In 1974, in an attempt to document a universal
subordination of women, Michelle Rosaldo
(1974:18) proposed a paradigm relating “recur-
rent aspects of psychology and cultural and so-
cial organization to an opposition between the
‘domestic” orientation of women and the extra-
domestic or ‘public’ ties, that, in most sacieties,
are primarily available to men.” The domestic-
public model led Rosaldo to suggest that
women’s status is highest in societies in which
the public and domestic spheres are only weakly
differentiated, as among the Mbuti pygmies. In
contrast “women’s status will be lowest in those
societies where there is a firm differentiation be-
tween domestic and public spheres of activity
and where women are isolated from one an-
other and placed under a single man’s authority,
in the home. Their position is raised when they
can challenge those claims to authority .., ”
(Rosaldo 1974:36). Accordingly, women may
enhance their status by creating a public world
of their own or by entering the men’s world. In

addition, the most egalitarian societies will be
those in which men participate in the domestic
domain.

Correspondingly, Sanday (1974) suggests tha
women's involvement in domains of activity
such as subsistence or defense may be curtailed
because of their time and energy commitmen
to reproduction and mothering. Men, an the
o_ther hand, are free to form broader associa-
tions in the political, economic, and military
spheres that transcend the mother-child unit.
While the linkage of women with the domestic
and men with the public domains may imply a
biological determinism based on women's re-
productive roles, Rosaldo (1974:24) argues that
the opposition between domestic and public
orientations is an inteiligible but not a necessary
arrangement.

- One aspect of women’s domestic responsibil-
ities is that it is women who primarily raise chil-
dren. Nancy Chodorow (1974) develops a the-
ory linking adult sex role behavior to the fact

hat children’s early involvement is with their fe-
nale parent. Chodorow argues that girls are in-
egrated through ties with female kin into the
world of domestic work. Age, rather than
Schievernent, may define their status, while
boys, must “learn” to be men. Unlike girls, boys
ve few responsibilities in childhood and are
& to establish peer groups that create “public”
ties. To become an adult male a boy is often
ohliged to dissociate himself from the home and
from female kin. According to Rosaldo

£ (1974:26), “the fact that children virtually ev-

rywhere grow up with their mothers may well

e
account for characteristic differences in male

and female psychologies” as well as setting the

stage for adult organization of activities.
" As scholarship devoted to an understanding
“of gender issues has evolved, the influential do-

mestic-public model has been the focus of con-
siderable controversy, revolving around three
related issues: whether male domination is uni-

* versal, whether male domination is explained by

the domestic-public dichotomy, and whether

! the concept of domestic-public has relevance in

all cultures.
Lamphere (in this book) reviews the formula-

“tion of the domestic-public model, and dis-

cusses the subsequent critiques of its applicabil-

_ity. Rosaldo herself, rethinking her original
position, said that while male dominance ap-
- pears widespread, it does not “in actual behav-

joral terms assume a universal content or a uni-

- versal shape. On the contrary, women typically

have power and influence in political and eco-

"nomic life, display autonomy from men in their

pursuits, and rarely find themselves confronted
or constrained by what might seem the brute
fact of male strength” (1980:394). While the do-
mestic-public opposition has been compelling,
Rosaldo suggests that the model assumes too
much rather than helping to illuminate and ex-
plain (see, for example, Mathews in this book).
As Lamphere observes, it has become in-
creasingly clear that the domestic-public opposi-
tion is the heir to nineteenth-century social the-
ory rooted in a dichotomy contrasting home and
woman, with a public world of men, and reflect-
ing an understanding of political rights based on
sex. It has also been noted that conceptualizing
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social life as dichotomized into domestic and
public domains does not make sense in societies
in which management of production occurs
within the household and in which household
production itself involves the management of
the “public” economy (Leacock 1978:253).

In contrast, in an industrial society, where
home and workplace are clearly demarcated,
the domestic-public opposition may have ex-
planatory value. For example, Murcott (in this
book) analyzes one domestic task, cooking, as
part of an exploration of economic relations in
the family and of the division of labor between
spouses. Interviews with Welsh housewives indi-
cate that ideas about home cooking reflect un-
derstandings of the relationship between do-
mestic and paid labor. The informants shared
the view that proper eating must occur at home
and that a cooked dinner is necessary to family
health and well-being. Murcott suggests that the
emphasis on having a proper dinner waiting for
the husband when he comes in from work un-
derscores the symbolic importance of the return
home: “the cooked dinner marks the threshold
between the public domains of school or work
and the private sphere behind the closed front
door” (Murcott, this book).

Alice Yun Chai (in this book) considers the
relevance of the domestic-public distinction to
Korean immigrant women in Hawaii and exam-
ines the adaptive strategies of these women in
response to their disadvantageous political and
economic position in the larger society. She
shows that Korean immigrant women attempt to
gain status in the public sphere often in sales or
clerical jobs; eventually, because of structural
barriers, women create a public world of their
own in family businesses engaging male and fe-
male relatives. These businesses integrate home
and workplace, the public and private spheres,
as husband and wife strive together to improve
the family economy and educate children.

This research suggests that the public-private
distinction has implications for the interplay
among gender, status, and power. While tradi-
tional conceptions of power emphasized formal
political behavior and authority associated with
a status conferring the “right” to impose sanc-
tions {Lamphere 1974:99), informal power
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strategies such as manipulation and maneuver-
ing are also important aspects of political activ-
ity. The analysis of Korean immigrant women in-
dicates that a thorough understanding of
women's strategies requires an examination of
multiple factors: status in the public world, in-
terpersonal influence, and the relationship be-
tween them.

Cynthia Nelson (in this book) also examines
the concept of power, focusing on images of
women and power in the domestic and public
domains in the societies of the Middle East.
Ethnographies of the Middie East have com-
monly differentiated two social worlds, a
woman’s private world and a man’s public
world. Women’s concerns are domestic, men's
political. Neison argues that the assignment of
private and public reflects the imposition of
western cultural categories on the Middle East;
the meaning of power is influenced by these cat-
egorizations, as well as by the limitations of data
obtained by male ethnographers from male in-
formants. This is a point made forcefully by An-
nette Weiner (1976) in her reanalysis of
Trobriand exchange, She argues that “we un-
questioningly accept male statements about
women as factual evidence for the way a society
is structured. . . . Any study that does not in-
clude the role of women--as seen by women—
as part of the way the society is structured re-
mains only a partial study of that society.
Whether women are publicly valued or pri-
vately secluded, whether they contral politics, a
range of economic commaodities, or merely
magic spells, they function within that society,
not as objects, but as individuals with some
measure af control” (1976:228).

Similarly, Nelson argues that by asking such
questions as “How do women inflyence men?”
“Who controls whom about what?” “How is
control exercised?” it becomes apparent that
women exercise a greater degree of power in so-
cial life than is often appreciated. In addition,
she challenges the idea that the social worlds of
men and women are reducible to private and
public domains, with power limited to men in
the public arena. Nelson's review of ethnog-
raphies addressing the role and position of
women in Middle Eastern society suggests that
women play a crucial role as structural links be-

tween kinship groups in societies in which family,
and kinship are fundamental social institutions.
Women are in a position to influence men
through ritual means, to channel information to
male kin, and to influence decision making
about alliances; consequently, women do par.
ticipate in “public” activities, and women’s exs
clusive solidarity groups exercise considerable
social control and potitical influence. The cons
ceptions of power as defined by the western ob
server are particularly challenged by literature
on women done by women that offer a perspec-
tive on the position of Middle Eastern women
derived from the actors themselves. -

In the course of her eritique of the application
of the domestic-public opposition to sacial orga-
nization in the Middle East, Nelson challenges
long-standing assumptions regarding women’s
subordination and male dominance. Yun Cha
argument also demonstrates that women en-
gage in strategies that have political implications
within the ethnic community, Thus, the associa-
tion between political power and a public do-
main that excludes women is called into ques-
tion. Simitarly, in studies of peasant societies
Rogers (1975) and athers (Friedl 1967;
Reigelhaupt 1967) contend that the sector of life
over which peasant women have control—the
household —is in fact the key sphere of activity,
socially, politically, and economically, Men oc-
cupy public and prestigious positions of author-
ity within the village sphere, but these activities
do not have the impact on daily life that house-
hold activities have. In light of these analyses
demonstrating women’s power and influence,
we are reminded that the universality of male
dominance appears untenable.

In reflecting on feminist research in anthro-
pology, Rosaldo critiques the very tendency 1o -
look for universal truths and origins. Rather, an-
thropologists need to develop theoretical per-
spectives that analyze the relationships of men
and women in a broader social context (Rosaldo
1980:414), involving inequality and hierarchy.
As Henrietta Moore emphasizes, while women
in many societies share some experiences and
problems, women have had very different en-
counters with racism, colonialism, the penetra-
tion of capitalism, and international develop-
ment. We need to move from assumptions of

-'éhe shared experience of “women” to a critical
~analysis of “concepts of difference” (Mogore

1988:9).
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The Domestic Sphere of Women
and the Public World of Men:
The Strengths and Limitations

of an Anthropological Dichotomy

Louise Lamphere

Since 1974 there has been a burgeoning in-
terest within anthropology in the study of
women, sex roles, and gender. Anthropology
has long been a discipline that contained im-
portant women (Elsie Clews Parsons, Ruth
Benedict, and Margaret Mead among the

Original material prepared for this text.

most famous) and a field in which women
have been studied as well (e.g.. Kaberry 1939,
1952; Landes 1938, 1947; Leith-Ross 1939;
Underhill 1936; and Paulme 1963). However,
with the publication of Woman, Culture, and
Society (Rosaldo and Lamphere 1974) and To-
ward an Anthropology of Women (Reiter 1975)
women scholars, many of whom were identi-
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fied as feminists, began to critique the an-
drocentric bias in anthropology, to explore
women's status in a wide variety of societies,
and to provide explanatory models to under-
stand women's position cross-culturally.

One of the most powerful and influential
models was proposed by Michelle Rosaldo
in her introductory essay to Woman, Culture,
and Society (1974). Her argument began by as-
serting that although there is a great deal
of cross-cultural variability in men's and
women'’s roles, there is a pervasive, universal
asymmetry between the sexes. “But what is
perhaps most striking and surprising,”
Rosaldo writes, “is the fact that male, as
opposed to female, activities are always rec-
ognized as predominantly important, and
cultural systems give authority and value to
the roles and activities of men” (Rosaldo
1974:19).

One of the quotes we chose to appear at
the beginning of the book, a passage from
Margaret Mead’'s Male and Female, sums up
what we saw in 1974 in all the ethnographies
and studies we examined. “In every known
society, the male’s need for achievement can
be recognized. Men may cook, or weave, or
dress dolls or hunt hummingbirds, but if such
activities are appropriate occupations of
men, then the whole society, men and women
alike, votes them as important. When the
same occupations are performed by women,
they are regarded as less important” (Mead
1949:125). Not only were there differential
evaluations of women's activities, but,
Rosaldo argues, “everywhere men have some
authority over women, that [is] they have cul-
turally legitimated right to her subordination
and compliance™ (1974:21)

Having argued for a pervasive sexual
asymmetry across cultures, not just in terms
of cultural values, but also in terms of power
and authority, Rosaldo accounted for this dif-
ference between men and women in terms of
a dichotomy.' She argued that women are as-
sociated with a “domestic orientation,” while
men are primarily associated with extra do-
mestic, political, and military spheres of activ-
ity. By “domestic” Rosaldo meant “those min-

imal institutions and modes of activity tha
are organized immediately around one:
more mothers and their children.” In contrag
the “public” referred to “activities, instit
tions, and forms of association that link, ran
organize, or subsumne particular mother-chi
groups. Put quite simply, men have no singl
commitment as enduring, time-consuming
and emotionally compelling—as close tc
seeming necessary and natural—as the rela
tion of a woman to her infant child; and s
men are {ree to form those broader associa
tions that we call ‘society,” universalistic sys
tems of order, meaning, and commitmen
that link particular mother-child groups.”

Rosaldo, along with Sherry Oriner ant
Nancy Chodorow who also wrote essays it
Woman, Culture, and Sociely, insisted that th
connection between women's role in repro
duction (the fact that women everywhere lac
tate and give birth to children) and their do
mestic orientation is not a necessary one. [
other words biclogy is not destiny. Women’
domestic orientation was structurally and cul
turally constructed and “insofar as woman i
universally defined in terms of a largely ma
ternal and domestic role, we can account fo
her universal subordination” (Rosaldo 1974:7

“Although” Rosaldo writes, “Twould be th
last to call this a necessary arrangement or to
deny that it is far too simple as an account of,
any particular empirical case, I suggest tha
the opposition between domestic and publi
orientations (an opposition that must, in par
derive from the nurturant capacities of
women) provides the necessary framework:
for an examination of male and female roles
in any society” (Rosaldo 1974:24).

For Rosaldo, then, women were involved
in the “messiness” of daily life; they were al-
ways available for interruption by children:
Men could be more distanced and may actu-
ally have separate quarters (such as men’s
houses) away from women's activities. Men
could thus “achieve” authority and create
rank, hierarchy, and a political world away
from women. The confinement of women to
the domestic sphere and men’s ability to cre-
ate and dominate the political sphere thus ac-

unted for men'’s ability to hold the greater
hare of power and authority in all known cul-
res and societies.

At the time Rosaldo wrote her overview
ad in the introduction we both wrote, we
“.re faced with building a framework where
sne existed. Despite the number of mono-
raphs on women, Margaret Mead’s work

1

-and that of Simone de Beauvoir {1953) were
“the most provocative, and perhaps the only,
‘theoretical workswe knew.” The argument for
“universal sexual asymmetry followed in a long
“tradition in anthropology where scholars

have sought to look for what is broadly
“human” in all cultures. In addition to lan-

‘gliage, anthropologists have discussed the

universality of the incest taboo, marriage, and
the family. The notion that women might be
universally subordinate to men thus made
sense as a first attempt at theory building im
this newly revived “subfield” within anthro-
pology.

Although Resaldo argued for universal
subordination, she was careful to make clear

" that women are not powerless. They exercise

informal influence and power, often mitigat-

* ing male authority or even rendering it trivial

(Rosaldo 1974:21). In addition, there are im-
portant variations in women’s roles in differ-
ent cultures, and variation was discussed in

" most of the rest of the articles in the collec-

tion. For example, Sanday and Sacks com-
pared women's status in a number of different
societies, while Leis examined the structural
reasons why women’s associations are strong
in one [jaw village in Nigeria, yet absent in
another. Finally, in my own article I exam-
ined the differences in women’s strategies
within domestic groups in a number of socie-
ties, which related to the relative integration
or separation of domestic and political
spheres,

Since 1974 the hypothesis of universal sub-
ordination of women and the dichotomous
relationship between women in the domestic
sphere and men in the public sphere have
been challenged and critiqued by a number of
feminist anthropologists. As appealing as this
dichotomy seemed in the abstract it turned
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out to be difficult to apply when actually look-
ing at examples of women's activities in dif-
ferent cultures. For example, in an important
article written about the same time as
Rosaldo’s introduction, Rayna Reiter (now
Rayna Rapp) described women’s and men’s
distinct lives in a small French village in the
south of France. “They inhabited different
domains, one public, one private. While men
fraternized with whomever they found to talk
to in public places, women were much more
enmeshed in their families and their kinship
networks” (Reiter 1975b:253), However, two
categories of public space fell into women's
domain: the church and three shops, includ-
ing the local bakery. Men tended to avoid
women's places, entering the bakery, for ex-
ample, only when several men were together and

Jjoking, “Let’s attack now” {Reiter 1975b:257).

