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Friedrich Daniel Ernst Schleiermacher 

  

 

      Almost every account of the history of modern hermeneutics pays some tribute to 

the founding role played by German Protestant theologian and philosopher Friedrich 

Daniel Ernst Schleiermacher (1768-1834).   

      Hermeneutics was held by Schleiermacher to be related to the concrete, existing, 

acting human  being in the process of understanding dialogue. When we start with 

the conditions that pertain to all dialogue, when we turn away from rationalism, 

metaphysics, and morality and examine the concrete, actual situation involved in 

understanding, then we have a starting point for a viable hermeneutics that can serve 

as a core for special hermeneutics, such as the legal, biblical, literary etc. Especially 

when we speak about the relation of the literary work of art and the life of an author, 

we ought to use the dialogical principle, the principle of question, in this process of 

our investigation: “We distinguish here the question: in what circumstances did the 

author come to his decision, from the question what does this decision mean in him, 

or what particular value does it have in relation to the totality of his life?” 

Schleiermacher, F., Hermeneutics and Criticism and Other Writings.  Edited and 

translated by Andrew Bowie. Cambridge: Cambridge University Press, 1998, p. 107-

108). 

       Schleiermacher contrasts hermeneutics as the art of understanding with the art of 

speaking, which is rhetoric and deals with the externalization of thought. Speaking 

moves from the inner thought to its external expression  in language, while 

hermeneutics moves from the external expression back to the thinking as the 

meaning of that expression:  ”The speaking of the words relates solely to the 

presence of another person, and to this extent is contingent. But no one can think 

without words. Without words the thought is not yet completed and clear.” 

(Schleiermacher, Friedrich : Hermeneutics and Criticism and Other Writings. 

Translated and edited by Andrew Bowie. Cambridge: Cambridge University Press, 

1998,   p.8.) 
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      In the conditions of dialogue, it is one operation to formulate something and 

bring it to speech, it is quite another and distinct operation to understand what is 

spoken. Hermeneutics, Schleiermacher contended, dealt with the  atter. This 

fundamental distinguishing of speaking and understanding formed a basis for a new 

direction in hermeneutics, and it opened the way to a systematic basis for 

hermeneutics in the theory of understanding. If hermeneutics is no longer basically 

devoted to the clarifying the varying practical problems in interpreting  different 

kinds of texts, then it can take the act of understanding as the true starting point: 

Hermeneutics becomes in Schleiermacher truly “the art of understanding”.    

     However  – as Lawrence K. Schmidt  argues – „by ´art´ Schleiermacher does not 

mean that hermeneutics is merely a subjective, creative process. Rather, at that time 

´art´ included the sense of knowing how to do something, which is the shared 

meaning in the terms ´technical arts´ and ´fine arts´. As an art hermeneutics includes 

hermeneutical  rules but their application is not rule-bound, as would be the case in a 

mechanical procedure“. (Lawrence K. Schmidt: Understanding Hermeneutics.  

Stocksfield: Acumen 2006,    p. 10.)  

      According to Schleiermacher understanding as an art is the re-experiencing of the 

mental processes of the text‟s author.  It is the reverse of composition, for it starts 

with the fixed and finished expression and goes back to the mental life from which it 

arose. The speaker or author constructed a sentence; the hearer penetrates into the 

structure of the sentence and thought. Thus interpretation consists of two interacting 

moments: the grammatical and the psychological. The principle upon which this 

reconstruction stands, whether grammatical or psychological, is that of the 

hermeneutical circle. 

       What is the basic principle of hermeneutic circle in Schleiermacher´s 

conception?  We can use the definition of Lawrence K. Schmidt: “The  hermeneutic 

circle states that one cannot understand the whole until one has understood the parts, 

but that one cannot understand the parts until one has understood the whole. 

