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The term buddha (literally, “awakened”) refers to a
fully enlightened being who has attained perfect
knowledge and full liberation from REBIRTH. Buddha
is not a proper name but a general term that may be
applied to all enlightened beings. Therefore, the his-
torical Buddha may be designated using this term from
the time of his enlightenment (bodhi) only. Before that
moment, he was a BODHISATTVA, one who was on the
way of obtaining full enlightenment. At the same time,
the term buddha is used as an honorary title for the
founder of the Buddhist religion, the only buddha liv-
ing in the current historical period.
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The dates of the historical Buddha

There is no reliable information concerning the dates
of the historical Buddha’s life that has been unani-
mously accepted by Buddhist tradition and by schol-
ars. Traditional dates of the parinirvana (the decease
of the Buddha) range widely from 2420 B.C.E. to 290
B.C.E. The dates proposed by scholars who contributed
to a 1988 symposium in Gottingen, Germany, on The
Dating of the Historical Buddha, vary from 486 B.C.E.
(the so-called corrected long chronology) to 261 B.C.E.
The THERAVADA tradition calculates the death of the
Buddha to have occurred in 544 or 543 B.C.E., 218
years before the consecration of King ASOKa (ca. 300-
232 B.C.E.) as calculated by this tradition. Taking into
account the obvious error in this chronology, which
was discovered when exact dates for King Asoka be-
came known, most Western and Indian scholars cal-
culate 487 or 486 B.C.E. as the date of the Buddha’s
death. However, early Buddhist texts from mainland
India belonging to the Miilasarvastiviada tradition, as
well as two references in the earliest historiographic
work of the Theravada tradition (the Dipavamsa or
The Chronicle of the Island [of Sri Lanka]) date this
event to one hundred years before the rule of King
Asoka, or 368 B.C.E. (the so-called short chronology).
In addition, later Tibetan and East Asian Buddhist
texts provide a considerable variety of earlier dates.

The lists of the so-called patriarchs are of great im-
portance for a reliable calculation of the dates of the
historical Buddha. All early Buddhist traditions list
only five patriarchs, not enough for an interval of 218
years between the Buddha’s parinirvana and King
Asoka. In Indian tradition, information about the suc-
cession of teachers was much more reliably handed
down than any dates. For this and many other reasons,
including the state of development of Indian society at
the time of the Buddha, we may conclude that the Bud-
dha passed away at a later date than that handed down
by Theravada tradition, including its variant, the cor-
rected long chronology. Although the available infor-
mation does not allow scholars to arrive at an exact
dating, it is safe to suppose that the Buddha passed
away some time between 420 B.C.E. and 350 B.C.E. at
the age of approximately eighty years.

Sources for the biography of the
historical Buddha

On the basis of the available sources it is possible to
reconstruct a fairly reliable biography of the man who
was to become the Buddha. The sources are the canon-
ical texts of the Theravada, the SARVASTIVADA AND
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MULASARVASTIVADA, and the DHARMAGUPTAKA tradi-
tions. Only the Theravada texts are fully extant in the
original Indian version in Pali; the texts of the other
traditions are fully extant only from Chinese or Ti-
betan translations and partially from incomplete San-
skrit texts. These texts do not provide coherent
biographies of the historical Buddha, but they do of-
fer considerable autobiographical and biographical in-
formation that was handed down during the first three
to five centuries after the death of the Buddha. Oral
tradition of the Buddha’s teaching in various local di-
alects was responsible for minor differences in these
traditions and for the insertion of mythic lore, which
shall not be considered in the following summary of
the Buddha’s biography.

The life of the future Buddha

Before his departure from home. The historical
Buddha was born into the Sikya family, which be-
longed to the ksatriya (noble) caste, considered by
Buddhists to be the highest caste. He was later known
by the honorary title Sakyamuni, which means “sage
of the Sakya clan.” The Sakyas were not kings, but they
formed a class of nobles within a republican system of
government that held regular meetings of the mem-
bers of the leading families. The future Buddha be-
longed to the Gautama clan, so he was later on known
as Gautama Buddha. His individual name was Sid-
dhartha (Pali, Siddhattha), his father’s name was Sud-
dhodana (Pali, Suddhodana), and his mother’s name
was Maya. Detailed information on Mdya is mainly de-
rived from later literature. The family resided in
Kapilavastu (Pali, Kapilavatthu) at the foot of the Hi-
malayas near the present-day Indian-Nepalese border.
The future Buddha is said to have been born in
Lumbini, also near the Indian-Nepalese border. In 248
B.C.E., ASoka placed a pillar with an inscription com-
memorating the birth of Sakyamuni Buddha (the so-
called Rummindel inscription) in Lumbini. Therefore,
it is certain that during the time of ASoka this place
was identified as the birthplace of the Buddha. Lum-
bini is considered to be one of the four main Buddhist
pilgrimage sites on the Indian subcontinent.