Reiter argues that men and women use
public space in dilferent ways and at different
times. “The men go early to the fields, and
congregate on the square or in the cafes for a
social hour after work. Sometimes they also
fraternize in the evenings. These are the
times when women are home cooking and in-
visible to public view. But when the men have
ahandoned the village for the fields, the
woimen come out to do their marketing in a
leisurely fashion. The village is then in female
hands. In the afternoon, when the men return
to work, the women form gossip groups on
stoops and benches or inside houses depend-
ing on the weather” (Reiter 1975b:258). De-
spite the powerful imagery—women associ-
ated with the private or domestic domain and
men with public space—the description also
shows that the dichotomy 1s not neat. After all
women are in public a great deal; they have
taken over, in some sense, the Church and
the shops and even the public square in the
middle of the day.

In Margery Wolf's description of women in
a Taiwanese village based on data she col-
lected in the late 1950s, she emphasizes that
because researchers have focused on the
dominance of patrilineal descent in the fam-
ily, they have failed to see women’s presence.
“We have missed not only some of the system’s
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subtleties but also its near-fatal weaknesses”
(Wolf 1972:37). Women have different inter-
ests than men and build uterine families—
strong ties to their daughters, but primarily to
their sons who give their mothers loyalty and
a place in the patrilineal extended family.
Qutside the family in the community women
formed neighborhood groups—around a
store, at a platform where women washed
their clothes in the canal, or under a huge old
tree. In a village strung out between a river
and a canal, there was no central plaza domi-
nated by men as in the South of France.

In Peihotien Wolf did not describe a cul-
tural geography where women were in a pri-
vate sphere and men in the public one; rather
there was more of a functional separation--
men and women had different activities and
interests. They were often located in the same
places but had a different relationship to the
patrilineal extended family and the male-
dominated community. Women's lack of
power led them to different strategies, difler-
ent tactics that often undermined male con-
trol of the household and even the commu-
nity. As Sylvia Yanagisako (1987:111) has
pointed out the notion of domestic-public en-
tails both a spatial metaphor (of geographi-
cally separated or even nested spaces) and a
functional metaphor (of functionally different
activities or social roles) in the same concep-
tual dichotomy. Analysts often “mix” these
different metaphors in any particular analy-
sis—sometimes using domestic-public spa-
tially and at other times functionally.

Even in the Middle East, the association of
women with a private domain (and a lack of
power) and men with a public domain (and
the center of politics) was too simple, as Cyn-
thia Nelson pointed out in her article, “Public
and Private Politics: Women in the Middle
Eastern World” (1974; reprinted in this
book). Because they are born into one patri-
lineal group and marry into another, women
are important structural links between social
groups and often act as mediators. Because
there are segregated social worlds, all-female
institutions are important for enforcing social
norms: Women [l powerful ritual roles as
sorceresses, healers, and mediums; women

are important sources of information for their
male kin; and women act as “information bro:
kers,” mediating social relations within both
the family and the larger society. :

From Rosaldo’s point of view, these aspects
of women's power are primarily “informal”
and very different from the public, legitimate
roles of men. Nevertheless, even though Nel:
son affirms the separation of male and female
worlds (both spatially and functionally}, what is
“domestic” has public ramifications (the arrange:-
ment of a marriage, the transmission of highly
charged political information) and the shadow
of the family and kin group (the “domestic™} is
present in even the most “public” of situations
What at first seemed like a simple straightfor-
ward dichotomy, in light of actual case mate-
rial seems very “slippery” and complex.

Furthermore, in many cultures, particu-
larly those with an indigenous band or triba
structure, a separation of “domestic” and:
“public” spheres makes no sense because
household production was simuitaneously
public, economic, and political. Leacock
pointed out the following after reviewing the
literature on the Iroguois during the seven
teenth and eighteenth century:

Iroquois matrons preserved, stored, and dis
pensed the corn, meat, fish, berries, squashes,’;
and fats that were buried in special pits or kept”
in the long house. Brown (1970:162) notes that"
women'’s control over the dispensation of the?
foods they produced, and meat as well, gave:
them de facto power to veto declarations of war
and to intervene to bring about peace. ..
Women also guarded the “wibal public trea
sure” kept in the long house, the wampum quill
and feather work, and furs. . . . The point to be
stressed iy that this was “househeld manage
ment” of an aliogether different order from
management of the nuclear or extended family -
in patriarchal societies. In the latter, women
may cajole, manipulate, or browbeat men, but
always behind the public facade; in the former
case, “household management” was itself the
management of the “public economy.” (Lea-
cock 1978:253)

Sudarkasa has made much the same point
about women in West African societies such as

the Yoruba. She argues that many of the po-
litical and economic activities anthropologists
discuss as public are actually embedded in
households (Sudarkasa 1976, as quoted in
Rapp 1979:509). Furthermore, “in West Af-
rica, the ‘public domain’ was not conceptual-
ized as ‘the world of men.’ Rather, the public
domain was one in which both sexes were rec-
ognized as having important roles to play”
(Sudarkasa 1986:99).

A more appropriate conception would be
to recognize two domains, “one occupied by
men and another by women, both of which
were internally ordered in a hierarchical fash-
ion and both of which provided ‘personnel’
for domestic and extradomestic (or public)
activities” (Sudarkasa 1986:94).

Furthermore, a careful examination of
“domestic domain” indicates that the catego-
ries of “woman” and “mother” overlap in
Western society, but the meaning of mother-
hood may be vastly different in another soci-
ety. Women may not be exclusively defined as
mothers and childrearers in terms of their sta-
tus and cultural value (see Moore 1988:20-29
for a discussion of this point).

In addition to the issue of whether the do-
mestic-public dichotomy can provide an ade-
quate description of men’s and women's spatial
and functional relationships in our own and
other societies, the model has problems as an
explanation of women's status. One of these
problems is the inherent circularity of the
model. A central point is to account for the
nature of these domains, yet they are already
assumed to exist widely and are treated as cat-
egories in terms of which women’s activities
{such as food preparing, cooking, child care,
washing} can be classified (as opposed to male
hunting, warfare, political councils). Com-
aroff says that the model “can only affirm
what has already been assumed —that is, that
the distinction between the domestic and po-
litico-jural is an intrinsic, if variable, fact of so-
cial existence” (Comarofl 1987:59). When the
model is used to explain women's positions in
different societies in relation to these two ori-
entations, the reasoning is equally circular.
To put it in the words of Yanagisako and Col-
lier, “The claim that women become ab-
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sorbed in domestic activities because of their
role as mothers is tautological given the defi-
nition of ‘domestic’ as ‘those minimal institu-
tions and modes of activity that are organized
immediately around one or more mothers
and their children™ (Yanagisako and Collier
1987:19).

Finally, we have come to realize that the
concepts of domestic and public were bound
up in our own history and our own categories
grounded particularly in a Victorian heritage.
Rosaldo, in a thoughtiul reevaluation of her
model, came to argue this position herself,

The wrn-of-the-century social theorists whose
writings are the basis of most modemn social
thinking tended without exception to assume
that women's place was in the home. In fact, the
Victorian docirine of separate male and female
spheres was, T would suggest, quite central to
their sociology. Some of these thinkers recog-
nized that modern women suffered from their
association with domestic life, but none ques-
tioned the pervasiveness (or necessity) of a split
between the family and society. {Rosaldo
1980:401+402)

Rosaldo traced the historical roots of do-
mestic-public from the nineteenth century ev-
olutionists through twentieth century struc-
tural functionalises to her own work. Instead
of two opposed spheres (different and apart),
Rosaldo suggested an analysis of gender rela-
tionships, an examination of inequality and
hierarchy as they are created particularly
through marriage (Rosaldo 1980:412-413).

The dichotomy has been usefully em-
ployed in several ways since 1974, First, sev-
eral authors have shown us how it works in
Western societies (e.g., France and the
United States where It arose historically and
still has an important ideological function)
(Reiter 1973; Collier, Rosaldo, and Yanag-
isako 1982). In a related way analysts have
explored the meanings surrounding domes-
tic activities of women, putting together a
much more complex picture of women'’s rela-
tion to men in this sphere (Murcott 1983;
Chai 1987; both are reprinted in this book).
Second, anthropological analysis has helped
us to understand the historical development
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of domestic-public spheres in societies under
colonialism. John Comaroff’s analysis of the
Tshidi chiefdom in South Africa during the
early twentieth century is an excellent exam-
ple of this approach (1987:53-85). Finally,
some analysts have used the cultural concepts
of other societies to critique our own model of
domestic-public orientations. Sylvia Yanagi-
sako's essay on the clear separation of “inside-
outside” domains (a spatial metaphor) and
“work-family” activities {a functional dichot-
omy} in Japanese American culture demon-
strates how the anthropological model of do-
mestic-public mixes these metaphors, which
has made analysis confusing and difficult
(Yanagisako 1987).

Despite these useful attempts at examin-
ing women’s lives through the lens of a do-
mestic-public opposition, many of us would
agree with Rayna Rapp's 1979 summary of
the problems with this dichotomy.

We cannot write an accurate history of the West
in relation to the Rest until we stop assuming
that our experiences subsume everyone else's.
Our public/private conflicts are not necessarily
the same as those of other times and places.
The specific oppression of women cannot be
documented if our categories are so broad as to
decontextualize what “womaness” means as we
struggle to change that definition. A Tanzanian
female farmer, a Mapuche woman leader, and
an American working-class housewife do not
live in the same domestic domain, nor will the
social upheavals necessary to give them power
over their lives be the same. We must simulta-
neously understand the differences and the
similarities, but not by reducing them 1o one
simple pattern. (Rapp 1979:511)

Thus, many of us have tired of the domes-
tic-public dichotomy. We feel it is constrain-
ing, a “trap,” while new approaches try to get
away from dichotomous thinking. These ap-
proaches do one of several things. Often they
take history seriously, examining women's sit-
uation as it has evolved, often in a colonial
context. Furthermore, they treat women as
active agents and following Collier (1974), as
people who have interests, often divergent
from men, and who act on them. Third, they

often focus on gender relationships, rathe
than only on women. Finally, they do no
treat all women as part of a single universal
category of “woman.” Rather women are usy
ally analyzed in terms of their social location
Age, class, race, ethnicity, and kinship are all
likely to divide women, so newer analyses ex
amine women's sirategies and identities a
they are differently shaped. Several example
will illustrate some of the different ap
proaches taken in recent years.

Collier’s examination of Comanche, Chey.
enne, and Kiowa gender relationships (1988)
illustrates the recent focus on gender and on.
the multiple positions that men and women
hold in societies in which the domestic-public:
dichotomy seems inappropriate. This is be
cause these “spheres” are integrated, and:
there is no firm line between domestic and:
public space (see Lamphere 1974 and Lea-.
cock above).

The Comanche are an example of a bride
service society in which, like many hunter.
gather societies, men and women were rela-’
tively autonomous, the concept of femininity:
was not elaborated, and the greatest status’
differences were between unmarried and:
married men. Marriage established men as
having something to achieve (e.g., a wife),
leaving women without such a cultural goal.
Young men, through providing meat for their:
in-laws (bride service), become equal adults,
and older men, through egalitarian relations
and generosity, become the repositories of
wisdom and knowledge. Politics focused on.
the issue of sexuality and on male-male rela-
tionships, which often erupted in conflict and -
violence. Women celebrated their health and -
sexuality, and hence the roles of “woman the
gatherer” or even “woman the mother” did:
not emerge as cultural themes.

Among the Cheyenne, an equal bride-
wealth society, and among the Kiowa, an un-
equal bridewealth society, marriage relation-
ships were structured in a much different way
in the nineteenth century, so gender relation-
ships had a much different content, politics
were more hierarchical, and ideology played.
a different role. Collier's interest is not in the
subordination of women in these three socie-

es, because in all three there are several
- linds of inequality: between men and women,

hetween older women and girls, between un-
married men and married men, and between
kin and affines. An interest in “spheres” and
sdomains” has been replaced by an emphasis
on relationships and an analysis that focuses
on the ways in which inequality gets repro-
duced through marriage transactions, claims
on the labor of others, and giving and receiv-
ing of gifts. Dominance and subordina.tion
become a much more layered, contextualized
phenomenon—more interesting than the
simple assertion that women are universally
subordinated. The processes through which
women's inequality (and that of young men) is
constructed are laid bare, rather than {latly
asserted.

Mary Moran's study of civilized women
(1990) explores the historical beginnings and
present day construction of the category “civ-
ilized,” which does confine educated women
among the Glebo of southeastern Liberia to a
“domestic sphere.” The dichotomy between
“civilized” and “native” (or even tribal or
country) is a result of missionization and has
created a status hierarchy differentially ap-
plied to men and to women. Men, once edu-
cated and with a history of paid wage work,
never lose their status as “civilized,” while
women, even though married to a “civilized
man,” may lose their status if they do not
dress correctly, keep house in specific ways,
and refrain from farming and marketing. Na-
tive women, who market or have farms, are
more economically independent but occupy
positions of lower prestige. Here we see not
only the importance of historical data in ex-
amining how cultural categories evolve, but
also the ways in which both civilized and na-
tive women actively manage their status posi-
tions. Civilized women, through the practice
of fosterage, recruit younger women to their
households to carry out the more elaborate
household routines in which they must en-
gage and to train these fostered daughters to
become civilized themselves.

The civilized-native dichotomy represents
the juxtaposition of two systems. One is a par-
allel-sex system in which native men and
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women are represented by their own leaders
in two linked but relatively autonomous pres-
tige hierarchies (as suggested by Sudarkasa
1986). The other is a single-sex system (based
on a Western model) in which men in political
positions represent both sexes, and women
have little access to prestige except through
their hushands. Thus, this is a much more
complex system than one based on a domes-
tic-public dichotomy. There are dichotomous
categories—civilized-native, male-female—
but they do not fit neatly together. Moran
speaks of categories as “gender sensitive” and
suggests that “The Glebo have inserted gen-
der into the civilized/native dichotomy to the
point that women's status is not only more
tenuous and vulnerable than men’s but also
very difficult to maintain without male sup-
port.” In some respects civilized women trade
off dependency for prestige, but Moran pro-
vides a sympathetic picture of how both civi-
lized and native women manage their lives.
Lila Abu-Lughod’s study (1986) of Bed-
ouinwomen's ritual poetry gives us further in-
sights into the complexity of women who in
1974 we would have simply thought of as
“confined to a domestic sphere.” Among the
Bedouin women's marriages are arranged;
wives wear black veils and red belts (symboliz-
ing their fertility); and women must hehave
within a code of behavior that emphasizes
family honor and female modesty and shame.
When confronted with loss, poor treatment,
or neglect, the public discourse is one of hos-
tility, bitterness, and anger. In the case of lost
love the discourse is of militant indifference
and denial of concern. In contrast, Bedouin
poetry, a highly prized and formally struc-
tured art, expresses sentiments of devastating
sadness, self-pity, attachment, and deep feel-
ing (Abu-Lughod 1986:187). Although both
men and women recite poetry for women it
may express conflicting feelings concerning
an arranged marriage, a sense of loss over a
divorce, or seniiments of betrayal when a hus-
band marries a new wife. The poems are used
to elicit sympathy and get help, but they also
constitute a dissident and subversive dis-
course. Abu-Lughod sees ritual poetry as a
corrective to “an obsession with morality and
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an overzealous adherence to the ideology of
honor. . . . Poetry reminds people of another
way of being and encourages, as it reflects, an-
other side of experience. . . . And maybe the
vision [offered through poetry] is cherished
because people see that the costs of this sys-
tem, in the limits it places on human experi-
ences, are just too high” (Abu-Lughod
1986:259). Bedouin women in this portrait
are not simply victims of patriarchy confined
to a domestic sphere; they are active individu-
als who use a highly valued cultural form to
express their deepest sentiments, acknowl-
edge an alternative set of values, and leave
open the possibility of subverting the system
in which they are embedded.

