By THE SAME AUTHOR

Translated into English

In Defense of Purity
Marriage
Liturgy and Personality
Transformation in Christ
Fundamental Moral Attitudes

In German
Die Idee der sittlichen Handlung
(The Idea of Moral Action}
Sittlichkeit und ethische Werterkenntniss
(Morality and Knowledge of Moral Values)
Metaphysik der Gemeinschaft
(The Metaphysics- of the Community)
Zeitliches im Lichte des Ewigen
(Timely Questions in the Light of Eternity)
Katholisches Berufsethos
{Catholic Professional Ethics)
Vom Wesen der echten Autoritit
{On the Nature of True Authority)

Vom Wesen des philosophischen Fragens und Erkennens
{On the Nature of Philosophical Inquiry and Knowledge)

o

CHRISTIAN
ETHICS

By
DIETRICH VON HILDEBRAND

T

Internationale Akademie flir Philosophie
im Flirstentum Lieohtenstein

DAVID McKAY COMPANY, ING.-

RS

NEW YORK




Copyright, 1953, by
DieTricH voN HILDEBRAND

All rights reserved, including the right to reproduce
this book, or portions thereof, in any form, except
for the inclusion of brief quotations in a review.

PREFACE

In an allocution to the Fédération Mondiale des Hmssmmmnm.
Féminines Catholiques, His Holiness Pope Pius XII condemns
a new concept of the moral life which he characterizes as fol-
lows: :

The distinctive mark of this morality is that it is in fact not
based on universal moral laws, as, for instance, on the Ten Com-
mandments, but on the real and concrete conditions or circumn-
stances in which one must act, and according to which one must act,
and according to which the individual conscience bas to judge and
choose. This state of things is unique and is valid but once for.each
human action. This is why the champions of this ethics affirm that
the decision of one’s conscience cannot be commanded by ideas,
principles, and umiversal laws.!

NIHIE, OBSTAT!
JOHN M, A. FEARNS, 5.T.D.
CENSOR LIBRORUM

IMPRIMATUR!
»]« FRANCIS CARDINAL SPELLMAN
ARCHBISHOP OF NEW YORK

; : October 3T, 1952

The nihil obstat and imprimatur are official declarations that
& book or pamphlet is free of doctrinal or moral error. No im-
plication is contained therein that those who have granied the
nihil obstat and imprimatur agree with the contents, opinions or
statements expressed.

Hrmmmmémoﬁuommﬁmm&Hn_mn?wamdmmﬂgmnmimamm%n-
cifically vicious. It is a wolf in sheep’s clothing because it claims-
to be typically Christian and to stem as a consequence of man’s

filial relation to God:

* Here there is only the “I” of man and the “I” of the ﬁnﬁo_ﬁ&.
God; not of God the lawgiver, but of God, our Father, with whom
man must unite himself in filial love.?

1“T.¢ signe distinctif de cette morale est qu’elle ne se base point en effet sur les
lois morales universelles, comme “par exemple les Dix Commandements, mais sur
les conditions ou circonstances réelles et concrétes dans lesquetles on doit agir, et
selon lesquelles on doit agir, el selon lesquelles la conscience individuelle a & juger
et & choisir, Gel dtat de choses est unique et vaut une seule fois pour toute action
humaine. Cest pourquoi la décision de la conscience, affirment les tenants de cette
éthique, ne peut Stre commandde par les idées, les principes et les lois universelles.”
(dcta Apostolicae Sedis, 1952, P- 415.) .
. 2%Ici il y a seulement le je de "homme et le Je du Dieu personnel; non du Dieu
de la loi, mais du Dien Pére, avec qui I'homme doit sunir dans Uamour. filial.”
{Ibid.) :
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Vi FPREFACE

The concept of Christian ethics offered in the present work
is radically opposed to this “new morality.” One of its main ob-
jects is precisely to show the inalterable character of the moral
law, the absolute nature of moral values, to oppose to the abuse
of the term “hierarchiy of values” the true hierarchy of values
which is at the basis of St. Augustine’s ordo amoris and of the

whole Christian philosophy, and to elaborate the precedence

of moral values over all other pexrsonal or impersonal vaues.

We hope that our philosophical analysis of morality may
serve to unmask the dangerous fallacies contained in an ethics
which declares that acts undoubtedly sinful are permissible un-
der certain circumstances; we hope that this book will also prove
ihat obedience to the inalterable moral law, far from narrow-
ing, thwarting, or stifling our spontaneous life, is the only way
conducive to true freedom, and that the moral law and the true
hierarchy of values can never be at variance.

I have believed it suitable to place at the beginning of this
work a brief epistemological introduction entitled “Prolegom-
ena’—in order to explain at the start the purpose and meth-
ods of this ethical analysis. It must be emphasized, however,
that the reading of this prolegomena is not indispensable for
an understanding of the contents of this book. The reader who
is not a professional philosopher may pass it by and still suc-
ceed in understanding our treatise on morality.

I wish to express my great indebtedness to the Rockefeller
Foundation for the generous help they have granted me toward
the completion of this work. I also wish to thank wholeheart-

edly Mr. Donald A. Drennen, M.A., Dr. William A. Marra, and.

Miss Madeleine Froelicher, M.A., who, with great devotion and

understanding, have cooperated with me in making stylistic cor- -

rections and on other technical details. 1 wish to thank Mr. Ber-
nard B. Gilligan, M.A.,, of Fordham University for his intelligent
and devoted collaboration and for having drawn my attention to
several facets of important ethical problems. My gratitude is also
due Mr. Robert Sweeney for his preparation of the index to this
volume.

Two other persons have aided me in such a way that it is im-
possible to express my indebtedness in ‘words. The first is Dr.

PREFACE . Vil

Alice M. Jourdain of Hunter College, whose collaboration has
extended from the discussion of philosophical problems to re-
search in a wide historical field. For a period of over two years
she has dedicated every free moment to the completion of this
manuscript. Her thorough understanding of my philosophy has
enabled her to help me more than I can tell.
_ Last but not least, I must mention the immense debt I owe
_ my dear friend and colleague Dr. Robert C. Pollock, the great
historian of philosophy at Fordham University, Graduate
. School. No words can adequately express my heartfelt gratitude
for his generous help. His deep scholarship, his keen insight, his
profound philosophical understanding, his witty criticism, have
been invaluable both as a testimony of his friendship and as an
inspiration to me.
May this work, by means of a philosophical analysis appedl-
_ing to reason, clear the path and be helpful for finding “the.
True Light which enlighteneth every man that cometh into

this world.”