Because Maya died shortly after Siddhartha was
born, the future Buddha was raised by MAHAPRAJAPATI
GautaMI (Pali, Mahapajapati Gotami), the younger
sister of his mother and second wife of Suddhodana.
The autobiographical passages of the early texts de-
scribe in much detail the luxurious conditions of the
bodhisattva’s life in his home. Siddhartha was mar-
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ried to YaSodhara (Pali, Yasodhara), who is also
called Rahulamata (mother of Rahula) in the early
texts. RAHULA was their only son. The bodhisattva
Siddhartha was not satisfied with his sumptuous life
because he realized that, like all beings, he was subject
to old age, disease, and death. This perception caused
him, at the age of twenty-nine, to abandon his home,
don monk’s robes, shave his head, and go forth to live
as a homeless ascetic. Early texts explicitly state that he
did this “though his parents did not consent and wept
full of affliction.” The legend that Gautama left his
home in secret is of later origin.

A noteworthy account of an early contemplative ex-
perience of the bodhisattva before he left his home is
reported in the Mahasaccaka-sutta of the Majjhi-
manikdya in the Pali scriptures. Here, the Buddha is
said to have reported that he had already experienced
the first DHYANA (TRANCE STATE) as a youth when he
sat under a rose apple tree while his father conducted
a ceremony.

Ascetic life and austerities. After he left home, Gau-
tama visited the leading yoga masters of the period:
Arada Kalama (Pali, Alara Kalama) and Udraka
Ramaputra (Pali, Uddaka Ramaputta). When Gau-
tama did not attain salvation under their direction, he
went to a site near the river Nairafijana (Pali, Neran-
jara) and engaged in extreme ASCETIC PRACTICES (San-
skrit, duskaracarya; Pali, dukkarakarika) for six years,
hoping to reach his goal in this way. Five other as-
cetics joined him as followers. However, when he fi-
nally understood that this extreme austerity would not
lead to salvation, that it was fruitless, he ended these
efforts, ate a substantial meal, took a bath in the river,
and sat down under a tree of the botanical species fi-
cus religiosa, which Buddhists thereafter called the
bodhi tree. It was here, seven years after he had left
home, that he obtained BODHI (AWAKENING), perfect
enlightenment, and thereby became a samyaksam-
buddha, or “fully enlightened one.”

The period of teaching and dissemination. After
enlightenment, the Buddha remained in meditation
for several days. In the beginning he was hesitant to
preach the way to liberation that he had discovered (his
dharma) because he doubted that others would un-
derstand it. However, he finally decided to preach, and
he set out toward the city of Benares (Varanasi). On
the way, he met Upaka, a follower of the Ajivika group
of ascetics, but Upaka did not take the Buddha’s words
seriously and went his own way. The Buddha then
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reached Rsipatana (in other texts called Rsivadana;
Pali, Isipatana) near Benares, and here he delivered his
first sermon, the famous Dharmacakrapravartana-
sitra (Pali, Dhammacakkappavattana-sutta), the dis-
course at Benares by which the wheel of the dharma
was “Set into Motion.” In this sermon, the Buddha ex-
plained the middle way between the extremes of lux-
ury and asceticism, the FOUR NOBLE TRUTHS (the truth
of suffering, the truth of the origin of suffering, the
truth of the extinction of suffering, and the truth of
the eightfold PATH leading to the extinction of suffer-
ing), as well as the impersonality of all beings. The site
where the Buddha delivered this sermon is now known
as Sarnath, and it is one of the most important Bud-
dhist places of PILGRIMAGE.