A large number of studies have been con-
ducted in the United States that loosely focus
on what used to be termed the domestic
sphere and the public world of work. As in the
Native American, Alrican, and Middle East-
ern cases cited previously, when one begins to
examine a topic in detail, global notions like
domestic-public seem too simple to deal with
the complexities of women’s lives. Clearly
work and home are distinctly separated
spheres in the United States. Women who
have been employed in the paid labor force
have experienced the disjunction of spending
eight or more hours of the day in a place of
employment where they are “female workers”
and the rest of their time in the home where
they are daughters, wives, and/or mothers.
With this comes responsibilities for cooking,
cleaning, and providing nurturance, care,
and intimacy for other family members. Sev-
eral recent studies have examined the contra-
dictions women face when combining work
and family, the impact of paid employment
on family roles, and vice versa. I will refer to
only three examples of this growing litera-
ture.

Patricia Zavella's research on Chicana can-
nery workers examines women's networks
that link the workplace and the family
(Zavella 1987). Calling these “work-related
networks,” Zavella describes groups of friends
who saw each other outside work and who
were members of a kin network employed in
the same cannery. Women used work-related

networks as sources of exchange for informa-
tion, baby sitters, and emotional support.
Networks operated in more political ways as
workers organized a women's caucus and
filed a complaint with the Fair Employment
Practices Commission. Women's cannery
work was seasonal and had relatively little im-
pact on power relations in the family or the
household division of labor. On the other
hand work-related networks of friends or kin
were an important “bridging mechanism’
helping women to deal with the contradic:
tions and demands that came from two differ-
ent spheres.

Karen Sacks’ study of hospital workers at’
the Duke Medical center examines the ways::
in which black and white women brought-
family notions of work, adulthood, and re-
sponsibility to work with them and used these
values to organize a walk out and subsequent
union drive (1988). Sacks focuses on the activ--
ities of “center women"” —leaders in the union
drive. Unlike the men who were often the
public speakers at rallies and events, the cen-
ter women organized support on an interper-
sonal, one-to-one basis. Rather than empha-
sizing the bridging aspect of women’s
networks, Sacks shows how the [amily is
“brought to work” or in the old terminology:
how the “domestic” influences the “public.”

In my own research I have traced the
changes in the relationship between women, -
work, and [amily historically through the
study of immigrant women in a small indus-~
trial community, Central Falls, Rhode Island
(Lamphere 1987). Using the twin notions of
productive and reproductive labor, I exam-
ined the rise of the textile industry in Rhode
Island and the recruitment of working daugh-
ters and later of working mothers to the tex-
tife industry and to the other light industries
that have replaced it since World War H.
Rather than seeing production and reproduc-
tion as a rigid dichotomy (like public and do-
mestic), [ have used these categories to study
relationships and to examine the kinds of
strategies that immigrant women and their
families forged in confronting an industrial
system where wage work was a necessity and
where working-class families had no control

over the means of production. Such an ap-
roach revealed a great deal of variability
hoth between and within ethnic groups—the
Irish, English, French-Canadian, and Polish
families who came to Central Falls between
1915 and 1984 and the more recent Colom-
bian and Portuguese immigrants. Examina-
tion of strikes and walk outs in the 1920s and
1930s and my own experience as a sewer in an
apparel plant in 1977 led me to emphasize
the strategies of resistance the women work-
ers used on the job, as well as the impact of
women'’s paid labor on the family itself. When
daughters were recruited as workers in textile
mills, the internal division of labor within the
household did not materially change because
wives and mothers continued to do much of
the reproductive labor necessary to maintain
the household. Fathers, teenage sons, and
daughters worked for wages. In the current
period, in contrast, as more wives have be-
come full-time workers, immigrant men have
begun to do some reproductive labor, partic-
ularly child care. Immigrant couples often
work different shifts and prefer to care for
children themselves rather than trust baby sit-
ters from their own ethnic group. In my study
I argue that “the productive system as consti-
tuted in the workplaces has shaped the [amily
more than issues of reproduction have
shaped the workplace” (Lamphere 1987:43).
More recently Patricia Zavella, Felipe Gon-
zalez, and I have found that young working
mothers in sunbelt industries have moved
much further than Cannery women or New
England industrial immigrant women in
changing the nature of the household divi-
sion of labor (Lamphere, Gonzalez, and
Zavella nd). These new committed female
workers have been employed since high
school and do not drop out of the labor force
for long periods of time to have children.
Thus, they and their husbands construct a
family life around a two-job household. Al-
though some couples have a "traditional” di-
vision of housework {women do the cooking
and the majority of the cleaning and hus-
bands take out the garbage, do minor repairs,
and fix the car), many husbands participate in
“female chores” and do substantial amounts
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of child care (often caring for children while
the wife is at work). Here we see the impact of
what we used to call the “public sphere” on
the domestic one, but in our analysis we have
focused more on the varied ways that Anglos
and Hispanics (including single mothers)
have negotiated household and child-care ar-
rangements, viewing husbands and wives as
mediating contradictions. Subtle similarities
and differences among and between working
class Anglo and Hispanic women have
emerged from this analysis, making it clear
that the impact of work in the public work is
not a monelithic but a variegated process.

In summary the dichotomy between the
public world of men and domestic world of
women was, in 1974, an important and useful
starting point for thinking about women’s
roles in a cross-cultural perspective. As an-
thropologists have written more detailed and
fine-grained studies of women's lives in a wide
variety of other cultures and in our own soci-
ety, we have gone beyond the use of dichoto-
mies to produce analyses of the complex and
layered structure of women’s lives. We now
treat women more historically, viewing them
as social actors and examining the variability
among women's situations within one culture
and in their relationship to men.

NOTES

1. Rosaldo says that “the opposition does not de-
termine cubtural stereotypes or asymimetyies in
the evaluations of the sexism, but rather un-
derlies them, to support a very general ...
identification of wormnen with domestic life and
of men with public life” (Rosaldo 1974:21~
29), Thus, [ would argue, Rosaldo did not at-
tempt to explain women's subordination
through the dichotomy, but saw it as an un-
derlying structural framework in any society
that supported subordination and that would
have to be reorganized to change women's
position.

It is interesting that we did not know of Elsie
Clews Parsons’ extensive feminist writing dur-
ing 1910 to 1916, much of which is reminis-
cent of the kind of position we took in Woman,
Culiure, and Sociely. In another article I have

10
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noted the similarities between Shelly's prose
and that of Parsons (see Lamphere 198% and
Parsons 1913, 1914, 1915).
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“It's a Pleasure to Cook for Him”: Food,
Mealtimes and Gender in Some

South Wales Households

Anne Murcott

INTRODUCTION

I think it lets him know that I am thinking about
him—as i he knows that I am expecting him.
But it's not as if ‘oh I haven't got anything
ready’ ... Fair play, he's out all day ... he
doesn’t ask for that much . . . you know it's not
as if he’s been very demanding or—he doesn’t
come home and say ‘oh, we've got chops again’,
it’s really a pleasure o cook for him, because

Reprinted with permission from Eva Gamarnikow, David
H.]. Morgan, June Purvis, and Daphne Taylorson (eds.),
'I.‘Im Public and the Private (London: Heinemann Educa-
tional Books, Lid., 1983}, pp. 78-90. Copyright ® 1983
British Seciological Association.

whatever you . . . oh I'll give him something and
I think well, he'll like this, he'll like that. And
he'lt abways take his plate out . . . and he'll wash
the dishes without me even asking, if I'm busy
with the children. Mind, perhaps his method is
not mine,

Every now and then an informant puts pre-
cisely into words the results of the
researcher’s analytic efforts - providing in the
process a quotation suitable for the tite! The
extract reproduced above, explaining the im-
portance of having the meal ready when her
husband arrives home, comes from one of a
series of interviews on which this paper is
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based.' The discussion starts by remembering
that ‘everyone knows’ that women do the
cooking: all the women interviewed—and the
few husbands/boyfriends or mothers who
came in and out—took it for granted that
cooking was women’s work. Informants may
not enjoy cooking, or claim not to be good at
it; they may not like the arrangement that it is
women’'s work, or hanker alter modifying it.
But all recognise that this is conventional,
some volunteer a measure of approval, most
appeared automatically to accept it, a few re-
signed themselves and got on with it

Studies of the organisation of domestic
labour and marital role relationships confirm
that cooking continues to be a task done more
by women than men; this 1s also the case
cross-culturally (Stephens, 1963; Murdock
and Provost, 1973). Emphasis in the litera-
ture has shifted [rom Young and Willmoit's
{1975) symmetrical view of sharing and mari-
tal democracy. Now rather more thoroughgo-
ing empirical study suggests their assessment
is little more than unwarranted optimism
(Oakley, 1974a and b; Edgell, 1980; Leonard,
1980; Tolson, 1977). This work improves on
earlier studies of the domestic division of la-
bour by going beyond behaviourist enquiry
about ‘who does which tasks’ to consider the
meanings attached to them by marital part-
ners. The distribution of work turns out not to
correlate neatly with assessments of impor-
tance or allocation of responsibility. (Oakley,
1974b; Edgell, 1980).

Part of this effort (in particular, Oakley,
1974a and b) has in addition attempted to an-
alyse domestic work as a ‘job like any other’,
considering housewives’ work satisfaction,
routines, supervision and so on. While this
line of enquiry has undoubtedly made visible
much of women's lives conventionally ren-
dered invisible, it has perhaps not gone far
encugh. The study of housework as an occu-
pation needs to attend in addition to features
such as quality control, timekeeping, client as
well as worker satisfaction, and perhaps fur-
ther consideration of who, if anyone, is a
housewife’s boss. As will be seen, each of these
is implicated in the discussion that follows.

These occupational aspects of housework
provide, moreover, additional means of ex
amining the relationship of the domestic div
sion of labour to the economic structure as a
whole. Recent commentary has also proposed
that the view of the family as stripped of all
but the residual economic function of con-
sumption is ill-conceived and over-simplified,
Domestic labourers refresh and sustain the
existing labour force and play a key partin re-
producing that of the future—as well as pro-
viding a reserve of labour themselves. The
precise manner in which the political econ-
omy is to be accounted continues to be de- -
bated (West, 1980; Fox, 1980; Wajcman,
1981). For the moment, however, the general
drift of that discussion can be borne in mind "
by recalling the everyday terminology of eat-
ing; food is consumed, meals have to be pro-
duced. The language favoured in cookbooks
echoes that of industry and the factory
(Murcott, 1983a). Homecooking may nicely
embody the terms in which the family and
household's place in the division of labour has
to be seen. It may alse provide a convenient
arena for the further exploration of the eco-
nomic and labour refations in the [amily and
the relation of the marital partners to the
means of production of domestic labour
(Middicton, 1974).

Examination of the household provision of ™
meals in these terms is, however, some way in
the future. This paper does no more than
offer some empirical foundation on which
such study might build. It brings together
informants’ ideas about the importance of -
cooking, their notions of propriety of house-
hold eating and indicates their relation to
gender. It starts with views of the significance
of good cooking for home life, and goes on to
dealwith the place of cooking in the domestic
division of labour. The familiar presumption
that women are the cooks is extended to show
that their responsibility in this sphere is tem-
pered with reference to their husband’s, not
their own, choice. The paper concludes with
brief comment on possible ways these data
may illuminate some of the questions already
raised.

HOME COOKING

Aside from love, good food is the cornerstone of
a happy household ... {Opening lines of a
1957 cookbook called The Well Fed Bridegroom).

Right through the series of interviews three

topics kept cropping up; the idea ol a proper
meal, reference to what informants call a
‘cooked dinner’ and the notion that somehow
home is where proper eating is ensured.
Moreover, mention of one like as not involved
mention of another, sometimes all three. The
composite picture that emerges [rom the
whole series suggests that these are not

" merely related to one another in some way,

but virtually equated.

It first needs to be said that informants
seemed quite comfortable with a conception
of a proper meal—indeed the very phrase was
used spontaneously—and were able to talk
about what it meant to them. Elfectively a
proper meal is a cooked dinner. This is one
which wornen feel is necessary to their family’s
health, welfare and, indeed, happiness. Itisa
meal to come home to, a meal which should
figure two, three or four times in the week,
and especially on Sundays. A cooked dinneris
easily identified—meat, potatoes, vegetables
and gravy. It marns out that informants dis-
played considerable unanimity as to what de-
fines such a dinner, contrasting 1t to, say, a
‘snack” or ‘fried’. In so doing they made ap-
parent remarkably clear rules not only for its
compoaosition but also its preparation and tak-
ing. 1 have dealt with their detail and dis-
cussed their implications in full elsewhere
{Murcott, 1982). But in essence these rules
can be understood as forming part of the
equation between proper eating and home
cooking. And, as will be noted in the next sec-
tion, they also provide for the symbolic ex-
pression of the relationship between husband
and wife and for each partner’s obligation to
their home.

The meal for a return home is, in any case,
given particular emphasis—a matter which
cropped up in various contexts during the in-
terviews. Thus, for some the very importance
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of cooking itseif is to be expressed in terms of
homecoming. Or it can provide the rationale
for turning to and making a meal, one to be
well cooked and substantial —not just ‘beans
on toast . . . thrown in front of you’.

The actual expression ‘home cooking’—as
distinct from ‘cocking for homecoming’—rc-
ceived less insistent reference. Informants
were straightforward, regarding it as self-evi-
dent that people preferred the food that they
had at home, liked what they were used 1o
and enjoyed what they were brought up on.
Perhaps untypically nostalgic, one sums up
the point:

When my husband comes home ... there's
nothing more he likes T think than coming in
the door and smelling a nice meal cooking. 1
think it’s awful when someone doesn’t make the
effort . . . Ithink well il T was a man I'd think I'd
get really fed up if my wile never bothered . ..

What was prepared at home could be
trusted-—one or two regarded the hygiene of
restaurant kitchens with suspicion, most sim-
ply knew their chips were better than those
from the local Chinese take-away or chippy.
Convenience foods had their place, but were
firmly outlawed when it came to a cooked din-
ner. In ihe ideal, commercially prepared
items were ranged alongside snacks, and
light, quick meals: lunches and suppers in
contrast to proper dinners. Informants talked
about home cooking, but used this or some
such phrase infrequently; the following is an
exception:

I'd like to be able to make home-made soups
and things, it’s just inding the time and getting
organised, bur at the moment m just not or-
ganised . .. I think it would probably be more
good for us than buying... I suppose if’s
only—Fd like to be—the image of the ideal
housewife is somebody who cooks her own food
and keeps the household clean and tidy.

The sentiments surrounding her valuation
of home-made food are not, however, an ex-
ception. Time and again informants linked
not only a view of a proper meal for home-
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coming, but a view of the proper parts hus-
band and wife are to play on this occasion. So
cooking is important when you are married.

you must think of your husband . . . it's a long
day for him at work, usually, . .. even if they
have got a canteen at work, their cooking is not
the same as coming home to your wife’s cooking
... I think every working man should have a
cooked meal when he comes in from work . . .

Cooking is important—though not perhaps
for everybody ‘like men who don’t cook’—for
women whose ‘place [it is] to see the family
are well fed’.

In this section, I have indicated that infor-
mants virtually treat notions of proper meals,
home-based eating and a cooked dinner, as
equivalents. The stress laid on the homecom-
ing not only underlines the symbolic signifi-
cance attached to both the meal and the re-
turn home. It simultaneously serves as a
reminder of the world beyond the home
being left behind for that day. Put another
way, the cooked dinner marks the threshold
between the public domains of school or work
and the private sphere behind the closed
front door. In the process of describing these
notions of the importance of cooking in the
home, it becomes apparent that the familiar
division of labour is assumed.

COOKING IN THE DOMESTIC
DIVISION OF LABOUR

As noted in an earlier section, all those inter-
viewed took it for granted that it is the women
who cook. What they had to say refers both to
conventions in general, and themselves and
their circumstances in particular.” There are
two important features of their general pre-
sumption that women are the cooks; one indi-
cates the terms in which it is modifiable, the
other locates it firmly as a matter of marital
Jjustice and obligation. The upshot of each of
these is to underline the manner in which the
domestic preparation of meals is securely an-
chored to complementary concepts of con-
duct proper to wite and husband.