Schleiermacher   breaks the impasse of the hermeneutic circle because with sufficient 

knowledge of the language one can and must  first conduct a cursory reading to get 

an overview of the whole. This reading then allows for the detailed interpretation of 

the parts.” (Lawrence K. Schmidt: Understanding Hermeneutics.  Stocksfield: 

Acumen 2006, p. 15.) 
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     In Schleiermacher´s conception understanding is a basically referential operation; 

we understand something by comparing it to something we already know. What we 

understand forms itself  into systematic unities, or circles made up of parts. The 

circle as a whole defines the individual part, and the parts together form the circle. A 

whole sentence, for instance, is a unity. We understand  the meaning of an individual 

word by seeing it in reference to the whole of the sentence; and reciprocally, the 

sentence‟ s meaning as a whole is dependent on the meaning of  individual words.  

 

Grammatical Interpretation and Psychological Interpretation 

       In Schleiermacher´s later thinking there is an increasing  tendency to separate the 

sphere of language from the sphere of  thought. The former is the province of 

grammatical interpretation, while the latter Schleiermacher called  psychological 

interpretation. Grammatical interpretation proceeds by locating the assertion 

according to objective and general laws; the psychological side of interpretation 

focuses on what is subjective and individual. The grammatical interpretation shows 

the work in relation to language, both in the structure of sentences and in the 

interacting parts of a work, and also to other works of the same literary type; so we 

may see the principle of parts and whole at work in grammatical interpretation. “The 

vocabulary, syntax, grammar, morphology and phonetics of a language are initially 

given to those who use that language in “objective” form, which is evident in the fact 

that they can now be successfully programmed into computer. I cannot use a 

language as a means of communication and at the same time ignore these 

“mechanizable” aspects. However, my understanding of what others say about the 

world cannot be said to result solely from my knowledge of objective rules of the 

kind that can be programmed into a computer, because it relies on my making sense 

of an ever- -changing world which is not reducible to what can be said about it at any 

particular time. I can, for example, spontaneously generate intelligible sentences that   

have never been said before, and I can understand new metaphors which are 

meaningless in terms of the notional existing rules of a language. (Bowie, Andrew: 

“Introduction”. In: Schleiermacher, F., Hermeneutics and Criticism and Other 

Writings.  Edited and translated by Andrew Bowie. Cambridge: Cambridge 

University Press, 1998, p. xi.) 

     Schleiermacher argues that in grammatical interpretation “one cannot summarize 

individuality in a concept, it wants rather to be intuited”.  However, the term intuited 
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Schleiermacher conceives in the sense that what one grasps is not reducible to the 

conceptual means one has of describing it, precisely because it is unique.”  (Bowie, 

A.:  Introduction, in Schleiermacher, Friedrich : Hermeneutics and Criticism and 

Other Writings. Translated and edited by Andrew Bowie. Cambridge: Cambridge 

University Press, 1998,   p. 96.) 

      Reflecting psychological interpretation, Schleiermacher argues that  the full 

reconstruction of the individuality of an author can never proceed by means of an 

analysis of causes; this would remain hopelessly general. For the heart of 

psychological interpretation, a basically intuitive approach is required: “The task of 

psychological  explication  in its own terms is generally to understand every given 

structure of thoughts as a moment of the life of a particular person. What means do 

we have to achieve this task? We must go back to the relation of a speaker and a 

listener. If thinking and the connection of thoughts is one and the same in each, then, 

if the language is the same, understanding results of its own accord. But if thought is 

essentially different in each, it does not result of its own accord.” (Schleiermacher, 

F., Hermeneutics and Criticism and Other Writings.  Edited and translated by 

Andrew Bowie. Cambridge: Cambridge University Press, 1998, p. 101.) 

     „Likewise, the individuality of the author and work must be seen in the context of 

larger facts of his life and in contrast to other lives and works. The principle of the 

interaction and reciprocal illumination of the part and the whole is basic to both sides 

of interpretation. The first task is therefore the unity of the work as a fact in the life 

of its author. The question is how the author arrived at the thought from which the 

whole developed, i.e. what relationship does it have to his whole life and how does 

the moment of emergence relate to all other life-moments of the author?“ )Ibid., p. 

107.) 

       According to Schleiermacher „the technical interpretation is the understanding 

of the meditation and of the composition, the psychological interpretation is the 

understanding of the ideas  [Einfälle], among which the basic thoughts are also to be 

included, from which whole sequences develop, and is the understanding of the 

secondary thoughts.”  

