossible to interpret them as
expressing something about the actual relation of the
sexes. | suggest that many ideas about sexual dangers are
better interpreted as symbols of the relation between parts
of society, as mirroring designs of hierarchy or symmetry
which apply in the larger social system.’
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The symbolism of sexual patterns certainly se

ems tg

society’s hierarchy and power allocation in the Muslipm, I’eﬂec!

Strict space boundaries divide Muslim societ
universes: the universe of men (the umma, the wo
and power) and the universe of women, the domes

) or,
Y 1nto ty, 5

I'ld re]i
tic ,,

cr,
1b.
Rion

sexuality and the family. The spatial division accor of

reflects the division between those who hold au

ding (g Sex
thOrity and

those who do not, those who hold spiritual powers and th
who do not.* The division is based on the physical separatio: .
the umma (the public sphere) from the domestic universe, The;:

two universes®

of social interaction

are regulated by antithetic,)

concepts of human relations, one based on community, the

other on conflict.

Membership of the Two Universes

The Public Universe of the
Umma

The believers. Women's po-
sition in the wmma universe
is ambiguous; Allah does not
talk to them directly. We can
therefore assume that the
umma is  primarily male
believers.

The Domestic Universe of
Sexuality

Individuals of both sexes a
primarily sexual beings. By
because men are not sup-
posed to spend their time in
the domestic unit, we may
assume that the members are
in fact women only.

Principles Regulating Relations Between Members

The Umma

Equality
Reciprocity
Aggregation

Unity, Communion
Brotherhood, Love
Trust

The Family

Inequality

Lack of Reciprocity
Segregation

Separation, Division
Subordination, Authority
Mistrust
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' qunal Relationship

A social relationship will be so-called ‘communal’ if and‘so
| (ar as the orientation of social action is based on subjective
fZeling of the parties, whether affectual or traditional, that

' hey belong together.®

: e universe of the umma is communal; its citizens are
ns who unite in a democratic collectivity ‘bas.ed on a
histicated concept of belief in a set of ideas, which is geared
};,, integration and cohesion of all members who par-
ivate in the unifying task.

Con i8] Relationship

A Social relationship will be referred to as a ‘conflict’ in so
far as action within it is oriented intentionally to carrying
out the actor’s own will against the resistance of the other
party or parties.”

The citizens of the domestic universe are primarily sexual
beings; they are defined by their genitals and not by th_eir faith.
They are not united, but are divided into two categories: men,

have power, and women, who obey. Women—who are
ditizens of this domestic universe and whose existence outside
that sphere is considered an anomaly, a transgression—are
subordinate to men, who (unlike their wormen) also possess a
second nationality, one that grants them membership of l’l’:lE
public sphere, the domain of religion and politics, the dom.‘am
of power, of the management of the affairs of the umma. Having
been identified as primarily citizens of the domestic universle,
women are then deprived of power even within the world in
which they are confined, since it is the man who wields author-
ity within the family. The duty of Muslim women is to obey (as
is very clear in the Muduwana and in Malik’'s al-Muwatta, from
which it is inspired and on which it is based). The separation of
the two groups, the hierarchy that subordinates the one to the
Other, is expressed in institutions that discourage, and even
Prohibit, any communication between the sexes. Men and
Women are supposed to collaborate in only one of the tasks
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required for the survival of society: procreation,

In fact, whenever cooperation between men and w
evitable, as between the members of a couple, an ep
mechanisms is set in motion to prevent too great an in
arising between the partners. Sexual segregation thus
fuelled by, the conflicts that it is supposed to avoid b
and women. Or better, sexual segregation intensifi
supposed to eliminate: the sexualization of human

Omen i

timacy &'?Om
fl.l@]S, and i
etween 1,
€5 what it i
relatiOns.

The Seclusion of Women

In order to prevent sexual interaction between members of thg
umma and members of the domestic universe, seclusion ang
vetling (a symbolic form of seclusion) were developed. By
paradoxically, sexual segregation heightens the sexual dimer,.
sion of any interaction between men and women.

In a country like Morocco, in which heterosexual encounteris
the focus of so many restrictions, and consequently of so much
attention, seduction becomes a structural component of human
relations in general, whether between individuals of the same
sex or between men and women.

I have concentrated my discussion here on heterosexual re-
lations, but our understanding of sexual identity cannot be
complete without studies clarifying the interaction among
individuals of the same sex. A society that opts for sexual
segregation, and therefore for impoverishment of heterosexual
relations, is a society that fosters "homosocial’ relations® on the

one hand and seduction as a means of communication on the
other. Seduction is a conflict strategy, a way of seeming to give
of yourself and of procuring great pleasure without actually
giving anything. It is the art of abstaining from everything
while playing on the promise of giving. It is a childish art in
that the child has a vital need to protect itself, but for an adult it
is the expression of an often uncontrollable emotional avarice'“
is very rare that an individual who has invested years I
learning seduction as a mode of interchange can suddenly ope"
up and lavish all his (or her) ‘emotional treasures’ on the perse?
he has finally chosen to love.

tire Array of
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ciety in which heterosexual relations are combated,
5 fulfilment is inhibited. As we are taught to fear and
emo:iﬂﬂalhuother sex, and therefore to relate to its members
! §uction, manipulation, and domination, we become
!hrough - ots who extend the games of seduction, acceptable
mere gufdpolescence, into our relations as mature men and
durln

‘.,roznt’ﬂ[-q donistic enhancement of the beauty of the human
The eerrls to have been a pronounced Mediterranean charac-
wy-ieof Morocco which Islam failed to curb. Body adornmgnt
“’_”Sﬂb th jewelry and cosmetics is an integral part of socializ-
w?th gverlx men, at least the generation now in their sixties,
atwg-to wear cosmetics to darken their eyelids {khol) and hips
use k) for religious rituals and festivals. Islam took an un-
:jlﬁzvgcally negative attitude towa_rds body omamentatéoug
especialty for women.” It required pious Women to be mo es
eir appearance and hide all ornamentation and eye-catching

ty behind veils.

[n 2

nlistru

And tell the believing women to lower their gaze and_be
modest, and to display of their adornment only that which
is apparent and to draw their veils over thelr bosoms, and
not to reveal their adornment save to their own husbands
or fathers or husband’s fathers, or their sons or their
husband’s sons, or their women, or their slaves, or male
attendants who lack vigour or children who know naught
of women’s nakedness. And let them not stamp their feet
s0 as to reveal what they hide of their adornment. And
turn unto Allah together, O believers, in order that ye may
succeed.!’

According to Ghazali, the eye is undoubtedly an erogenous
“0ne in the Muslim structure of reality, just as able to give
sure as the penis. A man can do as much damage to a
\an’s honour with his eyes as if he were to seize hold of her

his hands.

Tolook at somebody else’s wife is a sinful act. . . . The look
Is fornication of the eye, but if the sexual apparatus is not
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set in motion by it [if the man does not attery
sexual intercourse], it is a much more easily
act.!! )

Ptio
Paf‘doned

When the Prophet was asking God to protect him §
most virulent social dangers, he asked for help in contrg
penis and his eye from the dangers of fornication, ™

The theory that seclusion in Islam is a device to prot
passive male who cannot control himself sexually in the o
of the lust-inducing female is further substantiated b zresoncg
of sura 24, which explains that elderly women (5upp‘ie§me w
unattractive) can go unveiled. Belghiti's survey of ruréi WOtO b?
amor}g whom seclusion is the prevailing mode, reveals thar?:?i
restrictions on women’s movements do not apply to )
women, who consequently have a greater freedom.™

The sc?clusion of women, which to Western eyes is a source of
oppression, is seen by many Muslim women as a source
prxd-e.14 The traditional women interviewed all perceived se-
clusion as prestigious. In rural Morocco seclusion is considered
the privilege of women married to rich men.””

Harems, the ultimate form of seclusion, were considered even
more prestigious, since they required huge economic assets
One of the women [ interviewed, Salama, Jived most of her life
as a concubine in a harem. This is unusual even by Moroccan
standards, and her experience contrasts sharply with that of
most women. Because women are not allowed to leave a harem,
sexual segregation is more successfully realized there than in
thg average, monogamous family. Successful seclusion of human
beings requires considerable economic investment, becaust
services must be provided at home for the secluded. Othe!
women, who must go out to shop or go to the baths, are under
many restrictions outside the home.

rom
ning hls

The Deseclusion of Women: on the Street

on the

Traditionally, women using public spaces, trespassing b
nd &Y

wmma untiverse, are restricted to few occasions and bou
specific rituals,'® such as the wearing of the veil. The V& "
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Moroccan women only when they leave the house and
“"DT? gh the street, which is a male space. The veil means
rthe .~ is present in the men’s world, but invisible; she
'h:; no right to be in the street.
h: ”Chaperoned, women are allowed to trespass into the men’s
|niverse 0N the traditional visits to the hammam, the public
path, and to the tomb of the local saint. According to my data,
cisits to the hammanm used to be bi-monthly and to the saint’s
.. not more than once or twice a year (usually the 27th day
of Ramadan). Both required the husband’s permission. The

chaperoning was entrusted to an elderly asexual woman, usually

the ...
Traditionally, only necessity could justify a woman's presence

... the home, and no respect was ever attached to poverty
nd necessity. Respectable women were not seen on the street.
in cdlass-conscious Morocco, the maid, who has to go wherever
she can to find a job, occupies the lowest rung of the social
~and to be called a maid is one of the commonest insults.
Only prostitutes and insane women wandered freely in the
streets, One expression for a prostitute is rajlha zahqa, "a woman
whose foot is slipping’. The Pascon-Bentahar survey revealed
that when a rural youth visits a town he assumes that any
woman walking down the street is sexually available.'”
Women in male spaces are considered both provocative and
offensive. Since schooling and jobs both require women to be
able to move freely through the streets, modernization neces-
sarily exposes many women to public harassment.'®
In The Hidden Dimension, Edward Hall made two perceptive
Temarks about the use of space in Middle Eastern, Arab-Muslim
First, ‘there is no such thing as an intrusion in public.
PUFUC means public.”® It is not possible for an individual to
daim a private zone in a public space. This seems quite true for
;\”Orocco and has a particular bearing on women’s presence in
€ street, as one might guess.
quSe_Cond, space has a primarily social rather than physical
quality. The notion of trespassing is related not so much to
th boundaries as to the identity of the person performing
2 act® A friend, for example, never trespasses, while a foe
. ple, = .