The Buddha accepted his first disciples on this oc-
casion and thereby established the sANGHA, the Bud-
dhist monastic community. He continued teaching his
doctrine for the next forty-five years. The Buddha’s
itinerary extended from his hometown Kapilavastu
and Sravasti in the north, to Varanasi (Benares),
Réjagrha (Rajgir), Vaisall (Besarh), Kausambi (Kosam),
Nalanda, and several other places in the Ganges basin.
Later commentarial texts provide exact information
about the places where the Buddha took up residence
during the rainy season of each particular year of his
teaching period, but it is doubtful that the dates pro-
vided in these texts are reliable.

A number of important events occurred during this
period, including the conversion of SARIPUTRA (Pali,
Sariputta) and MAHAMAUDGALYAYANA (Pali, Ma-
hamogallana), who became the Buddha’s two chief
disciples; the ordination of MaHAKASYAPA (Pali, Ma-
hakassapa), who was to become the convener of the
First Buddhist Council (sariglti or sangdyand) in
Réjagrha after the Buddha’s demise; and the visit of
the Buddha to his home town, where he met his fa-
ther Suddhodana and his foster mother Mahapra-
japatl Gautami, and where his son Rahula and several
other members of the Sakya family joined the sangha.
Among them was UPALI, who was considered the most
proficient monk in questions of monastic discipline
and who acted as expert in this capacity during the
First Buddhist Council. ANANDA, a member of the
Sikya clan and a cousin of the Buddha, accompanied
the Buddha during the last decades of his life. He was
instrumental in persuading the Buddha to admit
women into the sangha, thus establishing the Bhiksuni
Sangha.

Among the important lay followers of the Buddha
was Bimbisara, the king of Magadha. The Buddha was
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five years older than Bimbisara, and Bimbisara is re-
ported to have become a follower of the Buddha fif-
teen years after his accession to the throne. Bimbisara
dedicated the Venuvana (Pali, Veluvana) grove near
his residence at Rajagrha to the Buddhist sangha; it be-
come the first arama (place of permanent residence for
monks). Until he was imprisoned by his son, Bimbi-
sara did whatever he could to promote the Buddhist
community.

The Buddha’s adversary was his cousin DEVADATTA,
who was ordained when the Buddha visited Kapila-
vastu. However, Devadatta later attempted to take the
Buddha’s place and provoked a schism in the sangha.
Devadatta was supported by Ajatasatru, King Bimbi-
sara’s son. Devadatta and Ajatasatru even tried to kill
the Buddha, but they failed. Ajatasatru then dethroned
his father and imprisoned him with the order that he
should be starved to death. Traditional Buddhist
chronology dates the beginning of Ajatasatru’s reign
to the eighth year before the Buddha’s death. It seems
that Ajatasatru, most probably for political reasons,
supported the Buddha during his last years; the Bud-
dha’s public support was too great to oppose.

The last days of the Buddha. Although the chrono-
logical order of the events described in the preceding
paragraphs remains uncertain, there is reliable infor-
mation about the last days in the life of the historical
Buddha. This information is handed down in the
MAHAPARINIRVANA-SUTRA (Pali, Mahaparinibban-sutta),
which is available in several versions that differ only
on minor points. The account begins with the visit of
King Ajatasatru’s minister, Varsakara (Pali, Vassa-
kara), on the mountain Grdhrakata (Pali, Gijjhakata).
Varsakara had been sent by the king in order to ask
the Buddha if a campaign against the Vrji (Pali, Vajji)
confederation would be successful. The Buddha re-
sponded by explaining the seven conditions necessary
for the prosperity of a state, which he had earlier taught
to the Vrjians. After Varsakara’s departure, the Bud-
dha explained to the monks the analogous conditions
of prosperity of the sangha.

After he delivered a sermon in Pataliputra (modern
Patna) and crossed the river Ganges, the Buddha trav-
eled toward Vais$ali, where he converted the courtesan
Amrapali (Pali, Ambapali). At that time, the Buddha
also met leading members of the Licchavi confedera-
tion, but different texts vary in their versions of this
event. Afterwards, the Buddha visited Venugramaka
(Pali, Belugama or Beluvagamaka), where he spent the
rainy season with Ananda. There the Buddha fell ill
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and was near death, but he recovered. At that time
Ananda asked the Buddha if there were additional in-
structions that the Buddha had not yet revealed to his
disciples. The Buddha declared that he had completely
and openly explained his dharma.