       However, especially in the mature period of his philosophical development, 

Schleiermacher distinguishes in psychological  interpretation the two sides: “purely 

psychological” and “technical.” What is a difference between them? 
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     As Schleiermacher argues, “the relative opposition of the purely psychological 

and the technical can be grasped more distinctly in terms of the first being more 

concerned with the emergence of thoughts from the totality of the life moments of 

the individual, the second being more a leading back to determinate wish to think and 

present, from which sequences develop.” (Schleiermacher, F., Hermeneutics and 

Criticism and Other Writings.  Edited and translated by Andrew Bowie. Cambridge: 

Cambridge University Press, 1998, p. 104.)     

      A grammatical approach can use the comparative method and proceed from the 

general to the particularities of the text; the psychological uses both the  comparative 

and the “divinatory”.  “For the whole procedure there are, from the beginning, two 

methods, the divinatory and the comparative, which, though, because they refer to 

each other, also may not be separated from each other. The divinatory method is the 

one in which one, so to speak, transforms oneself in the other person and tries to 

understand the individual element directly. The comparative method first of all 

posits the person to be understood as something universal and then finds the 

individual aspect by comparison with other things included underf same universal.” 

(Schleiermacher, F., Hermeneutics and Criticism and Other Writings.  Edited and 

translated by Andrew Bowie. Cambridge: Cambridge University Press, 1998, pp 92-

93.) “The divinatory method is that in which one transforms oneself into the other 

person in order to grasp his individuality directly.” (F. D. E. Schleiermacher: 

Hermeneutik. Ed. Heinz Kimmerle. Heidelberg: Carl Winter, Universitätsverlag, 

1959, p. 109.) For  this moment of interpretation, one goes out of himself and 

transforms himself into the author so that he can grasp in full immediacy the latter´s 

mental process. 

     But how does comparative method come to posit the object under a universal? 

Obviously either once more by comparison, and then there would be an infinite 

regress, or by divination. 

     According to Schleiermacher „divination only receives its certainty by means of  

confirmatory comparison, because without this it can always be incredible. But the  

comparative method does not provide any unity. The universal and the particular 

must penetrate each other and this always only happens by means of divination.“ 

(Ibid., p. 92-93.) 

      There is very important Schleiermacher´s thesis  that the goal of hermeneutics is 

“to understand the utterance at first just as well and then better then its author”. 
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(Schleiermacher, F., Hermeneutics and Criticism and Other Writings.  Edited and 

translated by Andrew Bowie. Cambridge: Cambridge University Press, 1998, p. 23.)  

As Lawrence K. Schmidt shows “one understands an author better by making 

explicit what is unconscious in   the   creative process of an author. In order to begin 

the hermeneutic process one must endeavour to place oneself objectively and 

subjectively in the position of the author, objectively by learning the language as the 

author possessed it, and subjectively by learning about the  life of an author and 

thinking. However, to place oneself completely in the position of the author requires 

the completion of the interpretation.” (Lawrence K. Schmidt: Understanding 

Hermeneutics.  Stocksfield: Acumen 2006, p.  13.) 

   From the point of Andrew Bowie Schleiermacher does not think that knowing the 

individual is „intuitive‟ and „empathetic‟, as many commentators suggest. Instead, 

access to individuality requires a method, which will enable it to become accessible. 

It is the inherent generality of language resulting from the fact that any language 

involves only a finite number of elements for the articulation of a non-finitely 

differentiated world which makes such a method necessary. 

      These arguments should make clear that Schleiermacher‟s conception of 

understanding is primarily ethical, in a way which is echoed in  those areas of 

contemporary philosophy which have abandoned the analytical project of a theory of 

meaning based on the kind of „regulist‟ explanation used in the natural sciences. 

„The desire for agreement is founded both in the need to take account of the 

possibility  of the individual to be right against the collective, and in the need to 

transcend the individual which results from the realization that truth cannot be 

merely individual.“ (Bowie, A.:  Introduction, in Schleiermacher, Friedrich : 

Hermeneutics and Criticism and Other Writings. Translated and edited by Andrew 

Bowie. Cambridge: Cambridge University Press, 1998,   p. xxix.)  