'V._;‘srfhvays does,
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A woman is always trespassing in a male s
is, by definition, a foe. A woman has no r
spaces. If she enters them, she is upsetting the
his peace of mind. She is actually committing an act of aggress:
against him merely by being present where she should nOtStm
A woman in a traditionally male space upsets Allah’s orqq, be'
inciting men to commit zina. The man has everything to fose i_v
this encounter: peace of mind, self-determination, allegiance tn
Allah, and social prestige. ¢

If the woman is unveiled the situation is aggravated. Tp,
Moroccan term for a woman who is not veiled is aryana (‘mude)
and most women who frequent schools or hold jobs outside g
home today are unveiled. The two elements together— trespas.

sing and trespassing in the ‘nude’—constitute an open act gf
exhibitionism,

pace becaysq sh
ight to Use o

male’s o
rder ang

a I'ergee
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py Algerian 'brothers” who mistook them for'pros_tl—t
wamén dyinterfered with the performance of their nationalis
[uteszza; similar incident was reported to have taken place near
: in Lebanon.
: alcearll;‘zﬁs;;inian militant was performing her task as a
A-fem She was posted in a deserted spot a few yards away
sentinel camp, her machine-gun on her shoulder, when a
fom 52 civili:;n who noticed her came by to make‘ a propo-
Lebane\iﬁhen the woman rejected his advances with indignant
sition nd gestures, the man got angry and said, ’How do you
o togbelieve that a woman standing alone in the street
v }ranefe night has any honour?’ The woman is said to ha\:re
o wd (1)1er gun towards her suitor and told him, ‘I am here in
o s et soiling my honour to defend yours because you are
mealsgtlzeto do it yourself.”® In spite of its revolutionary setting,
un

s

the anecdote reveals that the fema}e_ militant s._har;i; v::::e: hlz
Whether the indictable act consists of words spoken, male civilian the belief that her b_emg_;f a]]a:ne lrrlesence - the
gestures conveyed, or act performed, the communication dishonourable. Her reflex was to justify her p
structure of the event often consists of an individual | male space, not to claim her right to be there
initiating an engagement with a stranger of the opposite
sex by means of the kind of message that would be proper |
only if they were on close and intimate terms, Apart from
psychodynamic issues, exhibitionists often spectacularly
subvert social control that keeps individuals interperson-
"l:\“' ally distant even though they are physically clo.se to each
""'”F|I|\|'ii|| othgr.d _Tb; alssault het:*e is tnot sfo ‘m;llch d(;rectlyb;:
i an Individual as on the system of rights and sym 3
' "IH' the individual employs iny expressingg relatedness and legacy of the centralized bureaL_lCl'aCY ?e_t up ]?Y the Freg::; ;téf}:
ekl unrelatedness to those about him. ™! ’ 1912. After independence, public administration expanded ¢
: in terms of offices and posts and in terms of the po};;hon (;t
The male’s response to the woman’s presence is, according to : public resources it swallows. The state is now by 1f aI: t1-nebienroof
the prevailing ideology, a logical response to exhibitionist | ‘mportant employer in the country. A subs%tantl_;:ih zwomeﬂ
aggression. It consists in pursuing the woman for hours, pinching | literate working women are in government offices. Thes d secr o
her if the occasion is propitious, and possibly assaulting her Who often have not finished high school, are typists f}:l e
verbally, all in the hope of convincing her to carry her taries and usually occupy positions subordinate to thel
exhibitionist propositioning to its implicit end.
During the Algerian revolution, the nationalist movement
used women to carry arms and messages. One of the problems
the revolutionary movement faced was the harassment of these

The Deseclusion of Women: in the Office

The absence of modes of relatedness other than genital en-
counter helps to explain the form of heterosexual encounters in
offices as well as on the street. . )

The ‘office’ is a recent development in Moroccan history, a

The situation of the working woman in the office is remmxst-
cent of her position in a traditional household and on the street.
These conflicting images are likely to stimulate conflicting
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patterns of behaviour in men. The boss’s typist, like
and sister, is in a subordinate position, and he has th

h]S Wi

ChiontE
command her. Like them, she is dependent on him, ( m’gﬁt to
e or

less directly) for economic survival. He administers he
which is given to her because she provides him with
services. Her advancement and promotion depend on 1
therefore not surprising if he comes to confuse her
woman he dominates because of his economic super
institutional authority (in other words, his wife), a step many
men seem to take with ease. In any event, the drift that occqre in
relations between the bureaucrat and his secretary, generateq
by his confusion of his privileges as a man and his rights ang
privileges as a bureaucrat, are not limited to sexual behavigyr
Max Weber identified this confusion as one of the problems af
the bureaucratic system.

The confusion is inherent in any bureaucratic structure, but i:
assumes a particularly exaggerated character in Third World
societies in which bureaucratization is relatively recent. Morocceo,
of course, already had its Makhzencentral, but that institution
lacked the structures, resources, equipment, and personnel that
it now commands. The harassment of the woman state employee
occurs because she has transgressed the boundaries of the male
space par excellence, the administration of affairs of state. The
conflict and tension experienced by women who work in the
state administration is proportional to the insolence of their
intrusion into the sanctuaries of male power.

Women's increasing encroachment into traditionally male
spaces greatly intensifies the sexual aspect of any encounter
between men and women, especially in the urban centres. The
process of integration of women into the modern circuits of the
production system is now quite advanced, however unplanned
or even undesired the process may have been. A growing
number of women, both educated and illiterate, are invading
the labour market and the modern workshops. The aspiration
for a hadma mezyana (well-paid job) is now shared by poo*
illiterate women and their more privileged sisters who have
gained access to wealth and education.

When women go to work they are not only trespassing in the
universe of the umma but are also competing with their former

! salary,
Specific
It g
with the
Ority apg
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men, for the scarce available jobs. The anxiety created
’"aSterS’en seeking jobs in the modem sector, and thus demand-
i Wom]e traditionally reserved for men, inevitably aggravates
ing 7 ro;;mcl conflict because of the scarcity of jobs and the high

ion
| of ynemployment among men.
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The Economic Basis of
Sexual Anomie in Morocco

One can easily imagine the problems likely to result from the
determination of women to invade the labour market in 5
Mustim society suffering from high unemployment.! A society
having difficulty creating jobs for men tends to fall back o
traditional customs that deny women's economic dimension
and define them purely as sexual objects—and to write those
customs into law. This is just what happened in Morocco. I
195657, at the dawn of independence, a commission of ten
men selected from the leading religious authorities and the
most prominent functionaries of the Ministry of Justice met and
drafted a Personal Status Code which, after some discussion, was
adopted and became law.? Article 115 of that code affirms

Every human being is responsible for providing for his
needs (nafaqa) through his own means, with the exception
of wives, whose husbands provide for their needs.

The woman's clear and unequivocal right to work is thus
nowhere affirmed in this law, which opts instead for the fantasy
encouraged by the traditional image of the Muslim woman, an
image that confounds virility with economic power and femi-
ninity with the passive status of consumer. The law helps 10
keep alive this fantasy, which draws its great strength from its
own lack of reality. In Morocco, racked by class divisions and
constant inflation, the man in the street spends considerab]e
time discussing virtually insoluble economic problems. The
image of patriarchal virility compels him to consider himself
responsible for providing for his own needs as well as for tho%
of his wife and children, and therefore for finding a salary largé

R
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nough to do this. But the majority of men never manage to find

etablf‘ and regular jobs, and the majority of women are forced to
lsook for wage-labour outside the family if they are to survive.
Nevertheless-—and this is the main point I want to lock at
here-—at @ time when capitalist appropriation of the country’s
pest land for production of cash-crops for export to the Common
warket is well-advanced, at a time when millions of peasant
}amilies can no longer make ends meet and are flocking to the
arban centres or leaving to work in Europe, at a time of
sconomic cataclysm, we are still brought up on images straight
out of Baghdad during the days of the Arabian Nights, images of
men who lavish pearls and emeralds on the women who
surround them.

