PART IV
SPATIAL AND URBAN CULTURE

THE SOCIOLOGY OF SPACE

It is one of the most frequent abberations of the human causal impulse to
take formal conditions, without which certain events cannot occur, for posi-
tive, productive results of those same things. The typical example is the
power of time — a figure of speech that countless times deceives us into not
searching for the rea/ reasons for moderations or coldness of convictions, or
for psychological healing processes or for ingrained habits. The same may
hold true in many cases for the significance of space. If an aesthetic theory
declares that an essential task of plastic art is to make space palpable to us,
then it fails to acknowledge that our interest only applies to the particular
forms of things, but not to space or spatiality in general — the latter consti-
tuting only the conditio sine qua non of forms, but neither their distinctive
essence nor their causative factor.

iIf an interpretation of history emphasizes the spatial factor to such an
extent that it conceives of the largeness or smaliness of kingdoms, the
concentration or dispersal of the population, the mobility or stability of the
masses and the like as the forces of our entire historical life, radiating out
from space, as it were, then here too the necessary spatial involvement of
all these constellations also runs the danger of being confused with their
positively effective causes. Of course, kingdoms cannot have some size or
other, of course people cannot be close to or distant from each other,
without space donating some of its form, no more than those events ascribed
to the power of time can occur outside of time. But the contents of these
forms only experience through other contents the distinctive nature of their
fates. Space always remains the actually ineffectual form, in whose modifi-
cations real energies are manifested, but only in the way that language
expresses thought processes, which occur in words but not through words.
A geographical radius of so many square miles does not constitute a great
kingdom; but rather this is accomplished by psychological forces from a
central point which hold the inhabitants of such a region together politically.
It is not the form of spatial proximity or distance that creates the special
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this might seem. Rather, these too are facts caused purely by psychological
contents, the course of which has no different relationship to its spatial form
that does a battle gr a telephone call to its own — no matter how indubitably
these events can also only be realized under quite definite spatial conditions.
The requirement of specific psychological functions for individual historical
spatial formations reflects the fact that space in general is only an activity
of the mind, only the human way of connecting sensory impulses that are
unrelated in themselves into uniform interpretations.

Despite this state of affairs, the emphasis on the spatial meanings of
things and processes is not unjustified. For these actually often take such a
course that the formal or negative condition of their spatiality stands out
especially for reflection, and that in it we possess the clearest documentation
of the real forces. Even though a chemical process or a chess game are ulti-
mately just as connected to spatial determinations as are a military expedi-
tion or the sales of agricultural products, equally the perspective adopted
by cognitive interest is so different methodologically in one group from the
other that, in the first case, questions of the conditions and determinations
of space and place are quite external, while in the second case they are
expressly included. Kant defines space at one point as the possibility of

being together; sociation has broughtf about quite different possibilities of

being together — in the intellectual sense — among the different types of
interactions of individuals; but many of these are realized in such a way that
the spatial form in which this happens, as it does for all of them, justifies
special emphasis. Thus, in the interest of ascertaining the forms of sociation,

we enquire into the significance that the spatial conditions of a sociation

possess sociologically for their other determinants and developments.
First of all there are several fundamental qualities of the spatial form
upon which the structuring of communal life relies.

A. Among these fundamental qualities is that which one could term the
exclusivity of space. Just as there is only a single general space, of which all
individual spaces are parts, so every portion of space possesses a kind of
unigueness, for which there is almost no analogy. To conceive of a definitely
localized portion of space in the plural is a complete absurdity, and it is pre-
cisely this which makes it possible for a multitude of completely identical
copies of other objects to exist simultaneously. For only because each occu-
pies a different portion of space, which will never coincide with any other
portion, are there several of these objects, although their nature is absol-
utely untform. This uniqueness of space communicates itself to objects, so
long as they can be conceived of merely as occupying space, and this
becomes particularly important in practice for those whose spatial signifi-
cance we tend to emphasize and put to spatial use.

This applies especially to land, which is the condition for fulfilling and fruc-
tifying the three-dimensional quality of space for our purposes. To the extent
to which a social formation is amalgamated with or is, as it were, united with
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exclusivity that is not similarly atiainable in other ways. According to their
entire sociological form, certain types of association can only be realized in
such a way that there is no room for a second one within the spatial area that
one of its formations occupies. In contrast, with others, a certain number —
all identical sociologically — can fulfil the same expanse because, as it were,
they are mutually permeable. Since they possess no inner relationship to
space they cannot become involved in spatial collisions.

The only example that completely coincides with the first type of associ-
ation is the state. It has been said of it that it is not one association among
many, but rather that one which dominates all others, and is therefore of a
unigue character. This notion, whose correctness for the overall character
of the state is not at issue here, is true in any case with respect to the spatial
character of the state. The type of association between individuals which
the state creates, or which creates it, is so much connected to the territory
that the concept of a second state on the same territory cannot be sustained
at allL.

To some extent, the municipality possesses the same character: within the
boundaries of a city only this city can exist, and if there are two cities within
those same borders, then they are not two cities on the same land, but rather
two previously united cities which are now separated territories. This exclu-
sivity, however, is not so absolute as is the case with the state. The sphere
of significance and influence of a city — within a state — does not end at its
geographical borders, but rather extends more or less noticeably over the
entire country in intellectual, economic, and political waves in so far as the
general state administration causes the forces and interests of each part to
grow together with those of the whole. Viewed from this perspective, the
community loses its excluding character and expands functionally over the
entire state so that the latter becomes the general field of action, as it were,
for the spiritual extensions of all the individual communities. In that each
extends across its immediate boundaries, each community confronts all the
others which have an effect on the entire area, so that no single community
is the only one within it, and each has another region located around the
exclusivity of its own territory where it is also not alone.

Within the individual city, this local form of group life can also repeat
itself. When Episcopal cities developed out of German border towns, the
free community was never the proprietor of the entire communal territory;
rather, a bishop existed alongside the city, with a dominant group of depen-
dent people behind him, which he ruled according to his own law. Addition-
ally, there existed a royal feudal court in most cities, with its own specially
administered court community, and finally, independent monastic orders
and jewish communities which lived according to their own laws. In earlier
times, therefore, there existed communities within the city, but no genuine
municipal community.

Inevitably, however, diverse reciprocal effects developed out of the
spatial contact, which found expression first in the communal town
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all inhabitants were provided with a common protective law above thei
particular personal rights: that is, the legal sphere of each district stretched

beyond its boupdaries, within which each community was the only one,
extended in a uniform way for everyone into an all-encompassing total area;
and thereby the local exclusivity lost its effective nature with this expansion.:
- This type constitutes the transition to the further stage of the spatial -
relationships of groups which possess no claim to exclusivity because they.-
are not limited to a particular dimension. In this way, a large number of:
guilds of an identical sociological structure were able to coexist within the
territory of a city. Each of these was the guild for the entire city; they."
shared the given expanse not in a quantitative way, but functionally; they
did not collide with each other in space because, as sociological for--

mations, they were not determined spatially even though they were deter-
mined focally. According to their content, they possessed the exclusivity
of filling a spatial expanse, in so far as there was only one guild in the city
for a given trade, and no space for a second one. But according to their
form, countless formations of this type could fill up the same space
without contradiction,

The most extreme pole of this series is exemplified by the church, at least
if, like the Catholic Church, it raises the claim to universality and freedom
from any local barrier. Nonetheless, several religions of this type, for
instance, could be found together in the same city. The Catholic congre-
gation would be the ‘city’s Catholic congregation’ — that is, assuming a
definite organization and local relationship to the city as a unit —no less than
would be the congregation of any other religion. The principle of the church
is non-spatial, and therefore, although it extends over every space, it does
not exclude a similarly formed structure from any space.

Within the spatial realm, there is a counterpart to the contrast of the
external and the timeless within the temporal realm. The latter is, by its very
nature, untouched by the question of now or earlier or later and is thus of
course accessible to, or present in, any moment of time. The former is pre-
cisely a concept of time, specifically, that of an endless and uninterrupted
time. The corresponding distinction in the spatial realm, for which we have
no simple expressions, is constituted on the one hand by the supra-spatial
structures which, on the basis of their inner meaning, have no relationship
to space and therefore an equal relationship to all points of space. On the
other hand, there are those which enjoy this equal relationship not as an
equal indifference, and therefore a mere possibility, but as a real and funda-
mental solidarity with space everywhere. The purest type of the first cat-
egory is evidently the church, and that of the second is the state. Many
intermediate phenomena interpose themselves belween the two poles,
some of which I have indicated. In this way, a special light is shed on the
formal nature of a variety of social constructs by virtue of their position on
the scale, which runs from complete territorial determinacy and includes the
attendant possibility of a constellation of many similar entities over the
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multiplicity displayed by the relationship of the group to its territory is,
therefore, often the root and the symbol of its structure.

B. A further quality of space, which has a fundamental effect on social
interactions, lies in the fact that for our practical use space is divided into
pieces which are considered units and are framed by boundaries — both as
a cause and an effect of the division. It may be that the configurations of the
earth’s surface appear to prescribe for us the framework we inscribe in the
boundlessness of space, or that purely imaginary lines separate pieces of
ground of a similar type like a watershed, where each particle gravitates to
one cenire on this side and a different one on the other. We always conceive
of the space which a social group fills up in some sense as a unit that
expresses and supports the unity of that group, just as much as it is carried
and supported by it.

The frame of a structure, its self-contained boundary, has a very similar
significance for the social group as for a work of art. It performs two func-
tions for the latter, which are really only two sides of a single function:
closing the work of art off against the surrounding world and holding it
together. The frame proclaims that a world is lecated inside of it which is
subject only to its own laws, not drawn into the determinations and changes

of the surrounding world. In so far as it symbolizes the self-contented unity

of the work of art, the frame at the same time strengthens its reality and its
impression.

Similarly, a society is characterized as inwardly homogenecous because its
sphere of existence is enclosed in acutely conscious boundaries; and con-
versely, the reciprocal unity and functional relationship of every element to
every other one gains its spatial expression in the enclesing boundary. There
is perhaps nothing that demonstrates the power of state cohesion so much
as the fact that this sociological centripetality, this ultimately psychological
coherence of individual persons, grows into an image — as if experienced in
our senses — of a solid surrounding boundary line. People seldom appreci-
ate how marvellously the extensity of space accommodates the intensity of
sociofogical relationships here, how the continuity of space, precisely
because it nowhere contains an absolute objective border, therefore permits
us to lay down anywhere such a boundary subjectively. With respect to
nature, however, this demarcation is arbitrary, even in the case of an island
location, because in principle one can even ‘take possession’ of the sea.

Once it has been laid down, the physical border’s existing absolute pre-
cision illustrates particularly well the formative power of the social context
and its inwardly motivated necessity in this very lack of prejudice by natural
space. This is why consciousness of boundedness is not at its most precise

with so-called natural boundaries {mountains, rivers, oceans or deserts) but.

rather with merely political boundaries which only place a geometrical line
between two neighbours. And this is so, in the latter case, since shifts,
expansions, contractions or fusions are much easier, because at its end the
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produce not only passive resistance, but also very active repulsions. Every
boundary of this type signifies both a defensive and an offensive stance, or;
more correctly perhaps, it is the spatial expression of that uniform relation:
ship between two neighbours for which we have no completely uniform:
expression, and which we could term the state of indifference between the
defensive and the offensive — a tension where both reside latently, regard :
less of whether they will develop or not. u

This is obviously not to deny that the setting of a boundary, which is in.
any case psychological, would find an alleviation and emphasis in those:
natural border areas. Indeed, through the structuring of its surface, space:
often receives divisions which colour the relationships of the inhabitants to
each other and to third parties in a unique fashion. The best known example
is furnished by mountain-dwellers, with their peculiar unity of love for:
freedom and conservatism, of obstinacy in their behaviour towards one
another, along with passionate attachment to the soil, which nonetheless
creates a very strong bond between them. Conservatism in the mountain;
valleys is very easily explained by the difficulty of interaction with the outer
world and the resultant lack of stimuli for change. Where the mountainous
geography does not exercise this prohibitive effect, as in some Greek land-
scapes, the conservative tendency does not prevail at all. It has only nega=""
tive causes, in contrast to other geographical determinacies with the same
result. The Nile, for instance, offers those living alongside it, on the one
hand, an extraordinary uniformity of what it provides and of the activity
required for exploiting it. On the other hand, the fertility of its valley is so
great that, once it has settled there, the population has no cause for restless
movements. These very positive reasons impress a uniformity of ever-recur-
ring life elements upon the region; they bind it as if to the regularity of a
machine, and have often forced a conservative rigidity on the Nile Valley
for centuries, such as could never have been achieved on the Aegean coast
for geographical reasons alone,

The concept of a boundary is extremely important in all relationships of
human beings to one another, even though its significance is not always a
sociological one. For it often only indicates that the sphere of a personality
has found a limit according to power or intelligence, or the ability of
endurance or enjoyment. This does not mean, however, that the sphere of
someone clse begins at this limit and determines the boundary of the first
person with its own. The latter, the sociological boundary, signifies quite
special interaction. Each of the two elements affects the other by setting the
boundary for it, but the substance of this interaction is the determination
not to want or be able to exert an effect beyond this boundary. If this general
concept of mutual limitation is derived from the spatial boundary, in a
deeper sense the latter is still only the crystallization or spatial expression
of the psychological limitation processes which alone are real.

It is neither countries nor plots of land, neither urban districts nor rural
districts‘ which bound one another; rather, it is their inhabitants or propri-
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of the spheres of two personalities or personality complexes gains an inner
unity for itself, a mutual referencing of its elements, a dynamic relationship
to its centre. And it is precisely this which produces what is symbolized in
the spatial boundary, the supplementation of one’s own positive sense of
power and justice within one’s own sphere by the consciousness that such
power and justice do not extend into the other sphere. The boundary is not
a spatial fact with sociological consequences, but a sociological fact that
forms itself spatially, The idealist principle that space is our conception, or
more precisely. that it comes into being through our synthetic activity with
which we give form to sensory material, is specified here in such a way that
the formation of space which we call a boundary is a sociological function.
Of course, once it has become a spatial and sensory object that we inscribe
into nature independently of its sociological and practical sense, then this
produces strong repercussions on the consciousness of the relationship of
the paities. Whereas this line only marks the diversity in the two relation-
ships, that of the elements of a sphere among each other and that among
those elements and the elements of another sphere, it becomes a living
energy that forces the former together and will not allow them to escape
their unity and pushes between them both like a physical force that emits
outward repulsions in all directions.