DierricH vON HILDEBRAND -

- New York o
. In Festo Sanctissimi Corporis Christi, 1952
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PROLEGOMENA

Whaien we read in the Acts of the Apostles of the martyrdom of St.
Stephen, we are confronted with a “datum” of striking grandeur.
The saint’s meekness and strength, his prayer for his murderers,
and his forgiveness of them, reveal themselves to us as things -
which are specifically noble and sublime. They obviously difter
from the examples of brilliant gifts and talents which fascinate
us in reading about men like Alexander the Great or Napoleon.

" 1In the instance of the martyrdom of St. Stephen, we are trans-

ported to the specifically moral sphere, the sphere of moral good-
nEss. : -

This sphere holds a unique position in the life of man, since
it touches the deepest and most central point of the drama of

‘human life and implies the great realities of conscience and of

guilt and merit. In our daily lives we are continually aware of the
fundamental difference between the moral sphere and all other
sphertes of human existence. As soon as a moral problem’ arises,
we are transported into 2 “world” of its own. We take cognizance
of its incomparable gravity, implying, as it does, a unique kind
of obligation. . : _

In order to understand this moral sphere, we must immerse

ourselves, as it were, in the rich qualitative plenitude of a moral

datum and bring ourselves to a full state of “wondering” about
it. We must seek to analyze the datum, delve into its nature, ex-
plore its relations with other fundamental data of experience,
and, finally, inquire into the presuppositions which have to be
fulfilled in order that a man may be endowed with moral good-
ness. -

In pursuit of our inquiry, however, let us be on our guard
against all constructions and explanations which are incompati-

bie with the nature of moral data as presented in experience or
1
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which in any way fail to do full justice to them. Thus we must,
time and again, come back to the most explicit and unrestricted

experience of moral data, and confront every result of our’

exploration with the full flavor of the experienced data them-
selves. .

The task of ethics is to attain to a full philosophical prise de
conscience of moral data (i.e., 2 wwwwgowrmn& awareness imply-
ing an explicit and fully conscious grasping of these data) and to
arrive thereby at a precise notion of their specific nature, of their
full significance, and of the presuppositions of man’s conduct re-
quired for the possession of moral goodness. Ethics is further
bound to inquire into the difference between the moral sphere
and all other spheres and to discover especially the relations exist-
ing between the moral sphere and God, and between moral good-
ness and man’s destiny. The indispensable prerequisite for this,
however, is faithfulness to moral experience, to the moral data
which are given to us in our daily life, through great literature,
in the lives of the saints, in the liturgy of Holy Church, and,
above all, in the Gospel. .

Before we begin the analysis of our topic, some fundamental
remarks of an epistemological nature are in order. These will
serve to clarify further the few introductory remarks we have
made thus far.

This work starts from “‘the immediately given,” that is, from
the data of experience. The reader will be able to estimate prop-
erly our results only if he is willing to hold in abeyance for a
while all theories which are familiar to him, and which provide
him with a set of texms which he is accustomed to use in sizing up
that which is immediately given. I want to begin from the be-
ginning, suspending all theories concerning the moral sphere. 1
want to start with the moral experience itself. In the same way
Aristotle, speaking about the soul, says at the beginning of the
second book of his De Anima: :

Let the foregoing suffice as our account of the views concerning the
soul which have been handed on by our predecessors; let us now dis-
s them and make as it were a completely fresh start, endeavoring
to.give a ?mnmmm answer to the question, What is soul?

“The reader s asked to look without any philosophical preju-
dice at the moral data themselves, to “listen to the voice of being”
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itself, and to ignore everything which does not bear the creden-
tials of that which is immediately given. We ask the reader to be
willing to follow our analysis of the data step by step and to sus-
pend all explanations which ‘have been offered in former
theories, reductions, or interpretations, many of which, unfor-
tunately, often leave no room at all for the data in question.
When a full understanding of our analysis has been achieved,
then it will be time to confront our results with those of other

ethical theories. , ,

If we ask the reader to set aside for a while all theories in order
thus to be unhampered both in his approach to the object of in-
quiry and in his grasping of that which is given concerning it, we
must here extend a similar plea with respect to the philosophical
theses which will be forthcoming in our work.

The attitude toward a philosopher and his theses is often
prejudiced by the tendency to classify prematurely. Sometimes
such classification has a historical character, as when one auto-
matically approaches every philosophical work with the dis-
. position of characterizing the author as a Thomist, an Augus-
. tinian, a Kantian, a Spinozist, a Hegelian and so forth. Instead of

giving the author credit for some originality, one assumes quite

arbitrarily that, after all, he must be a commentator or at least a
formal disciple of some other well-known philosopher. From the
start one looks at his ideas and theses from this point of view,
under this uncalled-for expectation, and consequently bars one-
 self from a real understanding of his ideas. .

This tendency becomes especially grotesque when the main
_yeason for such a classification is a merely terminological similar-
ity. For example, there are some who appear to believe they have
.. sufficient evidence for calling an author a strict Kantian, simply
because they have found in his work the terms “categorical” ob-
ligation or a priott. .

But we are asking much more than the avoidance of these
cather careless habits of prejudging a philosopher. We ask the
reader to try to free ‘himself, in reading the terms used in this
ork, from any special connotations which the former use of the
same terms may carry. It is but too natural that in finding the
erm “intuition,” one person may understand it in the light of
Bergson, another in the light of Fichte, and so on, according to
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the philosophical literature the person in question has mainly
studied. But this tendency cannot fail to lead in most instances
to a misunderstanding of the meaning of these terms in our con-
text. Hence we ask the reader to take the terms used here in that
sense alone which they bear when introduced in. our context.
Thisis not to say that every term will be introduced by a defini-
tion; instead the main stress is laid on the tneaning which a term
receives in the context by our reference to a definite datum. The
terms should be understood by following my expositions and

analyses, by looking with me at the object, and by restricting the’

meaning of the terms to that which the object and our analysis of
it dictate.

To introduce every term by a definition would even be abso-
lutely contrary to our aim. The full meaning of a term can be
grasped only in the course of our analysis and to the extent that
we have gained a more adequate knowledge of the datum which
the term covers. To expect us to give in few words a complete
definition of the term implies the supposition that the reader can
understand what is meant without having explored the object
with us. The explanation offered in introducing an important
term must thus be accepted with the understanding that it will
be completed in the measure that we proceed with our analysis.
A stubborn refusal to accept anything which is not completely
explained at once by a formal definition would frustrate any
full contact with reality and any real philosophical exploration.
It would be based on a radical misunderstanding of reality and
of philosophy, for it would place a philosophical exploration on
the same level as consulting a dictionary. : .