The individual cannot help but suffer from such a discor-
dance between the realities of everyday life and the ideas and
images stamped into people’s minds. The wider the gap
between reality and fantasy (or aspiration}, the greater the
suffering and the more sericus the conflict and tension within
us. The psychological cost is just barely tolerable. The fact that
we cling to images of virility (economic power) and femininity
(consumption of the husband’s fortune) that have nothing
whatever to do with real life contributes to making male-female
dynamics one of the most painful sources of tension and con-
flict, for several reasons. The most obvious one is that in the
traditional system our identities are primarily sexual. The systemn
of honour binds the reputation of men and women to their
genital apparatus. A respectable man is not simply someone
who acquires some degree of economic power, but who also
controls the sexual behaviour of his wife, daughters, and sisters.
But this is possible only if he is able to control their movements,
tO_limit their mobility and thereby to reduce their interaction
With the strange men with whom they threaten to ‘sully the
family's honour’. Once again, money and sex are intimately
linked in the definition of identity, for both men and women.
New ideological systems have emerged (laws, cultural patterns
isgapgd by literature, education, radio and television), and new
vig{‘my models too, to guide people through these decades of

ent economic and spatial upheavals (including the bank-
Uptey of the territoriality of sex).
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The Moroccan people would be a lot happier, an
economically as well, if a man’s honour and prestige
longer related to his ability to control his women [gj WeTe ng
them with chickens and pearls but instead dependZdSt,”ffing
ability to master solar energy or electronics. Just as the o0 hig
be happier and better off if a woman’s honour and y wol.]ld
were no longer related to her spatial immobility, herpmShge
role as consumer, but instead depended on her ability topasave
solar energy or electronics. aste

One of the basic changes now occurring is the disappear
of the roles attributed to each sex as elaborated and useélmce
tradition for centuries. Sexual desegregation of space is alre :y
on the way, and brings with it sexual desegregation of athy
ecc.momy and the dissolution of boundaries between public ang
private space so vital for social identity. The greatest batties, the
most serious misunderstandings, that women have with’ the
men they love concern this fissure between public and private
"You can do that in public but not in private’, ‘you shou]dn’:.
trave] or go out alone at that hour’, ‘you shouldn’t talk to
another man, even a colleague of ours, when you're out with
your partner’, and so on.

But let us return to the original point: the lack of correspon-
dence between real life and the ideas and patterns that are
supposed to express it. This lack of correspondence, to use the
‘noble’ term, is called anomie. According to Durkheim, anomie
is ;\ confusion more than an absence of norms. Anomie occurs
wnen

d belt@r off

The moral system which has prevailed for centuries is
shaken, and fails to respond to new conditions of human
life, without any new system having yet been formed to
replace that which has disappeared.®

In the case of Moroccan male-female dynamics, sexual deseg-
regation through schooling and the employment of women in
non-domestic jobs is a direct attack on the spatial barrier
erected by Islam between males and females. But Islam’s division
of space between the sexes is not an isolated phenomenon; it i
the reflection of a specific distribution of power and authority
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g a specific division of labour, which together form a coherent
“n‘i al order. Moroccan society has not pushed its social reform

'Lmatters of male-female relations as far as the changes in the
m]ditjonal distribution of power and authority might have
rrtn-rr:mted,' hence the anomic aspect of that relation.
W‘The role of the state as a producer of ideology appears more
cJearly if we contrast Morocco to another traditional society,
China, which underwent an entirely different process of
-hange affecting both reality and ideology. During the phase of
aationalist struggle (struggle against external hegemony}, Mao
Zedong analysed the Chinese situation thus

A man in China is usually subjected to the domination of
three systems of authority: 1) the State system {political
authority); 2) the clan system (clan authority); and 3) the
supernatural system (religious authority). ... As for
women, in addition to being dominated by these three
systems of authority, they are also dominated by the men
fthe authority of the husband). These four authorities . ..
are the four thick ropes binding the Chinese people.?

One of the first acts of independent China was the promul-
gation, on 1 May 1950, of the Marriage Law of the People’s
Republic of China, whose first article states

The arbitrary and compulsory feudal marriage system
which is based on the superiority of men over women and
which ignores the children’s interests is abolished.

The Chinese man is not burdened by the duty to support his
wife as well as himself. The Chinese woman is not limited to
biological reproduction and sexual services. She is urged to
earn her own living as a productive economic agent. Conse-
quently, the Chinese male is encouraged not to think of himself
only as a sexual being, but primarily as an economic agent and
a person with multiple potentials and capacities.

- Change is a painful process, but it becomes bearable to the
individual if the degree of ambiguity and contradiction is
lessened by the availability of coherent new behaviour models.”
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gzer Chm;;se husband suffers less than his Moroce

because the former at least knows exactly what n o cou terp,

is expected to have towards his wife’s work €W attityg, hd
. C

Both husband and wife shall have the right to fr
ee ¢

of occupation a f

nd free participation i
.. ation R
activities.® P N work or ip

hai,
l‘l,e !
SOCJGI 1

Tbe Moroccan husband, on the other hand
i:;“et}'-proyokmg ambiguities. This is epit
:fr?ccan Codre’s endorsement of the man’s right to
wi g‘s access to the outside world” It is a ma tContm] his
ampl u' . ] . 5 3 storpi
Moroi CJ l’yt}eind a mine of ;?otent1al conjugal discord. In trfé?c.e of
p 0, feman 5 prestige is embodied in the seclus; ttional
female relatives. A man whose wife wanders a duﬁlon of his
ree i . o s around the g
Cosel‘;:a?‘dl';}:"hose masculinity is in jeopardy. Article 3?55(?1{:5
es that among the woman'’s ri L e
band i . s rights vis-3-vis h N
othecri i ;hte right to visit her parents, implying that sheel: s
Altho::gh to iea‘;fe the house without her husband’s permisa o
gh sexual equality was proclai ! sion.
P claimed in th
consti _ e Morocea
rightt féf t;:? mththe name of equality between all citizens th:
work outsidve " e house, ar_n:l thus by implication the rig}rn ta
e traditie t flhome (which assumes a particular importance
Morocean ]e;n? tv segregated setting), was not granted by
Islators to the female citizen. O -
need for women to negoti . n. On the contrary, the
Otiat ; - .
emphasized. & e such rights with their husbands is
wc?;}nacijthf system holds—and the law confirms—that a
factories . ac;;s in the home and that her access to offices and
remindzdls S}:l ject to her husband’s authorization, women are
right Morg renever they get jobs that it is a privilege and not 4
and her sa?;s,r' ;?ebh?sba?d is encouraged to perceive his wife
elonging to him, since she . .
isq] . . requires his
permission to earn hersalary. (In fact, in spite of 9 '
uncompromisi . in spite of the 1957 Cade’s
o , ng stand on-the separation of properties and on
the husrlr;;;\ds’ UI]\Cfmtes;:ed right to manage her own property
k s claim to his wife's salary i N L
dispute in Moroccan courts.”) 'y is a recurrent subject f
One can imagine the frustration and resentment the Moroccatt

. 15 faced with
omized ip the

5.0ﬂ0n1ic necessit
gl
betweeﬂ
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likely to experience, trapped as he is between a Jaw that
the right to control his wife's movements and the
y that forces her to take a job. The gap
| ideology reflected by the laws and the way
e absence of a genuine

S -
iyes him
the sexua

pat people live their lives is a sign of th
m

sodern moral system.
The nationalist movement, which initiated and supported

changes in women’s position in society, has faﬁled to carry out
its post-independence task of socio-economic regeneration.
whatever the reasons, the unhappy fate of the nationalist
movement had disastrous implications for sexual desegregation
and the prospects of an integrated women's liberation in which
ideology and reality reflect each other in a coherent structure.
The present situation is characterized by a flagrant discrepancy
petween women’s newly acquired rights to traditionally male
spaces such as streets, offices, and classrooms, and the tra-
ditional ideclogy according to which such rights are clear cases

of trespass.

cation for Women

Education for women has been a major factor in sexual desegre-
gation. 1t 15 associated with Westernization, but it would be a
mistake to attribute it to French influence alone.” This idea of
France as a ‘modernizing’ force is a colonial fantasy, since the
French protectorate actually helped bring about an astonishing
consolidation of traditions and breathed new life into existing
hierarchies and inequalities. ‘Here, for instance, is a quotation
from a book by André Révérand on General Lyautey, dealing

with the genera]'s attitude to Moroccan culture. What fascinated

the general, and Révérand after him, was the ‘aristocratic’

dimension of Moroccan society.

His [Lyautey’s] letter of 29 March 1913 to Wladimir
d'Ormesson is a marvellous illustration of the profound
meeting of the minds between the Moroccans and the

same taste for tradition, the same aristocratic

general: the
innate

sense, the same respect for hierarchy, the same
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even “aristocratic’ concept of life. Greeteg
lord, he received as a lord.1? as

. deed
The protectorate, presented even today as a Cataclysmc ; @
1

of cultural upheaval, actually served as a bridge permig;
consolidation of hierarchies and the continuation of inegalitar.
ideologies in which sex inequalities played a basic part an
feminist reading of the history of the protectorate and i“deée(A
dence would clearly reveal the real direction of trendg a: d
ideology during these decades, which are often associateq pg,
with continuity but with change.) French policy, inspired gy
General Lyautey, who liked to think of himself as 4 greal
humanist and philosopher, was to respect Moroccan traditions
whenever they were not in open contradiction with Frepc},
interests. For example, the traditional landowning system con.
flicted with French interests and was entirely dismantled. Bui
the Moroccan family structure, which did not conflict, became
the object of an exotic respect. In fact, many of the laws concern-
ing women introduced during the French protectorate coms
pounded the burdens of local traditions with the misogynist
dementia of the Napoleonic Code. The legal articles on obliga-
tions and contracts concerning women in financial transactions,
as well as the articles in the penal code on ‘crimes of passion’,
are gifts of super-patriarchal French civilization and are in
complete contradiction with the principles of the shari’a.