To say that women cook is not to say that
is only women who ever do so. It is, however;
to say that it is always women who daily, rou-
tinely, and as a matter of course are to do the
cooking. Men neither in the conventional ste-
reotype nor in informants’ experience ever
cook on a regular basis in the way women do.!
Husband/boyfriends/fathers are ‘very good
really’; they help informants/their mothers:
with carrying the heavy shopping, preparing
the vegetables, switching the oven on when
told, deing the dishes afterwards (cf. Leon-
ard, 1980). Such help may be offered on a
regular encugh basis, notably it is available
when the women are pregnant, dealing with a
very young infant, unwell or unusually tired
But none of this is regarded as men doing the
cooking.

More significanily, it is not the case that
men do not cook—in the strict sense of taking:
charge of the transformation of foodstuffs to
some version of a meal. They may make:
breakfast on a Sunday, cook only ‘bacon-y"
things, can do chips or ‘his’ curries: all exam-
ples, incidentally, of foods that do not figure
in the proper cooked dinner (Murcott,:
1983¢). '

For some, however, competence in the
kitchen (and at the shops) is suspect: he'll
‘turn the potatoes on at such and such a time
... but leave him he’s hopeless’ and another:
just ‘bungs everything in". For others, it is
men who make better domestic cooks than
women, are more methodical, less moody.
Another couple jokingly disagree: she ‘not
taken in” by Robert Carrier on TV, he claim-
ing that ‘the best chefs are men’. The point is
that either way, of course, informants do re-
gard gender as relevant to the question of
who is to cook.

[t is not even the case that all men cannot
cook the proper, homecoming meal. One or
two, when out of work for a while, but his wife
still earning {this only applied to those having
a first baby) might start the meal or even have
it ready for her return. But once he is em-
ployed again he does not continue to take this
degree of responsibility, reverting either to
‘helping’ or waiting for her to do it. Now and
again, wives have learned to cook not at

school or from their mothers, but from their
husbands. But it was still assumed that it was
for the woman to learn. This was even so in

:one instance where the informant made a

sconfession . .. my husband does the cook-

‘ing’. But now that she was pregnant and had

quit paid work she would take over; ‘it would
be a bit lazy not to’. Like others for whom the
cooking may have been shared while both
were employed, cooking once again became
the home-based wife’s task (cf. Bott, 1957, p.
995; Oakley, 1980, p. 132).

The issue is, however, more subtle than an
account of who does what, or who takes over
doing what. Men and women’s place involve
mutual obligation. ‘T think a woman from the
time she can remember is brought up to cook
... Whereas most men are brought up to be
the breadwinner.” The question of who does
the cooking is explicitly a matter of justice
and marital responsibility. A woman talks of
the guilt she feels if she does not, despite the
greater tiredness of late pregnancy, get up to
make her husband’s breakfast and something
for lunch—‘he’s working all day’. Another in-
sists that her husband come shopping with
her so he knows the price of things—he’s
‘hopeless’ on his own—but she has a clear
idea of the limits of each person’s responsibil-
ity: each should cook only if the wife has to
earn rather than chooses to do so.

Here, then, I have sought to show that in-
formants subscribed in one way or another to
the convention that it is women who cook. In
the process it transpired that it is certain sorts
of cooking, i.e. routine, homecoming cook-
ing, which are perennially women's work. The
meal that typically represents ‘proper’ cook-
ing is, of course, the cooked dinner. Its com-
position and prescribed cooking techniques
involve prolonged work and attention; its
timing, for homecoming, prescribes when
that work shall be done. To do so demands
the cook be working at it, doing wifely work,
in time that corresponds to time spent by her
husband earning for the family (Murcott,
1982). This is mirrored in Eric Batstone’s
(1983) account of the way a car worker’s lunch
box prepared by his wife the evening before is
symbolic of the domestic relationship which
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constitutes the rationale for his presence in
the workplace; he endures the tedium of the
line in order to provide for his wife and fam-
ily. It transpired also that men do cook in cer-
tain circumstances, but such modification
seems to reveal more clearly the basis for ac-
counting cooking as part of a wife's responsi-
bility (to the family) at home corresponding
to the husband’s obligation (to the family) at
work, i.e. their mutual responsibilities to each
other as marriage partners.

WHO COOKS FOR WHOM?

At this point I introduce additional data
which bear on cooking's relation to the ques-
tion of marital responsibility. Repeatedly in-
formants indicated that people do not cook
for themselves; evidently it is not worth the
time and effort.” But the data suggest impli-
cations beyond such matters of economy.
Two interrelated features are involved: one is
the distinction already alluded to in the previ-
ous section, between cooking in the strict
sense of the word and cooking as preparation
of a particular sort of meal. The other en-
larges on the following nicety. To observe
that people do not cook for themselves can
mean two things. First it can imply that a soli-
tary person does not prepare something for
themselves to eat while on their own. But it
can also imply that someone does not do the
cooking on their own behalf, but in the ser-
vice of some other(s). Examination of the
transcripts to date suggests that not only
could informants mean either or both of
these, but also that each becomes elided in a
way that underlines the nuances and connota-
tions of the term cooking.

The gquestion of a lone person not cooking
themselves a meal unsurprisingly cropped up
most frequently with reference to women
themselves, but men, or the elderly were also
thought not to bother.

Informants are clear, however, that not
cooking when alone does not necessarily
mean going without. Wemen ‘pick’ at some-
thing that happens to be in the house, have a
bar of chocolate or packet of crisps later in the
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evening or a ‘snack’. Men will fry something,
an egg or make chips. No one said that a man
would go without altogether (though they
may not know), whereas for themselves—and
women and girls in general—skipping a meal
was thought common enough. Men—and oc-
casionally women—on their own also go back
to their mother's or over to their sister’s for a
meal. One informant was (the day of my inter-
view with her} due to go to her mother’s for
the evening meal, but fearful of being alone
in the house at night, she was also due to stay
there for the next few days while her husband
was away on business.

The suggestion is, then, that if a person is
by themselves, butis to have a proper meal, as
distinct from ‘fried’ or a ‘snack’ then they join
a (close) relation’s household. The point that
it is women who cook such meals receives fur-
ther emphasis. Indeed, when women cook
this particular meal, it is expressly for others.
In addition to the temporary fone aduts just
noted who return to mothers or sisters,
women in turn may cook for the older gener-
ation, as well as routinely cooking for children
or for men home at ‘unusual’ times if unem-
ployed or temporarily of a different shift.

This conventional requirement that
women cook for others is not always straight-
forward in practice. At certain stages in an
infant’s life the logistics of producing meals
for husband and child{ren) there as well
meant the woman felt difficulties in ade-
quately meeting the obligations involved.
And not all informants enjoyed cooking; most
just accepted that it needed doing, though
there were also those who took positive, cre-
ative pleasure in it (cf. Oakley, 1974b). Part of
this is expressed in the very satisfaction of
providing for others something they should
be getting, and in turn will enjoy.

More generally cooking can become tire-
some simply because it has to be done day-in,
day-out. The pleasure in having a meal pre-
pared for you becomes all the more pointed if
routinely you are cooking for others.” In the
absence of any data for men, it can only be a
guess that going out for a meal is thus spe-
cially enjoyable for women. But for those who
on occasion did eat out this clearly figures in

their pleasure. Even ifit rarely happened, jus,
the idea of having it put in front of you mean
a treat: ‘it’s nice being spoiled’. __
The question ‘who cooks for whom?' can
now begin to be answered. Apparently it is
women who cook for others—effectively, hus:
bands and children. If husbands and children
are absent, women alone will not ‘cook’, in
deed many may not even eat. It is the others’
presence which provides the rationale for
women’s turning to and making a proper
meal—that is what the family should have and
ta provide it is her obligation. Men—and chil-
dren—have meals made for them as a matter
of routine: but for women it is a treat. Tha
solitary men do not ‘cook’ for themselves ei-
ther, and may go to a relative’s for meals (cf.
Rosser and Harris, 1965; Barker, 1972), or
that a woman on her own may also do so does
not detract from the main proposal that it is
women who cook for others. For it is not only.
that informants or their husbands will go tem-
porarily back to their mother’s, not their
father’s, home-cooking. It is also that both
men and women revert to the status of a child
for whom a woman, a mother, cooks. The
mother may actually be the adult’s parent;
but they—and [ with them —may stretch the
point and see that she may be mother to the
adult’s nieces or nephews or indeed, as in the
case of cooking for the elderly, she may be:
mother to the adult’s grandchildren.
The appreciation that it s women whao
cook for others elaborates the more familiar:
convention, discussed above, that in the do-
mestic division of labour cooking is women’s
work. First of all it indicates that this work is
service work. Cooking looks increasingly like -
a task quite particularly done for others. Sec-
ond, when cooking for others women are per-
forming a service to those who are specifically -
related (sic) rather than for a more
generalised clientele known only by virtue of
their becoming customers. The marital —and -
parental—relationship defines who is server,
who served. :
That said, there remains the question of
deciding what the server shall serve. As al-
ready discussed in an earlier section, the con-
ventional expectation shared, it seems, by

hoth woman and man, is that meals shall be of

4 certain sort—a cooked dinner for a certain

occasion, most commonly the return home

" from work, or the celebration of Sunday, a

work-{ree day. The ‘rules’ involved are not en-

tirely hard and fast, or precisely detailed.

Cooked dinners are neither daily nor invari-
able affairs (Murcott, 1982). And the cooked
dinner itself can properly comprise a number
of alternative meats (and cuts) and range of

- different vegetables. What then, determines

the choice of meat and vegetables served on
any particular day? Some of the factors_ in-
volved, as will be seen in the next section,
once again echo ideas of responsibility and
mutual obligation.

DECIDING WHAT TO HAVE

A number of factors feature in deciding what
to have for a particular day's meal.® First, a
question of cost was taken for granted. This
does not necessarily mean keeping expendi-
fure Lo a minimum—eating in the customary
manner despite hard times was highly and ex-
pressly valued by some. Second, the conven-
tional provision of proper dinners itself con-
tributed to the determination of choice.
These two [factors present themselves as
marking the limits within which the finer de-
cisions about what the precise components of
the day’s dinner are to be. Here reference to
their husband’s—and, to a lesser extent,
children’s—preferences was prominent in
informants’  discussion of such detailed
choices.

1t was indicated earlier that in an impor-
tant sense women's cooking is service work.
This sort of work has two notable and interre-
lated aspects affecting decisions and choice: is
it the server or served who decides what the
recipient is to want? Exploring the mandate
for professionals' work, Everett Hughes
(1971, p. 424) highlights a key question: ‘pro-
fessionals do not merely serve: they define the
very wants they serve’. Servants, and service
workers such as waltresses (Whyte, 1948,
Spradley and Mann, 1975) compliantly pro-
vide for the wants identified by the served. On
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the face of it, then, the professional has total
and the waitress nil autonomy. Examples re-
flecting this sort of range occurred among in-
formants varying from one woman appar-
ently always deciding, through to another
always making what he wants for tea. But in
the same way that the maximum autonomy of
the professional is continually, to a certain de-
gree, a matter of negotiation and renegotia-
tion with clients, and that, similarly, the ap-
parent absence of autonomy is modified by a
variety of more or less effective devices
waitresses use to exert some control over
customers, so a simple report of how meal de-
cisions are reached can, I propose, either con-
ceal negotiations already complete, or reveal
their workings.

Thus informants interested in trying new
recipes still ended up sticking to what they
usually made because their husbands were
not keen. Others reported that ‘he's very
good’ or ‘never complains’ while some always
asked what he wanted. A non-committal reply
however did not necessarily settle the matter,
for some discovered that being presented
with a meal she had then decided on could
provoke adverse and discouraging remarks.
But it was clear that even those who claimed
not to give their husbands a choice were still
concerned to ensure that he agreed to her
suggestion. It is almost as if they already knew
what he would like, needed to check out a
specific possibility every now and then but
otherwise continued to prepare meals within
known limits. Deciding what to have already
implicitly took account of his preferences so
that the day-to-day decision seemed to be hers.

The material presented in this section pro-
vides only a glimpse of this area of domestic
decision-making. Other aspects need consid-
eration in future work. For instance, what de-
gree of importance do people attach to the
matter (cf. Edgell, 1980, pp. 58-9)? Attention
also needs to be paid to wider views of the le-
gitimacy of choice in what one eats. In what
sense do restaurant customers choose and
mentally subnormal patients not? Does a
child that spits out what it is fed succeed in
claiming a choice or not? And in apparently
acquiescing to their husband's choice, are
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wives circumscribing their own? But it looks
as if deciding what to have is of'a piece with a
shared view of marital responsibility whereby
he works and so deserves, somehow, the right
to choose what she is to cook for him.

GENDER AND THE PRODUCTION
OF MEALS

1 know a cousin of mine eats nothing but chips,
in fact his mother-in-law had to cook him chips
for his Christmas dinner and she went berserk . . .

This ‘atrocity story’ recapitulates various ele-
ments of the preceding discussion. Such un-
reasonableness 1s, no doubt, unusual but its
artless reporting emphasises a number of
points already made. Not only do chips break
the rules of what should properly figure in a
Christmas meal, superior even to the Sunday
variant of a cooked dinner, but it remains,
however irksome, up to the woman to pre-
pare what a man wants. The burden of this
paper, then, may be summarised as revealing
allegiance to the propriety of occasion such
that a certain sort of meal is to mark home
(male) leisure versus (male) work-time, and
that such meals are cooked by women for oth-
ers, notably husbands, in delerence, not to
the woman's own, but to men’s taste.

This examination of cooking, mealtimes
and gender within the household has implica-
tions for the continuing analysis of domestic
work as work. While it does not shed light on
why such work is women'’s, only reasserting
that conventionally this is so, it clearly casts
the work of meal provision as service work.

The everyday way of describing dishing up
a meal as serving food is embedded in a set of
practices that prescribe the associated social
relationships as of server and served. As al-
ready observed this involves two interrelated
matters: control over the work, and decisions
as to what are the ‘wants’ the worker shall
serve, what the work shall be. Each is consid-
ered in turn.

Oakley (1974a and b) reports that one of
the features of housewifery that women value
is the feeling of autonomy. Care is needed,

though, not to treat such attitudes as tan
mount to their analysis. Just because hou
wives express their experiences in terms g
enjoying being their own boss does not mea;
that their conditions of work can be analysed
in terms of a high degree of autonomy. T
material presented in this paper suggests tha
doing the cooking is not directed by th
woman herself, but is subject to various sort;
of control. :

First of these is the prescription for certa
kinds of food for certain occasions. The id
of the cooked dinner for a homecoming is jus
such an example of cultural propriety. Re
lated to this is a second control, namely tha
the food is to be ready for a specific time
Mealtimes construed in this way may exer
just the same sort of pressure on the cook as -
any other production deadline in industry.
Third, control is also exerted via the share
understanding that it is the preferences of th
consumer which are to dictate the exact vart
ant of the dinner to be served. What he fan
cies for tea coustrains the cook to provide it
These kinds of control in the domestic provi
sion of meals find their counterpart in the in
dustrial concerns of quality control, time
keeping and market satisfaction. A woma
cooking at home may not have a chargehan
‘breathing down her neck’ which is under
standably a source of relief to her. But thi
does not mean to say that she enjoys auton:.
omy—simply perhaps that other controls
make this sort of oversight redundant. Ev
dence either way is extremely sparse, but Ellis;
(1983) suggests that failing to cook according.
to her husband’s wishes can contribute to a
wife's battering. ;

Linked to the issue of control of domestic.
cooking is the question of decision-makin
Edgell (1980) has drawn attention to the de
gree of importance couples attach to different;
aspects of family living about which decisions.
have to be made. He distinguishes assess-
ments of importance from, first, whether the:
decision is mainly the wife’s or hushand's re-
sponsibility and second, from the frequency
with which the decision has to be made. So;:
for instance, moving is the husband’s deci-
sion, perceived to be very important and in-

[requent, a contrast to the matter of spending
on food. What Edgell does not make clear,
however, 18 quite what either his informants

‘or he mean by ‘importance’. As an analytic

device, the idea does not distinguish between

. family matters which partners may identify as

hoth important and somehow major or per-
manent such as moving, and those identified
s mundane, or fleeting but important none-
theless, such as daily eating. Like refuse col-

" Jection or sewage work which is regarded as

vital but low status, the importance attached
to meals may not be remarked in the general

2 run of things, though noticed particularly if

absent. But that does not necessarily mean
that both husband and wife regard it as unim-

~ portant. And, harking back to the question of

autonomy in decision-making, reports such
as Edgell’s that food spending, cooking or
whatever is regarded as the wife’s responsibil-
ity, cannot, of itself, be seen as evidence of her
power and freedom from control in those
areas. For as Jan Pahl (1982, p. 24) has so co-
gently observed, ‘being able to offload certain

. decisions and certain money-handling chores
- on to the other spouse can itself be a sign of

power’. The delegate may be responsible for
execution of tasks, but they are answerable to
the person in whom the power to delegate is
originally vested.