It will be one of our chief aims to avoid any thesis which is not
imposed on us by the data and, above all, te abstain from tacit

presuppositions which are neither evident nor proved. We take .

reality seriously in the way in which it discloses itself; we greatly
respect everything which is immediately given, everything which
possesses a real, intrinsic meaning and true intelligibility.

There are philosophers who take it for granted that everything
which is accessible to our immediate experience is doubtful, sub-
jective, or at best only a secondary aspect of reality which cannot
demand or win our full attention and interest. Some of these
philosophers will announce as their proud discovery that there
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a total discrepancy between reality mnﬁ. the data m.u.ﬁm in our
Ww,m.mwwomo_urwnm_ experience. They will tell us that in reality a
polor is nothing but a vibration, beauty nothing ?.# a contrac-
on of the viscera, love nothing but a mere sexual instinct, and
forth. . o e
“These men will identify the object .m:TmH .s:ﬂ.w something re-
lated to it by causality, or with moEw%Em Sr._.nr is in some other
way connected with it. Such identification simply confuses the
.ﬂwm&omﬁnm_ approach with the approach proper to Smﬂﬁm_. sci-
nce. Physics, chemistry, or biology not only may Q.ano.qﬂ, beings
f which we had not the slightest idea in our Emmnumdﬂmm HS.OSH-
....mm‘ for instance, certain mumsmm. or anwovmm OT COSmc rays, E:
nay also show us that certain %,E.mm Sw:mr seern to be quite dis-
Tict in our naive experience are in nmw:ﬂx the same. .
Legitimate as this method of reduction is for the natural sci-
ces with their own special objects and their own purposes of
owledge, it is impossible concerning the o.EnnHm of wr:omomuw.%
d of no avail toward the end of philosophical knowledge. Phi-
mmwbmr% will never discover anything which 1s mvmo_:wﬂ; mrmbwﬁo
¥ pre-philosophical knowledge. It cannot vcmmm_u_% Q;o.oﬁw, that
two different things, such as knowledge and s.:,F. are in reality
one and the same thing, or that justice in reality is doﬁ:sm but
fruit of a bitter grievance of the weak and E.@&On.um (i.e., what,
‘be more accurate, we call ressentiment). It is quite HmmmoHEEn
state that a man who pretends to be just is F u.m“&:w o.dq E_H.Emm
¥ ressentiment, but it is absurd to say that justice is in .amm_*g a
essentiment of the weak. Granted that it noﬂ.:m _u.m Emaﬁmm.ﬁn.m
hat real justice cannot be found msws&nnn in .ﬁ:m S.oim_ it is
11 absurd to say that justice as such is only an invention of the
#2k in order to overcome the strong. The first thesis can be true
false; the second is simply nonsensical. ) o
We repeat what we said above. We take the immediately given
data seriously. Itis a mcﬁmwiwﬁﬂ Error to _um_:w<.m that we have
#0 approach every datum which is given in experience with U&n
presumption that it is a Emao_.% subjective impression or mﬁ_u,mma
“mere appearance which obviously differs from H_a.n Hm.m; objec-
re nature of the being. The mere fact ﬁwmwmmoamngﬁmmm accessi-
'« to our immediate experience, that it is given mo. us, in no way
#sgablishes the fact that the datum has but a subjective validity.




6 CHRISTIAN ETHICS

It is time for us to realize the true character of a merely sub-
jective impression, that is to say, an entity which has no other
“status in reality than to be an object of my CONSCIOUSIESS, A INeTe
percept to which the formula esse est percipi truly applies. A
mere semblance, for instance, is any object the “being” of which
really is nothing but its “being perceived.” This applies first to
contents of our consciousness of corporeal things which prove
“afterward to be mere semblances and not to exist in the real
world surrounding us; for instance, a mirage is a mere sem-
blance. The mountain we dreamed of and the bent appearance
of the stick.in the water are mere semblances. It applies secondly
to every fiction: a centaur, a dragon, a golden mountain; m.<m3r.
thing which either is believed to exist though it does not €x1st, oT .

is known to be a mere fiction and is entertained by the mind only
as a fiction. :
1t is obviously impossible that an entity should be a mere ap-
pearance if it possesses the character of intrinsic necessity .Em._&
full intelligibility. Justice, love, time, space, and other entities
having the same intrinsic necessity and intelligibility are not mﬁ.&
never can be mere appearances. Apart from the question of their
concrete existence here and.now, they are something completely -
objective and autonomous, independent of their being objects
of our consciousness. If somebody said of time, of space, or of
justice that each is 4 mere illusion, a fiction like the golden moun-
tain, we should immediately grasp the nonsensical character of
such an assertion. An entity of ultimate, objective meaning-
fulness and ontological truth, such as justice, never could .,Um in-
vented. The necessarily contingent character of every “inven-
tion” and every product of human imagination is mmmmﬂmww:% in-
compatible with the intrinsic consistency and ontological truth

of justice. . o

“These intrinsically necessary and highly intelligible data ex-
clude not only every interpretation of them as inventions, illu-
sions, fictions, dreams, etc., but even any distinction within thern
of an appearance on the one hand, and an oﬁnoﬂowwnms.%.mnioum
essence on the other. As far as the objects of natural science are
concerned, we distinguish between the aspect which our naive
experience offers to us and the nature of .the oE.QO. éfnr.mﬁ
scientific investigation discovers. This appearance 1s certainly
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miore than the poor existence of a mere object of our conscious-
ness; it is the valid “face” of these real beings, their aesthetical
essence, so to speak, which is quite real although not necessarily
conformity with their constitutive nature. For our naive ex-
erience the whale looks like a fish; science tells us that it is a
mammal. Chemistry reveals to us an essential affinity between
things which have no similarity whatsoever for our naive experi-
ence. This naive aspect, which is the starting point of our con-
-epts of beings, is not simply a subjective illusion, but an ob-
jective appearance. It does not lose its significance and its deep
ntents because it belongs to another stratum of being than the
onstitutive essence. But this distinction of appearance and real
nature applies only to corporeal substances in their unintelligible
and contingent character.! )
It makes no sense whatsoever to say that what we call justice
.perhaps only an appearance and that the underlying reality:
s an invention of the weak in order to protect themselves. Jus-
tice, love, truth, space, time, numbers cannot be mere semblances;
or can they be the objective appearances of something else. Each
f these entities is too intelligible, too necessary, too much some-
iing definite in itself, to permit any sane man to interpret it as
‘mere aspect of something which in reality is different from the
pposed appearance. . :
1£ we stress time and again the necessity of remaining above all
ith the data, and especially with the immediately given, the
uestion may arise: What precisely is the “given”; what is meant
¥ opposing the given in experience to theories, explanations,
nd hypotheses? It would certainly be a complete misunderstand-
inz of our exhortation to adhere to the given in philosophy if
is were interpreted to mean that philosophy should consist in
re description of our naive experience.
ie. data from which we have to start and which we have to
trate and analyze in philosophy are not at all identical with
¢ image of the universe which our naive experience offers to
- nor does philosophy consist in a mere description of every-
sinig which we experience. In order to explain the nature of data