     Schleiermacher´s contribution to hermeneutics marks a turning point in its 

history. For hermeneutics is no longer seen as a specifically disciplinary matter 

belonging to theology, literature or law; it is the art of understanding any utterance in 

language. A luminous early aphorism states that  hermeneutics is precisely the way a 

child grasps the meaning of a new word. “Jedes Kind kommt nur durch Hermeneutik 

zur Wortbedeutung.” (F. D. E. Schleiermacher: Hermeneutik. Ed. Heinz Kimmerle. 

Heidelberg: Carl Winter, Universitätsverlag, 1959, p. 40.)  The sentence structure 

and the context of meaning are the guides for a child and are the systems of 
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interpretation for a general hermeneutics. From that point hermeneutics can be  seen 

as starting from the conditions of dialogue. 

        In this context Schleiermacher defines language as the system of organic 

movements  which are simultaneously the expression and the sign of the acts of 

conciousness as cognitive faculty. The identity of knowledge articulated in languages 

is, though, only a postulate which must be continually conformed in real processes of 

communication. These processes take place in natural languages, so we cannot even 

maintain that all languages „construct“ in the same way, because we lack a 

„universal language. At the same time we must presuppose a universal "„innate" 

capacity for reason that is ultimately identical an all language users, for if this were 

not so, „there would be no truth at all“. (F. D. E. Schleiermacher: Dialektik, pp. 374-

375. Compare to it: Bowie, A.: „Introduction“. In:  Schleiermacher, F., 

Hermeneutics and Criticism and Other Writings.  Edited and translated by Andrew 

Bowie. Cambridge: Cambridge University Press, 1998, p. xxviii.) 

      However, as Richard Niebuhr points out, Schleiermacher‟s was a dialogical 

hermeneutics which regrettably did not realize the creative implications of its 

dialogical nature but was blinded by its own desire for laws and systematic 

coherence. (Niebuhr, Richard, R.  Schleiermacher on Christ and Religion : A New 

Introduction. New York: Scribner´s, 1964, p. 81). American philosopher and 

theologian Richard Niebuhr emphasizes the relation of Schleiermacher„s 

hermeneutics to his Dialektik and to his interest in ethics; since the interpreter „feels 

into“ the moral being of an author, interpretation itself becomes a moral act.   (Ibid., 

p. 92.) 

      But the movement toward a hermeneutics which takes its understanding problem 

as its starting point was a fruitful contribution to  interpretative theory. Only after 

many years would the assertion be advanced that the universals in understanding 

which Schleiermacher saw in scientific terms could better be seen in historical terms, 

that is, in terms of intrinsically historical structure of understanding and more 

specifically the importance of pre-understanding in all understanding. 

Schleiermacher moved decisively beyond seeing hermeneutics as methods 

accumulated by trial and error and asserted the legitimacy of a general art of 

understanding prior to any  special art of interpretation.  
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    Z tradic filologické hermeneutiky, kterou však usiloval obohatit o podněty 

romantické estetiky, vycházel německý filosof a vlivný představitel protestantské 

liberální teologie Friedrich Daniel Ernst Schleiermacher (1768-1834). 

Schleiermacherova hermeneutika usilovala o překonaní dosavadního jednostranného 

zaměření hermeneutické interpretace buď na filologický rozbor děl především 

z období antiky, anebo na výklad náboženských textů, zvláště Starého a Nového 

zákona. Zároveň Schleiermacher formuloval základní hermeneutický princip 

interpretace - tzv. hermeneutický kruh, podle něhož porozumění řečovému textu, 

například literárnímu uměleckému dílu, vychází z porozumění významu jednotlivých 

slov, přičemž na druhé straně porozumění jednotlivému slovu již předpokládá 

porozumění celku. Hermeneutický rozbor však Schleiermacher nechápal jako 

pouhou mechanickou aplikací ustálených pravidel výkladu, nýbrž zároveň jako nutný 

předpoklad schopnosti interpreta "přemístit se" do vnitřního duševního života autora 

zkoumaného historického pramene nebo uměleckého díla. Hermeneutika se tak ve 

Schleiermacherově pojetí stává uměním jak gramatické, tak i psychologické 

interpretace textu, který je chápán jako životní projev individuality a osobnosti 

tvůrčího subjektu. 