Perhaps in the majority of all relationships between individuals as well as
between groups, the concept of the boundary becomes in some way impor-
tant. Everywhere, where the interests of two elements are directed at the
same object, the possibility of their coexistence depends on a border line
separating their spheres within the object — whether this be a legal line ending
the dispute or a power boundary perhaps starting it. I recall only one case of
imrneasurable importance for all human social existence. All close coexis-
tence continually depends on each person knowing more about the other
through psychological hypotheses than the other person directly and con-
sciously indicates. For if we had to rely only on what was revealed in this way,
then we would only confront a few fortuitous and unconnected fragments of
a mind rather than a unified person whom we can understand and upon
whom we can count. Therefore we must supplement the existing fragments
with conclusions, interpretations, and interpolations until a person emerges
who is sufficiently complete for our inner and practical everyday needs.

This indubitably social right to pry into another person whether they
desire it or not contrasts with that person’s private right to their own psycho-
logical being, their right to discretion. For discretion not only means that
one does not open other people’s letters or listen at their doors, but also
that one refrains from that pondering and conjecturing with which one
could penetrate into someone’s intimacies and unexposed secrets against
their will. But where does the boundary lie between the permitted, and
indeed necessary, reconstruction of another mind and this psychological
indiscretion? And this precarious objective boundary in fact only signifies
the boundary between the two personality spheres; it means that the
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degree, and that beyond that boundary, the domain of the other inviolably
commences and that other person alone can decide on revealing it. It is
obvious that the infinitely varied tracing of thls line interacts in the most
intimate way with the entire structure of social life. In primitive, undiffer-
entiated times, the right to these psychological extensions of the boundary
was probably greater, but interest in such extensions was perhaps less than
in periods with more individualized human beings and more complex
relationships. This boundary is also fixed differently in commercial trans-
actions than in the relationship of parents and children, and is different
among diplomats than among wartime comrades.

This insignificant and yet extremely important problem for the deeper
analysis of social existence clearly shows how much boundary determina-
tions of this type express the totality of interactive relationships between
individuals, and indicates what an indefinable multiplicity of delimitations,
and especially what a continual flux and shifting, dominates them. That is
precisely why I have touched here upon this matter, which is actually quite
remote from the problem of space, in order to illustrate the incomparable
firmness and clarity which the social processes of demarcation receive from
being spatialized. Every boundary is a psychological, more precisely, a
sociological event; but through its invéstment in a line in space, the relation-
ship of reciprocity attains a clarity and security in both its positive and nega-
tive sides — indeed often a certain rigidity — that tends to be denied the
boundary so long as the meeting and separating of forces and rights has not
yet been projected into a sensory formation, and thus as it were always
remains in a status nascens.

Thus, if we are concerned here essentially with the interactions that result
between the inside and the outside of the boundary, then those produced
among the elements inside itself by the boundary as a border also deserve
at least one example. The essential thing here is the breadth or narrowness
of the boundary — although it is by no means the only essential thing; for
also the form produced in the group by the border, its uniform or varied
cohesive energy. is of unquestioned importance for the inner structure of
the group. The same can be said of the issue of whether the boundary is pro-
duced everywhere by the same element (as is the case with islands, with
small states in the position of San Marino or with the Indian tributary states}
or from a number of related elements — even though these issues can only
be alluded to here.

The breadth or narrowness of the border is by no means proportional to
the size of the group. It depends instead on the tensions that develop within
the group. If these find sufficient freedom of movement such that they do
not collide with the boundaries, then the framework is wide, even if a rela-
tively large number of people are grouped together inside it, as is often the
constellation of Oriental kingdoms. Even for a relatively small population,
on the other hand, the framework is narrow if it seems to be a constriction,
which certain energies that cannot be displayed internally seek to escape
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The effect of this latter constellation on social form was unmistakably
experienced by Venice, for example. The narrow restriction of its territory,
which could not be directly overcome, oriented it much more towards
dynamic expansion into the larger relationships of the world than to a terri-
torial expansion of its power, which would have offered few opportunities
in such a geographical position. A policy of this type — looking far out into
the world and extending beyond what is immediately available ~ places con-
siderable intellectual demands, which cannot be realized by the broad
masses. Therefore, direct democracy was out of the question for Venice. By
virtue of its spatial living conditions, it was compelled to breed an aristoc-
racy that ruled the masses, just as, it was said, officers on a ship rule the crew.

The fact of a spatial framework for a group is by no means limited for-
mally and sociclogically to its political boundary. The framework’s narrow-
ness or breadth produces its formative consequences with the corresponding
modifications whenever a number of people band together socially. The
often emphasized character of an assembled crowd - its impulsiveness, its
enthusiasm, its susceptibility to manipulation — is certainly connected to
some degree with the fact that the crowd is in the open, or at least in a very
large space, compared with the spaces that its members normally occupy.
The greater breathing space gives people a feeling of freedom of movement,
of an ability {o venture out into the unknown, of an indefinite ability to set
broader goals — which would be decidedly more difficult to achieve in
enclosed rooms. The fact that such rooms are indeed often relatively too
narrow, that is, they are overcrowded, can only strengthen this psychological
effect, namely the growth of individual psychological momentum beyond its
usual limits: for it must raise that collective feeling which fuses the individual
into a unity transcending his or her individuality, sweeping the individual
along like a flood past their personal directives and responsibilities.

The suggestive and stimulative effects of a great mass of people and their
overall psychological manifestations, in whose form the individual no longer
recognizes his or her own contribution, increase in proportion to the
crowdedness and, more significantly, the size of the space that the crowd
occupies. A locality that offers the individual a breathing space of an unac-
customed size through a dense crowd, necessarily favours that feeling of an
expansion extending into the unknown and that heightening of powers
which is so easily instilled in large masses, and which occurs only occasion-
ally among exceptional individuals in the narrow, easily surveyed confines
of an ordinary room.

This indefiniteness of the spatial frame so vividly supports the typical col-
lective stimuli, just as in general the indistinctness and breadth of bound-
aries, even in the non-spatial sense, have a stimulating, seductive effect. Tt
is this very thing which makes gatherings in the dark so dangerous, so much
so that the medieval city police often attempted to prevent them by cor-
doning off sireets with chains and the like. The darkness gives the meeting
a quile special frame, which brings the significance of the narrow and the
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environment, with an impenetrable black wall rearing up behind it, the indi-
vidual feels closely pressed together with the most immediate surroundings;
the delimitatiop against space outside the visible surroundings has reached

its limiting case: this space seems simply to have disappeared. On the other .

hand, this very fact aiso causes the actually existing boundaries to disappear;
fantasy expands the darkness into exaggerated possibilities; one feels sur-

rounded by a fantastically indefinite and unlimited space. Relieving the

fearfulness and insecurity that are a natural part of darkness through that
tight crowding and mutual dependence of a multitude gives rise to the

feared excitement and incalculability of a large gathering in the dark, asa
quite unique elevation and combination of the enclosing and expanding °

aspects of spatial limitation.

C. The third significance of space for social formations lies in its capacity
of fixing their contents. Whether a group or certain of its individual elements
or essential objects of its interest are completely fixed or remain spatially
indeterminate must obviously affect their structure; and how much the
differences in the states of mind of nomadic and settled groups are deter-
mined by this fact has been explained so frequently that it need only be
alluded to here. This is by no means a schematic extension of the principle
of fixed determinacy: being valid in the spatial realm, it would now manifest
itself in the objective elements of life as stabilization and a firm order. In fact,
this immediately comprehensible connection does not even apply univer-
sally; in very consolidated conditions which are immune to uprooting from
outside, people will be able to do without some of the regulations and legal
controls that are urgently required in cases of general insecurity and uneasy
conditions, which are more susceptible to fragmentation.

A more special sociological significance of fixing in space can be desig-
nated by the symbolic expression ‘pivot-point’. The spatial immovability of
an object of interest creates certain forms of relationships that group around
it. Now every immobile asset, around which negotiations or economic trans-
actions of any kind occur, is indeed this kind of stable pivot-point for
unstable conditions and interactions. Yet, at least nowadays, the spatial
immovability of the object does not determine these conditions in a par-
ticularly characteristic sociological manaer.

A not uninteresting variation of this may be observed in that relationship
of economic individuals which is manifested in the mortgage. The reason
why mortgages tend to be connected almost exclusively to immovable assets
is a combination of the stationary character and the indestructibility of these
assets, which can be considered as the correlate of the exclusivity that was
previously discussed. In return for the uniqueness to which every part of our
space is limited, one could say, it gains that immortality by reason of which
land is so well suited to mortgage lending. For only in this way is it possible
that the mortgaged object can remain in the hands of the debtor and yet be
completely secure for the creditor; it can neither be carried away nor con-
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Now, however, the principle of insurance has made those objects that are
totally lacking in any fixed position in space eligible for mortgage lending -
namely, ships. For what is of particular interest to the mortgage with respect
to spatial immobility — the suitability for public registration - is easily attain-
able in another way with ships. Here, as in many other cases, substantive
determination has actually been revealed to be functional determinacy. The
fixed character, which favoured mortgaging as a rigid quality of landed
property, actually achieves this in reality, at least in part, through the pub-
licity to which it exposes people, but which is also attainable by other means.
Thus the pivotal point or fulcrum of economic interaction is here over-
whelmingly a spatially fixed value, but not because of its immobility, but
because of certain functions attached to it.

Yet the situation was different in the Middle Ages, which in general
demanded a quite different mixture of stability and mobility of the elements
of life. In medieval trade and communication we find countless ‘relation-
ships’ that completely escape our notions of economic or private legal
action, and yet were made the objects of such action. Ruling power over
territories and judicial authority within them, church patronage, and the
authority to raise taxes, highways and minting privileges: all these were sold
or borrowed, given as pledges or given away. By making such unstable
objects, that existed only in mere inleractions between people, once more
the object of economic interactions would have led to even more unstable
and precarious conditions if all these rights and relationships had not had
the distinctive feature of being irunovably fixed at the place where they were
exercised. This was the stabilizing factor which gave so much solidity to their
purely dynamic and relativistic nature that it was possible to group
additional economic interactions around them. Their spatial determinacy
was not like that of a substantive object, which one would always find at the
same place, but akin to the abstract stability of a pivotal point, which keeps
a system of elements in a specific distance, interaction and interdependence.

The significance of fixed spatiality as a pivotal point for social relation-
ships emerges whenever the contact or union of otherwise independent
elements can only occur at one particular place. I shall deal with some
examples of this phenomenon, which actually represents an interaction
between internal and spatial sociological determination. For churches, it is
an extraordinarily astute policy to set up a chapel and pastoral centre within
their Diaspora wherever even the smallest number of its congregation live
in a district. This fixed point in space becomes a pivotal point for the
relationships and the cohesion of the faithful, so that communal, rather than
isolated, religious forces are developed. And, in addition, the forces
emanating from such a visible centre also awaken a consciousness of belong-
ing among members of the denomination, whose religious consciousness
has long lain dormant in their isolation. In this respect. the Catholic Chusch
is far superior to Proiestant ones. It does not wait in the Diaspora for an
actual congregation of people to underiake the spatial constitution, but
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localization has become the crystallization for an inwardly and numerically
growing congregational life.

Cities serve everywhere as focal points of transactions for their immedi:
ate and wider surroundings, that is, each brings into being within itself inny-
merable focal points for continuing and changing trade activities. Trade
expands cities all the more, the more dynamic it is, thus revealing the whole
difference between ifs liveliness and the restless mobility of primitive
groups. The typical contrast between forms of social dynamism is whether
they merely signify a striving beyond that which exists socially and objec-

tively, like the cycle of alternating pastures of pastoral peoples, or, on the
other hand, whether they move around fixed points. Only in the latter case
are they actually formed and only there do they gain a crystallization point
for the commencement of lasting values, even if these only exist in the per-

sisting form of relations and movements.

This contrast in its forms of mobility dominates external and internal life

in so many ways that its spatial realization appears to be only a special case.
Whether intellectual and social relationships possess a solid centre, around
which interests and contrasts circulate, or whether they simply follow the
linear form of time; whether two political parties share a solid centre, be it

the continuous uniformity of their tendencies or a continuous opposition,

or whether their relationship develops without prejudice from one issue to
another; whether a strong one-sidedly nuanced sense of life predominates
in the individual person - of an aesthetic nature perhaps — which ties
together, harmonizes and contains all the various interests, religious and
theoretical, social and erotic in a single sphere, or whether the person’s
interests are only displayed in relation to their own strength without such a
continual reflection and evaluative standard — all these things obviously con-
dition the greatest differences in patterns of life and determine the real
course of our life through their constant struggles and combinations.

But all these are only individual elaborations of the same general contrast
to which the sociological pivot-point belongs in the spatial realm. The real
significance of trade and communication {Verkehr) first emerges from their
actual formation of the city. For, in contrast to the simple striving into the
unlimited, their significance lies in the fact that movement encounters a
second equivalent power, which need not be hostile, as it always was before
developed trade and communication. Now communication no longer means
mutual friction, but a mutual supplementation and thereby a self-enlarge-
ment of the forces which the spatial base requires and therefore produces.

Furthermore, 1 wish to draw attention here to the rendezvous as a
specifically sociological form, whose spatial determinacy is characterized
linguistically through the ambiguity of the word: it signifies both the
encounter and its location. The sociological essence of the rendezvous lies
in the tension between the punctuality and fleeting quality of the relation-
ship, on the one hand, and its temporal and spatial determinacy on the
other. The rendezvous — and not merely its erotic or illegitimate forms ~ is
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trait of uniqueness and acuteness springing from the particular occasion.
Further, because it separates itself out like an island from the continuous
course of life’s contents, the rendezvous achieves a special hold on con-
sciousness, precisely on the formal elements of its time and place. Because
it is more vivid to the senses, place generally exhibits a greater associative
effect for recollection than time. And hence, especially when one is con-
cerned with unique and emotion-laden interactions, it is precisely the place
which tends to be indissolubly linked to recollection, and thus, since this
tends to occur mutually, the place remains the focal point around which
remembrance weaves individuals into the web of interactions that have now
become idealized.

This sociological significance of the fixed point in space already antici-
pates a further significant dimension, which one could designate as the indi-
vidualization of place. It seems to be an indifferent, superficial fact that
houses in towns were generally known by proper names in the Middle Ages
and frequently even as late as the nineteenth century. Only fifty years ago,
the residents of the Faubourg St. Antoine in Paris were always said to have
referred to their buildings by their names (Au roi de Sian, Etoile d’or, and
so on}, despite street numbers already being in existence. Nevertheless, the
difference between the individual name and the mere number of a house
expresses a difference in the relationship of its owners and residents to it,
and thus to their surroundings. The definiteness and indefiniteness of the
act of designation intermingle here to a quite remarkable extent. The house
that is called by its own name must give its inhabitants a feeling of spatial
individuality, of belonging to a gualitatively fixed point in space. Through
the name associated with it, the house forms a much more autonomous,
individually nuanced existence; to our sensibility, it has a higher type of
uniqueness than when designated by numbers, which are repeated in the
same way in every street with only quantitative ditferences between them.