The introduction of schooling for girls, for example, cannot be
explained without taking account of the nationalist movement
that swept Morocco’s urban centres in the thirties and forties.
At first this movement, as a dissident struggle, was compe]led
to challenge all inequalities, including sexual ones. Nationalists
held a particularly optimistic belief in Morocco’s ability to
rejuvenate s structures, revitalize itself, shake off futile
anachronisms, and bridge the centuries separating it from the
industrial world. By 1942 schooling for women, unthinkable 2
few decades before, was advocated by the nationalists as 2
necessity. They wanted to defeat the French at any cost, even if
it meant interfering in the family structure.

Under these circumstances Moroccan girls were pushed into
classrooms, entrusted to male teachers, and allowed to walk

ng the
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the streets four times a day. All these events were

ghrough ausval, but everything was unusual in Morocco in
1 r

d of the month of Muharram in the
Finalié%;?t}::f i;,e;(ljor:/ember 1942 of the Christian calendar]
T/I:)roccan delegation was received by His Majesty and was
a'ven a most warm welcome. He himsel'f saw no problem in
glllowing men to teach Arabic to Muslim girls. Some]eR d;;fts
Jater there was a gathering of young p_eopie from Fez.,d . : a;
and Sale at the Palace where His Majesty was pres;l i ﬁ o
the Council of Ministers. These young pe9ple wen; a ;anhe
to participate in the discussions of the issue at han .Were
meeting lasted two hours and the foI.lowmg dems:?ns vere
made: age for entering school [for girls] 7 years cf» age: f
leaving school 13 years. For the programme (})1 prim :33;
education for girls, teachers of Arabic were chosen a

designated directly by His Majesty."!

The ‘young people’ who went to sae.the king abo}[l_;'thid rg:;t;:
of girls’ education were nationalist mlll'tants, and His 433] s
was Muhammad V, who puzzled the entire country in 1943 w t;n
he presented his daughter, Princess Aishla, unveiled befor.e a]?
nation: The liberation of women was considered by the n.a\tlonhl
ists as an absolutely necessary step in the strategy to defeat the

ns.
FWT{:: ni?izflt;]aist leader Allal al-Fasi did not fc:rget women when
he participated in drafting an ‘Arab Charter during the same

period.

The state must provide gratuitously a basic minimum in

the following spheres: g

a. maternity, motherhood, child care . .. . '
The state must ensure to individuals the following rights

in the field of preduction: ’ o b

¢ ... enabling women to perform their duties in society.

irls in pri from 15,080 in
The number of girls in primary schools rose
1947 13 16 186,330 in 1957, and to 423,005 in 1971."* The movement
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for women’s education apparently snowballed, because startip,
in 1945 girls did not leave school at thirteen as had been decideq
by the nationalists; they had gained access to secondary schoglg
Seven percent of Moroccan girls between ages 14 and 19 are-
now in secondary establishments; correspondingly for boys, 14
percent."” According to government figures, 92,006 girls were
enrolled in secondary schools in 1971, but only a token numbey of
girls made it to the universities.!® At present the number of
women holding primary-school diplomas in the urban centreg is
higher than the number of men. According to the ‘Results of the
Inquiry Into Urban Employment’ (issued by the Bureau of Sts
tistics in Rabat in 1976), among people more than ten years old g5
percent of females and 63 percent of males have primary-schog!
diplomas. As for secondary schools, despite pressures on young
girls to marry early, nearly one-third of them manage to get high-
school dipiomas (29 percent, compared with 33 percent of boys).
Finally, about half of the 4 percent of the urban population that
have degrees in higher education are women.

The insistence of Moroccan women in demanding access to
education is shown by a number of indicators, in particular their
better grades than boys and their unshakeable will to continue
their studies after marriage and children. Only a dozen years ago,
marriage was regarded as marking an end to any young wife’s
educational aspirations/ But it is now typical, especially among
the younger generations, for young women to go back to school
after getting married and having children. Happiness in modem
Morocco, it seems, requires more than a pretty and nicely made-
up face. A solid education has become a necessity, as vital to
status as beauty. Female access to education and the job market,
especially among the middle class, is one of the most important
aspects of the social dynamic in contemporary Morocco.!”

Even though the rate of schooling of girls seems now to have
stabilized after a period of rapid rise, and even though it remain$
blocked in the rural regions and among the poorer layers, it i
nevertheless the case that the infiltration of women into classroom
and office, and consequently into the street, represents a wide and
radical breach in the traditional syster.

Although the percentage of females in school is ridiculously JoW
by Western standards, it would be a mistake to dismiss it 25
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gnificant. Since sexual segregation is primarily a symbolic
tial confinement of women, just a few women strolling along
streets in an unhurried fashion can upset society’s psychic
librivm.

Jobs for Women

Jobs for women, their access to positions in which their contri-
pution is remunerated with a wage, is probably the most striking
manifestation of the end of an epoch and a system, even if
Moroccan legislators and ideclogues continue to lull the popu-
Jation with the myth of the man with the fat wallet who showers
his women with exotic fruit and rare jewels. What is new, and
Jaden with consequences, is not the mere fact of women working
(Moroccan women of the poor classes have always worked'), but
the fact that they are working in positions in which they are paid
wages. In traditional Moroccan society only women of the plutoc-
racy were inactive and led lives of leisure. The others worked
hard, often without any remuneration whatever, in domestic
services and also in economic sectors like crafts and agriculture,
which were by no means unimportant in the precapitalist
econcmy. The women of Rabat-5alé run an export-oriented crafts
industry. 1f the female peasants of the Rif, of the Doukkala plain,
or of the Gharb region decided to stop working both inside and
outside the home, the life of these regions would be seriously
disrupted. But the colossal daily labour of these women is usually
unpaid. One of the most common statuses among the primary
sector, or at least among its women, is ‘family aid’, which means
unpaid worker.

What is of interest to us here, then, is not the mere fact that
Women are working, for only the most simple-minded can con-
finue to claim that Moroccan women ‘“went out’ to work in 1958,
the year of independence. Sensible people must place female
labour in its historical context. The phrase Imra thaddama (the
Working woman) refers to women who work in an economic
,Space separate from their domicile and who receive a wage. This
13 @ specific phenomenon—female labour performed outside the
OMe, for an employer wholly foreign to the family, and paid for
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with a wage—that is not only a novelty but also challe
sexual division of labour in society. Nevertheless. to
trends of conflict now being generated by the as
Moroccan working women we must first consider
conditions of female employment as they emerged
census.?

According to the official census, while the employment
for men is nearly stagnant, the women’s rate has shOW;ate
tremendous increase. In the period between 1960 and 1971 thi
rate increased 75 percent. In urban areas, where won;enlfs
labour is more easily assessed, the number of working ’
has doubled.

nges th,
r

. r
Plirationg of
the genery)
in the 19y;

Women, encouraged on the one hand by socio-economic
changes which are taking place and on the other hand by
a rising level of education, are bhecoming serious comd-
petitors to men in the labour market. Out of every 100
active individuals, 30 are young women ?!

The most striking characteristic of Moroccan female labour is
its youth; 44% of working women are under twenty-five, and
15% are under fifteen years old. The corresponding figures for
men are 29% and 6%,

In the services sector there are predominantly two kinds of
working women, the civil servant and the maid. There are
27,700 women working mainly for the Moroccan government,
15,200 of whom hold teaching jobs. The integration of women
into prestigious activities such as teaching, health, and finance
is of particular importance precisely because the bulk of working
women are illiterate or semi-literate.