a

ﬁww..nmwﬁsoﬂo%& problem has been elaborated in detail in our work Der
cilosophischen Fragens und Erhennens (Bonn: Peter Hanstein Verlag,
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in our sense we must first grasp a decisive distinction in the realm
of naive pre-philosophical knowledge.
" There exist many different types of pre-philosophical knowl-
edge. They have been analyzed in the work of mine mentioned
above. I quote only some decisive points. First, there is the knowl-
edge which man has in his lived contact with being: seeing a land-
scape or enjoying music, stating that the train in which he wants
to travel is coming, or that his room is overheated. In it I in-
clude every awareness of an object in unreflecting lived con-
tact with being. Secondly, there are the unphilosophical and
unscientific theories, i.e., opinions which are held by a man as
soon as he begins to reason and reflect on his naive experience.
This pre-philosophical and unscientific reasoning and theoriz-
ing is very often without any real contact with the first haive
experience. In most people there is a definite gap between their
immediate impressions and experiences, and their theoretical
opinions about the content of their experience. They are in-
dignant at a crime, but soon afterward they will pretend that
there exists no objective good and evil. There may well be an
unbridgeable gap between what they grasp in hearing a sym-
phony of Beethoven which impresses them deeply, and the ex-
planations they give of why the symphony is beautiful. These

pre-philosophical theoretical views are conceived and nourished.

mostly by books which have been read without being digested,
by popular philosophies in newspapers, by illegitimate general-
izations and wrong conclusions, by all sorts of unfortunate influ-
ences, by everything except the real content of their naive ex-
perience. : .

In these pre-philosophical theoretical views we find the home-
land of dilettantism and of intellectual prejudice. Here blossoms
the doxa, the random and confused opinions which Socrates
tried to overcome with the so-called Socratic irony. Unfortunately
these conceptions and convictions, although they are constructed
without genuine reference to naive experience, are not com-
pletely without influence on naive experience; for they darken
and confuse the naive unreflecting knowledge which results from
any lived contact with being, .

To reach the given in our sense of the term is to purify the con-
tent of naive experience and to purge from it all the unconscious
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es of the doxa. And this task only philosophy can accom-
To become aware of all deformations, additions, and inter-
ions which function as a curtain or fog between our mind
he voice of being in our lived contact is a great and difficult
; the man who belicves-that he does not need to purify con-
iy and cautiously his naive imtage -of the universe and up-
from it all unconscious illegitimate influences proves by
very illusion how much he is a prey of doxa.

e second step leading to the datum, as we understand the
is a further purification of the knowledge resulting from
ived contact with being. It consists in eliminating those
mursbiwing and accidental reductions which the pragmatic out-
L jtaposes upon our approach to being. _,
sertainly the pragmatic approach has a positive function as a
riul motor for our knowledge. Nevertheless, from the point
%.om the adequacy and completeness of knowledge, the
itic approach inevitably has the effect that we grasp, in our
with being, only a segment, viz., that segment which it is
#isable to know for a practical use of the being in question.
‘overcoming of this one-sidedness in our experience of be-
“one of the great prerequisites for reaching the objective
aswell as for truly philosophical exploration. As a matter of
the very direction of philosophical questioning as such is
y an antithesis to the pragmatic approach. .
is'obvious that philosophy has to avoid the exror of the un-
wmmﬁwurmnum opinion, of that which ignores the content of our
experience. In freeing the authentic voice of being from all
...nmn one-sidedness, philosophy reaches the datum from
.” it has to start. What we have so far said, woéndmﬁ is not
to indicate what is meant by datum or the immediately

 hurclaim to focus on the “given” would be completely misun-
ﬁw@wﬁg if it were confused with the claim of all those who, in the
of empiricism, oppose all metaphysical and a priori knowl-
ze. We do not take the given to mean the observation of many
arridental, contingent facts; our given is neither the experience
@an explorer, nor that of scientists making experiments as a
wtanting point for inductions. It is not the experience championed
$uch a man as Francis Bacon.
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The “given” at which we are aiming, and which we oppose to
theories, interpretations, and hypotheses, is always a necessary,
intelligible entity, the only true object of philosophy, such as

_being, truth, knowledge, space, time, man, justice, injustice,
numbers, love, will, and many others. It is the object possessing
a necessary and highly intelligible essence; it is the object which’
imposes itself on our intellect, which reveals and validates itself
fully when we focus on itinan intellectual intuition.

The “given” in our sense is if1 N0 way characterized by the fact
that it is easy to apprehend, that we are able to grasp it with a
minimum of intellectual effort. This would be the “given” of the
positivists or of David Hume. The prejudice involved here arises
from the idea that sensations have, in their being given, a superi-
ority over other data, a superiority which precisely is not given,
but which is rather the postulate of an arbitrary theory.

Nor can the given be identified with that which is seen and
- admitted by everyone. For in saying that something is seen and
admitted by everyone, we still can refer to very different things.
In our naive experience there are many different types of aware-
ness of a being,

For example, there is one type of awareness exhibited in the
fully conscious acquaintance with the color red; and there is
another type exhibited in the situation before the Organon of
Aristotle was written, when men were familiar with the laws of
syllogism in using them, though they would never have been able
<0 formulate them. Every child is in some way aware thata being
cannot simultancously exist and not exist, though he does not
have the same insight into this most fundamental fact which
Aristotle had in formulating the principle.

A child constantly asks “why” and wants to learn the cause of
many things which confront it, and often even their final cause.
The self-evidence of the principles of efficient and final cau-
sality is presupposed and implicitly declared in the very question,
but the child does not “know” these principles as he knows the
house in which he lives, or his toys, or a cat, or the color red, or his
mother.