In contrast to the thronging and levelling of social and especially urban
interaction, this type of naming documents an unmistakability and person-
ality of existence with respect to its spatial dimension. Of course, it is paid
for by an indeterminacy and a lack of objective permanency in comparison
with current conditions. Therefore it must disappear once interaction
exceeds a certain breadth and rapidity. The named house cannot be immedi-
ately located; its position cannot be constructed objectively, as is the case
with current geographical designation. For all their indifference and
abstractness, numbers do after all represent as ordering numbers a definite
place in space. which the proper name of the locality does not. The most
gxlreme stage is, on the one side the designation of hotel guests according to
their room number, and, on the other. the fact that even the streets are no
longer named, but numbered consecutively, as in some parts of New York.

This contrast in ways of naming things reveals a complete antagonism in
the sociological position of the individual within the spatial sphere. The
individualistic person, with their qualitative determinacy and the unmistak-
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that is valid for everyone, in which they would have a calculable position -
according to a consistent principle. Conversely, where the organization of -

the whole regulatgs the achievement of the individual according to an end

not located within him or herself, then their po’gition must be fixed accord-

ing to an external system. It is not an inner or ideal norm but rather the

relationship to the totality that secures this position, which is therefore most -

suitably determined by a numerical arrangement. The automatic readiness

to serve on the part of the waiter or the coach driver, whose lack of indi- .

viduality stands out precisely in the fact that its substance is ultimately not
as mechanically uniform as that of the machine worker, is quite aptly
emphasized by his being given a number rather than any more personal
expression. It is this sociological distinction which the differing designations
of houses represents in the relations of urban elements as projected onto
space.

If, therefore, the individuality of the elements of the spatial relation
cannot be united in the same symbol with the relationship to a broad and
varied circle, then one can still perhaps establish a sociological scale to this
same standard, conceived quite formally. This means that the individuality,
the character of personal uniqueness, as it were, which the location of
certain people or groups possesses, hinders or favours in the broadest
combinations, the establishment of far-reaching relationships to a variety of
other elements.

The most perfect unity of both determinations has been attained by the
Catholic Church through its seat in Rome. On the one hand, Rome is the
absolutely unique, the most incomparable historical-geographical creation
and, by virtue of the fact that *all roads lead to Rome’, its position is fixed
as if by a system of countless coordinates. Yet, on the other hand, it has com-
pletely lost the limitation of localization at one point by virtue of the enor-
mous extent and substance of its past, and of the fact that it appears as a
geometrical site for all the changes and contrasts in history, whose traces
and significance have grown together in it, or into it, both spiritually and
visibly. Precisely because it possesses Rome, the Church has a permanent
spatial home with all the advantages of constant accessibility, of sensory and
manifest continuity, of a secure centralization of its activities and its own
institutions. But it does not need to pay for these with all the other diffi-
culties and biases of the localization of power at a single poini, because
Rome is — as it were — not a single place at all. Through the breadth of the
fates and significance invested within it, its psychological and sociological
effects extend far beyond its fixed location, while at the same time it offers
the Church the certainty of just such a permanency. In order to support the
goals of the Church in its relationship of domination to the faithful. Rome
possesses the most extreme individuality and uniqueness that was ever pos-
sessed by a single place and, at the same time, it enjoys superiority over all
the limitation and contingency of an individually fixed existence. As such,
great organizations require a spatial centre, for they cannot exist without
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a permanent place of residence, both so that he can always have his subor-
dinates at hand and so that they know where to find him.

Yet where this remarkable unity of localization and supra-spatiality — as
in Rome — is not present, it must always be paid for by certain sacrifices.
The Franciscans were originally completely homeless creatures; their indi-
vidualistic freedom from all earthly bonds, their poverty and their preach-
ing mission all necessitated this. But as soon as the widespread monastic
order began to require ‘ministers’, the latter required a permanent place of
residence for the reasons just touched upon, and therefore the brothers
could no longer manage without a fixed location in monasteries. No matter
how much this may have served their power in the technical sense, it
nonetheless reduced that incomparable serenity, that inner security of the
original brothers, of whom it was said that they had nothing, but possessed
everything. By shadring the fixed nature of their place of residence with all
other people, their way of life was trivialized and their freedom remained
only very great, but no longer infinite, because now they were tied down at
least to a single point in space.

Finally, the localization of the Jewish faith in Jerusalem, comparable in
some respects to that of Catholicism in Rome, had quite different effects.
As long as the temple existed in Jerusalem. an invisible thread. as it were,
ran out from 1t to each of the Jews scattered about in countless localities,
with their diverse nationalities, languages, interests and even religious vari-
ations. The temple was the meeting point which mediated the partially real
and partially spiritual contacts of all of Judaism. But it possesses a function
through which the local individualization was strained more than in Rome
and which eventually overloaded it: sacrifices could only be made in
Jerusalem; Yahweh had no other sacrificial altar in any other place. There-
fore, the destruction of the temple necessarily broke this bond. The specific
power and distinctive nuance of the Yahweh cult, which had emerged as a
result of that singular spatialization, then gave way to a more colourless
deism. For this reason, the separation of Christianity occurred more easily
and powerfully; the place of the centre in Jerusalem was taken by the auton-
omous synagogues; the effective cohesion of the Jews retreated more and
more from the religious to the racial dimension. These were the conse-
quences of that local concentration, which confronted the sociological bond
with a rigid choice: here or nowhere.

D. A fourth type of external circumstances, which translate themselves
into the liveliness of sociological interactions, is offered by space through
the sensory proximity or distance between people who stand in some
relationship or other to one another. The first glance will convince us that
two organizations that are held together by the very same interests, forces
and convictions change their character according to whether their partici-
pants have spatial contact with each other, or are separated from one
another. And this is not only true in the above sense of a difference in the
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physical proximity are added to the overall relationship. Rather, it is also
true that the spatially based interactions can also fundamentally modify the
primary relationship, even from a distance. An economic cartel or a friend-
ship, a stamp collectors’ association or a réligious community can do
without personal contact permanently or for a period of time, but at the very
moment when there is no distance to overcome, the possibility of innumer-
able quantitative and qualitative modifications of the cohesive bond
immediately appears.

But before entering into this aspect, let us note the principle that the
difference in both types of connection is more relative than the sharp logical
contrast between proximity and separation would lead one to suspect. The
psychological effect of proximity can actually be replaced very closely by
means of indirect communication and even more by fantasy. The opposing
poles of human associations in the psychological sense — those that are purely
objective and impersonal, and those completely dependent on the intensity
of emotions — are precisely the ones which succeed most easily in this
endeavour. The first group, such as certain economic or scientific transac-
tions, can succeed because their elements can be completely expressed in
logical forms and thus in written form. The same is true of the other category,

such as religious and certain romantic associations, because the power of .

fantasy and the devotion of the feelings can overcome the conditions of time
and space in a manner that quite often seems almost mystical.

To the extent that these two extremes lose Lheir purity, spatial proximity
becomes more necessary: if those logically grounded relationships display
gaps that can only be filled by imponderables that cannot be grasped by
logic, or if the purely inward ones cannot do without a certain complement
of sensual desires. Perhaps the totality of social interactions could be
arranged on a scale from this viewpoint, according to what degree of spatial
proximity or distance a sociation either demands or tolerates from given
forms and contents. The manner in which one could combine the criteria
for such a scale will be illustrated further in what tollows.

Under identical conditions with respect to emotions and interests, the
spatial tension capacity of any sociation is dependent upon the amount of
capacity for abstraction that is available. The more primitive is conscious-
ness, the more incapable it is of conceiving the unity of what is spatially sep-
arated or the non-unity of that which is spatially proximate. At this point,
the type of forces creating sociation goes back directly to the ultimate foun-
dations of mental life, and specifically to the fact that the naive uniformity
of the untrained imagination does not yet distinguish properly between the
self and its surroundings. On the one hand, the ego still floats without any
individualistic emphasis among the images of things and other people, as
the lack of an ego in the child and the semi-communistic lack of differen-
tiation of early social conditions demonstrate. On the other hand, at this
level objects are not yet accorded any being-for-themselves; the naive
egoism of the child and of the primitive person wishes to take immediately
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into sensory proximity. It thus extends the dominion of the ego over things
almost to the same degree as occurs theoretically through the subjectivism
of thinking and the ignorance of objective laws.

It therefore becomes obvious how decisive sensory proximity must be for
the consciousness of belonging together in this psychological state. Since
this proximity is not at issue as an objective spatial fact but rather as the
psychological superstructure above that fact, it can occasionally be replaced
even at this level, as already mentioned earlier, by other psychological con-
stellations, for example by common membership of a totem group which,
among the Australian Aborigines creates close relationships among indi-
viduals living widely separated, so that they spare each other during a war
between their respective groups.

In general, however, for primitive consciousness, only the external con-
tacts support the internal ones — no matter how different in character they
may be — and an undifferentiated imagination is actually unable to distin-
guish the two. In a similar way, even today in the backwardness of small
town conditions the relationship to one’s neighbours in a building plays a
very different role than in the metropolis where, in the complexity and con-
fusion of the external image of city life. one grows accustomed to continual
abstractions, to indifference towards that which is spatially closest and to an
intimate relationship to that which is spatially very far removed.

During epochs in which abstraction capable of transcending space is
demanded by objective conditions, but is hampered by psychological under-
development, sociological tensions accordingly arise with considerable con-
sequences for the form of the relationship. For instance, the patronage of
the Anglo-Saxon king over the Church has been justly attributed to the con-
siderable remoteness from the See of Rome. At that time, personal pres-
ence was still considered too major a condition for the exercise of authority
for such authority to be willingly turned over to such a distant agency. In
passing. T would also like to take up a historical repercussion within this
context. Where the intellectual superiority of a single part or the force of
circumstances makes unavoidable a relationship over a distance which con-
sciousness is not mature enough to overcome, then this must have con-
tributed greatly to the training of abstraction, to the elasticity of the mind
as it were. Sociological necessity had to generate its own individual psycho-
logical organ. Thus, in the Middle Ages, the relationship of Europe to Rome
— where it did not fail because of spatial distance — became for that very
reason the school for the ability to engage in abstraction, the ability to feel
beyond the sensorily immediate. [t became the triumph of the powers that
were effective only because of their content over those that depended upon
spatial presence.

Accordingly, if relationships over a distance primarily presume a certain
degree of intellectual development, so, conversely, the more sensory nature
of local proximity is revealed in the fact that being on a friendly or hostile
footing with close neighbours — in short. a decidedly positive footing - and
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proximity. The dominant intellectuality always implies a reduction of the
emotional extremes. By virtue of its objective content as well as its psycho-
logical function, intellectuality places itself beyond the opposite extremes
between which feeling and the will oscillate. Intellectuality is the principle

of impartiality, so that neither individuals nor historical epochs of a decid- .

edly intellectual nature tend to be distinguished by the one-sidedness or the
intensity of love and hate.

This correlation also applies to the individual relationships between
people. Intellectuality, no matter how much it provides a basis for general
understanding, also creates a certain distance between people through this
very activity itself. Because it facilitates rapprochiement and harmony
between the most remote parties, it fosters a cool and often alienating objec-
tivity between neighbours. If relationships to spatially distant people tend
to display a certain calmness, reticence and lack of passion, then this
appears to naive consciousness just as much an immediate consequence of
distance as that same naive consclousness views the weakening of a throw-
ing motion according to the amount of spatial distance passed through as a
success of the mere spatial distance. In reality, the significance of the spatial
interval is merely that it eliminates the stimulations, frictions, attractions

and repulsions which sensory proximity calls forth, and thus produces a ..

majority for the intellectual forces within the complex of sociating psycho-
logical forces.

With respect to a spatially close person, with whom one has contact in the
most mutually varied situations and moods without the possibility of
caution or choice, there tend to be only decisive emotions, so that this prox-
imity can be the basis both for the most effusive joy and the most unbear-
able constraint. It is a very old observation that residents of the same
building can only stand on a friendly or a hostile footing. The exceptions to
this rule confirm its foundation. On the one hand, in the case of a very high
level of education or, on the other, in the modern metropolis, complete
indifference and the exclusion of all emotional reactions can occur even
between next door neighbours. In the first case, this happens because the
overwhelming intellectuality relegates emotional reactions, as it were, to
the status of contact stimuli. and in the second because the incessant con-
tacts with countless people produce the same effect through the dulling of
the senses. Here the indifference to that which is spatially close is simply a
protective device without which one would be mentally ground down and
destroyed in the metropolis.

Where excessively lively temperaments oppose this weakening conse-
quence of metropolitan life, other protective devices have occasionally been
sought. In Alexandria during the imperial period, two of the five quarters of
the city were inhabited primarily by Jews, through which segregation people
sought to prevent conflicts between neighbours as much as possible by mutu-
ally uniform national origins. If, therefore, the peacemaker attempts above
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far apart. For in some personalities the fantasy which is effective al a dis-
tance releases an untrammelled exaggeration of feeling, by comparison with
which the irritating consequences of sensory proximity, no matter how great
they may be, seem somehow both limited and infinite.

Alongside the obvious practical effects of spatial proximity and the socio-
logically highly important consciousness of having those effects available at
all times — even if one has no desire to make use of them at the moment -
the result of proximity for the form of sociation is composed of the signifi-
cance of the individual senses with which individuals mutually perceive one
another. This achievement of the senses for the connection of people with
one another must be the topic of special investigations, which cannot be
included here because of their very comprehensive foundations of a physio-
logical and psychological nature, I shall list only a few aspects by way of
example.

If contact is such that individuals see each other constantly, but can only
speak to each other rélatively infrequently - like workers in a factory build-
ing, the students in a lecture or soldiers of a usually undivided battalion ~
then the consciousness of unity will have a more abstract character than
when that contact also includes oral communication. In comparison to the
optical image of a person or persons. which always shows only a relatively
stable content that can only be varied within narrow limits, the ear trans-
mits an infinite variety of the most divergent moods, emaotions and thoughts
— in short the entire polarity of subjective and objective life.