Lack of education forces most women into subordinate po-
sitions, under men's supervision, hardly different from their
traditional situations. Maids, for example, occupy such a tra-
ditional subordinate position. They are remarkable not only for
their numbers (100,200), but also for their age distribution—
more than half the maids in Morocco are under twenty-five
years old and 29 per cent are under fifteen. One of the ominous
gifts of modernization, child labour, is due to many factors
but mainly the disinfegration of the traditional rural social
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”i;‘u cture, coupled with the rapid increase in population.
" Apait from civil servants and maids, women’s participation
_ the economy is concentrated in four kinds of activities:
riculture, cattle-raising, and the textile and ready-made
Jothes industri.ef_s. . _ .
put since official documents define ‘economically active’ so
it includes both people holding jobs and those looking for
;b'bs, a thorough picture of the female labour situation cannot
be drawn without looking at female unemployment. According
to the official data, the number of people employed has not
risen since 1960, but the structure of unemployment by sex has
rcgistered a spectacular changeE. While the number of unem-
ployed males remained unchanged, the number of women
seeking jobs increased tenfold in eleven years. While female
, o accounted for less than 2% of the total unem-
ployment figure in 1960, it reached 21% in 1971. The absence of
an institutionalized right to work predisposes women to fall
prey to unemployment much more easily than their male col-
leagues. In the cities the rate of activity and the level of
unemployment are higher for women than for men.”*

The 1971 census defines women working within the house-
hold as inactive. Some 2,800,000 Moroccan housewives are
considered to contribute nothing lo society. And, as the
census-takers admit, ‘in rural areas women’s participation in
economic activity is confused with housework, and a certain
reticence on the part of the husband to declare his wife active
was noticed.’? in 1960 the number of women whose labour was
under-reported was estimated to be 1,200,000. A more accurate
census would have inflated the number of unemployed people
fremendously by adding the ‘under-estimated’ female farm-
Workers,

Let us now return to the ideological implications of this
massive access of women to the job market. The traditional
definition of femininity might be reassuring in some respects.
The number of unempioyed women, for example, is less im-
portant than the number of unemployed men because after all
the woman's place is in the home and her husband guarantees
her needs, her nafaga. Since women’s right to work outside
the home is still ambiguous, and since the provisions of the
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Muduwana are clear, the state is obliged to create jobs foy
only. To supply jobs for women is therefore not an oblig
but an act of benevolent generosity. To keep women in ty

home, under the control of men, satisfies needs both psychoe
logical and economic in a Third World country in which th.
economy is in deep crisis and is strongly dependent. |g thi
Muslim family, with its territorial sexuality, did not exig; it
would have been created. It is thus not difficult to understa’nd
the utility of the various conservative arguments advisiy

women to return to the hearths their grandmothers occupieq

en
atign

Functions of Sexual Repression
in a Depressed Economy

Less visible but probably more pernicious than the economic
aspect is the psychological function of female oppression as an
outlet for male frustration and aggression. Wilhelm Reich drew
attention to the functions of the patriarchal family in economnic-
ally depressed societies. He emphasized that ‘economic freedom
goes hand in hand with the dissolution of old institutions’,
particularly those ‘governing sexual policies’,* and that sexually
frustrated males are less likely to rebel against economic
exploitation.

The suppression of one’s primitive material needs com-
passes a different result than the suppression of one’s
sexual needs. The former incites to rebellion, whereas the
latter —inasmuch as it causes sexual needs to be repressed
—withdraws them from consciousness and anchors itself
as a moral defence, prevents rebellion against both forms
of suppression. Indeed the inhibition of rebellion itself is
unconscious. In the consciousness of the average non-
political man there is not even a trace of it.®

A sexually repressed male is preoccupied with symbols such
as ‘purity’ and 'honour’ because his experience of genital sext”
ality is ‘dirty’ by his society’s standards and, consequently: by
his own standards. For examnple, the rural Moroccan yout
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nose sexual desires are savagely separated from their female
oals s0 that he has to choose between sodomy, homosexuality,
and masturbation (all equally condemned} is likely to be par-
ncu]arly sensitive to the idcas of honour and purity.
The man who attains genital satisfaction is honourable,
responsible, brave, and controlled without making much
of a fuss about it. These attitudes are an organic part of his
personality. The man whose genitals are weakened, whose
sexual structure is full of contradictions, must continually
remind himself to control his sexuality, to preserve his
sexual dignity, to be brave in the face of temptations, etc.”

Honour and purity, two particularly sensitive emotional con-
cepts in Muslim North African scciety, link the man’s prestige
in an almost fatal way to the sexual behaviour of the women
under his charge, be they his wives, sisters, or unmarried
fernale relatives.”” A man who has a wife or sister working in an
office or going to school is a man who runs a very serious
chance of seeing ‘his honour soiled’. He must face the real
possibility of suffering the complete collapse of his prestige
when one of his women is seen “driving around with the boy
next door’ after school or office hours. To have men’s honour
embodied in women's sexual behaviour was a much safer
system when women’s space was strictly confined to the court-
yard and ritual visits to the hammam or the local saint’s tomb. It
is no wonder that women who have such tremendous power to
maintain or destroy a man’s position in society are going to be
the focus of his frustrations and aggression.
~ Male frustration is likely to be aggravated by the differences
In the ways men and women are socialized to handle sexual
drives. Men are encouraged to expect full satisfaction of their
$exual desires, and to perceive their masculine identity as
tlosely linked to that satisfaction. From an early age women are
Rught to curb their sexual drives. Little girls are told in detail
E1bom the vagina and the uterus, and about the penis’s “destruc-
five’ effects on these two parts of women'’s bodies. The hammam,
Wherte children bathe together with adults, is a normal place for
Yuestions and answers about human anatomy. A brother’s
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circurncision at the age of five is also an occasion fo
to a.sk questions. Moreover, grown-ups frequently do
until the child asks. They volunteer the informati Ot waiy
which the honour and prestige of the group depend (:n
I was constantly warned about the implications 0% ms " chilg
behaviour, and on the occasion of my first period 1 waz tSexua|
to a long conference with my mother and oldest aunt Arheated
of cous};ins were set on my trail, assigned to observe ;I‘V eﬁrdo
move betwe - i :
) en Bab al-Hadid College and the house where |
The male child is introduced to sex differenily. Hig

htewta (‘little penis’), is the object of a veritable cult on pens,

) ‘ : the
of the women rearing him. Little sisters, aunts, maids Ezg
mothers often attract the little boy’s attention to his hz‘ewt;z and

try to teach him to pronounce the word, which is quite a tagk
given the gutteral initial letter k. One of the common ea .

played by adult females with a male child is to get hgimmfs
understand the connection between sidi {master) and the htewr:
Hada sidhum (‘This is their master’), say the women, pointin tc;
the child’s penis. They try to make him repeat the sentence Wf}iile
pointing to his own penis. The kissing of the child's penis is 3
nf)rm_a] gesture for a female relative who has not seen him since
h1s.b1rth. Tbarkallah "ala-r-Rajal (‘God protect the man’), she may
wh:_spe.r. The child’s phallic pride is enhanced systematicaﬂ};,
beginning in the first years of life. And as a boy matures, the fact
that men have privileges such as polygamy and repudiation,
which allow them not only to have multiple sexual partners but
alsq to change partners at will, gives him the impression that
society is organized to satisfy his sexual wishes.

The young man is then confronted with the hard reality of
adolgscence, when sexual deprivation is systematically organized.
He' finds that he cannot have a woman if he does not pay the
!ande-price, a sum he often cannot afford unti! his mid-twenties,
if he’s lucky. If he wants to satisfy his sexual needs, he must break
the law and have illicit intercourse. He is likely o be very upset by
sexual restrictions he was not told about early enough. In fact, the
sexua! tragedy, often seen as a female problem, is an equally de-
Sh:uCthE masculine tragedy, as is clear in the unbelievable sexual
misery of many of the heroes of Moroccan literature and plays:

T little Birle,
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The unexpected frustration that society imposes on the sexual
desiTes of its young men is allowed no outward expression.
Aggres,sion against the managers of the Moroccan economy 1s
violently discouraged and legally repressed. Anger at society
jurns in towards the family and women—objects of frustrated
28 The family offers the sexually and politically oppressed

desire.” y '
woraccan male a natural outlet for his frustrations.

A person who fears to express his aggression directly
against the original social objects responsible for his frus-
tration may express his aggression instead against some
other objects. ... The tendency to express aggression
against irrelevant objects would increase with increasing
anxiety about expressing aggression against the actual
source of frustration.””

A man who is both economically and sexually oppressed by
his society is likely to find it less traumatizing to express his
rage and resentment against his family than against his boss.
And society encourages him to do so. It encourages the male to
believe that his honour depends primarily on maintaining an
iron grip on his women and children. As Reich says, ‘sexual
inhibition changes the structure of the economically oppressed
in such a way that he acts, feels and thinks contrary to his own
material interests.”™ The tragedy of the Moroccan youth who
wants to love a woman is that his actions are likely to be directly
opposite to his desires. Society’s conditioning—starting with
his relationship with his mother’ and including pressure on
him to be ‘a real man’ and his legal right to demand the
subordination of his wife—is likely to produce reflexes that
pertain more to hatred than love.

The traditional order, empowered by the codification of the
shari’a in the modern family code, views men and women as
antagonists and dooms the conjugal unit to conflict. By affirm-
ing the man’s right to have authority over women he can no
10nger control, given the breakdown of traditional spatial and
economic structures, the modern Code places the man in a
humiliating situation in which he perceives sexual desegregation
and its effects as emasculating, given the difficulties he faces in
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fulfilling his traditional male role. For example, the
unemployment makes it difficult for the Moroccan I
perform the traditional duty of providing for his family, t i
same time, allowing his wife to work outside, under the gy +
vision of other males, makes him see himself, according top}?.
traditional images of masculinity, as nothing more than , pimls
(qawwad) or a cuckold {garran).®? P

Male-fernale dynamics are influenced by two kinds ot
pressure:

Tate o
Taje to

I The need, emerging from the process of desegregation 4
value the heterosexua) relationship and to expect love and sey
in the conjugal unit.