The preliminary analysis offered in this
paper has theoretical and political implica-
tions concerning power and authority in mar-
riage and the relation between domestic and

* paid work. The exploration of ideas about

cooking and mealtimes starts to provide addi-
tional approach to detailing the means of do-
mestic production. And the sort of work
women are to do to ensure the homecoming
meal provides a critical instance of the junc-
ture between the control of a worker and the
(his) control of his wife. The meal provides
one illustration not only of a point where the
public world of employment and the private
world of the home meet one another; it also
shows how features of the public take preced-
ence within the private. For the stress infor-
mants lay on this mealtime offers an interest-
ing way of understanding how the industrial
rhythms which circumscribe workers are
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linked to the rhythms which limit women'’s
domestic work (cf. Rotenberg, 1981). And
women's continual accommodation to men’s
taste can also be seen as a literal expression of
wives' deference to husbands’ authority (Bell
and Newby, 1976; Edgell, 1980, p. 70). This
acquiescence to his choice provides the cul-
tural gloss to the underlying economic rela-
tionship whereby industry produces amongst
other things both the wage, and the raw mate-
rials it buys, for the domestic to produce what
is needed to keep the industrial worker going.
Part of the conjugal contract that each in their
own way provide for the other, it does indeed
become ‘a pleasure to cook for him’.
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NOTES

1. In order to begin remedying sociclogy’s ne-
glect (Murcoit, 1983b) of food beliels and of
the social organisation of eating, [ conducted
a single-handed exploratory study (supported
by a grant from the SSRC) holding un-
structured tape-recorded interviews with a
group of 37 expectant mothers attending a
health centre in a South Wales valley for ante-
natal care {22 pregnant for the first time), 20
of whom were interviewed again afier the
baby's birth. No claim is made for their repre-
sentativeness in any hard and fast sense,
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though they represent a cross-section of socio-
cconomic groups. For present purposes the
data are treated as providing a composite pic-
ture. The prime concern here is to indicate
the range and variety of evidence gathered.
An instance that occurs once only thus be-
comes as interesting as one occurring 30
times. This is reflected in the discussion by the
deliberate use of phrases such as ‘some
informants’ rather than ‘6 out of 37". In any
case reference to numbers of instances is no
more exact, and risks implying a spurious rep-
resentativeness.

These qualifications are most important. But
for the sake of a tolerably readable account I
do not hedge every other sentence with re-
minder of these limitations. Yet they do ac-
tively have to be taken as read.

Informants referred not only to themselves

bur also to mothers, sisters, sisters-in-law and

womert friends doing cooking.

3. Noinformantwho had children old enough to
cook currently shared the household with
them.

4. Market researchers know how to trade on
such reports. During the period of interview-
ing a TV commercial was running which
sought to persuade busy housewives not to ne-
glect themselves but have a frozen ready-
cooked meal at lunchtime.

5. Interestingly, no one talked of hospital meals
put in front of them as a treat. {None had a
home delivery.) Rather it was the quality of the
food provided which informants concentrated
on. Institution cooking could not be home
cooking.

G. It might have been expected that nutritional
criteria would figure in these decisions. Analy-
sis so far suggests that culwral prescriptions
for proper eating at home override what is
known about healthy eating. (Murcott,
1985d).

o
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Freed from the Elders but Locked

into Labor: Korean Immigrant Women

in Hawaii

Alice Yun Chai

An immigrant’s class in her home country
plays a large part in the kinds of adaptive
strategies she develops in the new. Men and
women do not necessarily have the same ex-
periences, either of class or of immigration.

This paper is a study of middle class, profes-
sional and educated Korean women immi-
grants married to professional and student
husbands in Hawail. It focuses on the differ-
ential impacts that immigration has on
women and men in changing their division of
labor, their relative statuses, social identities
and their class positions.

BACKGROUND TO IMMIGRATION

Urban Middle Class Ideals in Korea

Marriage in Korea is ideally a complementary
relationship in which husband and wife divide

From Wamen's Studies 13(3%:223-234, 1987. Reprinted
with permission of Gordon and Breach, Science Publish-
ers, Inc. This article is based on a longer essay entitled
“Adaptive Strategies of Recent Korean Women in Ha-
wail,” in Janet Sharistanian (ed.), Beyond the Publie/Dichot-
omy: Contemporary Perspectives en Women'’s Public Lives
(New York: Greenwood Press, 1987).

the labor into male and female tasks, as well
as having separate friendship networks and
leisure pursuits. Younger, educated couples
are more likely to participate in joint leisure
activities such as family outings, films and
concerts, or to visit relatives and friends.
Wives who live in households separate from
their husbands’ parents have more contact
with their own parents than do those who live
with their in-laws.

The wife’s domain is home and mother-
hood, the hushand's economic provision.
Both are indispensible to the welfare of the
family, and husbands and wives respect each
other’s autonomy and competence within
their separate domains. It is not acceptable
for married women of relatively high socio-
economic status to enter the labor force,
though in poorer urban and rural families it is
acceptable because the incomes of both
spouses are necessary to the family’s eco-
nomic support.

The Korean “domestic” and “public” do-
mains divide social labor somewhat differ-
ently than they do in the United States. Ko-
rean women'’s household responsibilities are
much broader than their American counter-
parts. Many urban middle class wives in
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Korea have at least one non-nuclear family
member living with them, usually a house-
maid or a single female relative. Heavy tasks
and repairs that in the United States are the
responsibilities of a husband are not part of
the cultural domain of Korean middle class
husbands. Workers are hired for these tasks,
but wives do the hiring and supervision.

As domestic specialists, wives make deci-
sions about family finances from real estate to
consumption. Most husbands give all their
pay to their wives, who in turn give their hus-
band an allowance to cover his daily ex-
penses, In addition, most micddle class urban
wives supplement their husband’s incomes by
participating in mutual financing associations
called Kye, as well as in other business ven-
tures.

Koreans in Hawaii

The Korean population in Hawaii and in the
United States remained relatively small until
the liberalized Immigration Act of 1965
which permitted not only spouses and chil-
dren, but also parents, married children and
siblings of American citizens to enter the
country (H. Kim 1977: 91). Between 1970
and 1976, the number of Koreans in Hawaii
increased almost 300%, making them the sec-
ond fastest-growing Asian group in the state
(Hawaii Commission on Manpower and Full
Employment 1978). Hawaii’s 9,868 Korean
immigrants between 1970 and 1978 made up
15.6% of its immigrant population.

WOMEN’S LIVES

For this study I interviewed 27 women at
length, informally, in Korean and in their
homes. All are Christians (as are most Korean
immigrants), and belong to one of Honolulu's
two largest Korean Protestant churches. Most
of the women had been urban full-time
homemakers, high school or college edu-
cated, Protestants or Buddhists prior to emi-
gration to Hawaii no more than seven years
prior to being interviewed (the average was

four years). All the women had married in
Korea when they were between the ages of 20
and 30—those with less schooling tended to
marry younger than college-educated—and
were between the ages of 21 and 48, living in
Honolulu with husbands and school-aged
children when I tatked with them. :

Most women said they came to Hawaii to
join their own or their hushand’s relatives
Many hoped for economic improvement, and -
for educational and occupational opportuni
ties for their children (Koo and Yu 1981: 11)
About half said they would like to move to the
U.S. mainland for their children’s higher ed
ucation, or to return to Korea after their chil
dren finished their schooling.

Almost all (23 women) had already becom
citizens or were applying to do so. Their rea
sons were pragmatic: to vote for Korean elec
toral candidates, to get financial aid for thei
children, to invite relatives to visit or em
grate. Only one woman said she would no
obtain American citizenship because she di
not want to forsake her allegiance to Korea
The remaining three had not come to any de
cision about citizenship.

MIDDLE CLASS WOMEN
IN WORKING CLASS JOBS

Unlike the immigrants of the early 1900s
who had been largely uneducated, poor and
of rural origin (Chai 1981: 328-344), recen
Korean immigrants are well-educated. One
third of the household heads surveyed i
1975 had at least one year of post-secondary’
education, and more than three-fourths of
that group had completed college (Hawait,
Commission on Manpower and Full Employ
ment 1977: 27). Of the women who migrated.
to Hawaii between 1968 and 1975, 68% had.
at least a high school education (Gardner and |
Wright 1979: Table 6). Over two-thirds of the’
immigrants who reported an occupation were
in the professional, technical or managerial:
categories.

However, few of these workers have the op-
portunity to practice in the felds for which:
they trained. This is primarily because of dis-

Ceri
ocal

mination in employment and the refusal of
professional accreditation agencies to

issue licenses on the basis of their previous

“education and training, and only secondarily

hecause of language barriers. Recent immi-
grants often work at low-status, low-paying

- unskilled or semi-skilled jobs (Hawaii, Com-
“mission on Manpower and Full Employment

1977: 38). More than half of all recent Korean
immigrants to Hawaii worked in service jobs,
The median income of immigrant men
($7,400) was less than half that for American
born Korean men ($16,600). For immigrant
and American-born Korean women, the dif-
ferences were even greater (§2,750 and

*$8,857), while the contrasts between men’s

and women's earnings are ecqually striking
(Gardner and Wright 1979: Table 16).

~ This situation is even sharper for Korean
women with college degrees. Here, an esti-
mated 60% of liberal arts graduates work as
operatives, sales or clerical workers (Hyung-
chan Kim 1977: 107). In Los Angeles, where
Korean immigrant women also have higher
labor force participation rates than native
horn women with children, most found work

~ " in garment and bead factories. An alternative

pattern, to be explored below, was for self-
employment in small retail shops (Bok-Lim
C. Kim 1978: 186).

Many Korean immigrant women who
identified as full-time homemakers in Korea
moved into the labor force after they came to
Hawait (Hawaii, Commission on Manpower

" and Full Employment 1977: 33; H. Kim

1974: 25—49). Two-thirds of the women I in-
terviewed did not work outside the home
when they first came to Hawaii. Half of these
had been teachers, in technical jobs or small
businesses before and after marriage, but had
stopped working after the arrival of children.
The other half had never been employed.
These women's husbands’ occupations were
evenly distributed among clerical, technical,
professional and business fields. Their me-
dian monthly family income in 1979 was
$1,000.

Two-thirds of the women I interviewed
said they had to change from being home-
makers to being working women for eco-
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nomic survival. All 27 women remembered
their first jobs in Hawaii. Nine worked as
kitchen helpers in Korean or Japanese-owned
restaurants; six women worked in dress-mak-
ing factories; and three women worked as
hotel maids in white or Japanese-owned ho-
tels; three were jewelry makers or farm work-
ers; and three were sales or clerical workers
for Korean or Japanese employers. Their sec-
ond jobs were not significantly different, in
that there was more horizontal than vertical
mobility, from one to another entry-level job.

Available jobs arise from the interplay
among English proficiency, skills, age, sex
and marital status. English was the most com-
mon language used at work, followed by Ko-
rean and Japanese together, and then by En-
glish and Japanese together. Women faced a
variety of obstacles in getting jobs and trying
to work continuously. They tend to be con-
{ined to jobs with the lowest status and wages,
to short-term, fuctuating employment, and
they are often the last hired and the first to
lose their jobs in the more volatile tourist,
garment and jewelry industries.

Immigrant women’s need for employment
is also related to discrimination faced by their
men. The women’s hushands, most of whom
had been professional, managerial or white
collar workers in Korea, found themselves
working as janitors, gardeners, painters, and
dishwashers. Some men were able to move
into more technical and semi-skilled work, or
became store-owners.

By the time these women described their
third jobs, there was a noticeable shift toward
being unpaid workers in family-owned busi-
nesses—typically grocery stores, restaurants
and gift shops. To start such a business by
herself, with her husband or another relative,
was preferable to moving from service or fac-
tory work to clerical or sales work. Women
preferred the freedom, deciston-making
power and flexibility of working hours
(though it sometimes meant longer hours and
harder work) that a small business provided.,
Those women who aspired to such businesses
usually had worked as kitchen helpers or
seamstresses for several vears, frequently
working 10-16 hours a day, seven days a week
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often at more than one job in order to save
enough money to start their business.

DOMESTIC STRATEGIES

Economic demands of immigrant life
changed women's attitudes in some ways. Be-
cause of their experiences in Hawaii, three-
fourths of the women came to believe that it
was psychologically and socially beneficial
(beyond the economic benefits) for married
women to work outside the home. However,
most women interviewed said that it was very
difficult for mothers of small children to work
in Hawaii because of the absence of extended
family support and suitable babystitters.

Even mothers with older children feel
badly about not being able to spend more
time with their children, A mother of four
children ranging in age from 7-20, who
worked at a sewing factory during the day and
as a kitchen helper at a club at night, and
whose husband worked as a janitor, noted:

Even though the life here is much harder than
Korea and my husband wants to go back to
Korea or move to the mainland for the easier
life and the better job opportunities, I have to
bear it because of the children's education. |
think Korean women in Koreawho are full-time
housewife/mother are much happier and better
off than Korean women here. 1 have developed
a bad headache and dizzy spells since I came
due to fatigue from averwork.

In Hawaii, the division of labor between
husbands and wives is more like the American
ideal than the Korean. Men do outdoor and
technical chores, women the indoor ones,
Wives, assisted by daughters and/or female
relatives do most of the cooking, cleaning,
dishwashing, laundry and child care. Hus-
bands help with grocery shopping if the wife
does not drive, or if the family has only one
car. They also assisted with yard work and
home repair. In only a few families, husbands
and sons helped occasionally with cleaning,
faundry and dishwashing.

Older women and those who had been

married in Korea before immigrating to th
United States complained about the
husbands’ refusal to help with househof
tasks, since their husbands still expected to b
waited on as they had been in Korea. F

Life is very hard in America. We have to work
hard as men at work place and have 1o com
home and do more work. Many Korean hi
bands in America still want their wives to serv
them as they did in Korea, and marital confli
occurs because of this, In Korea, since we usii
ally had some domestic help we did not work
hard physically as we do now and did not hay
as much mental tension as we have here bhe
cause of double work loads and the languag
barrier. T

Finances too are arranged differently. 1
Hawaii, equal numbers of husbands and wive
were responsible for family budgets and too
carc of paying bills or going to the bank. Be
cause wives had less time, and tended to hav
fewer language and driving skills, many hus
hands were forced to share some of these fam:
ily responsibilities. However, husbands wer
doing a traditional wife's work reluctantly an
temporarily until they gained the neede
skills. _

In the midst of changing areas of responsi
bility, most women felt that their husbandsre
tained final authority to approve or rejec
their wives' decisions about their behavior
Several wives said that they could not tak
night shift kitchen work because of thei
husband’s objections. One middle-aged wif;
with a teenage daughter explained:

I suffer most because of the language barrier, . .
Next hardest thing is oo much work, both a
work and at home because my husband stilk:
wants to be served and he does not even give:
me freedom to go to English classes at night.’
But I go to English classes against his will any-:
way. [ can only endure for so long, but if I can-
not take it any more, I will have to leave him.