Conversational proximity creates a much more individual relationship
than does visual closeness, and not only because it supplements the latter,
but also quite directly: only very few people have an accurate visual image
even of their closest contacts, who they daily have before their very eyes,
and few would be able tolist confidently the colour of their eyes or the shape
of their mouth from memory. By contrast, recollection of what has been said
is infinitely richer and firmer, and it alone actually sets down the image of
the personality as something truly unique and personal. Where only the
sense of sight exploits proximity, more of a feeling of a general-conceptual
and unspecific unity or of a mechanical concurrence will result, whereas the
possibility of speaking and hearing will produce individual, animated,
organic feelings of unity.

Of much greater significance for the association or repulsion among
human beings is the sense of smell, forming a scale here with the other two
senses to the extent that i connects the most inarticulate, instinctive and
exclusively emotional condition of these relationships to physical proxim-
ity. The sense of sight on its own provides lighter, more conscious and dif-
ferentiated motifs of unification or its opposite. The sense of hearing really
binds people together: only this sense is the lasting carrier of associations
that have a history, whereas the former senses only allow the more or less
undeveloped aspects of people to be touched. The sense of smell and,
especially, its stimuli remain below the threshold of consciousness and
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and non-individual nuances of smell); and it is these to which we may prob-
ably ascribe a share in those elementary sympathies and antipathies, often
beyond any comprehensibility, that are formed unilaterally or mutually
between persons. i

The sense of smell has a great influence at least on the sociological
relationship of different races living in the same territory. The reception of
Negroes into the higher social circles in American is excluded simply
because of the odour of the Negro: the often instinctive aversion between
Germans and Jews has been ascribed to the same factor. Personal contact
between the educated class and the workers, often so vigorously advocated
for modern social development, that rapprochiement of the two social worlds
‘of those who do not know how the other half lives’, which is also recog-
nized as an ethical ideal by the educated, fails simply because of the insu-
perability of the sensory impressions in this area. The average educated
person would rather endure all sorts of deprivations than physical contact
with the people to whom the aroma of ‘the honest sweat of their brow’
clings. In this way, physical proximity influences social formation quite con-
siderably, at least in a negative sense, and probably more and more as
culture increases, because that reduces the acuity of perception for all the
senses, not least for the sense of smell, just as it increases the emphasis on
pleasure and displeasure.

One could characterize the sense of smell as the dissociating sense, since
the gathering of many people never provides it with any attractions, as the
same situation might do, at least under certain conditions, for the other
senses. Already through this physical-psychological mediation, cultural
refinement points towards individual isolation, at least in the colder coun-
tries, whereas the opportunity to arrange meetings essentially in the open,

and hence without having to bring about that unpleasantness, must have-

influenced to a considerable degree all social interaction in the southern
countries, although naturally in competition or collaboration with a
hundred other causes.

Alongside these psychological consequences of proximity or distance in
the narrow sense for soctal interactions, there are also those of a more
logical or at least rational nature, which have nothing to do with the sensory,
irrational immediacy just outlined. The changes. for example, which a
relationship undergoes through the transition of its elements from distance
to spatial proximity do not consist exclusively in a rising intensity of ties, but
also in their weakening, in reserve or even in repulsion.

As well as these direct antipathies that sensory proximity may provoke,
what takes effect here is more or less the ahsence or disavowal of the ideal-
izations in which — more or less abstractly conceived — we have clothed our
fellow human beings. Here one sees the effects of the necessary emphasis
upon an inner distance, the delimitation of the personal spheres, the repul-
sion of improper intimacy, in short, of all those dangers that are not at all an
issue with spatial distance. A certain precaution and indirectness is at work
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because a greater objectivity, an alleviation of personal conflicts, a lesser
probability of haste and intensity tends to be a part of indirect relationships
or with those at a distance.,

Among the most subtle sociological tasks of the art of living is that of
preserving the values and affections that develop between people at a
certain distance for a close relationship. One may involuntarily conclude
that the warmth and inwardness of a relationship must increase in propor-
tion to the degree of personal closeness. What could develop in this way
under the best of conditions is anticipated from the beginning in the tone
and intensity of interaction, only to feel then often enough that one has
demanded too much of the mere form of a spatial relationship. We search
in vain, because the suddenness of the physical proximity has deceived us
about the slowness with which the psychological proximity develops to
match it. In this way, setbacks and periods of coolness arise, which not only
take back this illusionary ‘too much’ but also carry away the values of love
or friendship or mutual interests that had been achieved previously. This
situation is one of the not uncommon confusions among people, which
probably could have been avoided from the outset by an instinctive sense
of tact but, once they have come into being, can no longer be put right again
by that alone, but only with the assistance of conscious closer attention and
reflection.

[ wish to draw a second example {rom relationships that are far removed
from the intimacy of those just discussed, in order to pursue the sociological
differences of spatial distances with regard to their calculable results. Where
a minority that is held together by common interests is found within a larger
group, it is generally guite decisive for the behaviour of the minority
towards the totality as to whether it lives compactly together or dispersed
in small units within the majority group. Tt cannot be generally determined
which of these two forms is the more favourable for the power position of
such a minority under otherwise equal circumstances. If the subgroup in
question finds itself in a defensive posture vis-d-vis the majority, then the
extent of the minority’s forces decides that question. If they are very
minimal, so that the only option is evasion, hiding or avoidance of devas-
tating attacks, then, as is immediately obvious, the greatest dispersal would
be advisable. With considerably more forces, especially larger numbers of
people, for whom the chance of resisting an attack already exists, then. con-
versely, the greatest possible concentration will favour preservation. Just as
even schools of herring protect themselves through their compactness by
thus offering a smaller surface to attack and less free space for invading
enemies, so living closely together similarly provides exposed minorities
with the greater probability of successful resistance, mutual assistance, and
an effective consciousness of solidarity.

The spatial distribution of the Jews has made use of both possibilities. In
so far as their Diaspora distributed them throughout the entire civilized
world, no persecution could affect all their sections. and if life was made
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others elsewhere for protection and support. On the other hand, because
they generally lived in a ghetto or otherwise mostly densely located together
in a particular place, they also enjoyed the defensive advantages and
strength that solid, air-tight cohesion offered.

Once the energies have reached the proportion from which they can
proceed on to attacks, to gaining advantages and power, then the relation-
ship is inverted. At this stage, a concentrated minority will be able to

accomplish as much as one that cooperates from a number of different -
points. Thus, whereas the ghetto was a decided benefit and a strengthening -

factor for the Jews in that earlier stage of weaker forces that were generally
dependent upon defence, it seems extraordinarily disadvantageous now
that the strengths and energies of Judaism have grown, and their dispersal
throughout the population has increased their collective power most effec-
tively. This is one of the not too rare instances in which the absolute increase
of a quantity directly reverses the relationships within it.

If one no longer views the minority as the element that is variable with
respect to its structure, but rather enquires of this given spatial dispersion
or concentration as to the constitution of the surrounding totality, then the
following necessary tendency will result. A small subgroup, if it is living
together compactly within a surrounding group that is held together by a
central power. will favour an individualizing form of government granting
the autonomy of constituent parts. For where such a group cannot take care
of its own interests, cannot live its life by its own norms, then it has no tech-
nical possibility at all of protecting itself from violation by the majority. A
parliamentary regime, for instance, which consistently subjects the personal
life of the constituent parts to mere majority decisions, will simply majori-
tize such a minority. But if this minority lives dispersed, so that it is denied

any possibility of independent development, direct power or autonomous

institutions, then the autonomy of local parts of the whole will now be of
value to it, since it will not atiain a majority in any of them. Rather, con-
sidering its fragmented strength, it will be of a centralist frame of mind,
because the consideration from which it can still hope to gain something can
most readily be expected to come from a uniform. indeed even an absolut-
ist, central authority. With such a diffuse structure, it will only achieve
power through the individual outstanding personalities that it produces, and
the best opportunities for this form of power also exist with a rule that is as
personal and as powerful as possible. The local remoteness of the members
points them towards a central authority: their compactness leads them away
from it.

The success of this spatial situation is quite different when it does not
affect the section of a group but rather a whole group. A community, all of
whose elements live dispersed, is not so likely to have centralist leanings,
unless other factors are very influential. When the rural Swiss farming com-
munities banded together into governmental polities in the Middle Ages,
they essentially repeated the basic outlines of the city constitutions. The

SPATIAL AND URBAN CULTURE 159

created, as was that of the city. Instead, the original assembly of the people
remained the most important agency for jurisprudence and the direction of
all public affairs. A certain mistrust seems to be at work here, because the
permanent monitoring of the central authorities is impossible from a dis-
tance and because social interactions are less intensive than those of the

compact urban population. For the latter, objective structures are necessary
as fixed points in the ebbs and flows that urban life produces, both through
continual contacts as well as through the strong, but continuously graduated
social differentiations of its elements. These consequences of local con-
ditions will also approximate to a certain rigidity of centralization, even on
a democratic foundation of the city population.

A truly direct democracy, however, requires a spatially narrow limitation
of its circle, as the classical document of the Federalist proclaims: ‘The
natural limit of a democracy is that distance from the central point which
will but just permit the most remote citizens to assemble as often as their
public functions demand’. And Greek antiquity would have considered it as
a form of exile to be so far removed from the locus of political assemblies
that one could not regularly participate in them. Democracy and aristocracy
coincide in this interest in direct autonomy if their spatial conditions are
identical. The history of Sparta reveals this conditionality in a very inter-
gsting combination. People there knew very well that dispersed living in the
flat countryside favoured the aristocracy because, under these local spatial
conditions, even democracies acquire a type of aristocratic character
because of their self-sufficiency and independence from predominant
central powers, as the history of the Germanic tribes very frequently
demonstrates. Therefore, when the Spartans wished to overthrow democ-
racy in Mantinea they dissolved the city into a multitude of smaller settle-
ments. They themselves, however, found a solution to the conflict between
the agrarian character of their state, in which the spatial distance always
remained quite palpable and which, in that respect, was quite suited to their
aristocratic character, and the energetic centralization demanded by their
militarism — they left their agriculture to be conducted by dependent
peoples, while they themselves lived quite close together in Sparta.

The fate of the nobility in the French ancien régime took a course that
was outwardly rather similar. It had been highly autonomous in its agrar-
ian-extensive mode of life until the increasingly centralizing government,
with its evident apex in the court life of Louis XIV, on the one hand under-
mined the legal and administrative independence of the gentry while at the
same time attracting them more and more to Paris. In contrast to the oppo-
sitional minorities, the correlation here is the following: the spatial concen-
tration of a group corresponds to centralist tendencies, whereas spatial
dispersion corresponds to autonomist tendencies. And since this relation-
ship appears in complete opposition to the social tendency of life, both in
its democratic and aristocratic forms. then it follows that the spatial factor
of proximity or distance influences the sociological group form decisively.
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E. All the sociological formations previously considered retraced, to a
certain extent, the static configuration of space: the boundary and distance,

a fixed position and neighbourhood are like continuations of spatial con-

figurations intd the structure of humanity, which is divided in this space..
This latter facet adds quite new consequences to the possibility that people

move from place to place. The spatial conditions of their existence thereby
become fluid, and just as humanity in general only gains the existence that
we know through mobility, so, in the same way, innumerable special conse-

quences for their interactions result from changes of place in the narrower’
sense, from migration. A few of these will be sketched out here. The funda-

mental division of such phenomena from the sociological point of view is
this: what forms of sociation appear in the case of a wandering group in con-
trast to a spatially fixed one? Likewise: what forms result for the group itself
and the migrating people when it is not the group as a whole but certain ele-
ments of it which migrate?

1. The major formations of the first type are nomadism and those move-
ments known as migrations of people. For the former, wandering is part of
the substance of life, as marked by the endlessness and the circularity of the
return to the same place again and again. For the mass migrations of
peoples, it is considered more an intermediate state between two different
forms of life — whether it be that of a fixed abode or whether it be that the
previous of the two is nomadic.

To the extent that the sociological viewpoint only enquires into the
effects of wandering as such, it need not separate the two types. For its
effect on the social form is typically the same in both cases: suppression or
elimination of the inner differentiation of the group, and hence a lack of
real political organization, which, however, is often quite compatible with
despotic autocracy. For the latter constellation, the relationship of patri-
archal conditions to nomadism should be recalled. Where the necessity
grows for hunting peoples to disperse themselves and roam, the husband
removes his wife from the proximity of her family and deprives her of its
support, therefore acquiring a greater power over her. Thus the mass
migrations among American Indians have been held directly responsible
for the transition from a matrilineal to a patrilineal kinship organization.
In addition, among actual nomads, herding takes the place of hunting and,
as everywhere, this is the business of men. The despotism of the man is
developed among nomads from this masculine direction of the most
important or even the exclusive acquisition of food. Familial and state des-
potism, however, not only generally produce each other, but also nomads
must of necessity favour the latter since the individual has no support from
his land.

The same situation that makes nomads everywhere the subjects as well
as the objects of robbery - namely, the mobility of their possessions - makes
life in general something so unstable and rootless that the resistance against
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existence of each individual is concentrated on his own native land. This is
especially true because the farmer does not have that opportunity to leave,
which was such a distinctive weapon for itinerant tradesmen against cen-
tralizing tendencies. And, in addition, these despotic concentrations of
power will usually occur for military purposes, to which the adventurous
and savage nomad is more disposed than the farmer.

Of course, as was said, nomadic groups generally lack the strict and firm
organization which otherwise forms part of the techniques of military
despots. And as a result of the broad dispersal and mutual independence of
individual nomadic families, there is no disposition present for such organiz-
ation, since every more subtle and comprehensive organization presupposes
divisions of labour, whereas they, in turn, presume a close spatial or
dynamic contact among the elements. Yet the despotic concentration in
those mass migrations of nomadic peoples that have driven their way
through European history, no less than that of China, Persia and India, was
obviously not an organized synthesis. Rather, its impetus depended on the
mechanical aggregation of quite undifferentiated elements that poured out
with the uniform and solid pressure of a stream of mud.

The plains and steppes, which appeal to a nomadic life on the one hand,
and, on the other are the source of the great tribal migrations — those of
eastern Europe, northern and central Asia or the American plains - there-
fore least of all reveal developed racial types, and this ethnographic level-
ling is probably no less the consequence than the cause of a sociological
levelling. A deeply grounded relationship exists between movement in
space and the differentiation of social and personal elements of existence.
Both constitute merely different satisfactions of the one side of the con-
trasting psychological tendencies whose other side tends toward rest, uni-
formity and substantive unity in the feeling and image of life.