     Gramatická interpretace se podle Schleiermachera zaměřuje na obecné, je spjata 

s lingvistickou analýzou, jež se orientuje na postiženi objektivního významu slov a 

zcela odhlíží od tvůrčí osobnosti původce rozebíraného textu. V gramatické 

interpretaci je třeba znát  například slovní zásobu, fonetiku, morfologii a syntax. 

V jazyce existují pravidla, které jej umožňují mechanizovat  - a tady se podle 

Schleiermachera pohybujeme ve sféře gramatické. To, že známe zákony  pravidla  

gramatiky konkrétního jazyka, nám však ještě neumožňuje, abychom dokázali 
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porozumět ostatním. Podle Schleiermachera  porozumění tomu, co ostatní lidé říkají 

o světě, není dáno mou  znalostí objektivních pravidel. (Řečeno terminologií  

moderní teorie jazyka a komunikace: toho, co lze naprogramovat) Vytváříme totiž 

spontánně nové věty, které jsme předtím neřekli, a rozumíme metaforám, které jsou 

bezsmyslné v pojmech dosud existujících pravidel jazyka. Přitom i když způsoby 

konstruování skutečnosti jsou různé v různých jazycích, vrozená schopnost poznání 

existuje u všech národů, jinak by nebylo možné porozumění. 

      Právě z toho důvodu věnuje Schleiermacher ve svém díle Hermeneutik und 

Kritik  velkou pozornost kategorií spontaneity a receptivity Spontaneita je podle 

něho aktivitou myšlení, která umožňuje, že svět je srozumitelný. Receptivita je pak 

podle Schleiermachera způsob, jak je svět dán subjektu. Spontaneitu a receptivitu 

nelze od sebe oddělit.O těchto kategoriích uvažuje Schleiermacher v souvislostí 

s kategorií rozumu, která má v sobě potenciál pro používání principu jednoty za 

účelem dosažení pravdivého poznání.  

        Stále však podle Schliermachera zůstává problém, jak ustanovit objektivní 

zákony, které by vysvětlily, proč se svět stává subjektivně srozumitelný. 

 

      Základní metodou hermeneutiky má však být podle Schleiermachera především 

tzv. psychologická interpretace, pro kterou je jazyk prostředkem k pochopení tvůrčí 

individuality autora. Tato interpretace má pozitivní charakter, neboť usiluje o 

postižení myšlenkového procesu, který vedl k vytvoření zkoumaného textu. 

 Schleiermacher však přitom zdůrazňuje, že v tzv. psychologické interpretaci je třeba 

odlišovat dvě stránky, "čistě psychologickou" a "technickou".46 V prvním případě 

jde o porozumění celku osobnosti autora v jeho svobodné tvůrčí umělecké produkci 
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prostřednictvím "divinatorického" charakteru interpretace, kdežto v druhém případě 

usilujeme postihnout autorovu individualitu cestou empiricky pojaté kritické metody 

srovnání a kontrastu, postižením "techniky" uměleckého díla, jeho výstavby a 

kompozice jakožto záměrně koncipovaného celku. 

 Psychologickou interpretaci Schleiermacher nechápe jako pouhý sémantický výklad, 

který by měl k napsanému slovu přiřazovat adekvátní význam, neboť 

technickomorfologický rozbor textu má být zároveň doprovázen vcítěním, 

bezprostředním sympatetickým uchopením tvůrčí osobnosti jeho autora. 

Schleiermacherova hermeneutika tak v sobě spojuje filologicko-kritickou tradici, 

zaměřenou na rozpracování univerzálních pravidel rozumění, s romantickým pojetím 

autora jako svobodně produkujícího génia, který si sám vytváří vzory a pravidla své 

tvorby. 