More wives said that their marital relation--
ship improved in Hawaii. (Only two women
said that the relationship had been better in.
Korea.) This was because their husbhands

came home directly from work, rather than
going to stag parties with male friends or col-
Jeagues as they did in Korea, and because

 there were no elderly relatives living with

them who might inhibit their spontaneous re-
actions to each other, Sources of conflict cen-

" tered around fatigue and irritation from hard

physical Iabor, and around husbands’ refusal
to help with housework while demanding

. wives' services. One-third of the women said

they had less frequent sexual intercourse in
Hawail because of long working hours, differ-
ent shifts and fatigue. One woman lost all sex-
ual interest because she was so pessimistic
and depressed, but gave in to her hushand’s

- sexual demands because it was the only ego

booster left to him.

Almost half the women said that their
health deteriorated since immigration, and
that they experienced insomnia, stomach dis-
orders, headaches, chest pain, dizziness, loss
of appetite and weight, eye ailments or frigid-
ity. Eight reported no real changes in health,
and five had improved health.

Korean wives feel especially burdened be-
cause they are not accustomed to double re-
sponsibilities of work and home. Though they
only take on wage work from economic neces-
sity, the fact of earning a regular wage has af-
fected both their perceptions of and their ac-
tual relations with their spouses. They come
to doubt their husbands’ right to dominate
them, and they insist on their sharing in the
housework. They also refuse to meet their

* husbands’ demands for the preparation of

Korean food, which is quite time-consuming
when added to cooking American food for the
children. Women's wage earning may lead to
a more flexible division of labor, decision-
making and parental responsibility, as well as
to less sex segregation in social life and public
places.

In Hawaii, couples tend to engage in joint
family, social and religious activities to a
greater extent than they did in Korea. The
greater isolation of the nuclear family and the
wives wage-earning status account for this
change and explain why female immigrants
tend to make greater demands on their hus-
bands for joint activities. Another factor is
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changed kinship networks, more specifically,
women's separation from their mothers and
other close female relatives.

On the one hand, since spouses need each
other more, they have learned to share and
cooperate in ways they would not have
learned in Korea. Men whose work shifts were
different from those of their wives often cared
for children while their wives worked. Hus-
bands were especially likely to help with
household chores when thewr wives worked
and when no older child or adult female was
available at home, On the other hand, the ab-
sence of kin also makes life more difficult be-
cause women have no one to depend on for
day-to-day child rearing help.

Relations between parents and children
are also stress points. Hall the women said
they disciplined their children, while half said
that both parents did so, husbands dealing
with older sons and wives with daughters.
Many women were unhappy about lack of
control over their children as they got older.

They themselves control their own lives. Do you
think they would listen to their old-fashioned
immigrant parentst. ... The only way to con-
irol our children in America is by withdrawing
material things and money.

Seventeen of 27 women said they were very
much concerned about their children being
influenced by negative aspects of American
vouth culture, such as premarital sex (espe-
cially for daughters), smoking, drinking and
drug use.

Apart from their problems with language
and communication, the children of immi-
grants themselves felt that Hawaii's schools
were academically relatively easy compared
to Korean schools. All students felt greater
freedom and independence after moving to
Hawail.

Women put great stress on their children's
education, Children provide future emo-
tional support and financial security for their
mothers. While mothers experience racial
and sexual discrimination at work, and are
often demeaned by it, they enjoy great pres-
tige in the family in their valued role as moth-
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ers. Giving birth to sons is still regarded as the
most important function of married urban
Korean women. Moreover, women whose
lives have been devoted to child-bearing fecl
psychological security and vicarious status
achievement through their sons’ academic
and occupational success (Chai 1978: 46).

However, economic burdens prevent
wommen {rom giving children the kind of care
for which they have immigrated. At the same
time, their roles as homemakers and mothers
are reinforced by sexual discrimination to se-
verely restrict their employment opportuni-
ties. This is a frustrating double bind for
many women.

ADAPTIVE STRATEGIES: NETWORKS
AND ORGANIZATIONAL
PARTICIPATION

Koreans form a highly organized ethnic com-
munity in Hawaii, with many overlapping as-
soctations that generate and distribute
money, labor, jobs, clients and information
{Bonacich, Light and Wong 1976: 443). Asa
group, middle and upper middle class Ko-
rean immigrants participate in a variety of or-
ganized activities: professional and social
associations, Kerean ethnic churches, church-
sponsored English classes, and Korean lan-
gUAZE NEeWSPAPCTS.

New immigrants often live temporarily
with resident relatives untl they can find
housing. Patterns in Hawali departed from
Korean patterns of living with the husband’s
family. More new immigrants lived with the
wife's kin than the husband’s during resettle-
ment. Likewise, the number of women who
said they were sending money 1o their own
parents in Korea was greater than those who
said they were sending money to their
husband’s parents. This may be because they
earn their own money and do not need to ask
their husbhands for it.

Eighteen of the women I interviewed at-
tended Korean Protestant churches regularly:
one attended the Catholic church and an-
other was a Buddhist. Church and English

classes were women’s main organized socializ
ing, though some did participate in auxiliary
activities of their husbands’ alumni, profes
sional or recreational associations. Mos
women had been members of high school or
college alumni associations in Korea. These
met at {east monthly for lunch and a kye meet
ing. Those with whom immigrant women had
most frequent contact were church friends;
relatives, co-workers and English-class mates
Indeed, these classes were important sources
of companionship and emotional support for
these women.
When the women were asked what advice
they would give to relatives or friends plan=
ning to come to America, one-third said they
would advise against it if the person werg.
more well-to-do than average in Korea. The:
remainder would encourage immigration;
provided the person were well-informed and
genuinely prepared to face hardships, or i
they were young and had skills that were us
ful in America. Significantly, no one sug-
gested immigrating for the sake of their
children's education and their future. .
Over half said that they would not have
come had they known of the hardships the
were to experience, Over half said that their
only hope for the future was their children’s:
success. Nevertheless, they were prepared to?
live independently from their children in old.
age unless the children wanted their parents
to live with them. One-third wanted to return
to Korea in their old age to live with their rel-
atives and friends because they saw around
them the loss of status, the isolation and the
loneliness of the elderly in America. -

SUMMARY AND CONCLUSION

Research for this paper began with the prem-
ise that particular domains of behavior and
institutional arrangements in specific socie-
ties must be ohserved before cross-cultural
generalizations about women can be made. T
examined the multiple dimensions of middle -
class, married Korean immigrant women's .
roles in both the private and public domains

of behavior and in specific institutional con-
texts in order to show women’s economic, do-
mestic, social and psychocultural adaptive
serategies from the perspectives of the women
themselves.

As a family strategy for survival in the new
society, and because of a lack of viable alter-
natives, Korean middle cdlass immigrant
women obtain employment in unskilled or
semi-skilled service jobs. The decision that
these women should work is explained in
terms of family survival, since Korean immi-

ant men are unable to transfer their profes-
sional and vocational training and experience
to comparable positions in Hawaii.

Korean immigrant women attempt to
enter the American labor market in female
sales or clerical jobs. Since this channel is
open to few immigrant women because of En-
glish language and structural barriers, the
women create a public world of their own by
developing and engaging in family businesses
with the cooperation of male and female rela-
tives. They seek small business opportunities
where wives and husbands can become their
own bosses and work together with their chil-
dren nearby. Thus they integrate the public
and private spheres and enjoy more flexible
working hours than they would otherwise in
the poorly paid mental jobs that keep them
away frem home and that require a separa-
tion between the workplace and home.

Success in this Family strategy establishes a
separate ethnic public sphere with its own
ladders of achievement and brings immigrang
women a certaln economic status and some
power in the majority culture. This in turn en-
ables their children (who have acquired lan-
guage skills and American credentials) to
achieve social and political status. This is not
so different from the situation in Korea,
where these women’s status would increase as
they reared occupationally successful sons,
and where mothers lived vicariously in the
public sphere through their children’s
achievement.

In Hawail, because of the double burden of
home and work and the absence of an ex-
tended kin network, immigrant women feel
that they cannot be effective mothers. Their
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inadequate English, limited knowledge of
American cultures, and their work at degrad-
ing jobs have lessened their maternal author-
ity. These may be the major reasons for their
psychosomatic symptoms—which actually re-
aflirm the centrality of motherhood in their
lives. Because traditional cultural values em-
phasize the importance of motherhood —and
this is reinforced by low status, low paying
jobs—women consider themselves mothers
and wives first. They regard their menial jobs
as only temporary means of earning supple-
mentary income for their children’s educa-
tion. The goal is still to raise successful chil-
dren. Despite the fact that they contribute
significantly to the economic well-being of the
family, their meager earnings and the struc-
tural imitations placed on them by American
society force their continued dependence on
their husbands. Furthermore, because of the
structural barriers in the larger society, both
husbands and wives are forced to rely on each
other and to look to the Korean community
for security and support. This study affirms
Heidi 1. Hartmann's observation that “The
conflicts inherent in class and patriarchal so-
ciety tear people apart, but the dependencies
inherent in them can hold people together”
(Hartmann 1981: 594).
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Public and Private Politics:
Women in the Middle Eastern World'

Cynthia Nelson

weighty pressure than those which are also in-
stitutional in range. This is a social condition
they share with serfs and slaves. Their place i
the public structure of roles is clearly defined in*
relation to one or two points of reference, say in::
relation to husbands and fathers. As for the rest:
of their social life, it takes place at the relatively
unstructured interpersonal level, with other
women. . . . Of course [ would be wrong to say’
that the network of relations a woman has with-
others of her sex is unstructured. A delicate pat-
terning certainly prevails. But its significance
for society at large is less than the significance of
men’s relations with one anaother in the public vole.
system (1970:84).

THE ETHNOGRAPHIC IMAGE

One of the most commonly held assumptions
found in the ethnographic literature discuss-
ing the political significance of women in the
society at large is that the decisions that
women take do not have repercussions on a
very wide range of institutions. The general
argument is most clearly stated by Mary
Douglas:

The social division of labour involves women
less deeply than their menfolk in the central in-
stimtions—potlitical,  legal, administrative,
etc.—of their society. They are indeed subject
to control. But the range of controls they expe-
rience is simpler, less varied. Mediated through
fewer human contacts, their social responsibili-
ties are more confined to the domestic range

. their social relations certainly carry less

Nowhere is this assumption more uncriti-:
cally taken for granted than in the ethno-
graphic descriptions of pastoral and seden-
tary societies in the Middle East in which the
assertion is made that there are dual and sep-
arate worlds of men and women in which the
former world is public and the latter world is
private. Typical of such assertions is the fol-
lowing:

Reproduced by permission of the American Anthropo-
logical Association from American Ethnologist 1:3, August,
1974, Not for further reproduction.

The women's world is not merely more nar-
rawly circumscribed like in most civilizations; it
is also provided with a complicated system of
devices for cushioning off: ie., safeguards
which provide limited access 1o each other's

- worlds. The women’s world has two major man-

* ifestations: the home (tent) and the private commu-
nication patterns between women of several homes.
For men there is limited access to the former
and practically no access to the latter and this is
paralleled by lack of interest by the men about
the women's world. . .. The men's world has
two major manifestations: the sphere of earning a
Iiving and the public sphere of communicalions in-
cluding public affairs. Access of women to the for-
mer is limited and formally none in the katter—

. old grandmothers being an exception. But
women are keenly interested in male affairs!!!
No doubt that the ewo worlds have their regular
meeting point in the home, for this is where a
good deal of clearing goes on continuocusly (van
Nieuwenhuijze 1965:71).

Inherent in this statement as well as most
other discussions on sex roles found in the
ethnographies of the Middle East, and partic-
ularly those centering on nomadic societies, is
not only the commonplace notion that the
human universe is segregated into two social
worlds marked out by the nature of the two
sexes, but alse that these two social worlds are
by definition characterized as being private
{the women's) and public (the men’s) (Asad
1970; Barth 1961; Cole 1971; Cunnison
1966; Marx 1967; Pehrson 1966; Peters
1966). The former world is invariably de-
scribed as domestic, narrow, and restricted,
whereas the latter is described as political,
broad, and expansive. Authority is also segre-
gated in terms of this dichotomy. The home 15
regarded as the woman's for all internal pur-
poses. Her authority in domestic affairs is an
established fact. For external purposes, the
home is the man’s, the assumption being that
whatever articulates the household to the
public sphere is by definition political and
thereby a male concern. And the inference
drawn from this assumption is that women
are far more interested in men'’s affairs than
vice versa.

Also inherent in the ethnographic ac-
counts of these two social worlds is the notion
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that what is the concern of women is the do-
mestic and not the political. This raises the
whole question of the meaning of “power”
and “the political” and why this should be
linked to such notions as "private (domestic)™
and “public (poelitical).” By assigning private
and public to the different social worlds of
men and women described for certain Middle
Eastern societies, I would argue that western
social scientists have imposed their own cul-
tural categories onto the expertential world of
the Middle East and that the whole discussion
of “power” in these societies is influenced by
these categorizations.

Most anthropologists working in the Mid-
dle East tend to view power in the classic func-
tionalist tradition. Following Radcliffe-
Brown, they define the political system as the
maintenance or establishment of social order
within a territorial framework by the organ-
ized exercise of coercive authority through
the use or possibility of use of physical force.

Barth, for example, explores the kinds of
relationships that are established between
persons (only males as it turns out) among the
Swat Pathans and the way in which these may
be systematically manipulated to build up po-
sitions of authority and the variety of political
groups. The main sources ol authority/power
available to persons are ownership of land,
the provision of hospitality, and a reputation
for honor. Most statuses and rights are usu-
ally defined by contractual agreements be-
tween persons. In these circumstances, each
mar’s aim may be seen as the adoption of the
strategy that will best serve his interest. “Phys-
ical force or the threat of it is in Swat a charac-
teristic sanction in a great many relations”
{Barth 1959:53). Barth sees Swat Pathans as
being driven by self-aggrandizing passion
and maximizing rationale and represents the
political activity of the dominant land-owning
class as the foundation of social order. As
Asad has so cogently pointed out, Barth’s
model is an anarchic, conflict-ridden, violent
society which reflects Barth's Hobbesian
model of human nature {Asad 1972:74-94).

Criticizing the functionalist position, Asad
argues for a distinction between power and
authority. For Asad, power refers to the rela-




96 Domaestic Worlds and Public Worlds

tion between agent and an ohject as a means,
that is, to the oppaosition of exploiter and ex-
ploited, whereas authority refers to the subor-
dination of human consciousness to a legiti-
mate rule (and contingently to those who
determine the rule) (Asad 1972:86). Asad
sees the problem of political domination in
terms of a dialectical relationship and raises
an important alternative in terms of the way
ethnographers tend to look at political sys-
tems. But he, too, tends to view power and au-
thority as the exclusive concern of men. “The
overall authority of the household head is
based on the fact that he has greater power
and moral responsibility than any other
member of the household” (Asad 1970:100-
101).

Given the fact that most ethnographers of
the Middle East have been European or
American males who, by virtue of their for-
eignness and maleness, have had limited if no
access 1o the social world of women, we seem
to be confronted with the normative image of
the society as reported to male ethnogra-
phers by male informants.” Lienhardt ex-
presses this dilemma cogently:

And though the segregation ol women {from
men not closely related to them is one of the
things that must at once meet the eye of any vis-
itor to the towns and villages of the Trucial
Coast, this segregation makes it difficult for a
visitor to gain any precise knowledge of the
women's position. Apart from its being difficult
for 2 man to talk o women there, it is not even
proper for him to ask very much about them,
particularly to ask in any detail about specific
cases . .. one can easily be misled, particularly
in assessing the extent of mule dominance
(1972:220).