The struggles and compromises, the mixtures and alternating predomi-
nance of the two sides, can be used as a pattern to register all the contents
of human history. The extent to which we require stimulation through dif-
fering, changing impressions can be fulfilled on both sides: either through
the alternating impressions, demands and adventures of migratory life or
through the differentiation of stable relationships. This not only shows the
mind, when it looks around, all those alternations in the {orm of immanence,
of the juxtaposition of social factors but also satisfies the mind’s need for
difference in the consciousness of its difference against all others — and a
distinct type of difference from each individual. From this it becomes clear,
on the one hand, how the extraordinary increase in the need for difference
among modern people simultaneously reaches for both forms, but also how
in certain cases they can stand in for each other, so that societies which are
stable in space are strongly differentiated internally. Migratory ones, on the
other hand, have from the very beginning concealed the feelings of differ-
ence that are necessary for their nervous constitution, and they require a
social levelling for the simultaneous tendency of life under unstable cir-
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The technique of wandering becomes the supporter of this primary
relationship. The members of a wandering society are especially dependent

upon one angfher. Their common interests have a more momentary form

by comparison to those of sedentary groups, and for that reason they
conceal individual differences with the specific energy of the momentary,
which so often triumphs over that which is objectively more essential, Indi- -
vidual difference has a double sense: as qualitative or social diversity and as .

conflict and quarrel. For nomadic peoples, the impulses of spatial expansion

and contraction confront each other very abruptly; nutritional conditions -

lead the individuals as far apart as possible (and the spatial separation must
lead to a psychological-qualitative one}, whereas the need for protection
forces them together again and again and neglects the differentiation.!
Livingstone says of the divisions of African clans, who obviously do not feel
themselves terribly close in other respects, that they stick closely together
during migrations of the entire tribe and support one another, From the
Middle Ages, it is frequently reported that itinerant merchants introduced
completely communistic orders for themselves while travelling. And it is
merely a continuation of this that the mercantile guilds and Hanseatic
associations, which were created in foreign countries, often formed com-

plete living communities, characteristically enough, precisely at the very -

beginning of their development.

Alongside the levelling factor of migration, the despotic element was
probably not entirely lacking even in such cases. At least, it is stressed in
describing the troops of itinerant merchants from Palmyra, who travelled
through the Euphrates region in the period of the Roman Empire, that their
leaders were the most noble men from the old aristocracy, to whom the
caravans’ participants often erected commemorative columns. It is there-
fore to be assumed that their authority during the journey was a dis-
cretionary one, just as is that of the ship’s captain during a vovage, and
under quite analogous circumstances.

Precisely because wandering individualizes and isolates in its own right,
because it makes people rely on themselves, it drives them towards a tight
cohesion, over and above otherwise existing differences. By taking the
support of home away from people, and alongside of this its firm gradations,
it suggests that they add the tightest possible cohesion to the fate of itiner-
ants - isolation and lack of support - to form a supra-individual unity.

This basic sociological trait of wandering betrays itself as the formally
invariant element in phenomena that have no substantive connection to
those touched upon so far. As acquaintanceship made while travelling, as
long as it is only that and does not assume a different character indepen-
dently of how it was formed, often develops an intimacy and openness for
which no inner reason can actually be found. Three factors appear to me to
work together here: the separation from one’s accustomed milieu, the
momentary impressions and encounters held in common, and the con-
sciousness of an imminent and definitive separation once more. The second
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uynification, a kind of intellectual communism, just so long as the identity of
experience persists and dominates consciousness, but the oFl1er two factors
are only accessible to more difficult sociological considerations.

With respect to the first, one must keep clearly in mind how few people
know purely from within and through secure instincts where the immovable
boundary of their psychological private property is actually located, and
what reserves their individual existence demands in order that it remain
unscathed. Only through impulses and rejections, disappointments and
adaptations, do we tend to learn what we can betray of ourselves to others
without risking embarrassing situations, feelings of indiscretion or actual
damage. The fact that the inner sphere of the individual cannot at all be so
clearly delimited in advance from that of the others, as can the sphere of
one’s body; or that this boundary never totally loses its relativity, even after
it has overcome the hesitations of its initial formation — all this is easily
revealed when we leave our accustomed relationships behind, in which we
have staked out a fairly definite area for ourselves through gradually
expanding rights and duties, through the understanding of others and being
understood, and by testing our powers and our emotional reactions. In this
way, we know for certain here what we may say and what we must keep
quiet, and through what measure of the two we can produce and maintain
the proper image of our personality in others.

Now, since this relative degree of exposure, fixed by our relationship to
our environment, solidifies for many people as if it were something absol-
ute and correct in itself, so, as a rule, in a totally new environment they
lose any standard of how much of themselves to reveal when confronted
with a total stranger. On the one hand, they become subject to suggestions
that~they cannot resist due to their current rootlessness and, on the other
hand, they lapse into inner insecurities, in which they can no longer
restrain the intimacy or confession to which they are stimulated, but
instead allow this process to roll on until it stops, as il they were on an
inclined plane.

In addition, there is the third factor: that we drop our accustomed reserve
all the more easily when confronted with someone with whom we will have
nothing more to do after a mutual or unilateral disclosure, All sociations
are most decisively influenced in the character of their form and content by
the notion of the temporal duration for which one considers them intended.
This is one of the sociological insights whose truth is quite obvious for the
crudes! cases, but is all the more frequently ignored in the case of more
subtle ones.

The fact that the gualitative essence of a relationship between a man and
a woman is different in a life-long marriage than in a fleeting association,
and the fact that a professional soldier has a different relationship to the
army than someone serving for one or two years, is obvious to anyone. But
the conclusion that these macroscopic effects of quantities of time must also
appear in less crass cases - On a pro rata basis and. as it were, microscopic-




164 SIMMEL ON CULTURE

contract has been made for one or ten years; whether a social gathering is
calculated to last a few hours in the evening or, like a country outing, for an
entire day; whether one gets together at a table d’héte of a hotel which

changes guests every day or in a guest-house Wwhich is meant for longer stays -

— all this is essential for the nuancing of the course of a gathering, despite
the otherwise quite identical nature of the material, attitudes and character
of the people at a gathering. Of course the direction in which it takes effect
cannot be seen from the quantity of time itself, but rather depends upon the
totality of circumstances. A longer duration of time sometimes leads to a
négligence, as it were, to a letting-go of the connecting bond, because one
feels sure of it and does not find it necessary to further strengthen through
new efforts 4 commitment that is irrevocable anyway. Sometimes, again, the
consciousness of this very indissolubility will move us to mutual adaptation
and a more or less resigned compliance in order to make the compulsion
we have adopted at least as tolerable as possible. The brevity of time will
occasionally lead to the same intensity in utilizing a relationship as does its
length for other temperaments, who can endure a merely superficial or
‘half-hearted’ relationship for a short while, but not as a permanent state of
affairs. This indication of the effect that can be exerted by the consideration
of the duration of a relationship upon every aspect of it, is here merely
meant to indicate the sociological nature of a short-ferm encounter as
belonging te a broad and fundamental context.

Because of the feeling that it creates no obligations, and that one is actu-
ally anonymous with respect to someone whom one will separate from
forever in a few hours time, an acquaintanceship made during travel often
fempts us to quite peculiar confidences - indeed to the unreserved indul-
gence of our drive to express ourselves which, from our experiences of its
consequences, we have learned to restrict in our normal long-term relation-
ships. In this way, people have attributed the erotic opportunities of the
military stratum to the fact it lacks the sedentary character of most other
classes, so that for a woman the relationship with a soldier possesses the
nuances of a fleeting dream that not only makes no commitments but is also
attractive precisely because its brevity tempts one into the greatest inten-
sity in exploiting and yielding to it. Similarly, the successes of the mendicant
friars, who came taday and left tomorrow and had the right to hear confes-
sions anywhere, were explained in part by the fact that people were able to
confess more openly to them than to their actual father confessor who con-
stantly had his penitents under his own gaze.

Here, as so often, the extremes seem to share a certain uniform meaning
that is denied to the intermediate sphere: people reveal themselves to those
who are closest to them as well as those farthest removed, whereas the strata
in between form the location of real reserve. Even in these very diverse
phenomena, the formal basic context is discernible: the peculiarly relaxed
mood of a person as a wanderer or with travellers and, by virtue of this, an
abandon beyond the usual boundaries of individualization. This is what I
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existing in innumerable transformations that may be difficult to recognize,
this sociological theme pushes toward a levelling, a depersonalizing unifor-
mity within the wandering group.

2. Quite separately from this, it should be observed how the migration of
part of a group has an effect upon the whole and otherwise sedentary group.
From out of the multiplicity of relevant phenomena, I shall mention here
only two, one of which is to trace that effect on the uniformity of the group,
the second precisely on the other side of its duality. In order to hold together
dynamically the spatially remote elements of a group that is spatially
broadly dispersed, highly developed epochs work out a system of varied
means, above all, that everything is uniform in objective culture,
accompanied by the consciousness that it is the same here as at each point
of the same circle: the uniformity of language, law, general ways of life, the
style of buildings and objects. In addition, there are the functionally unify-
ing elements: the centralized, and at the same time, universally extending
administration of the state and the church, more selective — but still tran-
scending all local divisions — associations of employers and industrial
workers, and commercial connections between wholesale and retail mer-
chants, as well as the more subjective, but still very powerful, associations
of students, veterans, teachers, university professors and collectors of all
sorts. In short, a tangle of threads leading to absolute or partial centres holds
all portions of a highly cultivated state together — of course, with quite
unevenly distributed energy since neither the substantive culture is suf-
ficiently uniform in degree and type, nor do the functional connections draw
all elements to their centres with the same interest and the same force.

Nonetheless, in so far as these unifications take effect, they require to
only a slight extent and accidentally. as it were, movement of people over
large distances. Modern life is able to bring about the consciousness of social
unity, first, by means of those objective regularities and the knowledge of
the comrnon points of contact; second, through the institutions which are
permanently fixed; and third, through written communication. But as long
as this objective organization and technique is missing, a different means of
unification, which later recedes, has priority: namely, travel which, of
course, because of its purely personal character. can never cover the breadth
of the spatial area as the preceding means do, and can never substantively
centralize an equivalent spatial expanse.

The merchant and the scholar, the civil servant and the craftsman, the
monk and the artist, the élite as well as the lowest elements of society, were
all frequently more mobile in the Middle Ages and the Early Modern period
than now. What we gain in a consciousness of homogeneity through letters
and books, bank accounts and branch offices, through mechanical repro-
duction of the same model and through photography, all in those days had
to be brought about through people travelling. This was as expensive to
accomplish as it was deficient in results, because where one is only con-
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extreme, awkward and undifferentiated process, since the person must drag
along as additional baggage all the external and internal aspects of his or
her personality, which have nothing to do with the issue in question. And
even if this journey yielded a good many personal and emotional relation-
ships as a by-product, still it did not serve the end in question here: that of
making the unity of the group palpable and effective.

Objective relationships, which completely exclude the personal element
and therefore can lead from each element to an unlimited number of others,
are much more capable of making people aware of a unity that extends
beyond individuals, It is precisely the emotional relationship that often not
only excludes all others, but also exhausts itself in its immediate vicinity, to
such an extent that its yield for the consciousness of unity of the circle o
which both parties belong is minimal. It is characteristic of this subjective
character of connections, and yet at the same time of their importance as
well, that in the Middle Ages the maintenance of the roads and bridges was
considered a refigious duty. The fact thal so many relationships, which are
now mediated objectively, only came about through the travels of persons
in earlier eras seems to me to be a reason for the relative weakness of the
consciousness of unity in the extended groups of prehistory.

At any rate, travels were frequently the only, often at least one of the
comparatively strongest, carriers of centralization, especially in the politi-
cal sense. In some cases, the king took the various parts of the kingdom per-
sonally into his possession in the form of a single tour of the realm, as is
reported of the Frankish kings and as was the practice of the earlier kings
of Sweden. In other instances, this occurred by the king travelling around
in the realm either periodically or continually — the former was the case with
the oldest Russian rulers, who travelled to all their cities every year, while
the latter prevailed among the German emperors of the First Empire. The
Russian custom is supposed to have served the cohesion of the empire. The
German custom, which arose from the lack of an imperial capital, was for
that very reason the sign of a worrying decentralization, but was the best
that the king personally could do under those circumstances for the unity
of the various parts of the empire. In fact, one of the causes of this touring
by German princes, namely, the lack of means of transportation which
required that taxes in kind be consumed on the spot, itself created a kind of
very personal relationship between each district and the king. The estab-
lishment of the itinerant justices by Henry II in England served a similar
purpose. Considering the imperfections of centralization and communi-
cation, the administration of the counties by the high sheriffs had been
subject to considerable abuses from the very outset. These itinerant justices
were the first to bring the highest court of the state - by means of the dis-
tance they had as outsiders to all individual parts of the country and by the
substantive uniformity of their legal decisions — in relationship to all parts
of the realm and (o the distant unity of law and administration centralized
in the king. As lono as supra- Iocal means that are effectlve over a long dlS—

SPATIAL AND URBAN CULTURE 167

travelling of officials will provide the most effective possibility of centraliz-
ing the distant localities into the ideal political unity.

The impression upon the senses of people who are known to come from
that centre of the totality and are to return to it again also tends in this direc-
tion. Such immediacy and visibility contains an advantage for an organiz-
ation supported by mobile elements over one that is held together by more
abstract means, which occasionally compensate for its greater contingency
and isolation. For its propaganda among rural workers, a semi-socialistic
English organization, the English Land Restoration League uses ‘red vans’,
in which their speakers live, which travel from place to place and constitute
the focal point of meetings and agitation. Despite its mobility, such a wagon
is psychologically a stationary element by virtue of its characteristic appear-
ance that is known everywhere. Its coming and going creates a stronger con-
sciousness of unity across space among the scattered party members than a
stationary party branch office would achieve under otherwise similar cir-
cumstances, with the result that other parties have already begun to imitate
this van-propaganda.

The principle of travelling can serve religious as well as state and p'irty
unity. The English Christians only adopted parish churches relatively late.
At least until well into the seventh century, bishops travelled around in the
diocese with their assistants in order to perform their religious duties. Just
as certainly as the unity of the individual cormmunity received an incompar-
able fixity and concreteness through the construction of a church, so this
could tend toward a particularistic closure of the congregation, while the
unity of the entire dioscese, indeed of the Church as a whole, must have
been brought to consciousness much more effectively by the travels of its
representatives. To this day, the Baptists of North America conduct their
proselytization in the remoter regions by means of special wagons, ‘gospel
cars’, which are said to be furnished as chapels. This mobilization of the
religious service must be especially favourable to such propaganda, because
it graphically demonstrates to the scattered adherents that they are not left
in isolated, lost outposts, but rather belong instead to a unified totality that
is held together by continually functioning ties.