To confuse the given with the objects which are known and
admitted by everybody, in the sense of a knowledge which en-
ables everyone to form a concept of them, would mean to exclude
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1 the rank of the given all those principles which are con-
wzntly presupposed and which are among the foremost typical
srmiples of the given. _, .
“Thus the given cannot be identified with those things which
inevitably known to all, if the term “known” is understood
the sense of an awareness which enables us to build up con-
its and terms referring to them.
”«wﬂ.m given also embraces that which is apprehended in an im-
.,ﬁuw.mémamsmmm“ that is to say, the given embraces everything
#ch is included in the message of being conveyed to everyone,
tonly in an implicit manner. The full prise de conscience of
ese data is one of the fundamental tasks of philosophy.
¥et, the realm of the given extends still further. Even things
ich are not included in this message of being conveyed to
Ty man can belong to the realm of the given. The given also
wdes things which presuppose special talents in order to be
d; such as beauty in nature and art.
‘We now clearly see that the “given’ in our sense is synonymous
et ‘with experience as such, nor still less with the average,
tonception of the world. Furthermore, philosophy is far
=1 being a mere description of any experience. It is in the first
i the full prise de conscience of all the “given” in our sense, the
itig of which already implies a difficult task which is to be
ously accomplished. . - :
and in hand with this prise de conscience goes the distinction
een that which is evident and which indisputably validates
#r4elf in its being, and that which is not evident and which must
refore be critically discussed and analyzed. . :
&' philosophical exploration of these highly intelligible,
; ﬂw data, far from consisting in a mere description of them,
at the insight into necessary facts rooted essentially in the
ure of the given being. It'aims at an absolutely certain in-
......muno these necessary facts, an insight which implies a deeper
eneiration step by step into the nature of this entity.
Jeedless to say, our claim to adhere to the “given” in no way
ns that we could and should forget those data which the
e de conscience of great philosophers irr the past have made
sible to us. If this were our conviction, it would mean to
s sentence on philosophy and this book would be condemned
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in advance. It would be completely nonsensical to begin a philo-
sophical book with the plea that everyone should ignore all the
contributions which philosophy is able to make. .

All true discoveries of great philosophers of the past, precisely
in their character of a full prise de conscience of a datum, have
opened our eyes to this datum. Prior to the discovery the datum
was given only in our naive experience; we were not fully aware
of it, and a fortiori still less did we have a philosophical under-
standing of it. It would be difficult to state to what extent we are
indebted to Plato, Aristotle, St. Augustine, St. Thomas Aquinas,
and others for enlarging our knowledge of the given. .

It goes without saying that what should be held in abeyance is
not the enrichment of the given by great thinkers, but merely
all ﬁrmoimm_u explanations, and hypotheses which are also to be
found in their philosophical thought. We should, above all,
refrain from believing that we are unable to enlarge the prise
de conscience of the “given.” A consequence of such belief
would be to suppose that we are equipped only to become com-
mentators on the thoughts of great philosophers instead of phi-
losophers ourselves. L

Another observation has to be made. Certain authors noH.Hmaﬁ.

a work as philosophical only when the topic is brought into a
system. We grant that it surely belongs to philosophy to treat its
topics in a systematic way. We grant, moreover, that it is not
enough to discover several important facts without m.:mncmmam
the relation existing between them, without connecting them
with other more general facts. In the systematic analysis of a
thing it is indispensable that we proceed step by step. But be-
tween systematic analysis and the building up of a system there
is a great difference. Certainly an ideal fulfillment of an adequate
knowledge of the universe would require a system which com-
pletely corresponded to the architecture of the universe. But _.U_Em
could obviously be attained only at the end of all philosophical
investigation. Granted that certain fundamental general features
of being are the first to disclose themselves to us, and ﬁrmﬂ every
further step of investigation of a special topic goes hand in hand
with some new general differentiations, we m.Emﬁ yet be aware of
the great danger of a premature systematization.

In the first place, as soon as we believe that from certain general -

5\
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,.m&.mm we can deduce the rest of the universe, we are bound
»aild up a system which is not in conformity with reality. This
rains true even if the first principles from which we start are
snformity with reality. . : ‘
1such mathematical procedures (more geometrico in the Spi-
an sense) cannot but blind us to the plenitude of being, can
ut force us to overlook data which are completely new, even
¢ of a fundamental character. A famous example is Descartes’
gmeriooking of the datum of life. It seems unbelievable that a man
had such a remarkable awareness of the fundamental differ-
wr-between corporeal and spiritual beings could simply ignore
fementary datum of animal life. Because this datum could
diduced neither from the res extensa, nor from the res cogi-
Descartes chose to deny it. Despite its palpable reality, he
w-ushered it out of the realm of knowledge and being.
¢are not interested here in discussing the failure of an at-
to-deduce from certain general principles, or from clear
distinct ideas, everything concerning those innumerable con-
facts about which only experience and an experimental
igation of reality can inform us. We are not concerned
¢refutation of a rationalism which is, after all, held by
wne today. We are interested rather in the refutation of an
pt to deduce the philosophical knowledge of intelligible,
ssary facts from certain general principles. We want to stress
Bere exist many intelligible essences which are so funda-
tzlly new that they can never be reached by deduction, but
and exclusively by an original intuition. It is clearly impos-
#or-a blind man to know what a color is; it is itnpossible for
deduce the essence of color from the notion of a corporeal
‘and thereby transmit to the blind person the notion of
But this is not the only case where the deduction of an es-
is-impossible, where appeal must be made to an original
ion of the essence.
the same observation appli¢s to many ultimate data of a
ual order, though the original intuition is here not a sense
»ntion, a seeing with our eyes, but an intellectual intuition
is no less immediate than a perception.dt is impossible to
from the notion.of being, and from what have been called
frst principles, the nature of life, of time or space, of the
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person, of moral virtue, or the notion of consciousness. All those
ultimate data must be grasped at least once in an original intui-
tion, and the philosophical prise de conscience has to be based
on this primary experience. :

Thus the first danger of premature systematization lies in the
temptation to deduce as much as possible from certain general
principles. This leads to overlooking all those realities which
necessarily require an original intuition in order to be grasped.
And this means a crippling of reality in its most general and basic
features from the very start. _

To many people philosophical knowledge is equivalent to a
reduction of all the different essences to certain general funda-
mental notions. The necessity of an original intuition seems to
them incompatible with a systematic philosophical knowledge.
To them the definition seems to be the climax of intellectual con-
quest. ‘Taking “qualitative” in the largest sense—the sense in
which essence is more qualitative than existence—we may say
of these people that they consider a definition to be the more in-
telligible in the degree that it is the less qualitative. .

“This ideal of philosophical knowledge deerns it an advantage
and a triumph to deduce more and more so that we are less and
less confronted with “arche-data” requiring an original intuition.
What we possess in a definition seems to such thinkers superior
from the point of view of intelligibility to what we possess in an
original intuition.