2. The pressures from the prevailing traditional patterns,
symbolized by parental authority and enhanced by modem

family laws, to condemn the conjugal unit and debase sexya|
love.

The heterosexual relationship is caught between the poles of
attraction and repulsion latent in traditional Muslim ideology.
Modernization and economic necessity are breaking down the
seclusion of women, which was the traditional Muslim solution
to the conflict. Sexual desegregation creates new tensions and
anxieties. Spatial boundaries and lines of authority between the
sexes have become unclear, demanding completely new and
often painful adjustments from both men and women. Never-
theless, despite the difficulties and tensions, despite the painful
confrontations now being suffered by men and women in
Morocco, a new phenomenon is now emerging: the conjugal
couple made up of one man and one woman (without mamma).
It is now slowly gaining in legitimacy. The women [ interviewed
back in 1971—regardless of social class, level of education, and
activity—laid claim to the egalitarian couple, based on solidarity,
as the foundation of a healthy family and a unique opportunity

to raise generations of more fulfilled individuals, both emotion-
ally and intellectually.

Conclusion
Women'’s Liberation
in Muslim Countries

people tend to perceive women's 1ibera'tion ;s a Sp]']:t»[l]l-,a; :;«2
ot a material problem. We have seen this to be true i case
ﬂ;)lslam where changes in conditions for women were perceive
;V Mus’lim male literature as involving so!}el’y rehg':c?us prob-
lems. Muslims argued that changes in women's condmong Wf}::
a direct attack on Allah’s realm and order.' Bjut changes;n e
fwentieth century, mainly in socialist societies, have s owe !
that the liberation of women is predomma‘ntly an uwnorm,t
issue. Liberation is a costly affair for any society, and women's
liberation is primarily a question of the allocation of resn;ur‘cets,.
A society that decides to liberate women not unl}f {;ancz
provide them with jobs, but also has to take upon Itse 5 ':.
responsibility for providing child care and food for all worke 1:
regardless of sex. A system of kindergartens and Fante;rns isa
indispensable investment promoting the liberation of women
from traditional domestic chains. o . f
The capacity to invest in women's Iibe;at1qn isnota functtc;‘n 0
a society’s wealth, but of its goals and objectives. A soc:e;y ;v os;e1
ultimate goal is profit rather than the developmen; od un:ahe
potential proves reluctant and finally unablelto affor 11a Cs ata
system of child-care centres and canteens. MaFlarosa De a (;)s
explairis how capitalism maintains, in the 1:mdst of its mo ci»rnt
management of human resources and services, a ptjt;—caplta |‘sd
army of wageless workers— housewives—who provide ur?pa;]
child-care and domestic services.! Hence the paradox: the
‘richest’ nation in the world {the nation that controls most of t‘pe
world’s resources), the United States, is unable in splte‘ of its
much publicized abundance to afford a system of free kinder-
gartens and canteens to promote women’s humanhood.
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fl| Have Arab societies taken a stand on the question?

‘ now, they have had no effective systematic and coheren;

fie gramme. In the absence of such programmes, and becayse

il H too soon to judge the emerging trends concerning the liberat;
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ssion existed and still exists in any society whose family
m is based on the enslavement of the woman. Marx and
it i gngels had to at‘tack repeat?dly _thg confusion of bouljgeo.is
on of writers which distorted their thinking about any family in
fimi which the woman was not reduced to an acquiescent slave.?
rhev had to show again and again that a non-bourgeois sexu-
ality based on equality of the sexes does not necessarily lead to
romiscuity, and that the bourgeois family pattern was an
unjustified dehumanization of half of society. The same argu-

Unyj) conf
pro. | gyste

women in independent Arab-Muslim states, 1 wi}y
‘I‘H myself to a few speculative remarks on the likely futyy,
|‘l'H women in the Arab world. Before going any further, I wap, ?f
I" draw attention to the inadequacy of the only two models foo
||” ‘women’s liberation’ presently available in the Arab-Mugy; .
world. "

The scarcity of effective models for liberated women’ migh
explain the particularly strong reaction that ‘women’s liberatign'
evokes from most Muslims. (By effective models I mean models
which evoke images specific enough to stir people’s emotions )
One of these is an intrinsic Arab model, that of pre-Islamijc
family and sexuality patterns, the other is exogenous, the West.
ern model, The socialist models of sexuality and family patterns
are hardly known and enjoy a carefully cultivated indifference,
based more often on ignorance than on knowledgeable analysis.
Both the pre-lslamic and Western models provoke traumatizing
images of sexuality, although for different reasons.

Pre-Islamic sexuality is described in Arab literature as a
chaotic, all-embracing, rampant promiscuity whose essence is
women’s self-determination, freedom to choose and dismiss
their sexual partner, or partners, and the utter unimportance of
the biological father and paternal legitimacy. The idea of female
sexual self-determination which is suggested by the term
‘women’s liberation” is likely to stir ancestral fears of this
mythical (pre-civilized) jahiliya woman before whom the male
is deprived of all his initiative, control, and privilege. The way
to win over a ‘liberated woman’ is to please her and make her
love you, not to coerce and threaten her. But Muslim society
does not socialize men to win women through love; they are
badly equipped to deal with a self-determined woman; hence
the repulsion and fear that accompany the idea of women's
liberation.

Confusing sexual self-determination of women with chaotic
lawless animalistic promiscuity is not exclusive to Muslim
socteties facing drastic changes in their family structure. This

ment holds for Muslim societies. Muslim marriage is based on
the premisses that social order can be maintained only if women’s
dangerous potential for chaos is restrained by a dominating
non-loving husband who has, besides his wife, other females
(concubines, co-wives, and prostitutes) available for his sexual
pleasure under equally degrading conditions.® A new sexual
order based on the absence of dehumanizing limitations of
women’s potential means the destruction of the traditional
Muslim family. In this respect, fears associated with changes in
the family and the condition of women are justified. These
fears, embedded in the culture through centuries of women’s
oppression, are echoed and nourished by the vivid, equally
degrading images of Western sexuality and its disintegrating
family patterns portrayed on every imported television set.

It is understandable that Muslim fathers and husbands feel
horrified at the idea of their own family and sexuality patterns
being transformed into Western patterns. The striking charac-
teristic of Western sexuality is the mutilation of the woman’s
integrity, her reduction to a few inches of nude flesh whose
shades and forms are photographed ad infinitum with no goal
other than profit. While Muslim exploitation of the female is
cdoaked under veils and hidden behind walls, Western exploi-
fation has the bad taste of being bare and over-exposed.

It is worth noting that the fears of Muslim fathers and
husbands are not totally unfounded; the nascent ‘liberation’ of
Muslim women has indeed borrowed many characteristics of
Western women'’s way of life. The first gesture of ‘liberated’
Arab women was to discard the veil for Western dress, which in
the thirties, forties, and fifties was that of the wife of the

Speaking a foreign language was often a corollary to
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discarding the veil, the first ‘liberated’ women usu
members of the upper and middle classes. And herea
upon gnother aspect of the difficulty Muslim societje
ad]u:c,tmg to female self-determination. The WesterniS hé.lve in
the first ‘liberated” women was and still is part and arz‘a’;(wn of
Westernization of the Arab-Muslim ruling c:lassesf,J "[E}: ol the
awaI.<ened by the Westernization of women can be int © fears
as simply another instance of Muslim society believ?rpreted
rrEaIeS are able to select what is good in Western civilim{gg that
discard bad elements, while women are unable to c};;)olon and
rectly. This is concordant with the classical Muslim v'Se o
women as being unable to judge what is good and what 11:‘1’: &

Another factor that helps in understanding men’s fears of a}f.
changes now taking place is that Westernization of wome }t1 .
e'nhance-d their seductive powers. We have seen that the r1\1/[ .
lim th!c is against women’s ornamenting themselves 115(;
exposing their charms; veil and walls were particularly effec?‘n
anti-seduction devices. Westernization allowed omamented wg
§eductively clad female bodies to appear on the streets [atnis
interesting that while Western women'’s liberation mover.nents
had to repudiate the body in pornographic mass media, Muskim
women are likely to claim the right to their bodies a;s part of
their liberation movement. Previously a Muslim woman’s body
belonged to the man who possessed her, father or husband. The
mushrooming of beauty salons and ready-to-wear boutiqu;as in
Moroccan towns can be interpreted as a forerunner of women’s
urge to claim their own bodies, which will culminate in more
radical_ claims, such as the claim to birth control and abortion.

Hav.mg described the available models and their negative
recepnon,_let me hazard a few speculations on the future of
women's liberation in Muslim societies, based on a projection
from the current situation.

It is hardly contestable that there have been substantial
change:?; in Muslim women’s condition. Women have gained
many rights that were denied them before, such as the right to
education, the right to vote and be elected, and the right to use
non-domestic spaces. But an important characteristic of this
nascent ‘liberation’ is that it is not the outcome of a c,:areful plan
of controlled nation-wide development. Neither is it the out-

iy veing
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the massive involvement of women in labour markets,
coupled with orge.m.ized wgmen’s movements. The partial,
gragmeﬂmd acquisition of rights by women in Arab-Muslim
Cm;ntries is a random, non-planned, non-systematic phe-
aomenon; due mainly to the disintegration of the traditional

under pressures from within and without. Muslim
Women's liberation is therefore likely to follow a sui generis

atrerii.