From the ethnographic literature, we know
precious little about how women in these soci-
eties view their situation, whether they feel
they have “power” and how they wield it. If we
had better knowledge of the “lived-in-world”
of nomadic women, we might come up with
different images of the society and the defini-
tions of power. Also, we might ask what could
the contributions to our knowledge and un-

derstanding of the relationship of women'an,
power be, if we were to re-think the notions g
“power” and recognize its special feature a

particular kind of social relation rather tha
as an embodied quality institutionalized i
tvpes of social structures. Some social scie
tists have argued along the following lines::

The initial problem of defining social powe
to recognize its special features as a particuls
kind of social relation, as reciprocity of infl
ence. Reciprocily of influence—the defining cr
rion of the social itself—is never entirely d
stroyed in power relations, except physic
violence when one treats another as object. We
cannot sever power relations from their roots
social interaction. One actor controls the oth
with respect to particular situations and spher
of conduct—or scopes—while the other actor is
regularly dominant in other areas of situated
conduct (Wrong n.d.).

Olesen has suggested in an unpublished
paper that the concept of “the negotiated
order” is a useful idea for understanding reci
procity of influence in interactive situations
(Olesen 1973). Persons in an interactive situa:
tion, she argues, negotiate the rules that de-
fine and circumscribe that relationship.

Assuming that men and women are 1
volved in “negotiating their social order”
i.e., the rules and roles of social interaction
we must not lose sight of the fact that social
action is always “situated action” and circu
scribed by culturally given constructs of social
reality, the social stock of knowledge at hand,
as Schutz would say (1962:120-154). Wha
becomes relevant for the purposes of our dis-
cussion is to recognize that despite the exis
tence of segregated social worlds and the im
plication that there exists a differentia
distribution of social knowledge—the man’
and the woman's—this knowledge is struc
tured in terms of relevances, and women's rel
evance structures intersect with those of men
at many points. Applying this to the ethno-
graphic situation, we must ask how women
can and do influence men to achieve thei
own objectives. The notion of power implied
in the concept of the negotiated order is the

otential for levying sanctions, the potential
for influencing further actions of others (as
vell as one’s own). Sanctions are not just

“threats of physical force but capacities for in-
‘fluencing the behavior (action) of others.

They are ways of creating possible lines of ac-
ion for others as well as for oneself.
Looking at power from this perspective, we

are forced to raise a different set of ethno-

aphic questions, questions that have been

“neglected perhaps due to not recognizing the

ongoing dialectical process of social life in

“which both men and women are involved in a

reciprocity of influence vis-d-vis each other.
What are the normative constructs that facili-

“tate, limit, and govern “negotiation”? What

are the sanctions open to women? In what
ways can and do women set up alternatives for
men by their own action? How do women in-
fluence men? Who controls whom about
what? How is control exercised? How do
women contral men? Other women? How
conscious are women of their capacity to in-
fluence? In other words, what are women
doing in this reciprocity?

. In the remainder of this essay I would like
to challenge the notion that the social worlds

of men and women, despite the element of

segregation, are reducible to spheres of pri-
vate and public with power limited to males in
a so-called public arena. By using data from
ethnographic studies by both men and
women concerning women in the Middle
East, I shall suggest that women can and do
exercise a greater degree of power in spheres
of social life than has heretofore been appre-
ciated.

THE ETHNOGRAPHIC EVIDENCE

The detailed and scholarly work of IHse
Lichtenstidter (1933) on Women in the Aivam
Al-"Arab offers an interesting analysis of the
role that the Arabic women played in the war-
fare of her tribe and thus presents us with a
view of the life and position of women in
pre-Islamic Arabia.® Although the material
deals with nomadic society during the
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Jahiliya, it is still informative about the man-
ner in which women were depicted in every-
day life and how they exercised political influ-
ence in the man's world,

According to the Alyam narratives, the
women's infliuence was felt hevond the tent.
Through marriage she played an important
role in Arab policy by being the link and me-
diator through which powerful alliances be-
tween (ribes were accomplished. As matron
she acted as counsellor to her son who very
often submitted to the advice of his mother
and, whenever it was possible, she tried to
gain influence over her son in order to bring
an enmity to an end. Lichstenstiddter points
out:

That Fatima bint al-Khurshub tried, though un-
successfully, to mediate benwveen her son and
(ais b. Zuhari shows that she could be sure that
her opinion would at least be heard. In this
case, however, the son did not accept his
motlher's advice; the events proved that she was
right (1955:65).

In warfare the woman very olten was the
cause of quarrels and great feuds. She was
also employed as a spy and, if captured in
war, was the source of great ransoms. As the
women were not far from the spot where
the battle took place, they were able to watch
the bustle of the fight and incite their mmen by
acclamations. When in the greatest distress
and danger, the Arabs had recourse to a de-
vice which was meant to excite their desire of
fighting to the highest degree: they exposed
their women, particularly noble women, to
danger by forcing them to fall from their cam-
els and htters in order to show the warriors
that they must fight or die {Lichtenstidter
1935:43).

In summarizing her analysis, Lichtenstid-
ter suggests that pre-Islamic nomadic society
was a society that treated women with esteem
and one in which they were allowed to take
part in public life. “From the Alyam tales pre-
Islamic Arab women played a part in the life
of their tribe and exercised an infuence
which they lost only later in the development
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of Islamic society” (1935:81). “But as during
the time of Jahiliya women were not separated
from men but lived in close intercourse with
them they could readily get to know their
plans and projects” (1935:83). “In addition
the conditions of life were such that in times
of distress clever advice was eagerly accepted
and followed regardless whence it-came, even
if offered by a woman. In this sense we are jus-
tified in speaking of the ‘influence’ of a
woman without exaggerating her importance
in the public life of an Arab tribe” (1935:85).

Emrys Peters also describes the manner in
which women can and do exercise influence
over men in pastoral societies, for example,
as mediators between natal and affinal groups
in marriage alliances, as controllers of the
products or the property, and as wiclders of
authority in the domestic sphere.

The pivolal points in any field of power in this, a
superficially dominant patrilineal, patrilocal
and patriarchal society where the male ethos is
vulgar in its brash prominence, are the women.
What holds men together, what knots the cords
of alliances are not men themselves, but the
women who depart from their natal household
to take up residence elsewhere with a man, and
who, in this critical position communicate one
group to another (Peters 1966:13).

Among the Bedouin of Cyrenaica men
may boast of their dominance over women
(and certainly this might be expected with
male informants channeling information to
male ethnographers), but they are con-
strained in their actions by the control women
possess over the preparation of food, the pro-
vision of hospitality, the comforts of shelter,
and the reputation for honor. Men may con-
trol the economic resources—land, water, an-
imals—the durable properties, but women
control the products. Utilization of the prod-
ucts, the dividends of their investments, are
granted to women, and through these they
acquire legal rights in men. Bereft of control-
ling rights in property, women are neverthe-
less critical in its manipulation. They possess
the legal right to protection and support
against husband as daughter or sister of the

man who holds the bridewealth. Women me-
diate between the two, make demands on th
men as a right, and are given public support.,
(Peters 1966; Mohsen 1967).

Marx makes the same point about Bed
ouin of Negev—that women in multiplex role:
situations increase their potential for negotia-;
tion:

A marriage link acts as a very effective commu
nicative device between groups because the:
woman who conveys the communications is so:
intimately bound up with both her husband and
sons and with her father and brothers. She has,
the interest of both groups at heart and would.
suffer most from an estrangement between th

two groups. At the same time she is on the in-
side of both groups and thus able to assert her in-
fluence over the sections through the men to,
whom she is closely connected, as well as
through women (1967:157). '

Cunnison, while arguing that women oc-
cupy no formal position of power or authority:
among the Baggara Arabs, does suggest that:

Women have a profound influence on politics
in two respects. Firstly, they are arbiters of
men's conduct, and they can make or break a
man’s political career. They do this by singing
songs of praise or alternatively of mockery. The
brave man and the cowardly man have their
fame spread. The man who is undistinguished .
in either direction goes unsung. The songs
sweep the country, and the reputations are
made and broken by them. Secondly, a policy::
decision that the men of a camp or a surre (kin”,
group) make is influenced by the kind of reac~
tions that the women of the group are likely o
have (1966:117). :

In these respects, at least for the Baggara,
women have a significance in the public role
system of the society. Cunnison also points
out that the Baggara ideas about the value of
manliness involve the closely related aims of-
wealth, women, and power.

Cattle attract women and allow a man to marry-
more than one wife. The possession of cattle:
plays an important part in the relations of men:
and women. It implies that a man is endowed

with those qualities that Baggara men and
women alike regard as most admirable. Herd
building means easier access to women who
play a positive part in spreading a man’s virtue
or challenging man's honour. Although there is
often argument about amount of bridewealth to
be paid, debate is not berween two families; in-
stead the men of both families agree and unite
in argument o ty to beat down the price. The
bride’s mother backed by the women of the family
is demanding. Final word is that of the bride’s
mother. She can try to stop a marriage that she
or her daughter don't want by refusing to lower
the price. “Let us chase him off with our de-
mands” (1966:116).

The Pehrsons in their study of the Marri
Baluch describe the strategies used by women
to achieve influence over men: (1) playing
men off against each other; (2) seeking alli-
ance and support from other women; and (3)
minimizing contact with the hushands
(1966:59).

In another monograph on La Femme
Chaouia de L'Aures (1929), Gaudry draws our
attention to the power that women can exert
over men in their capacity as saints, sorcer-
esses, magicians, and healers. The Auresian
woman has, like the man, the cult of mzare,
places sanctified by the passage of a saint, and
the woman, just as the man, afhliates herself
to religious organization. Gaudry describes a
female Marabout, Turkeyya:

There existed a Marabout of great virtue
named Turkeyya who was most pious and ex-
erted a great influence on her many clients and
adepts. There was also a male Marabout, Sidi
Moussa, seeing that his authority had dimin-
ished with a number of his followers felt peeved.
He decided to put an end to this competition
with his dangerous rival and he devised a sim-
ple plan 1o get rid of her. He appealed to one of
his devouts and entrusied him to kidnap
Turkeyya and marry her. As a Marabout can
only enter into a family of Marabout she lost,
from this mis-marriage, all the authority she had
(1929:235).

Sorcery is another means by which women
can be said to exert their influence over males
in Chaouia society, and as a sorceress woman
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has more power over the man than as a saint
because of her ability to divine the future, en-
hance love, deter evil, and heal illness. Ac-
cording to Gaudry:

It can be said that the superssitious fear of the
women which filled the Berber mind allowed
the women to impose an inferior religion of which
they are the prriestesses which is a response to a col-
lective need {1929:246).

All old women are more or less sorcerers,
learning their craft from their mothers. They
teach women to prepare lotions which can
“tame any man.” Men fear them, and some
forbid their wives to receive them. A sorceress
has power over the male through the women.
Says a male Chaouia proverh:

The child of male sex comes to the world with
60 jroun in his body: the child of the female sex
is born pure; but every year, the boy gets puri-
fied of a jinn, whereas the girl acquires one; and
this is the reason that old women, 60 years and
with 60 juoun are sorcerers more malignant
than the devil himself. Blind she sews more ma-
terial, lame she jumps over rocks and deaf she
knows all the news (Gaudry 1929:267).

Gaudry’s work raises a fundamental issue
that has not been the focus of much recent
ethnographic field research among Middle
Eastern societies; that is, the degree to which
men perceive WOMen exXercising power over
them through the idiom of the supernatural.
Crapanzano’s recent work on the Hamadsha
in Morocco, however, is suggestive of the
powerful significance of the “camel-footed
she-demon, A'isha Qandisha” on men in the
curing rituals (1972:327-348).

Should one of A'isha’s followers disobey her, he
is immediately struck and suffers grave misfor-
tunie or bodily harm. The Hamadsha, her spe-
cial devotees, are said to be [avored by A'isha
and are very proud of the intimacy of their rela-
tions with her (1972:333).

It must be noted that both Gaudry’s and
Crapanzano's work was conducted among
Istamicized Berber cultures of North Africa .
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among whom saint cult worship is predomin-
ant (Gellner 1969; Geertz 1968). Neverthe-
less, both ethnographers underscore the fear
and veneration expressed by men toward
these female supernatural figures and sug-
gest lines of inquiry for further investigation,
The paucity of ethnographic description sur-
rounding the relationship of women to the re-
ligious system, in general, and the supernatu-
ral, in particular, suggests more a lack of
interest on the part of ethnographers than it
does a lack of concern on the part of the ac-
tors in Middle Eastern Islamic societies. This
does not seem to be the case when we lock at
studies of women in societies of sub-Saharan
Africa (Lebeuf 1971; Hoter 1972). Perhaps if
we were to turn to the more recent ethno-
graphic studies focusing specifically on
women in pastoral and sedentary societies of
the Middle East, we might discover evidence
that suggests women do exercise control in
society in a variety of ways."

Farrag, in her study of social control
among the Mzabite women, demonstrates
convincingly how moral, soctal, and religious
control is exercised over women by women
through a specific all-female religious institu-
tion called the Azzabat. Both men and women
have a very inportant stake in the conduct of
their women in that there is a firm belief that
god’s anger befalls the whole community as a
result of any sexual misconduct on the part of
women.” Because of the frequent and pro-
longed absence of the men in the communnity
for purposes of trade, the women have as-
sumed an increasing importance in the mech-
anisms of social control over women.

Ahthough social changes since independence
have also affected the power of the Azzabar,
they still exercise a far stricter control over the
women than the Qzzaba (male religious group)
do over the men (Farrag 1971:318).

Yet, at the same time, increasing demands
are now being made by the men for the “mod-
ernization” of the women, thus creating a sit-
wation in which certain inconsistencies and
ambivalences are created. The thrust of
Farrag's argument is to show how breaches of

certain norms are still effectively and formal}
sanctioned through all-female religious inst
tutions coupled by informal sanctions of thy
power of mothers-in-law, public opinion, an,
gossip, regardless of social status. The imph
cations of Farrag's article to the main thesiso
this paper are obvious. Instead of an image o
segregated social worlds of men and women
in which women are relegated to the privat
domestic sphere, we find all-temale institu
tions responsible for the sancrioning o
breaches of social norms—certainly a mos
public concern.

Approaching her study of women from th
perspective of social stratification, Vaness;
Maher, inn a recent study among townswormie
in the Middle Atlas of Morocco, makes an ex
haustive analysis of the social mechanisms
both political and ideological, by whicl
women are confined to the traditional status
based mode of social relationship “wher
women are not working for wages becaus
participation in the public sphere of the mar
ket is considered immoral” (1972:15). Give
this segregation of men’s and women's roles
the dependence of women on women be
comes all the more necessary, especially i
late pregnancy and early childbirth. These
feminine links of cooperation that form are
independent of those formed by the male’
kindred of cooperation and operate to re
dress the balance of power between men an
women. Maher argues that the market princi
ples and prerogatives of kinship and statu
struggle for hegemony with the result that.
there is a structural conflict between the social
necessities of marriage and the superior re
wards of kinship (status-based relations), es
pecially for women. The chief locus of conilic
is marriage, and Maher argues that lacking
political control over their own lives and lack
ing religious worth as second-rate Moslems;:
women are forced to turn to intrigue an
witcheraft—weapons used in the power strug-
gle between men and their wives.

Nancy Tapper (1968) explores this them
in more depth in her study of a women'’s sub
society among the pastoral Shahsavans i
Iran. In this women's sub-society she de
scribes how women establish among them

selves arange of relationships in which women
'may gain achieved staius in the communily as

midwives, ceremonial cooks, and religious

. Jeaders.