We want to stress from the very beginning that we do not share
this ideal of philosophical knowledge. For us definition is not
the climax of knowledge. A definition can never exhaust the
plenitude of a necessary, intelligible essence; it can only circurm-
scribe it by mentioning some essential features which suffice to
distinguish this essence from another. 'The definition helps also
to give to a concept a univocal precision. Only artificial beings
which are deprived of an ontological plenitude, only technical
objects and mere instruments, can be exhausted by a definition.

But as soon as we are no longer confronted with artificial beings,
we are faced more and more with the mysteries of being; and
then our definition should not pretend to exhaust the nature
of this being, but only the modest aspiration to fix it uni-
vocally by a concept. As soon as we believe we have definitely
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‘conquered a being intellectually because we have a correct defi-
En.u.ow of ; we deceive ourselves. Certainly the highest form of .
philosophical penetration implies the insight into all those neces-
sary facts rooted in the essence, and all the essential marks of
this being. However, these insights precisely presuppose an in-
m.:mngﬁ intuition of the object, a full grasping of its nature;
ey cannot possibly be discovered by approaching the o_&mnm
if it were readily accessible to our minds by a deduction from
.ﬁmwﬂ. more general notions of being. The anxiety to attain a
WMEQOJ as quickly as possible may well exclude us forever from -
1y genuine insight into the object.

. m..,c.nrmﬁ when we have discovered all the necessary facts and
ﬂww«w& wooﬂmm in this essence and have elaborated all its essential
features, we must nonetheless understand that the composition
of all these features does not necessarily exhaust the nature of
is being. . :
nother danger lurks in a premature systematization: the
idency we have to be caught by the immanent _om.mn of a sys-
. mbm to become more anxious to preserve the consistency of
#s system than to do justice to the nature ofa being. The inter-
mmﬁmmm.ﬁom.om anew datum is then determined more by the frames
11t up in the system than by the nature of the object. Even if
m_omomwﬁ. avoids the error of attempting to deduce this datum

: mmamamu principles, he will nevertheless be blinded to the
. erstanding of the nature of this new datum if he is more

._n.mmm&,umnﬁdwngﬁo ..
%_wmmw n mmwﬁb mn mmﬁ. mmﬁmnuﬂwwmm vw nrmmmm@:m”m
am Tot thinking of evident alternatives and general prin-
H%an are constantly at the basis of all knowledge, for in-
uce, the alternative of existence or non-existence: the principle
mﬁw...ﬂwmmﬂncwm. Such general principles must be ,nosmsﬂosﬂ
upposed in approaching any being; without them m<na&
#.QSE become nonsensical. I am thinking of a system QE.”W
arally is not composed exclusively of self-evident principles
‘hich to a large extent consists in explanations, mam%&mu
s of mrm.waan&mnmaﬂ given by means of theories which
&t plausible or not, in any case have only the character QM.
eses, .mmmm not the character of absolutely certain insights
an mtrinsically necessary fact.
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But obviously the ideal way of proceeding would be the con-
stant readiness to. revise, modify, or give up any hypothesis which
a new datum renders impossible. Instead of adapting, like Pro-
crustes, the people to the bed, we should always be ready to
adapt the bed to the people. ,

Summarizing, we can say: First, the evident, as well as every-
thing which is really given, must have undisputed precedence
over any hypothesis, explanation, or interpretation. .

Second, we have to approach being with a readiness to grasp
the specific nature of every new datum, especially if this datum
has the character of a fundamentally new ratio, such as personal
being, time, space, moral virtue, knowledge, ‘will, and so on.

Third, we must turn our efforts in the direction which will
allow us to do full justice to a datum; we must ever be aware of
the danger of violating it by reducing it to something already
familiar to us, aware of the temptation of a certain intellectual
laziness disguised as an epistemological “economy’” which deafens
us to the voice of being and prevents us from wondering enough
about its nature. ,

Finally, the task of estimating properly the nature of a datum
which is given to us must take precedence over the effort to bring
the nature of this being into harmony with formerly discovered,
undubitable data. : ,

‘Our primary concern, therefore, is the knowledge of the im-
mediately given datum; the second is to harmonize this with
other formerly conquered data. In saying “secondary” concern,
we do not intend to minimize its importance, for obviously this
part of knowledge belongs essentially and in a specific way to
the nature of philosophy. But the term “secondary” indicates

. that in the process of philosophical exploration, the question of
co-ordination must be posed only after justice is done to the new
datum. For example, the problem of the relation between free-
dom of will and the principle of causality presupposes, in order
to be fruitfully analyzed, that we have already grasped in an ade-
quate way the nature of freedom, If we begin the analysis of free-
dom in being primarily concerned with its relation to causality, if
we begin by asking how freedom can coexist with the principle of
causality, we frustrate the full understanding of freedom. We
are in danger either of seeing freedom in the light of causality
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or of mistrusting the datum because we believe it to be incom-
patible with causality. Many materialists are unable to grasp the
absolutely different and new character of psychical and spiritual
reality because they are too much concerned with the relation
between soul and body, and with the consistent unity of the
corporeal world. . , S
-+ The precedence of the exploration of the nature of a datum
over the exploration of its relation to other beings is necessary,
first of all, because the real problem of its relation to other beings
£annot even impose itself so long as we have not done full justice
t> the nature of the being which is under consideration.
“Moreover, the exploration of the nature of a datum has definite
precedence over the question of its relation to other beings he-
ise we do not rm:ﬁ the right to make the WﬂOSHmQWm of its na-
re depend upon whether or not we are able to give an answer
o the host of problems which spring from the original datum.
©Onr admission that there exist spiritual entities, acts of knowl-
ge or will, for example, cannot depend upon our capacity to
ve the problem of body and soul, to answer why the accom-
ishment of an act of thinking presupposes the integrity of cer-
mw parts of the brain. It is a fatal “logicizing” of reality to re-
mare a smooth intelligibility, an easy transparence concerning
% possible problems which 2 fundamentally new type of being
poses, and to adapt and mangle the nature of this being until
‘ smwﬂmmm problems disappear. Every fundamentally new datum
th 1s immediately ‘given and which discloses univocally its
¢ must be affirmed, even if this admission opens up innu-
ible difficulties. _— L
nstead of escaping from these problems by violating or deny- |
the true nature of a being, the problems which arise should
re a new effort to dig deeper, a readiness to accept the diffi-
‘and tiresome task of grappling further with them. We should
serstand and wholeheartedly acknowledge this. invitation to
% the solution of the problem in a deeper stratum.
his brings us to a third, the most important, principle: We
mot allowed to give up something which has disclosed itself
uivocally to us simply bécause we are-umnable to answer
 problems which arise with the admission of this fact. Cardi-
xewman stressed this fundamental truth with respect to the
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content of our faith, in his famous words: “Ten thousand diffi-
culties do not make a single doubt.”