Finally, it is the ethical behaviour of groups towards their wandermﬂ ele-
ments that occasionally makes them points of meeting and unification.
Because the indispensability of travel for all intellectual and economic
exchange in the Middle Ages was matched by its dangers and difficulties,
and the poor, who were the object of public charity in any case, were almost
continually itinerant, it could transpire that the Church would commend
travellers to the daily prayers of the pious, along with the ill and the impris-
oned. And the Koran similarly ordains that one-fifth of the bounty belongs
to God, his representatives, the orphans, the beggars and the travellers.
Direct charity for travellers later became differentiated according to a
general historical developmental norm into the objective easing of travel-
hng throuuh roads protecnon mstltutlons of dwerse types, and the sub]ec-
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obligation to travellers was the ethical reflection of the continuing socio-

logical interaction and functional unity which the wanderers produced.
Alongside this unifying effect of trave! on the fixed group, which strives

to overcome its.spatial dispersion functionally through the travel back and

forth of its individual elements. there is another effect, which particularly

serves the antagonistic forces of the group. This results when one part of a
group is basically settled, whereas another is characterized by its mobility,
and this difference in formal spatial behaviour becomes the bearer, the
instrument and the amplifying element of an already existing, latent or open
hostility. The most marked type here is the vagabond and the adventurer,
whose perpetual roving projects the unrest and the rubato character of their
inner rhythm of life into space. In themselves, the differences between those
who are by nature sedentary and those whose inclination is towards mobil-
ity provide infinite possibilities for variation in the structure and develop-
ment of society.

Each of these two dispositions senses its natural and implacable enemy
in the other. For where society, through a delicate differentiation of occu-
pations, does not manage to provide the born vagabond with an activity suit-
able to his nature — and this is seldom the case, because even the required
regularity in time is inwardly all too closely related to permanence in space
—such a person will exist as a parasite upon the settled elements. But the
settled elements do not persecute the vagabond solely because they hate
him, but they also hate him because they must persecute him for the sake
of their own self-preservation. And the very same thing which puts the
vagabond in that exposed and vulnerable position — his impulse for a con-
tinzous change of scene, the ability and desire to *disappear’ —is, at the same
time, his protection against persecution and ostracism: it is at once his attack
and his defensive weapon. Just as his relationship to space is the adequate
expression of his subjective inwardness and its oscillations, so equally the
same is true for his relationship to his social group.

We are concerned here exclusively with singular elements, who are con-
strained by their restlessness and mobility, but are also capable of declaring
war on the entire society. Associations of vagabonds are extremely rare, at
least compared with their interpenetration through the whoie of society. In
these, distinguished sociologically, we would be dealing with communities
of migrants rather than migrating communities like those of the nomads.
The adventurer’s entire principle of life would confiict with such an organiz-
ation, since an organization can hardly escape some type of permanence. In
any case, there are the beginnings of such associations, which one could
term fluid sociations, but these obviously can repulate and integrate into
themnselves only a minor part of the inner and outer life of their members.
One such homeless association was that of the wandering minstrels of the
Middle Ages. It required the entire cooperative spirit of the times for these
itinerant people to create a type of inner order for themselves. By rising as
high as the establishment of ‘masters’ and other titles, the ]attcr muted at
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This occurs even more uncompromisingly with a different type of physi-
cal motion as the agent of a social antagonism: namely, where two sub-
groups are brought into sharper hostility by such movement. Here the
travels of journeymen, especially in the Middle Ages, provide the best
example. The organizations upon which the journeymen depended, in
making their claims against the cities and the master craftsmen, considered
travelling a prerequisite. Or put another way, the two were linked in an
indissoluble interaction. Travelling would not have been possible without
an institution that gave the newly arrived journeyman an initial base, and
inevitably, his fellows, who had been or might be in a similar position, had
to provide this. Since it was the journeymen’s associations which took care
of providing employment, the journeyman was actually at home anywhere
in Germany (and similarly for other countries). A network for transmitting
news among the journeymen equalized supply of, and demand for, work
relatively quickly, and thus at first it was this very tangible advantage which
brought into existence journeymen’s associations that spanned the entire
realm. Travelling meant that the journeymen’s guilds enjoyed a much more
active communication than those of the masters, with their immobile resi-
dences, so that a uniformity of law and custom grew up among the journey-
men which provided the individual or small groups with extraordinarily
strong support in their struggles for wages, standard of living, honour and
social position.

In addition to the socializing effect of its members’ travels, the position
of the journeymen class was aiso strengthened by its mobility; for the latter
enabled them to carry out hirings and boycotts in a manner that the master
craftsmen could not immediately counter. They were evidently only able to
do so after they had compensated for the disadvantages of their sedentari-
ness by means of alliances encompassing the entire area that would be open
to the travels of the journeymen. Thus, we hear of alliances of cities and
guilds in solidarity against the journeymen, alliances which tended to
encompass a single selt-contained geographical zone, which would consti-
tute the normal region within which a journeyman would travel.

Hence, two different forms of dominating the same space were in conflict
here. The mobility, with which the group sends its members back and forth
offensively and defensively, choosing on each occasion the point of least
resistance and highest utility, confronted the theoretical domination of the
same space by the agreements of the other group distributed throughout it.
Those agreements were supposed to eliminate the inner differences of the
group of master craftsmen, from which the mobility of the others profited.
Only after the establishment of uniform behaviour and powers for all ele-
ments of the master craftsmen’s group did the opportunity arising from the
opposing group’s mobility prove to be illusory. Correspondingly, in the
seventeenth and eighteenth centuries the state was also able to dominate
the master guilds, who had to be stationary, much more easily than it could
those of the journeymen, since the latter could escape from any territory
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For that reason, even states were only able to be effective against the
journeymen'’s associations when a large part of the realm took action sirmul-
taneously against them in the eighteenth century.

The character of human sociations is thus determined to a great extent
by how often their members meet. Between the masters and the journey-
men, this category is distributed here in such a peculiar way that the one
group meets frequently and in general as often as needed, because of their
rootedness, but for that same reason only within the locally limited circle.
The others, by contrast, meet less frequently, fess completely and more by
chance, butin the broader environs, which encompass several guild districts.
Whereas, for instance, a journeyman who broke his congract was generally
punished severely in the Middle Ages, it was conceded to the journeymen
weavers in Berlin in 1331 that everyone could receive immediate dismissal
and payment of wages, if he intended to leave the city.

An instance of the opposite situation is to be found where the frequent
travels and migrations of the workers always prevented a certain part of
them from taking part in a movement for more wages, and thus placed them
at a disadvantage with respect to the settled entrepreneurs. Among those
categories of workers who are mobilized by the nature of their occupation,
such as seasonal agricultural labourérs and seamen, the disadvantage of
ir-npermanence can often increase to the point of a complete lack of rights,
since, for instance, in a legal claim to damages against the employer, they
are unable to locate their witnesses and keep them together during the long-
drawn-out legal proceedings.

It seems in general, as if the closer one comes to the present, the greater
the advantages of the settled person against his mobile opponent become.
And this is understandable from the increased ease of moving from one
place to another. For this means that even the fundamentally settled persen
can be anywhere at any time, so that alongside his sedentariness, he increas-
ingly comes to enjoy all the advantages of mobility, whereas the restless,
fundamentally mobile person does not gain the advantages of sedentariness
to the same extent.

BRIDGE AND DOOR

The image of external things possesses for us the ambiguous dimension that
in external nature everything can be considered to be connected, but also as
separated. The uninterrupted transformations of materials as well as ener-
gies brings everything into relationship with everything else and make one
cosmos out of all the individual elements. On the other hand, however, the
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matter can share its space with another and a real unity of the diverse does
not exist in spatial terms. And, by virtue of this equal demand on self-exclud-
ing concepts, natural existence seems to resist any application of them at all.

Only to humanity, in contrast to nature, has the right to connect and sep-
arate been granted, and’in the distinctive manner that one of these activi-
ties is always the presupposition of the other. By choosing two items from
the undisturbed store of natural things in order to designate them as ‘sepa-
rate’, we have already related them to one another in our consciousness, we
have emphasized these two together against whatever lies between them.
And conversely, we can only sense those things to be related which we have
previously somehow isolated from one another; things must first be sepa-
rated from one another in order to be together. Practically as well as logi-
cally, it would be meaningless to connect that which was not separated, and
indeed that which also femains separated in some sense., The formula
according to which both types of activity come together in human under-
takings, whether the connectedness or the separation is felt to be what was
naturally ordained and the respective alternative is felt to be our task, is
something which can guide all our activity. In the immediate as well as the
symbolic sense, in the physical as well as the intellectual sense, we are at any
moment those whe separate the connected or connect the separate.

The people who first built a path between two places performed one of
the greatest human achievements. No matter how often they might have
gone back and forth between the two and thus connected them subjectively,
s0 to speak, it was only in visibly impressing the path into the surface of the
earth that the places were objectively connected. The will to connection had
become a shaping of things, a shaping that was available to the will at every
repetition, without still being dependent on its frequency or rarity. Path-
building, one could say. is a specifically human achievement; the animal too
continuously overcomes a separation and often in the cleverest and most
ingenious ways, but its beginning and end remain unconnected, it does not
accomplish the miracle of the road: freezing movement into a solid strue-
ture that commences {rom it and in which it terminates.

This achievement reaches its zenith in the construction of a bridge. Here
the human will to connection seems to be confronted not only by the passive
resistance of spatial separation but also by the active resistance of a special
configuration. By overcoming this obstacle, the bridge symbolizes the
extension of our volitional sphere over space. Only for us are the banks of
a river not just apart but ‘separated’; if we did not first connect them in our
practical thoughts, in our needs and in our fantasy, then the concept of
separation would have no meaning. But natural form here approaches this
concept as if with a positive intention; here the separation seems imposed
between the elements in and of themselves, over which the spirit now pre-
vails, reconciling and uniting.

The bridge becomes an aesthetic value in so far as it accomplishes the con-
nection between what is separated not only in reality and in order to fulfil
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the same support for connecting the sides of the landscape as it does (o the
body for practical reality. The mere dynamics of motion, in whose particu-
lar reality the ‘purpose’ of the bridge is exhausied, has become something
visible and lasting, just as the portrait brings to a halt, as it were, the physi-
cal and mental life process in which the reality of humankind takes place and
gathers the emotion of that reality, flowing and ebbing away in time, into a
single timelessly stable visualization which reality never displays and never
can display. The bridge confers an ultimate meaning elevated above all sen-
suousness, an individual meaning not mediated by any abstract reflection, an
appearance that draws the practical purposive meaning of the bridge into
itself, and brings it into a visible form in the same way as a work of art does
with its ‘object’. Yet the bridge reveals its difference from the work of art, in
the fact that despite its synthesis transcending nature, in the end it fits into
the image of nature. For the eye it stands in a much closer and much less for-
tuitous relationship to the banks that it connects than does, say, a house to
its earth foundation, which disappears from sight beneath it. People quite
generally regard a bridge in a landscape to be a ‘picturesque’ element,
because through it the fortuitousness of that which is given by nature is ele-
vated to a unity, which is indeed of a completely intellectual nature. Yet by
means of its immediate spatial visibility it does indeed possess precisely that
aesthetic value, whose purity art represents when it puts the spiritually
gained unity of the merely natural into its island-like ideal enclosedness.

Whereas in the correlation of separateness and unity, the bridge always
allows the accent to fall on the latter, and at the same time overcomes the
separation of its anchor points that make them visible and measurable, the
door represents in a more decisive manner how separating and connecting
are only two sides of precisely the same act. The human being who first
erected a hut, like the first roadbuilder, revealed the specifically human
capacity over against nature, in so far as he or she cut a portion out of the
continuity and infinity of space and arranged this into a particular unity in
accordance with a single meaning. A piece of space was thereby brought
together and separated from the whole remaining world. By virtue of the
fact that the door forms, as it were, a linkage between the space of human
beings and everything that remains outside it, it transcends the separation
between the inner and the outer. Precisely because it can also be opened,
its closure provides the feeling of a stronger isolation against everything
outside this space than the mere unstructured wall. The latter is mute, but
the door speaks. It is absolutely essential for humanity that it set itsell a
boundary, but with freedom, that is, in such a way that it can also remove
this boundary again, that it can place itself outside it.

The finitude into which we have entered somehow always borders some-
where on the infinitude of physical or metaphysical being. Thus the door
becomes the image of the boundary point at which human beings actually
always stand or can stand. The finite unity, to which we have connected a
part of infinite space designated for us, reconnects it to this latier; in the

SPATIAL AND URBAN CULTURE 173

dead geometric form of a mere separating wall, but rather as the possibility
of a permanent interchange - in contrast to the bridge which connects the
finite with the finite. Instead, the bridge removes us from this firmness in
the act of walking on it and, before we have become inured to it through
daily habit, it must have provided the wonderful feeling of floating for a
moment between heaven and earth. Whereas the bridge, as the line
stretched between two points, prescribes unconditional security and direc-
tion, life flows forth out of the door from the limitation of isolated separate
existence into the limitlessness of all possible directions.

If the factors of separateness and connectedness meet in the bridge in
such a way that the former appears more as the concern of nature and the
latter more the concern of humankind, then in the case of the door, both
are concentrated more uniformly in human achievement as human achieve-
ment. This is the basis for the richer and livelier significance of the door
compared to the bridge, which is also revealed in the fact that it makes no
difference in meaning in which direction one crosses a bridge, whereas the
door displays a complete difference of intention between entering and
exiting. This completely distinguishes it from the significance of the window
which, as a connection of inner space with the external world, is otherwise
related to the door. Yet the teleological emotion with respect to the window
is directed almost exclusively from inside to outside: it is there for looking
out, not for looking in. It creates the connection between the inner and the
outer chronically and continually, as it were, by virtue of its transparency;
bul the one-sided direction in which this connection runs, just like the limi-
tation upon it to be a path merely for the eye, gives to the window only a
part of the deeper and more fundamental significance of the door.

Of course, the particular situation can also emphasize one direction of the
latter’s function more than the other. When the masonry openings in Gothic
or Romanesque cathedrals gradually taper down to the actual door and cne
reaches it between rows of semi-columns and figures that approach each
other more and more closely, then the significance of these doors is obvi-
ously meant to be that of a leading into but not a leading out of somewhere
— the latter existing rather as an unfortunately unavoidable accidental prop-
erty. This structure leads the person entering with certainty and with a
gentle, natural compulsion on the right way. (This meaning is extended, as
I mention for the sake of analogy here, by the rows of pillars between the
door and the high altar. By perspectivally moving closer together, they point
the way, lead us onwards, permit no wavering — which would not be the case
if we actually observed the real parallelism of the pillar; for then the end
point would display no difference from that of the beginning, there would
be no marking to indicate that we must start at the one point and end up at
the other. Yet no matter how wonderfully perspective is used here for the
Inner orientation of the chureh, it ultimately also lends itself to the oppo-
site effect and allows the rows of pillars to direct us to the door with the
same narrowing from altar to door as the one that leads us to its main point.)
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exiting its completely unambiguous meaning. But this is in fact a totally
unique situation which it symbolizes, namely, that the movement of life,
which goes equally from inside to outside and from outside to inside, ter-
minates at the church and is replaced by the only direction which is neces-
sary. Life on the earthly plane, however, as at every moment it throws a
bridge between the unconnectedness of things, likewise stands in every
moment inside or outside the door through which it will lead from its sep-
arate existence into the world, or from the world into its separate existence.