In each fiva {clan or [amily group) . . . were one
or two women held to be knowledgeable on re-
ligious matters. Commonly, they are women
who, with a male relative, have made the pil-
grimage to the shrine of Imam Reza at
Mashhad and are therealter referred to by the
title of Mashadi. In fact the position of Mashadis
among women is comparable 10 that of a Hajji
among men. The Mashadis are among the few
women who pray regularly; their position is a
highly conservative one and they firmly support
gractitional Shahsavan customs and moral arti-
tucdes, sometimes by reference to imaginary Ko-
ranic injunctions. The opinions of such a
woman in matters of family law and custom are
sought by both men and women and her advice
is griven equal weight with thatofa man (Tapper
1968:17).

Al-Torki, in her pioneering study of
townwomen in Jeddah, Saudi Arabia {1973a),
postulates that in societies where the segrega-
tion of women prevents their participation in

- public affairs, elaborate networks of friend-

ship and gift-exchange will be found. These

" networks are likely to enable the participants

to gather vital information, which gives them
considerable informal control over decisions
that are nominally the exclusive prerogative
of males. In Jeddah the women exercise con-
siderable control over marriage alliances.

This control has far-reaching consequencesina
society where kinship dominates as a structural
principle in local and national politics. Obvi-
ously, their influence must derive from a differ-
ent source of power than control of resources. 1
suggest that the women’s eminent control of in-
formarion in matters relating to the mrange-
ment of marriage constitutes this source. The
very nature of the women's exchange neswvorks
gives them an almost exclusive access to infor-
mation on which the decisions of their male rel-
atives depend. By manipulating their knowl-
edge to accommodate their own inierests in
potential marriages, the women actually man-
age to direct or impede the men’s efforts o es-
tablish marriage alliances (1973b:5).
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Lienhardt (1972) underscores this proposi-
tion in his description of marriage and the
position of women in Trucial Coast society.
Since shaikhs, great and small, are political
personages, their marriages have a much
clearer political dimension than the mar-
riages of other people. Here some women
achieve remarkable influence and power.
Lienhardt suggests that the marriage of
shaikhs with Bedouin women may be one of
the reasons why the women of shaikhly fami-
lies in general seem to lead a less secluded life
than most others. When they are women of
strong character, the senior women of ruling
families can play an important part in affairs,
One remarkable woman of the Trucial Coast,
Shaikha Hussah bint al-Murr, the mother of
the present ruler of Dubai and wife of his pre-
decessor, came so far out into open public af-
fairs as to hold her own mejlis (‘public
meeting’}, not for women but for men, sitting
receiving visitors, as people said, like a
shaikh, and when her husband ruled it is said
that more men visited her meajlis than visited
his. This remarkable lady was an outstanding
figure in both politics and business. On the
one hand, she played 2 leading partina polit-
ical struggle that led to civil war and the sub-
sequent expulsion of the reformist party. On
the other, she restored her husband’s family
fortunes by property development, trade,
and, one gathers, that profitable but risky en-
terprise of Dubal, smuggling with Persia and
India (1972:229-230).

This may be an extreme example of the
potential importance of leading women in
public affairs; however, it suggests that we
must re-evaluate the metaphors of private
and public in terms of domestic and political.-
What Lienhardt’s and the other ethnographic
material suggest is that women do approach
public affairs but they do so from private posi-
tions. In public, women are separated from
men, and men mix widely in the public circle
of the market. The women, on the other
hand, mix in a large number ol smaller
groups, more exclusive than the society of
men and consisting largely of closer and more
distant kin afines, and other women who are
friends of the women of the family, e.g.,
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azzabat, female sub-societies, and kindred of
cooperation as discussed above. In the socie-
ties we have been discussing, families are one
of the basic groupings in its economic and po-
litical, as well as its moral aspects. Here, in
some senses, the range of women is greater
than that of men, and it is the very segrega-
tion of women and the impropriety of discuss-
ing them in male company that makes this so.
Women, in general, are a necessary part of
the network of communications that provides
information for their menfolk, and at the
head of the social hierarchy are some women
who form a focus for the smaller groupings of
women and a bridge between their concerns
and the public concerns of men.

Once we begin to examine the role and
position of women in Middle Eastern society
{rom the standpoint of the woman and to de-
scribe the woman's view of the social worlds in
which she lives and interacts, it becomes clear
that our ethnographic imagery about domes-
tic spheres being private and female and pub-
lic spheres being political and male is mis-
leading. This is not to argue that only women
can understand or do ethnography about
women, but only to suggest that by taking the
standpoint of the woman, by examining her
taken-for-granted assumptions about her so-
cial worlds, we discover another image of
power and influence operative in society. I
take the position that to place oneself imagi-
natively into the inner self of another (inclhud-
ing a set of interacting “others” of which the
ethnographer is one) is not only necessary,
but it is the very foundation of social life (Ber-
ger and Luckman 1967; Schutz 1962; Mills
1967). Also, by re-evaluating the notion of
power from the standpoint of reciprocity of
influence, we can specify ethnographically
those particular situations in which women
can and do exercise influence over men.
Based on the evidence presented, what are
these situations?

One dominant theme repeated through-
out the ethnographies is the crucial role
women play as structural links between kin-
ship groups in societies where family and kin-
ship are the fundamental institutions of ev-

eryday life. Simultaneously the woman as
daughter, sister, wife, and mother acts as an:
“information-hroker,” mediating social rela
tions within the family and larger society. The
implications for power (reciprocity of influ
ence) are obvious in that by these networks o
relationships, the woman is in a position to .
channel or withhold information to the male’
members of the kindred. And in this position
the woman influences decision-making about:
alliances, actually sets up marriage relations
and informs male members of the household
what is going on in other homes. But of’
course the “home” in question is not thatofa -
tiny nuclear family, but of a wider family.
group. And this family group is one upon
which many of the affairs of the society—so
cial, economic, political —turn.

The ethnographies do support the idea of.
segregated social worlds but rather than see-
ing this as a severe limitation on women, the:
evidence suggests that the segregation of
women can alternatively be seen as an exclu-
sion of men from a range of contacts which
women have among themselves. This empha-:
sizes a second major theme emerging from
our data, particularly from sources on women
written by women, and that is that women-
form their own exclusive solidarity groups:
and that these groups exercise considerable.
social control (Farrag 1971; Maher 1972).
Also, by seeking alliance and support from
other women in the community, certain’_-
women achieve high social status in the com-:
munity and consequently exercise political in-
fluence (Aswad 1967; Tapper 1968).

From the ethnographic data summarized
above it is evident that women do participate
in public activities, activities which have their
reverberations and intentions in large-scale
societal networks. ‘ :

A third realm in which women emerge as
having influence over men is through the reli-
gious or supernatural, That is, in those situa-
tions where women are publicly acknowl-
edged as having power, it is associated with
the supernatural and the fear that men have
of women's sexuality or, better expressed, as
the felt threat to male esteem of women's sex-
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wal misconduct. Through witchcerafi, sorcery,
divination, and curing, women are instru-
mental in influencing the lives of men.

A final point to be mentioned is the degree
to which the public image of a man is influ-
enced by the particular behavior of his
women—through ridiculing, through gossip,
through honor and shame (Schneider 1971;
Cunnison 1966).

IMPLICATIONS FOR ETHNOGRAPHY

The main thrust of this essay has been to chal-
lenge the prevalent ethnographic image of
the position of women in selected pastoral
and sedentary societies of the Middle East.
Specifically, it has addressed itself to the ques-
tion: In what sense can we speak of women
exercising power in those societies which are
avowedly patrilineal, patrilocal, and patriar-
chal? This raised the whole issue of the con-
ception of power as viewed by Western eth-
nographers in their writings about Middle
Eastern society—a view that defines the
sphere of masculine activity as the public—in
the Greek polis sense, and the sphere of femi-
nine activity as the private and domestic.
What becomes defined as the public and pri-
vate spheres, however, are less the categoriza-
tions of the world by the actors living in these
societies than they are the metaphors of the
observers who are recording the actions of
men and women in these societies.”

The [undamental implication for ethnog-
raphy emerging from this essay rests on the
following question: What are the kinds of data
generated in a field situation in which accessi-
bility to the social worlds of men and women
is predicated primarily on the sex role of the
observer? As sex roles circumscribe the way
the actors interact with each other in society,
itis of fundamental importance to realize that
sex roles also circumscribe the way in which
actor and ethnographer interact with each
other. The sex-linked aspect of social interac-
tion places the actor and ethnographer in sit-
uations of communication in which the so-
called “raw data” of ethnography are the very
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products of this communication. In other
words, it is the interactive situation itself
which produces (or generates) the data from
which ethnographies are written. An aware-
ness of this phenomenon suggests to me a
quite different strategy of fieldwork than has
hitherto been expressed in the ethnography
of the Middle East, particularly on the impor-
tant question of the position of women. What
I would suggest is that we, as ethnographers,
become more imaginative in the creation of
our models of the activities, norms, and inter-
personal linkages that make up a society’s po-
litical processes. My descriptions of women as
information brokers, as reputation builders
and maintainers, as “power” of their own, all
concern a better [illing in of all the links. We
must get away from the simplistic, mechanical
models (either those implicit ones of the eth-
nographers—such as Barth’s Hobbesian view
of politics—or the official ones of the infor-
mants). We must become conscious that our
datd are not “gathered” but manufactured
and grounded in the interactive foundations
of the research process itself. Not being con-
scious of this phenomenon has led to an eth-
nographic image of women and power in the
Middle East that is both incomplete and mis-
leading.” We must ask ourselves how do we
come to understand the world of the opposite
sex? And as ethnographers, what are the cri-
teria by which we have selected data to record
the “true image” of society?

For most ethnographers of the Middle
East, there exists an implicit assumption that
“reality,” the data, exist “out there” waiting to
be described and that it matters little what the
social position of the informant is since “as a
bearer of the culture” he {or she) is as in-
formed as anyone else. Unfortunately, this
view overlooks one of the most critical prob-
lems in fieldwork—the importance of the so-
cial distribution of knowledge (Berger and
Luckman 1967; Mannheim 1936; Schutz
1962). It also denies the relevance of the in-
teractive situation as the source of our knowl-
edge about the society and the implications of
these shortcomings have been the focus of
this paper.




104 Domestic Worlds and Puhlic Worlds

On the one hand, I have pointed out that
when we examine the literature of the Middle
East on women done by women, our ethno-
graphicimage of women and power is consid-
erably different from that of the male ethnog-
raphers. On the other hand, when I
examined the literature of the male ethnog-
raphers, I discovered hints that the women in
these societies are not as powerless as the eth-
nographer themselves had concluded. In
other words, there exists internal evidence
that our images are incomplete, that the dy-
namics of power and authority are much
more subtle than we have been led to believe,
and that our theoretical perspectives about
the position of women in Middle Eastern soci-
ety must be the common-sense world of the
actors themselves.

NOTES

1. This is a much revised version of an earlier
paper delivered at a symposium on nomadic-
sedentary interaction in Middle Eastern socie-
ties held at the American University in Cairo,
March 17-21, 1972 (Nelson 1973). The emer-
gence of the present paper, however, is in
large part due to the many stimulating and
provocative discussions while on sabbatical at
the Institute ol International Studies, 19735-
1974, with colleagues at the University of Cal-
ifornia, May N. Diaz, Lucile Newman, Elvi
Whittaker, and, particularly, Virginia L.
Olesen, whose incisive and critical comments
forced me to sharpen my own ideas consider-
ably. To Hildred Geertz, a note of apprecia-
tion for suggesting a closer link between the
central argument of the paper and its title.

2. The argument might be made that women
share the man’s consoruction of the social
world, but this seems 1o me more of an im-
plicit taken-for-granted assumption than an
ethnographic fact. Until we know that this is
the case, based on ethnographic evidence
emerging {from studies of women's views
about their social world, we are making gener-
alizations from information channeled from
male informants to ethnographers,

3. Although Lichtenstiidter’s analysis is drawn

from written materials rather than from per-

6.

. Evidence

. Supporting this image of women from yet an-

sonal observations, her insights are suggestive
of themes emerging from more recent ethn

grapliic studies (Lienhard: 1972). Dr. Abdoy
{personal communication) of the University of
Rivadh drew my attention to the fact that the
Prophet Mohammed worked for a female
merchant whom he later married —Khadidja:
He commented that “generally speaking the
Bedouin women of Saudi Arabia participate
more as men in society than do their urban
counterparts.” Abdou attributes this to the
greater Turkish influence on the seclusion o
women in the urban centers. He also noted
that in the Saudi Arabian town of Tadmur
ithere are special women's markets where only
women are sellers, This phenomenon is also
recorded among the Berbers of the High Atlas
and Rif Mountains of Morocco (Bene
1970:182, 193; Hart 1970:38). '
that my generalizations about
women and power in Arab society also held
true for Arabicized Berbers in North Africa is
found in several recent published and unpub:
lished manuscripts (Alport 1970; Benet 1970;
Hart 1970; Murphy 1970; Mason 1973; Jo
seph 1973). Subsequent to the submission o
this essay, a useful exploration of this topic
among pastoral nomads in the Sudan came to
my attention. I wish to thank Elinor Kelly o
the University of Manchester for generously
sharing with me her unpublished thesis from
the University of London, .

other part of Moslem Africa is the following
excerpt from an Agence France-Presse news
item quoted in the June 25, 1973 issue of the
San Francisco Chronicle: '

Kano, Nigerin—Single women are being or-
dered to get married immediately or leav
Northern Nigeria because religious autho
ties here say that the current drought in Wes
Alfrica is caused by prostitution and immoral
ity. . . . Many unmarried women are reported:
to have fled their homes following the get
married-or-leave order by the Emirs in the
Moslem area. Landlords have been ordered
not to let out rooms 1o single women since, ac
cording to one Emir, “because of prostitution:
there has been no rain.”

One historian of the Middle East has sug:
gested that among nomads there is no equiva
lent Arabic term for the concept “public’

arena. The tent and the camp are not syn-
onyms for public and private (Dols, personal
communication).

7. The recent exchange between Abou Zahra
(1970} and Antoun (1968) on the meaning of
the modesty code in the Middle East is an ex-
cellent example of conflicting ethnographic
mages.
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We all live in a world of symbols that assign
meaning and value to the categories of male and
female. Despite several decades of conscious-
ness raising in the United States, advertising on
television and in the print media perpetuates
sexual stereotypes. Although “house beautiful”
ads are less prominent as women are increas-
ingly shown in workplace contexts, body beauti-
ful messages continue to be transmitted. in
children’s cartoons women are still the helpless
victims who the fearless male hero must rescue.
Tays are targeted either for little boys or little
girls and are packaged appropriately in colors
and materials culturally defined as either mascu-
line or feminine.

To what extent are these stereotypes of men
and women and the symbols with which they
are associated universal? If they are universal, to
what extent are they rooted in observed differ-
ences about the biological nature of men and
women that are made culturally significant?
These questions have interested scholars as they

have attempted to account for both similarity
and difference among the people of the world.

Making the assumption that the subordina-
tion of women exists in all societies—a “true
universal’—Ortner (1974:67) sought to explain
the pervasiveness of this idea not in the assigna-
tion of women to a domestic sphere of activity,
but in the symbolic constructions by which
women’s roles are evaluated. Ortner argues that
women, because of their reproductive roles, are
universally viewed as being closer to nature,
while men are linked with culture. She defines
culture as “the notion of human consciousness,
or ... the products of human consciousness
(i.e., systems of thought and technology), by
means of which humanity attempts to assert
control over nature” (1974:72). That which is
cultural and subject to human manipulation is
assigned more worth than that which is natural;
hence, women and women's roles are deni-
grated or devalued, whether explicitly or implic-
ithy.