Sometimes the reconciliation of fundamental facts is impossi-
ble to attain on the level of our natural knowledge. We cannot
understand for example how freedom and predestination can
coexist nor even how human freedom can be reconciled with
efficacious grace. But this should not shake our absolute certitude
that both exist. Again, the existence of evil ina world created and
ruled by an absolutely wise, absolutely powerful and infinitely
good God will always remain an inscrutable mystery. Should we
therefore deny the existence of evil in order to escape from this
dilemma? Or should we deny the existence of God, because of the
indubitable existence of evil? No, we must have the courage to
say: I see something with absolute certitude, and I also see some-
thing else with absolute certitude. I shall adhere to both even if
I know not how they can be reconciled.

Another characteristic feature of the right approach to the
problem of morality must be adverted to. In the spirit of com-
plete openness to all that which is given, we want to exclude no
moral value which is accessible to us in our analysis of morality.
The saint is the most perfect embodiment of morality. The fact
that this morality is a new and incomparably higher one is for us
no reason to exclude it from a philosophical analysis. On the
contrary, it will form the pattern for our analysis since, obviously,
we shall choose the highest manifestations of morality in order
to understand the essence of morality as such.?

The Christian morality resplendent in the saints is a fact
which only prejudice can deny. This fact is accessible in its
completely different and new quality to-any unprejudiced and
healthy mind, even before it possesses faith. How many people
have been converted by this irresistible and victorious charity,
by this touching humility, by this ultimate inner freedom which

2 Even the non-Catholic philosopher Henri Bergson realized the impossibility
of ignoring the data of the morality of the mystics. In his work Les deux sources
de lo morale et de la religion (Paris: F. Alcan, 1932), he dlearly shows that this
morality differs from any morality without Christ, and that it is the highest and
most authentic one. Without sharing his views on the source of the morality which
he opposes to that of the mystics, we find in his awareness of the unique charac-
ter of the morality of the mystics and of the Christian saints, and of its being the

highest and most authentic manifestation of morality, a testimony of his unpreju-
diced openness to reality and of his capacity to grasp moral data.
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are to be found in the saints! Though we know by faith that this

morality depends upon grace, our mind can grasp the fact of

this morality with the light of reason, and our reason can under-
nd the relation existing between this morality and its objeci;

“gan trace the motives of this charity, this humility, this gener-

sity, this patience, and it can prove that this morality is the ful-

fllment of all moral goodness while simultaneously surpassing
something completely new. :

. By including in a philosophical work on morality the morality
‘the saints, the outstanding embodiment of a true Christian
wality, we do not at all mean to confuse ethics with moral

theology. The way in which ethics proceeds is based on cur natu-
72 capacities of knowledge and does not refer to supernatural
as arguments for our knowledge. In taking into account all
1 data which we can know by experience, embracing also
morality which manifests itself in the Christian saints, we
leave the field of things which are “given” to us. Our aim
grasp the nature of this morality and of all the factors de-
ining its presence insofar as they are accessible to us by
mataral light of our mind. We have thus to inquire into the
¢ of the goods motivating this morality; we have to analyze
mole of knowledge implied in this morality as well as the
. character of the responses given to these goods, and the
sion of will underlying this morality. o
2rtainly a great part of the virtues, and even the most sub-
and mﬁ_moﬂmbn one, charity, presuppose among other con-
that the person possessing them has knowledge of the
n Revelation; they presuppose a conception of the world
person can reach only through the Christian Revelation.
cs does not discuss here the truth of this revelation and
ot appeal to revealed truths as arguments. Ethics only
to the necessary link between those virtues and the Chris-
evelation as their intentional object. -
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I 4&:@ and Motivation

CHAPTER 1

THE NOTION. OF IMPORTANCE IN GENERAL

PERIENCE reveals that a being which can become an object of
Wﬁoéwn&mm will not Ewnmmmwﬁq motivate our will or our af-
tive responses such as joy, sorrow, ‘enthusiasm, indignation,
so- forth. :
re'we toask 2 Qmmwmmism man the reason for his sorrow, and
were he to answer, “Because two and two are four,” or, “Because
.ﬁﬂw of the angles in a triangle is equal to two right angles,”
ould obviously reject these facts as mNEmE;Ebm of his sot-
We would suppose cither that he is putting us off for some
0, in refusing to tell us the true object of his sorrow, or else
t he superstitiously -connects these facts with some evil. We
13 mumaw.mmm suspect that he is demented or at least the prey of
eurosis in which the true object of his despair has been re-
-into the unconscious. In any case we should refuse to -
e that mathematical statements as such could possibly -
te his sorrow or despair. For such statements seem to have
ctér of neutrality, stripped of wmﬁwﬁm which would en-
nw-mu.w to motivate either negatively or positively any affec-

the notions of good. ( @03:3& and of m<n AS&:SV indi-
recisely this property of a being which enables it to moti-
ur.will or to engender an affective response in us. For the.
t, we will not raise the question of whether every being as
has the character of a bonum; that is td say, whether there
a being which is fully neutral. What matters for the mo-
is ‘whether there exist beings which are given to us as
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neutral or indifferent at least insofar as they do not reveal to us
that character which enables them to move us, to motivate our
will, our joy, our sorrow, our hope, or our fear.

The character which enables an object to become the source:
of an affective response or to motivate our will shall be termed
by us “importance.” Fully aware that “importance” is often used
in another sense, we shall here use this term technically as con-
noting that property of a being which gives it the character of

a bonum or malum; in short, “importance” is here used as the

antithesis to neutrality or indifference.

There is no doubt that the notion of “indifference” is a mean-
ingful and necessary one, even if in the last analysis there exists
nothing which is completely indifferent or neutral. The notion
of non-existence is also meaningful and necessary even though
there does not exist a “non-existence,” and even though there is
no real being of which we could say that it 'does not exist. .

But besides the fact that the notion of indifference as opposed
to the notion of importance is not at 2l empty and meaningless,
there is no doubt that this distinction between the neutral or
indifferent as opposed to a positive or negative importance plays
a great role in our life. Many facts and many objects have for
us the character of neutrality and indifference; and though this
does not hinder them from becoming the object of our knowl-
edge, it definitely does exclude them from becoming the object
of our will, our wishing, or of any affective response such as joy,
sorrow, enthusiasm, indignation, and so forth. .