The forms that dominate the dynamics of our lives are thus transterred
by bridge and door into the fixed permanence of visible creation. They do
not support the merely functional and teleological aspect of our movements
as tools; rather, in their form it solidifies, as it were, into immediately con-
vincing plasticity. Viewed in terms of the opposing emphases that prevail in
their impression, the bridge indicates how humankind unifies the separat-
edness of merely natural being, and the door how it separates the uniform,
continuous unity of natural being. The basis for their distinctive value for
the visual arts lies in the general aesthetic significance which they gain
through this visualization of something metaphysical, this stabilization of
something merely functional. Even though one might also attribute the fre-
quency with which painting employs both to the artistic value of their mere
form, there does indeed still exist here that mysterious coincidence with
which the purely artistic significance and perfection of an object at the same
time always reveals the most exhaustive expression of an actually non-
visible spiritual or metaphysical meaning. The purely artistic interest in, say,
the human face, only concerned with form and colour, is satisfied in the
highest degree when its representation includes the ultimate in inspiration
and intellectual characterization.

Because the human being is the connecting creature who must always sep-
arate and cannot connect without separating — that is why we must first con-
ceive intellectually of the merely indifferent existence of two river banks as
something separated in order to connect them by means of a bridge. And the
human being is likewise the bordering creature who has no border, The
enclosure of his or her domestic being by the door means, to be sure, that they
have separated out a piece from the uninterrupted unity of natural being. But
just as the formless limitation takes on a shape, its limitedness finds its sig-
nificance and dignity only in that which the mobility of the door illustrates: in
the possibility at any moment of stepping out of this limitation into freedom.

THE METROPOLIS AND MENTAL LIFE

The deepest problems of modern life derive from the claim of the individual
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overwhelming social forces. of historical heritage, of external culture, and
of the technique of life. The fight with nature which primitive man has to
wage for his bodily existence attains in this modern form its latest trans-
formation. The eighteenth century called upon man to free himself of all
the historical bonds in the state and in religion, in morals and in economics.
Man’s nature, originally good and common to all, should develop unham-
pered. In addition to more liberty, the nineteenth century demanded the
functional specialization of man and his work; this specialization makes one
individual incomparable to another, and each of them indispensable to the
highest possible extent. However, this specialization makes each man the

- more directly dependent upon the supplementary activities of all others.

Nietzsche sees the full development of the individual conditioned by the
most ruthless struggle of individuals; socialism believes in the suppression
of all competition for the same reason. Be that as it may, in all these pos-
itions the same basic motive is at work: the person resists being levelled
down and worn out by a social-technological mechanism. An enquiry into
the inner meaning of specifically modern life and its products, into the soul
of the cultural body, so to speak, must seek to solve the equation which
structures like the metropolis set up between the individual and the supra-
individual contents of life. Such an enquiry must answer the question of how
the personality accommodates itself in the adjustments to external forces.
This will be my task today.

The psychological basis of the metropolitan type of individuality consists
in the intensification of nervous stimulation which results from the swift and
uninterrupied change of outer and inner stimuli. Man is a differentiating
creature. His mind is stimulated by the difference between a momentary
impression and the one which preceded it. Lasting impressions, impressions
which differ only slightly from one another, impressions which take a
regular and habitual course and show regular and habitual contrasts — all
these use up, so to speak, less consciousness than does the rapid crowding
of changing images, the sharp discontinuity in the grasp of a single glance,
and the unexpectedness of onrushing impressions. These are the psycho-
logical conditions which the metropolis creates. With each crossing of the
street, with the tempo and multiplicity of economic, occupational and social
life, the city sets up a deep contrast with small town and rural life with refer-
ence to the sensory foundations of psychic life. The metropolis exacts from
man as a discrirminating creature a different amount of consciousness than
does rural life. Here the rhythm of life and sensory mental imagery flows
more slowly, more habitually, and more evenly. Precisely in this connection
the sophisticated character of metropolitan psychic life becomes under-
standable — as over against small town life which rests more upon deeply
felt and emotional relationships. These latter are rooted in the more uncon-
scious layers of the psyche and grow most readily in the steady rhythm of
uninterrupted habituations. The intellect.. however, has its locus in the
transparent, conscious, higher layers of the psyche: it is the most adaptable
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of phenomena, the intellect does not require any shocks and inner
upheavals; it is only through such upheavals that the more conservative
mind could accammodate to the metropolitan rhythm of events. Thus the
metropolitan type of man — which, of course, exists in a thousand individual
variants — develops an organ protecting him against the threatening currents
and discrepancies of his external environment which would uproot him. He
reacts with his head instead of his heart. In this an increased awareness
assumes the psychic prerogative. Metropolitan life, thus, underlies a height-
ened awareness and a predominance of intelligence in metropolitan man.
The reaction to metropolitan phemomena is shifted to that organ which is
least sensitive and quite remote from the depth of the personality. Intellec-
tuality is thus seen to preserve subjective life against the overwhelming
power of metropolitan life, and intellectuality branches out in many direc-
tions and is integrated with numerous discrete phenomena.

The metropolis has always been the seat of the money economy, Here the
multiplicity and concentration of economic exchange gives an importance
to the means of exchange which the scantiness of rural commerce would not
have allowed. Money economy and the dominance of the intellect are
intrinsically connected. They share a maiter-of-fact attitude in dealing with
men and with things; and, in this attitude, a formal justice is often coupled
with an inconsiderate hardness. The intellectually sophisticated person is
indifferent to all genuine individuality, because relationships and reactions
result from it which cannot be exhausted with logical operations. In the
same manner, the individuality of phenomena is not commensurate with the
pecuniary principle. Money is concerned only with what is common to all:
it asks for the exchange value, it reduces all quality and individuality to the
question: How much? All intimate emotional relations between persons are
founded in their individuality, whereas in rational relations man is reckoned
with like a number, like an element which is in itself indifferent. Only the
objective measurable achievement is of interest. Thus metropolitan man
reckons with his merchants and customers, his domestic servants and often
even with persons with whom he is obliged to have social intercourse. These
features of intellectuality contrast with the nature of the small circle in
which the inevitable knowledge of individuality as inevitably produces a
warmer tone of behaviour, a behaviour which is beyond a mere objective
balancing of service and return. In the sphere of the economic psychology
of the small group it is of importance that under primitive conditions pro-
duction serves the customer who orders the good, so that the producer and
the consumer are acquainted. The modern metropolis, however, is supplied
almost entirely by production for the market, that is, for entirely unknown
purchasers who never personally enter the producer’s actual field of vision.
Through this anonymity the interests of each party acquire an unmerciful
matter-of-factness; and the intellectually calculating economic egoisms of
both parties need not fear any deflection because of the imponderables of
personal relationships. The money economy dominates the metropolis; it
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of goods; it minimizes, from day to day, the amount of work ordered by cus-
tomers. The matter-of-fact attitude is obviously so intimately interrelated
with the money economy, which is dominant in the metropolis, that nobody
can say whether the intellectualistic mentality first promoted the money
economy or whether the latter determined the former. The metropolitan
way of life is certainly the most fertile soil for this reciprocity, a point which
I shall document merely by citing the dictum of the most eminent English
constitutional historian: throughout the whole course of English history,
London has never acted as England’s heart but often as England’s intellect
and always as her moneybag!

In certain seemingly insignificant traits, which lie upon the surface of life,
the same psychic currents characteristically unite. Modern mind has become
more and more calculating. The calculative exactness of practical life which
the money economy has brought about corresponds to the ideal of natural
science: to transform the world into an arithmetic problem, to fix every part
of the world by mathematical formulas. Only money economy has filled the
days of so many people with weighing, calculating, with numerical determi-
nations, with a reduction of qualitative values to quantitative ones. Through
the calculative nature of money a new precision, a certainty in the definition
of identities and differences, an unambiguousness in agreements and
arrangements has been brought about in the relations of life elements — just
as externally this precision has been effected by the universal diffusion of
pocket watches. However, the conditions of metropolitan life are at once
cause and effect of this trait. The relationships and affairs of the typical
metropolitan usually are so varied and complex that without the strictest
punctuality in promises and services the whole structure would break down
into an inextricable chaos. Above all, this necessity is brought about by the
aggregation of so many people with such differentiated interests, who must
integrate their relations and activities into a highly complex organism. If all
clocks and watches in Berlin would suddenly go wrong in different ways,
even if only by one hour, all economic life and communication of the city
would be disrupted for a long time. In addition, an apparently mere external
{actor — long distances — would make all waiting and broken appointments
result in an ill-afforded waste of time. Thus, the technique of metropolitan
life is unimaginable without the most punctual integration of all activities and
mutual relations into a stable and impersonal time schedule. Here again the
general conclusions of this entire task of reflection become obvious, namely,
that from each point on the surface of existence ~ however closely attached
to the surface alone — one may drop a sounding into the depth of the psyche
sa that all the most banal externalities of life finally are connected with the
ultimate decisions concerning the meaning and style of life. Punctuality, cal-
culability, exactness are forced upon life by the complexity and extension of
metropolitan existence and are not only most intimately connected with its
money economy and intellectualistic character. These traits must also colour
the contents of life and favour the exclusion of those irrational, instinctive,
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within, instead of receiving the general and precisely schematized form of
life from without. Even though sovereign types of personality, characterized
by irrational impulses, are by no means impossible in the city. they are,
nevertheless, dpposed to typical city life. The passionate hatred of men like
Ruskin and Nietzsche for the metropolis is understandable in these terms.
Their natures discovered the value of life alone in the unschematized exist-
ence which cannot be defined with precision for all alike. From the same
source of this hatred of the metropolis surged their hatred of money
gconomy and of the intellectualism of modern existence.

The same factors which have thus coalesced into the exaciness and
minute precision of the form of life have coalesced into a structure of the
highest impersonality; on the other hand, they have promoted a highly per-
sonal subjectivity, There is perhaps no psychic phenomenon which has been
so unconditionally reserved to the metropolis as has the blasé attitude. The
blasé attitude results first from the rapidly changing and closely compressed
contrasting stimulations of the nerves. From this, the enhancement of
metropolitan intellectuality, also, seems originally to stem. Therefore,
stupid people who are not intellectually alive in the first place usually are
not exactly blasé. A life in boundless pursuit of pleasure makes one blasé
because it agitates the nerves to their strongest reactivity for such a long
time that they finally cease to react at all. In the same way, through the
rapidity and contradictoriness of their changes, more harmless impressions
force such violent responses, tearing the nerves so brutally hither and
thither that their last reserves of strength are spent; and if one remains in
the same milieu they have no time to gather new strength. An incapacity
thus emerges to react to new sensations with the appropriate energy. This
constitutes that blasé attitude which, in fact, every metropolitan child shows
when compared with children of quieter and less changeable milieus.

This physiological source of the metropolitan blasé attitude is joined by
another source which flows from the money economy. The essence of the
blasé attitude consists in the blunting of discrimination. This does not mean
that the obiects are not perceived, as s the case with the half-wit, but rather
that the meaning and differing values of things, and thereby the things them-
selves, are experienced as insubstantial. They appear to the blasé person in
an evenly flat and gray tone; no one object deserves preference over any
other. This mood is the faithful subjective reflection of the completely
internalized money economy. By being the equivalent to all the manifold
things in one and the same way, money becomes the most frightful {eveller.
For money expresses all qualitative differences of things in terms of ‘how
much?’ Money, with all its colourlessness and indifference, becomes the
common denominator of all values; irreparably it hollows out the core of
things, their individuality, their specific value, and their incomparability, All
things float with equal specific gravily in the constantly moving stream of
money. All things lie on the same level and differ from one another only in
the size of the area which they cover. In the individual case this coloration,
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unnoticeably minute, However, through the relations of the rich to the
ohjects to be had for money, perhaps even through the total character which
the mentality of the contemporary public everywhere imparts to these
objects, the exclusively pecuniary evaluation of objects has become quite
considerable. The large cities, the main seats of the money exchange, bring
the purchasability of things to the fore much more impressively than do
smaller localities. That is why cities are also the genuine locale of the blasé
attitude. In the blasé attitude the concentration of men and things stimulate
the nervous system of the individual to its highest achievement so that it
attains its peak. Through the mere guantitative intensification of the same
conditioning factors this achievement is transformed into its opposite and
appears in the peculiar adjustment of the blasé attitude. In this phenom-
enon the nerves find in the refusal to react to their stimulation the last possi-
bility of accommodating to the contents and forms of metropolitan life. The
self-preservation of certain personalities is bought at the price of devaluat-
ing the whole objective world, a devaluation which in the end unavoidably
drags one’s own personality down into a feeling of the same worthlessness.