From Vaisall the Buddha traveled in the direction
of Ku$inagara (Pali, Kusinara). In Pava he accepted a
meal from the smith Cunda, which caused a diarrhea
that led to his death. The Buddha reached Kusinagara
(Pali, Kusinara), where he admonished his disciples to
continue their endeavor toward the final goal without
cessation, and he passed away.

Early legendary expansions

The preceding paragraphs reduce the record of the
Buddha’s life to its historical essence. This account re-
lies on comparative studies of the ancient texts; these
include studies of the various early traditions of the
Mahaparinirvana-sitra, the Mahavadana-siitra, and
other texts by Ernst Waldschmidt and André Bareau,
as well as similar investigations made by other schol-
ars. The existing texts include a multitude of legendary
stories that crept in and, step by step, changed the orig-
inal character of the biography of the Buddha. These
compilations were written down in their final form
centuries after the Buddha’s death and only after a long
period of oral transmission.

Although there is no coherent biographical text of
the life of the Buddha in the early canonical works,
later texts provide full biographies, and such works are
available from various Buddhist traditions. In these
works, the Buddha’s biography is extended by a mul-
titude of myths and legendary accounts. All these ac-
counts begin by describing former existences of the
Buddha; most begin with the story of the former bud-
dha DIPAMKARA, who existed many kalpas (world pe-
riods) ago. When the ascetic Sumedha met Dipambkara,
Sumedha took the vow to become a buddha himself
in a future age and he received Dipamkara’s confir-
mation by a prophecy (vyakarana). He thereby became
a bodhisattva who was eventually to be reborn as the
historical Gautama Buddha. During the subsequent
kalpas, Dipamkara confirmed the bodhisattva’s vow
and received confirmation from the buddhas of these
kalpas. Finally, he was reborn in the Tusita heaven,
where he decided to descend to the human world.

In the human world, the bodhisattva was reincar-
nated as the son of Maya, the wife of King Sud-
dhodana. Several miracles are associated with the
bodhisattva’s conception and birth. For example, the
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conception took place even though Maya had not had
sexual relations with Suddhodana. This myth parallels
the Christian belief in the supernatural conception of
Jesus. There was an earthquake on the day of the con-
ception because a mahdsattva (great being) was to
come into human existence. The brahmins at the
court of Suddhodana predicted that Maya’s son would
become either a buddha or a universal monarch
(cakravartin), and several other miracles were ob-
served at that time. The bodhisattva is said to have en-
tered into the womb of Maya through the right side
of her chest in the shape of a white elephant.

Maya decided to visit her parents in the village of
Devadaha. Before arriving there, she gave birth to the
bodhisattva in the grove of Lumbini. On the same day,
the bodhisattva’s future wife and his horse Kanthaka
were also born. The king named the prince Siddhartha,
which means “he whose aims are fulfilled.” The tradi-
tional biographies report that the bodhisattva lived in
great luxury, and his palaces and other aspects of his
life are described in detail. The bodhisattva made
Yasodhara his first wife, but he is said to have had a
number of other wives as well.

Knowing the prophecy that the prince Siddhartha
would become either a buddha or a cakravartin, his fa-
ther did everything he could to keep the prince from
seeing signs of old age, sickness, or death. However,
during visits to the park Siddhartha witnessed a very
old man, a sick man, a corpse, and finally an ascetic.
After this he received news of the birth of his son
Rahula.

Then one night he witnessed his consorts splayed in
disgusting array, and he decided to leave the worldly
life. He ordered his charioteer Channa to saddle his
horse Kanthaka, he entered his wife’s room for a last
look at her and at their son, and then he took his leave
from the world (pravrajya). This story of the four sights
definitely does not belong to the earliest traditions of
the life of the historical Buddha, but it became a con-
stituent of all biographies of the Buddha at an early
date. Originally it was derived from the legendary bi-
ography of a former buddha that is narrated in the
Mahavadana-sitra in the form of a sermon of the
Buddha.

At the time of his departure from his home, the
bodhisattva was twenty-nine years old. After follow-
ing the instructions of several teachers mentioned ear-
lier, and after undergoing extreme ascetic practices,
the bodhisattva obtained full enlightenment (samyak-
sambodhi) under the bodhi tree at BODH GAYA.
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MARA, the evil one, is said to have tried to prevent
the Buddha from teaching his doctrine to humankind.
But the Buddha had become invincible by the power
of his perfections, and he successfully repelled Mara.
From the moment the Buddha decided to teach the
dharma, he was the Samyaksambuddha, the “Fully En-
lightened Buddha” of the current world period.