 Ve Schleiermacherově pojetí je proto předpokladem rozumění schopnost nápodoby 

tvořivého procesu, který předcházel vzniku zkoumaného řečového projevu. Samotný 

proces rozumění chápe tedy Schleiermacher jako reprodukci původní svobodné 

tvořivé produkce, jako dodatečnou konstrukci ("Nachkonstruieren")47, která má na 

podkladě filologického rozboru a iracionálně pojaté vnitřní zkušenosti, soucítění a 

svébytné sympatie ("kongeniality") vést k postižení myšlenkového typu, osobnosti a 

individuality autora textu. 

 Pro pozdější vývoj teorií rozumění založených na principu dialogu byla však také 

inspirativní Schleiermacherova koncepce dialektiky. Schleiermacher totiž pojímal 

dialektiku v jejím tradičním antickém pojetí, jako "výklad pravidel pro [...] vedení 

rozhovoru v oblasti čistého myšlení" a zdůrazňoval, že je "dialektika nezbytně 

podmíněna identitou řeči".48 Schleiermacher přitom poukazuje na podstatnou 
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analogii mezi dialektickým charakterem řeči a rozhovoru na jedné straně a 

dialektickým charakterem uměleckého myšlení na straně druhé. Útvary myšlenek, 

kterým rozumíme jako řeči nebo jako textu, jsou tedy pojímány nikoliv pouze ze 

svého věcného obsahu, nýbrž také jako estetické útvary, jako umělecké dílo nebo 

umělecké myšlení. Toto umělecké myšlení je podle Schleiermachera, který zde 

navazuje na Kantovu estetiku, "momentální akt subjektu", přitom však má i tu 

vlastnost, že je projevováno a vyjadřováno. Podle Schleiermacherova názoru jsou 

v uměleckém myšlení ztělesněny ty významné motivy života, v nichž máme tak 

velké zalíbení ("Wohlgefallen"), že sice pronikají do výrazů ("Äusserungen") a 

v nich jsou ztělesněny, avšak zároveň si podržují charakter individuálního myšlení, a 

nejsou tedy komunikací, která je vázána a determinována především objektivním 

jsoucím, bytím. Právě tento individuální charakter odlišuje básnické texty od 

vědeckých.49 

 Schleiermacherovo pojetí analogie mezi rozhovorem a uměleckým myšlením a 

zvláště jeho koncepce jazyka jakožto "svobodného konání" předjímá jednu ze 

základních koncepcí moderní filosofické hermeneutiky, že řeč je ontologickým 

základem a východiskem procesu rozumění. V iracionalistických prvcích 

Schleiermacherova pojetí dialektiky přitom tradicionalisticky orientovaná 

hermeneutika (H.-G. Gadamer) nachází inspirativní podněty pro svůj "umírněný" 

lingvistický mysticismus, který hypostazuje řeč na svébytnou ontologickou 

skutečnost, z níž muže být teprve odvozena "lidská zkušenost o světě" ("menschliche 

Welterfahrung"). 

 Přes tyto iracionalistické prvky ve svém filosofickém myšlení uznává však 

Schleiermacher významnou úlohu kategorie struktury při našem diferencujícím 

porozumění společenským, kulturním a historickým procesům. Jak ukazuje Manfred 
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Frank, Schleiermacher chápal pojem struktury jako systém vztahů mezi elementy, 

z nichž každý získává svůj význam prostřednictvím jednoznačného odlišení od 

ostatních elementů. Tato diferencující aktivita konstituuje podle Schleiermachera 

různá uspořádání ("Ordnungen") v podobě kultury, společnosti, ekonomiky a zvláště 

jazyka, tedy vlastně diskurzívní uspořádání, která zprostředkovávají intersubjektivní 

komunikaci.50 Schleiermacher byl však svými pokračovateli většinou považován za 

představitele iracionalisticky orientované hermeneutiky vcítění 

("Einfühlungshermeneutik") a přitom byly podceněny jeho zřejmé podněty pro 

strukturálně orientovanou interpretaci textu. 

 