To the dismay of rigid conservatives desperately preoccupied
with static tradition, change is shaking the foundations of the
Muslim world. Change is multidimensional and hard to control,
especially for those who deny it. Whether accepted or rejected,
change gnaws continuously at the intricate mechanisms of
Lodial life, and the more it is thwarted, the deeper and more

_are its implications. The heterpsexual unit is not yet

... admitted by Muslim rulers to be a crucial focus of the
process of national development. Development plans devote
hundreds of pages to the mechanization of agriculture, mining,
and banking, and only a few pages to the family and women'’s
condition. 1 want to emphasize on the one hand the deep and
_ processes of change at work in the Muslim family,

and on the other hand the decisive role of women and the
family in any serious development plan in the Third World

economy.

com

The Family and Women

As shown earlier, one of the distinctive characteristics of
Muslim sexuality is its territoriality, which reflects a sperific
division of labour and a specific conception of society and
Power. The territoriality of Muslim sexuality sets patterns of
fanks, tasks, and authority. Spatially confined, women were
taken care of materially by the men who possessed them, in
Sxchange for total obedience and sexual and reproductive ser-
Vices. The whole system was organized so that the Muslim
mma was actually a society of male citizens who possessed,
among other things, the female half of the population. In his
introduction to Women and Socialism, George Tarabishi remarks
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that people generally say that there are one hund
Arabs, but in fact there are only fifty million
pppulation being prevented from taking part in so
b11.1ties..‘I Muslim men have always had many m
prn_rileges than Muslim women, including even t
th«_elr women. (The Moroccan penal code still shows 4
this power in Article 418, which grants extenuatin e of
stances to a man who Kills his adulterous wife.) Mengjr:;;um‘
on women an artificial i : i ed
o ly narrow existence both phy51cally and
This territoriality (the confining of w is i
gf being dismantled, modemizatigon ha\?inr:;t)rilgsglerl;g s
isms of socto-economic change that no group is able tomechan-
Philip Slater, in his studies of societies based 0C0ntrol.
antagonisms, came to the conclusion that such systen e
rTlanageabIe only “under conditions of strong ties and rén'sdare
tlal_ stability’.® Morocco’s family structure and tradit'Sl o
?eSIAdgntial stability are disintegrating with the increfaon o
individual salaries and the breakdown of the corporate fase '?f
syst?rF\, at least in the urban middle class. The ma'oritml};
traditional women interviewed lived with their hllsbafldo'
parentf; at the beginning of their married lives. Then, for ’nso
rbeason, that is, with no open hostility, the extendeé family
brcake up. In two cases, the reason advanced was quarrelling
etween son and uncle. But a century ago quarrels did not
break up Moroccan families. A more likely reason is the ability
of the son to earn an adequate salary independent of his father
and uncle. Having his own income, he is now able to break
away. The fact that the state, the most important employes,
requires a certain mobility from its civil servants is an impot-
tant element in the destruction of the old family structure.
Unnecessary confusion and anxiety stem from the fact that the
government supports the traditional ideology and enforces it as
ia.w, while its economic plans and programmes promote 2
different reality. The new reality is shaking the traditional
structure, increasing role confusion and conflicts, and bringing
greater suffering for the individuals involved, reglardless of sex.
One of the results of the break-up of traditional family life i
that, for the first time in the history of modern Morocca, the

red millig,
. the femaie
clal respong;.
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and is facing his wife directly. Men and women live more
Josely and interact more than they ever did before, partly
pecatse of the decline of anti-heterosexual factors such as the
mogher»in-law’s presence and sexual segregation. This direct
gonfrontation between men and women brought up in sexually
antagonistic traditions is likely to be laden with tensions and
fears on both sides.

The future of male-female dynamics greatly depends on the
way modern states handle the readjustment of sexual rights and
the reassessment of sexual status. In Morocco the legislature has
retained the traditional concept of marriage. The ancient defi-
nition of sex statuses based on division of Jabour according to
sex was reenacted as the basis of family law: Article 35 defines
the man as the sole provider for the family. He is responsible
not only for himself but also for his able-bodied wife, who is

L
husb

meonsequently defined as economically dependent, her partici-

pation being limited to sexual services, reproduction, and
housework.

To define masculinity as the capacity to earn a salary is to
condemn those men suffering from unemployment (or the
threat of it) to perceive economic problems as castration threats.
Moreover, since the Code defines earning a salary as a man’s
role, a woman who eamns a salary will be perceived as either
masculine or castrating. If the privileges of men become more
casily accessible to women, then men will be perceived as
becoming more feminine.

By emphasizing the link between masculinity and economic
success for men, the Moroccan Code reactivates traditional
patterns of self-esteem whereby a man's prestige depends on
his wealth, at the very moment when economic problems are
making it difficult for a growing majority of Moroccans to
amass wealth. The authority of males, traditionally embodied in
their ability to provide for their families, is seriously jeopar-
dized by their present situation. Moroccan males now have
great difficulty achieving traditional masculine recognition:

There is no power bul In men
There are no men without money.”




Modernization, in these terms, clearly appears to b
trating phenomenon. By emphasizing the traditional deg s
of masculinity, the state encourages ambivalent fee[i]
men, both toward the inactive women for whom the
provide and toward the active ones they experiencey ;annm
trators. The ambivalence aggravates the traditional fes o
devouring females latent in all patriarchal cultures. The Nairs of
can ma.le ts increasingly encouraged to look upon himself norocﬂ
a multi-dimensional person, but primarily as a sexual aOt N
and i.t is from sex that he is encouraged to expect gratifica%‘em’
prestige, and power. Moroccans are allowed 1o boss their w'mn'
and children, but if they dare to raise objections to econolve's
and political conditions, their initiatives are severel crimc
couraged and often violently repressed. The complementa);it IS;
an authoritarian political structure and the authoritarian o‘io
of the husband and father seems to be a feature of transilzione;
societies unable to create an effective development programn?e
to face change with effective planning. In Morocco the events of
the past decades have brought about a serious erosion of male
supremacy which is generating greater tension between the
sexes, at least in this transitional period. Surprisingly enough
the serious blows to male supremacy did not come from women’
who have been reduced to helplessness by their historicai
situation, but from the state.

nifi()ns
Ngs in

The State as the Main Threat to
Traditional Male Supremacy

In spite of its continuous support for traditional male rights, the
state constitutes a threat and a mighty rival to the male as both
father and husband. The state is taking over the traditional
functions of the male head of the family, such as education and
the provision of economic security for members of the household.
By providing a nation-wide state school system and an indi-
vidual salary for working wives, daughters, and sons, the state
has destroyed two pillars of the father’s authority. The increas-
ingly preeminent role of the state has stripped the traditionally
powerful family head of his privileges and placed him in a
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subordinate position with respect to the state not very different

from the position of women in the traditional family. The head
of the family is dependent on the state (the main employer) to

rovide for him just as women are dependent on their husbands
in traditional settings. Economic support is given in exchange
{of obedience, and this tends to augment male-female solidarity
,¢ a defence against the state and its daily frustrations.

The word ‘sexist’ as it is currently employed in English has
the connotation that males are favoured at the expense of
femnales. It is my belief that, in spite of appearances, the Muslim
gystem does not favour men; the self-fulfilment of men is just as
impaired and limited as that of women. Though this equality of
oppression is concealed by the world-renowned ‘privileges’ of
the Muslim male, I have tried to illustrate it by showing how
polygamy and repudiation are oppressive devices for both
sexes. The Muslim theory of sexuality views women as fatally
attractive and the source of many delights. Any restrictions on
the man's right to such delights, even if they take the form of
restrictions on women alone {seclusion, for example), are really
attacks on the male’s potential for sexual fulfilment.

It might well be argued that the Muslim system makes men
pay a higher psychological price for the satisfaction of sexual
needs than women, precisely because women are conditioned
to accept sexual restrictions as ‘natural’, while men are encour-
aged to expect a thorough satisfaction of their sexual needs.
Men and women are socialized to deal with sexual frustration
differently. We know that an individual’s discontent grows as
his expectations rise. From the age of four or earlier, a woman in
Moroccan society is made aware of the sexual restrictions she has
to face. The difficulties a Moroccan male experiences in dealing
with sexual frustration are almost unknown to the Moroccan
woman, who is traumatized early enough to build adequate
defences. In this sense also the Muslim order is not ‘sexist’.

Future Trends

In the short run the reduced power of the head of the family
produces tension in the family such that resentful males are
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set higher and broader goals than just equality with
most recent studies on the aspirations of both men an
seem to come to the same conclusion: the goal is not to achiey,
equality with men. Women have seen that what men have |
not worth getting. Women's goals are already being phraseq in
terms of a global rejection of established sexual patterns, fr
trating for males and degrading for females. This implies 5
.revolutiona_ry reorganization of the entire society, starting frop,
Its economic structure and ending with its grammar. Jalal af.
Azm excuses himself at the beginning of the book for using the
term ‘he’ throughout the book while in fact he should be Using
a neutral term, because his findings are valid for both men and
women.'? As a social scientist he resents being a prisoner of
Arabic grammar, which imposes a sex-defined pronoun.'® Byt
not many Arab males yet feel ill-at-ease with sex-biased Arabic
grammar, though a majority already feel indisposed by the
economic situation.