Whereas the subject of this form of existence has to come to terms with
it entirely for himself, his self-preservation in the face of the {arge city
demands from him a no less negative behaviour of a social nature. This
mental attitude of metropolitans toward one another we may designate,
from a formal point of view, as reserve. If so many inner reactions were
responses to the continuous external contacts with innumerable people as
are those in the small town, where one knows almost everybody one meets
and where one has a positive relation to almost everyone, one would be
completely atomized internally and come to an unimaginable psychic state.
Partly this psychological fact, partly the right to distrust which men have in
the face of the touch-and-go elements of metropolitan life. necessitates our
reserve. As a result of this reserve we frequently do not even know by sight
those who have been our neighbours for years. And it is this reserve which
in the eyes of the small-town people makes us appear to be cold and heart-
less. Indeed, if I do not deceive myself, the inner aspect of this outer reserve
is not only indifference but, more often than we are aware, it is a slight
aversion, a mutual strangeness and repulsion, which will break into hatred
and fight at the moment of a closer contact, however caused. The whole
inner organization of such an extensive communicative life rests upon an
extremely varied hierarchy of sympathies, indifferences, and aversions of
the briefest as well as of the most permanent nature. The sphere of indif-
{ference in this hierarchy is not as large as might appear on the surface. Qur
psychic activity still responds to almost every impression of somebody else
with a somewhat distinct feeling. The unconscious, fluid and changing char-
acter of this impression seems o result in a state of indifference. Actually
this indifference would be just as unnatural as the diffusion of indiscrimi-
nate mutual suggestion would be unbearable. From both these typical
dangers of the metropolis, indifference and indiscriminate suggestibility,
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practical antagonism effect the distances and aversions without which thig
mode of life could not at all be led. The extent and the mixture of this style
of life, the rhythm of its emergence and disappearance, the forms in which
it is satisfied = all these, with the unifying otives in the narrower sens :
form the inseparable whole of the metropolitan style of life. What appears.
in the metropolitan style of life directly as dissociation is in reality only one
of its elemental forms of socialization. i
This reserve with its overtone of hidden aversion appears in turn as the
form or the cloak of a more general mental phenomenon of the metropoli
it grants to the individual a kind and an amount of personal freedom which
has no analogy whatsoever under other conditions. The metropolis goes
back to one of the large developmental tendencies of social life as such, to
one of the few tendencies for which an approximately universal formula car
be discovered. The earliest phase of social formations found in historical as
well as in contemporary social structures is this: a relatively small circle firmly
closed against neighbouring, strange, or in some way antagonistic circles;
However, this circle is closely coherent and allows its individual members
only a narrow field for the development of unique qualities and free, self-
responsible movements. Political and kinship groups, parties and religious
associations begin in this way. The self-preservation of VEry young associ
ations requires the establishment of strict boundaries and a centripetal unity.
Therefore they cannot allow the individual freedom and unique inner and
outer development. From this stage, social development proceeds at once in
two different, yet corresponding, directions. To the extent to which the group
grows — numerically, spatially, in significance and in content of life — to the
same degree the group’s direct, inner unity loosens, and the rigidity of the
original demarcation against others is softened through mutual relations and
connections. At the same time, the individual gains freedom of movement,
far beyond the first jealous delimitation. The individual also gains a specific
individuality to which the division of labour in the enlarged group gives both
occasion and necessity. The state and Christianity, guilds and political
parties, and innumerable other groups have developed according to this
formula, however much, of course, the special conditions and forces of the
respective groups have modified the general scheme. This scheme seems to
me distinctly recognizable also in the evolution of individuality within urban
life. The small-town life in antiquity and in the Middle Ages set barriers
against movement and relations of the individual toward the outside, and it
set up barriers against individual independence and differentiation within
the individual self. These barriers were such that under them modern man
could not have breathed. Even today a metropolitan man who is placed in a
small town feels a restriction similar, at least, in kind. The smaller the circle
which forms our milieu is, and the more restricted those relations to others
are which dissolve the boundaries of the individual, the more anxiously the
circle guards the achievements, the conduct of life, and the outlook of the
individual, and the more readily a quantitative and qualitative specialization
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. The ancient polis in this respect seems to have had the very character.of
a small town. The constant threat to its ex15tenc§ at the; hands of enfepjles
from near and afar effected strict coherence in political and military
r;spects, a supervision of the citi'zen by .the citizen, a jealousy of the whole
against the individual whose partlcuia_r life was supprc::sse'd to such a degrlee
~ that he could compensate only by acting as a despot in his own household.
- The tremendous agitation and excitemept. the unique colourfulness of
** Athenian life, can perhaps be understooq in terms of the fgct that a peopEg
" of incomparably individualized personalltzgs_struggled against t_he constant
* inner and outer pressure of a de-individua‘hzi?g small town. This produced
a tense atmosphere in which the weaker individuals were .suppressed and
those of stronger natures were incited to prove themselves in the most pas-
sionate manner. This is precisely why it was that there blossomed in Athens
what must be called, without defining it exactly, ‘the‘ general humaﬂ.cha.r—
acter’ in the intellectual development of our species. For we maintain
factual as well as historical validity for the following connection: the mos}
extensive and the most general contents and forms of life are most 1.nt1~
mately connected with the most indivin;lual ones. They have a preparatory
stage in common, that is, they find their enemy in narrow fprmatlons anq
groupings, the maintenance of which pla_ces b‘oth of them into a state of
defence, against expanse and generality lying without anc} the freely moving
individuality within. Just as in the feudal age, the ‘free’ man was the one
who stood under the law of the land, that is, under the !aw_ of.lhe largest
social orbit, and the unfree man was the one who derived his right merely
from the narrow circle of a feudal association and was excEL}Qed fFom the
larger social orbit — so today metropolitan man is ‘free" ina sp‘mtuahze.d and
refined sense, in contrast to the pettiness and prejudices which hem in the
small-town man. For the reciprocal reserve and indifference and the intel-
lectual life conditions of large circles are never felt more strc'mg!y by the
individual in their impact upon his independencm? than in the thickest crowd
of the big city. This is because the bodily proximity anc} narrowness of spgce
makes the mental distance only the more visible. It is obviously oniy the
obverse of this freedom if, under certain circumsiances. one nowhere ft.ee%s
as lonely and lost as in the metropolitan crowd. For here as els.ewherf% it 18
by no means necessary that the freedom of man be reflected in his emotional
life as comfort.

It is not only the immediate size of the area and the number of persons
which. because of the universal historical correlation between the enlarge-
ment of the circle and the personal inner and outer freedom., has mad'e‘thc
metropolis the locale of freedom. It is rather in transcendmg th}s visible
expanse that any given city becomes the seat of cosmopo]ltan1§m. The
horizon of the city expands in a manner comparable to the way in which
wealth develops: a certain amount of property increases in a quasi-automat-
ical way in ever more rapid progression. As soon as a certain im_nF has been
passed, the economic, personal, and intellectual reianc_ms_o_f the_cstl_zcnry, the
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in geometrical progression. Every gain in dynamic extension becomes a step
not for an equal. but for a new and larger extension. From every thread spin-
ning out of the city, ever new threads grow as if by themselves, just as withi
the city the unearned increment of groundﬁrent, through the mere increase:
in communication, brings the owner automatically increasing profits. At this
point, the quantitative aspect of life is transformed directly into qualitative:
traits of character. The sphere of life of the small town is, in the main, self-
contained and autarchic. For it is the decisive nature of the metropolis that
its inner life overflows by waves into a far-flung national or international”
area. Weimar is not an example to the contrary, since its significance was’
hinged upon individual personalities and died with them: whereas the
metropolis is indeed characterized by its essential independence even from
the most eminent individual personalities. This is the counterpart {o the inde-
pendence, and it is the price the individual pays for the independence, which:
he enjoys in the metropolis. The most significant characteristic of the
metropolis is this functional extension beyond its physical boundaries. And
this efficacy reacts in turn and gives weight, importance, and responsibility
to metropolitan life. Man does not end with the limits of his body or the area
comprising his immediate activity. Rather is the range of the person consti-
tuted by the sum of effects emanating from him temporally and spatially. In-
the same way, a city consists of its total effects which extend beyond its
tmmediate confines. Only this range is the city's actual extent in which its
existence is expressed. This fact makes it obvious that individual freedom,
the logical and historical complement of such extension, is not to be under-
stood only in the negative sense of mere freedom of mobility and elimination
of prejudices and petty philistinism. The essential point is that the particu-
larity and incomparability, which ultimately every human being possesses,
be somehow expressed in the working out of a way of life. That we follow
the laws of our own nature - and this after all is freedom — becomes obvious
and convincing to ourselves and to others only il the expressions of this
nature differ from the expressions of others. Only our unmistakability proves
that our way of life has not been superimposed by others.

Cities are, first of all, seats of the highest economic division of labour.
They produce thereby such extreme phenomena as in Paris the renumera-
tive occupation of the guarorziéme. They are persons who identify them-
selves by signs on their residences and who are ready at the dinner hour in
correct attire, so that they can be quickly called upon if a dinner party
should consist of thirteen persons. In the measure of its expansion, the city
offers more and more the decisive conditions of the division of labour. It
offers a circle which through its size can absorb a highly diverse variety of
services. At the same time, the concentration of individuals and their
struggle for customers compel the individual to specialize in a function from
which he cannot be readily displaced by another. It is decisive that city life
has transformed the struggle with nature for livelihood into an inter-human
struggle for gain, which here is not granted by nature but by other men. For

SPATIAL AND URBAN CULTURE 183

from the underlying fact that the seller must always seek to call forth new
and differentiated needs of the lured customer. In order to find a source of
income which is not yet exhausted, and to find a function which cannot
readily be displaced, it is necessary to specialize in one’s services. This
process promotes differentiation, refinement, and the enrichment of the
public’s needs, which obviously must lead to growing personal differences
within this public.

All this forms the transition to the individualization of mental and psychic
traits which the city occasions in proportion to its size. There is a whole
series of obvious causes underlying this process. First, one must meet the
difficulty of asserting his own personality within the dimensions of metro-
politan life. Where the quantitative increase in importance and the expense
of energy reach their limits, one seizes upon qualitative differentiation in
order somehow to attract the attention of the social circle by playing upon
its sensitivity for differences. Finally, man is tempted to adopt the most ten-
dentious peculiarities, that is, the specifically metropolitan extravagances of
mannerism, caprice, and preciousness. Now, the meaning of these extrava-
gances does not at all lie in the contents of such behaviour, but rather in its
form of ‘being different’, of standing out in a striking manner and thereby
attracting attention. For many character types, ultimately the only means of
saving for themselves some modicum of self-esteem and the sense of filling
a position is indirect, through the awareness of others. In the same sense a
seemingly insignificant factor is operating, the cumulative eifects of which
are, however, still noticeable. I refer to the brevity and scarcity of the inter-
human contacts granted to the metropolitan man, as compared with social
intercourse in the small town. The temptation to appear ‘to the point’, to
appear concentrated and strikingly characteristic, lies much closer to the
individual in brief metropolitan contacts than in an atmosphere in which
frequent and prolonged association assures the personality of an unam-
biguous image of himself in the eyes of the other.

The most profound reason, however, why the metropolis conduces to the
urge for the most individual personal existence — no matter whether justi-
fied and successful — appears to me to be the following: the development of
modern culture is characierized by the preponderance of what cne may call
the ‘objective spirit’ over the ‘subjective spirit’. This is to say, in language
as well as in law, in the technique of production as well as in art, in science
as well as in the objects of the domestic environment, there is embodied a
sum of spirit. The individual in his intellectual development follows the
growth of this spirit very imperfectly and at an ever increasing distance. If,
for instance, we view the immense culture which for the last hundred years
has been embodied in things and in knowledge, in institutions and in com-
forts, and if we compare all this with the cultural progress of the individual
during the same period — at least in high status groups — a frightful dispro-
portion in growth between the two becomes evident. Indeed, at some points
we notice a retrogression in the culture of the individual with reference to
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the growing division of labour. For the division of labour demands from th
individual an ever more one-sided accomplishment, and the greates
advance in a-one-sided pursuit only too frequently means dearth to the per
sonality of the individual. In any case, he can cope less and less with th

overgrowth of objective culture. The individual is reduced to a negligible.
quantity, perhaps less in his consciousness than in his practice and in the.
totality of his obscure emotional states that are derived from this practice;.
The individual has become a mere cog in an enormous organization of:
things and powers which tear from his hands all progress, spirituality, and

value in order to transform them from their subjective form into the form

of a purely objective life. It needs merely to be pointed out that the metrop--

olis is the genuine arena of this culture which outgrows all personal life.

Here in buildings and educational institutions, in the wonders and comforts

of space-conquering technology, in the formations of community life, and

in the visible institutions of the state, is offered such an overwhelming full-
ness of crystallized and impersonalized spirit that the personality, so to

speak, cannot maintain itself under its impact. On the one hand, life is made
infinitely casy for the personality in that stimulations, interests, uses of time
and consciousness are offered to it from all sides. They carry the person as
if in a stream, and one needs hardly to swim for oneself. On the other hand,
however, life is composed more and more of these impersonal contents and
offerings which tend to displace the genuine persomal colorations and

incomparabilities. This results in the individual’s summoning the utmost in

uniqueness and particularization, in order to preserve his most personal
core. He has to exaggerate this personal element in order to remain audible

even to himself. The atrophy of individual culture through the hypertrophy _.
of objective culture is one reason for the bitter hatred which the preachers

of the most extreme individualism, above all Nietzsche, harbour against the
metropolis. But it is, indeed, also a reason why these preachers are so pas-
sionately loved in the metropolis and why they appear to the metropolitan
man as the prophets and saviours of his most unsatisfied yearnings.

1f one asks for the historical position of these two forms of individualism
which are nourished by the quantitative relation of the metropolis, namely,
individual independence and the elaboration of individuality itself, then the
metropolis assumes an entirely new rank order in the world history of the
spirit. The eighteenth century found the individual in oppressive bonds
which had become meaningless — bonds of a political, agrarian, guild, and
religious character. They were restraints which, so to speak, forced upon
man an unnatural form and outmoded, unjust inequalities. In this situation
the cry for liberty and equality arose, the belief in the individual's full
freedom of movement in all social and intellectual relationships. Freedom
would at once permit the noble substance common to all to come to the
fore, a substance which nature had deposited in every man and which
society and history had only deformed. Besides this eighteenth-century
ideal of liberalism. in the nineteenth century. through Goethe and Roman-
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the other hand, another ideal arose: individuals liberated from historical
honds now wished to distinguish themselves from one another. The carrier
of man’s values is no longer the ‘general human being’ in every individual,
but rather man’s qualitative uniqueness and irreplaceability. The external

" ,nd internal history of our time takes its course within the struggle and in

the changing entanglements of these two ways of defining the individual’s
role in the whole of society. It is the function of the metropolis to provide
the arena for this struggle and its reconciliation. For the metropolis presents
the peculiar conditions which are revealed to us as the opportunities and
the stimuli for the development of both these ways of allocating roles to
men. Therewith these conditions gain a unique place, pregnant with ines-
timable meanings for the development of psychic existence. The metropo-
lis reveals itself as one of those great historical formations in which opposing
streams which enclose life unfold, as well as join one another with equal
right. However, in this process the currents of life, whether their individual
phenomena touch us sympathetically or antipathetically, entirely transcend
the sphere for which the judge’s attitude is appropriate. Since such forces
of life have grown into the roots and into the crown of the whole of the his-
torical life in which we, in our fleeting existence, as a cell, belong only as a
part, it is not our task either to accuse or to pardon. but only to understand.?

Notes to Part IV

1. The unequal juxtaposition of these two necessities, which do not find a harmony, organiz-
ation or supplementation in any higher aspect dominaling the two, is perhaps the reason for
the minimal and difficalt development of tribes al the nomadic level.

2. The content of this lecture by its very nature does not derive from @ citable literature.
Argument and efaboration of ils major culturab-historical ideas arc contained in my Philoso-
phie des Geldes {The Philosophy of Money].
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