An object must be endowed with some kind of importance, it
must be thrown into relief against mere neutrality or indiffer-
ence, in order to motivate the will or any affective response. It
does not suffice to say, nihil volitum nisi cogitatum—Nothing is
willed which is not first known. We must add: Nothing can be
willed if it is not given to us as being in some way important. So
long as the object stands before us completely indifferent or

1 We abstract for the moment from the fact that an object, neutral from the
point of view of our affective responses and of our will, may be the source of
joy in a process of intelleciual research. The meathematical discoveries of Pythago-
ras must certainly have been a source of joy to him when he discovered them. Yet

this does not contradict the relative neutrality in our sense of the objects consid-
ered by Pythagoras.
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neutral, it is essentially incapable of motivating our will or of
engendering in us an affective response.

"Thus, insofar as-our experience is-concerned, we definitely dis-
tinguish between beings which are neutral and those which are
important. If metaphysics tells us later on that this indifference .
1s not absolute, or that a deeper analysis may reveal every being
as wm:\.mdm an importance in our sense, we may then consider this
experienced. indifference as relative.- But this metaphysical in-
sight would never do away with the experienced distinction be-
tween the indifferent and the important as such. In the first place,
it could not erase the significant distinction between the objects
which present themselves to us as indifferent or neutral {and
thus as unable to move and affect us), and those which present
themselves to us as important (and thus as able to motivate our
: #.«E.ow our affective responses). This difference is a real and
~significant one, even if in a deeper stratum indifferent beings re-
veal a2 hidden importance.

‘Moreover, the paramount interest in the distinction between
mmn. notions of indifference and importance would in no way be
%Emammrm& by the fact that even those beings which seem in-
wmﬂmﬂmnmm are ultimately or metaphysically endowed with impor-
ce. Itis thus of the utmost interest that we recognize the datum
of importance and its full meaning. When metaphysics tells us
that every being does actually have importance in our sense, this
statement has in no way a tautological character. On the con-°
¥, it would imply a surprising discovery and would consti-
a menﬁ veritas aeterna (eternal truth) in the Augustinian
s€Or, in the terms of scholastic philosophy, an analytic judg-
11t of the second mode of perseity. N
here is no doubt, however, that the relation between impor-
ce-and our will or any of our affective responses is so evident
L we instinctively presuppose it. Notwithstanding a mecha-
fic or associative psychology, it is presupposed so soon as we-
I'with reality, as in this case with the motivation of the indi-
ial person. , :
Ve can find the awareness of this fact at the root of Freud's
discovery of the phenomenon of représsion. Though his
tical basis certainly did not include philosophical insight
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into this fact, he nevertheless begins with the fact when he con-
siders certain motivations as abnormal and refuses to accept in
these cases the consciously admitted object as being the authentic
one. :

Now the object possessing a positive importance is what we
traditionally call a good; the object endowed with a negative im-
portance is called an evil. It is of the greatest necessity to stress
from the very beginning that the antithesis between positive and
negative importance, between good and evil, is not a contradic-
tory but a contrary one. Thus negative importance is not simply
the absence of positive importance, since this would mean pre-
cisely that the object is indifferent or neutral. Just as bodily pain
forms an antithesis to bodily pleasure (clearly differing from a
neutral state where neither pain nor pleasure is experienced),
so too the negative importance of a sad event is not just the ab-
sence of a gladdening event. It is an antithesis of contrariety. This
applics to every negative importance, to every evil.

The statement does not yet touch the problem of whether the
source of every negative importance consists in a privation of
being. Before discussing the ontological basis of negative impor-
tance, we must first elucidate the data by examining the nature
of that which is given to us as indisputable reality. It will be
possible for us to discover the true ontological basis of the “some-
thing” to which we refer when using the term sad, disagreeable,
unfortunate, bad, wicked, and so forth, but only after we have
fully understood what this “something” pretends to be. If in-
stead we have a ready explanation before we approach the datum,
if we tacitly believe it superfluous even to understand the nature
of the datum, then surely we behave like schoolmasters instead of
philosophers, or like blind men speaking about colors. .

Without anticipating then the metaphysical problem of the
soutce of evil, we must here employ ourselves in wondering about
‘the nature of importance and the type of antithesis which ob-

tains between positive and negative importance. In stating that-

our first concern should be the nature of the indubitable datum
of positive and negative importance, we in no way restrict our-
selves.to an analysis of merely subjective impressions, of entities
which are relative to the human mind. On the contyary, we actu-
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ally focus on a topic of ultimate metaphysical and philosophical
interest: one with a definite objective meaning. The meaningful,
intrinsically necessary character of the two data, positive and
negative importance, or good and evil, excludes from the outset
any possibility of interpreting them as mere “phenomena.” *

.uom.cE.mem:mmc:FHrmwHonmoEmsmnobnmwanmnrm.bmﬂﬁm.om5@ cEmn-
tivity of these intelligible data. : . :




CHAPTER 2

IMPORTANCE AND MOTIVATION

IN ORDER to elaborate the different types of importance we must
first start with an inquiry concerning those data which are capable
of motivating our will, or of engendering an affective response,
or of touching our soul. .

To begin our study with that character of a being which enables
it to motivate our desire is not a new approach. A traditional
definition of good reads, bonum est quod omnes desiderant—
Good is what all things desire. In contradistinction, however,
to the traditional starting point, we do not want to enlarge the
notion of motivation, or desiderare, beyond the personal sphere;
we want rather to start from motivation in the genuine sense,

-that is, as a relation which essentially presupposes a person. We

want to start from a desiderare in the sense of a personal act as
it is given to us in experience. We intend therefore to exclude
an cnlargement of these terms which would apply them to any
relation of finality in the sphere of living as well as non-vital
beings, by saying, for example, that every being desires self-

perfection. _

Since we want to start with the immediately given, with data

revealing themselves immediately in experience, we shall ab-
stain from any analogical use of these terms which endangers the
understanding of the specific nature of motivation or desiderare.
The danger of such an enlargement consists in using these terms
when examining reality by taking some impersonal relationship
as a pattern, thereby overlooking the essential personal character
of the meaning of these terms. There are many philosophers who

might protest that our way of proceeding excludes the meta-
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- physical sphere and restricts us to the psychological. But this
seems to us prejudicial. Should something have more of a meta-
physical character merely because it does not presuppose a per-
son, or because it refers to impersonal beings? * : -
This prejudice would appear to be based on a confusion of
those things which exist only for a human mind (such as mere
semblance or fiction) with acts of the person (such as knowledge,
will, love, joy); these latter are obviously not only realities for
the mind of the person, but also objective realities, actualizations
and manifestations of a person. They are real, conscious entities,
as remote 