The records of the Buddha’s first sermon at Benares
are certainly based on historical reminiscences. Some
of the many events that are narrated in the various bi-
ographies of the Buddha do, in fact, have a historical
background, especially those events that occurred dur-
ing his period of teaching. However, all these stories
were greatly exaggerated and many stories were in-
vented in the later period. Among them, the JATAKA
and AVADANA stories are important. These stories claim
to be narratives of the Buddha’s former existences, be-
fore he was reborn in his last existence. Such stories
are already found in later parts of the canonical col-
lections of Buddhist scriptures, but many new stories
of this kind were invented up till the medieval period.
Similarly, the Buddha’s supernatural powers are also
described in early canonical texts, but many additional
supernatural faculties are described in later texts.

While some features are more or less common to
all biographies of the Buddha, there are many differ-
ences in the details. Complete biographies of the Bud-
dha seem to have been compiled no earlier than the
second century C.E., as Etienne Lamotte points out in
Histoire du bouddhisme indien: Des origines a I'ére saka
(pp- 725-736). The most famous biography of the
Buddha is the BUDDHACARITA, which was composed
by the poet ASVAGIIOSA, a brahmin who was converted
to Buddhism. This work was widely read in Buddhist
countries and transcended sectarian doctrinal differ-
ences. A Buddha biography from the Miilasarvastivida
tradition, probably the most widespread of the so-
called schools (nikdya) of Buddhism in medieval In-
dia, has come down to us in a Tibetan translation. This
text was translated into English by W. W. Rockhill in
1884. Another famous biography of the Buddha com-
posed in mainland India is the LALITAVISTARA. It pro-
fesses to be a work of the Sarvastivada school of
HINAYANA Buddhism, but in fact shows strong influ-
ence of early MAHAYANA Buddhism. This is also true
of the MAHAVASTU which, though a work of the Ma-
HASAMGHIKA SCHOOL of mainstream Buddhism, shows
many characteristics of “Mahdyana-in-the-making” or
“semi-Mahdyana.” Several other Indian texts of this
genre have survived in Chinese translations only.
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The Theravada tradition of Buddhism includes
short biographies of the Buddha in late canonical texts
that may have been composed in India and brought to
the Island of Sri Lanka in the first or second century
C.E., at the latest. The earliest available comprehensive
biography of the Buddha in this tradition, however, is
the Jatakanidana (ca. fifth or sixth century C.r.). It
forms the introduction of the commentary on the
jataka stories. Descriptions of the life of the Buddha in
East Asian and in Central Asian traditions are greatly
influenced by the legendary accounts as handed down
in the later Indian tradition because they are largely
based on translations of Sanskrit texts composed in
mainland India.

Buddhas of earlier ages

As mentioned earlier, a buddha is not a unique being;
there were and will be buddhas in the past and in the
future. However, there is only one buddha in the world
at any time. The texts describe the biographies of many
buddhas who lived in earlier periods. The mythical bi-
ographies of six buddhas of antiquity are described in
a sermon preached by the historical Buddha. This ser-
mon is found in all parallel versions of the early Ma-
havadana-sitra (Pali, Mahapadana-suttanta). Later
Mahayana texts and Theravada literature have in-
creased the number of buddhas of antiquity more and
more.

The cult of the relics of the Buddha

When the historical Buddha passed away, his funeral
rites were performed in accordance with traditional
practice. The cremation was carried out by the Mallas,
who lived in Ku$inagara. The bones left after the cre-
mation were divided because King Ajatasatru and
other influential personalities claimed a share of the
relics. The relics were enshrined in several STOPAS, and
soon the cult of stiipas developed into an important
feature of Buddhism. It is believed that relics of the
Buddha were later further divided and distributed to
many sacred places. Besides the corporeal relics, ma-
terial objects used by the Buddha, including his alms
bowl, were venerated as relics and deposited in stiipas.