The holders of power in Arab countries, regardless of their
political make-up, are condemned to promote change, and they
are aware of this, no matter how loud their daim to uphold the
‘prestigious past’ as the path to modernity. Historians have
interpreted the somewhat cyclical resurgence of fraditional
rhetoric as a reflex of ruling groups threatened by acute and
deep processes of change.' The problem Arab societies face is
not whether or not to change, but how fast to change. The link
between women’s liberation and economic develepment is
shown by the similarities in the conditions of the two sexes in
the Third World; both sexes suffer from exploitation and depri-
vation. Men do not have, as in the so-called abundant Western
societies, glaring advantages over women. lliteracy and un-
employment are suffered by males as well as females. This
similarity of men and women as equally deprived and exploited
individuals assumes enormous importance in the likely evo-
lution of Third World family structure. George Tarabishi has
pointed out the absurdity of men who argue that women
should not be encouraged to get jobs in Arab society, where
men suffer from unemployment.™ He argues that society
should not waste human resources in unemployment, but sys-
tematically channel the wealth of resources inta productive

Men. The
d W()men
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‘ sks. The female half of human resources is more than welcome
1 t—a .

- the Arab future, o o _
lnone may speculate that women’s liberation in an Arab con

fext is likely to take a faster and more radical path ti?an in
Western countries. Women in Westem liberal democrames are
organizing themselves to claim their nghts, but the_lr oppress}grs

strong, wealthy, and reformist regimes. Th_e f:ha]ogue takes
aliece within the reformist framework characteristic of bqurgems
g:mocracies. In such situations, seri‘ous changfes are hgely- to
take a long time. American women will get the rightto a ort;orn
put it will be a long time before they can prevent the femal? s
pody from being exploited as a marke?table product. Musdl-m
women, on the contrary, engage in a sﬂen? but exploswe ia-
logue with a fragile ruling class whose_ma]or task is to secur;
economic growth and plan a future without ‘expllonation an
deprivation. The Arab ruling classes are begmnmg to 1'061111.12[?
that they are charged with building a sovereign future, w _;c
necessarily revolves around the location and adequat‘.e utiliz-
ation of all human and natural resources for the benefit .of the
entire population. The Arab woman is a centr.al e!em-ent in any
sovereign future. Those who have not realized this fact are
misleading themselves and their countries.
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" The version of the Koran used throughout this book is Mohammed Marmaduke
ickthall’s The Meaning of the Glorious Koran (New York, New American
ibrary, thirteenth printing). Abbreviations used in the notes are:

B for bab (‘chapter’);

H for hadith ('verbal tradition of Muhammad”);

K for kitab (‘book’);

BESM for Bulletin Economique et Secial du Maroc.

Preface

1. It is interesting that most of this literature is written by men. Muslim
‘writers seem to perceive the ‘woman question’ as a problem between women
and Islam, as is illustrated by the following titles (translated from the Arabic
originals);

Said al-Afghani, Isiam and Women, Damascus 1964;

Abd al-Qadir al-Qaramani, Women From the Viewpoint of Islam, Aleppo, n.d.;

Jafar al-Naqdi, Islam and Women;

[ Sadiq al-Qumaili, Women’s Personality in Islam, Beirut 1972;
Muhammad al-Shayyal, Women in Islam, Cairo, n.d.;
Mahmud Shaltut, Women in the Koran, Cairo, 1963;
| ! Abbas Mahmud al-Aqqad, Women in the Koran, Cairo, n.d.;
Abd al-Qadir al-Maghribi, Muhammad and Women, Beirut 1929;
- Muhammad al-Mahdi al-Hajuwi, Women: Shari'a and Law, Casablanca 1967;
A. Afifi, Arab Women: [ahiliya and Islam, Cairo, n.d.
Apart from generally restating the position of women in Islam, this mascu-
line literature focuses on another problem that men seem to feel is central:

- Muhammad Nasr al-Din al-Albani, The Seclusion of Muslim Women in the
]I Book and the Sunna, Beirut, n.d.;

_ Abu Radwan al-Sanusi, Women: Seclusion and De-Seclusion, Beirut, n.d.;
Abu’l-Ala al-Mawdudi, Seclusion, Damascus, n.d.;

Mustafa Naja, Explanation of the Institution of Seclusion, Beirut, n.d.
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7. Ibid., p. 15. S et s

8. Ibid., p. 16.

4. Ibid., p. 10.

10. 1bid., p. 9.

. Ibn Murad al-Salah, al-Hidad ala’'l-marat al-hadad i

2 o adad, Tunis, n.d., p. 6.
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970, 1 ]3.181;1 Fast, The Independence Movements in Arab North Africa, New York
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19. Allal al-Fasi, Independence Movements in Aral North Africa, p. 409.

l;% Wilfred Cantwell-Smith, The Meaning and End of Religion, New York 1964
p. 79. ' ’

21. Montgome_ry Watt, Muhammad at Meding, Oxford 1956, p. 239

22._ H. A R. Gibb, ‘Constitutional Organization’ in Qrigin and Development of
Islamic Law, ed. M. Khaduri and H. |, Liebesny, Vol. I, Washington, D.C. 1955, p. 3.

23. Gertrude Stern, Marriage in Eqrly Islam, London 1931, p- 7L

24. Joseph Schacht, An Introduction to Islamic Law, London 1964, p. 16t

25. In The Mugaddimah, An brtroduction to History, translated from the Arabic
by Franz Rosenthal, Princeton, NJ. 1969, The North African historian iba
!(haldun (_I332-I40{>} sketched a model of the Muslim social order. He was
interested in analysing what was happening to the then disintegrating Muslim
world,‘ which had steod uncontested in the Mediterranean arena until a few
centuries before. Although primarily concerned with an entirely different
problem, the growth and death of civilization, Ibn Khaldun analysed the
reasons the Muslims had succeeded for so long.

Accgrfimg to his theory, the survival of human groups requires the surrender
of individual will toaset of social norms or laws. There are two kinds of social
norms: those having a human basis, reason, and those having a supernatural
basis, religion.

Mporan,

1f _these norms are ordained by the intelligent leading personalities and
minds of the dynasty, the result wiil be a political {institytion] with an
intell_ectual {rational] basis, if they are ordained by God through @
Iawgllver who establishes them as [religious| laws, the result will be a
political [institution| with a religious basis, (The Mugaddimah, p. 154.)

A political institution having a religious basis is far superior to a political
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\nstitubion having a rativnal basis, not because of any dvfiviency in the latter's
mechamisms, but because uf the narrowness of s scope Reason governs only
¢us world's interests, while religious inshitutions govern buth

Political laws consider only worldly interests. On the other hand, the
intention the lawgiver has concerning mankind is their welfare in the
other world, therefore it is necessary, as required by the religious law, to
cause the mass to act in accordance with the religious laws in all their
affairs touching both this world and the other world. (The Muqgaddimal,

p. 155.)

26. H. A. R. Gibb, 'Constitutional Organization’, p. 3.

27. 5. G. Vesey-Fitzgerald, ‘Nature and Source of the Sharia’, in Origin and
Devclopment of Islamic Law, p. 109.
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30. ]. Schacht, fntroduction te Islamic Law, p. 76.
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33. Ibid., p. 100.

34. Abdallah Larous, [’Histoire du Maghreb, Un Essai de Synthése, Paris 1970,

. 346,

P 35. This opportunism is clearly illustrated in the economic options adopted
by the Moroccan state during the years of independence. A revealing analysis of
these options is Samir Amin's Le Magfreh Modere, Paris 1970, chapter Vi:
‘Le Maroc, Hésitations et Contradictions’. Also A. Belal, 'L'Orientation des
investissements et les impératifs du développement national’, BESM XXVILL,
p. 100; and T. Ben Cheikh, ‘Planification et politique agricole’, Part 1, BESM
XXXI, no. 112-113 January-June 1969}, pp. 191, 199, and Part Il in BESM XXX,
no. 114 {july-September 1969}, pp. 75-83.

36. Salama Musa, Woman Is Not the Plaything of Man, chapter entitled "Our
Philosophy on Women'’.

37. Dahir, no. 1-57-190. 19 August 1957, Builetin Officiel no. 2341, & September
1957, p. 1163.

38. Sunni (that is, ‘orthodox’) Muslims recognize four legitimate schools of
law:

Hanafi: The founder of the school was Abu Hanifa (699-769), who undertook
to create precedents by analogy with the decisions of the first four caliphs; it
holds sway mainly in central Asia, northern India, and ameng the Turks, but
also in Pakistan, China, and Japan.

Shafii: The founder was Abu Abdullah Muhammad al-Shafi‘i (770-819);
centred mainly in lower Egypt, southern India, and Malaya.

Malekite: The founder was Malik [bn Anas (705-795), whose teachings were
confined to the traditions (haditir). The title of his major work, al-Mutwatta,
means ‘the path’. The school holds sway mainly in Africa, especially north
Africa, and upper Egypt.

) Hanbalite: The founder was Abu Hanbal (780-855). This school is character-
ized by a strong puritanical tendency.

All four schools agree on the fundamental dogmas, but differ in the appli-
cation of the Koran and its interpretation.
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