Buddhas of the future

Though the dharma as taught by the Buddha is eter-
nal and immutable, the tradition of the dharma and
the process by which it was handed down in the world
is subject to the universal law of impermanence. After
a certain period, the dharma will disappear from this
world, and it will not be known until it is rediscovered
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by the next buddha. Thus, to be a buddha is not only
a personal quality of a particular being, but rather a
task to be fulfilled by any bodhisattva in one of the in-
numerable kalpas. As with the buddhas of the past,
there are similarities in the various biographies of the
buddhas who are expected to appear in future ages.
These biographies are largely modeled on the main fea-
tures of the life and legend of the historical Buddha.
The next Buddha to appear in the world is MAITREYA.
Throughout the centuries, many texts dealing with
prophecies concerning the coming of Maitreya were
composed.

Types of Buddhas

The historical Buddha, the founder of the Buddhist
religious tradition, was a samyaksambuddha (Pali,
sammasambuddha); that is, he has reached NIRVANA
by his own efforts without receiving instruction from
anyone else. The Buddha was fully enlightened and
thus was able to preach the dharma to others. There
is another type of buddha: the PRATYEKABUDDHA (Pali,
paccekabuddha), who obtains nirvana by his own ef-
forts but is not able to teach the way to salvation to
other beings.

In the Mahayana tradition, buddhas are super-
natural beings who have descended to the human world
out of compassion. There are several classes of tran-
scendental buddhas and transcendental bodhisattvas.
They are brought into relation with particular buddha
fields (buddhaksetra), which they are supposed to rule.
These buddhas and bodhisattvas (e.g., AKSOBHYA,
AMITABHA or Amitayus, Avalokite$vara, Bhaisajyaguru,
Manjusri, etc.) became the main object of veneration
in Mahayana Buddhism. In the later development of
Mahayana, the concept of Adi-buddha, representing
ultimate reality, was developed. It is to be found par-
ticularly in the texts of the KALACAKRA system.

Epithets of the Buddha

Buddhist literature offers several synonyms for the
term buddha, as well as epithets mainly or exclusively
used to refer to buddhas. An ancient term for a bud-
dha is TATHAGATA (thus come/gone one). As R. O.
Franke pointed out, this term refers to an old messianic
expectation that an enlightened being would appear in
this world (pp. xiv—xxix). Some epithets relate to par-
ticular qualities of buddhas, such as samyaksambuddha
(a perfect enlightened one); other terms relate to the
buddhas’ intellectual or moral qualities, for example
sarvajfia (omniscient). The most famous list of epithets
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for the Buddha is found in the ancient shtras an-
nouncing the coming of a tathdagata. The epithets listed
there are bhagavat (elevated), arhat (holy), samyak-
sambuddha (fully enlightened), vidydcaranasampanna
(endowed with knowledge and good moral conduct),
sugata (who has gone the right way), lokavid (who
knows the world), anuttara (who cannot be sur-
passed), purusadamyasarathi (the charioteer of men
that need to be tamed), and $asta devamanusyanam
(the teacher of gods and men). The Mahavyutpatti, a
classical Buddhist lexicographical work, lists as many
as eighty epithets for the Buddha.

See also: Buddha, Life of the, in Art; Paramita (Per-
fection)

Bibliography

Bareau, André. Recherches sur la biographie du Buddha, 3 vols.
Paris: Presses de I’Ecole Francaise d’Extréme-Orient,
1971-1995.

Bechert, Heinz, ed. Die Sprache der dltesten buddhistischen Uber-
lieferung: The Language of the Earliest Buddhist Tradition.
Gottingen, Germany: Vandenhoeck and Ruprecht, 1980.

Bechert, Heinz, ed. The Dating of the Historical Buddha. Vols.
1-3. Gottingen, Germany: Vandenhoeck and Ruprecht,
1991-1997.

Carrithers, Michael. The Buddha, 12th edition. Oxford: Oxford
University Press, 1996.

Dutoit, Julius. Die duskaracarya des Bodhisattva in der buddhis-
tischen Tradition. Strassburg, Germany: Triibner, 1905.

Ebert, Jorinda. Parinirvana: Untersuchungen zur ikonographis-
chen Entwicklung von den Anfingen bis nach China. Wies-
baden, Germany: Steiner, 1985.

Edwardes, Michael. A Life of the Buddha, from a Burmese Man-
uscript. London: Folio Society, 1959.

Foucaux, P. E., trans. Le Lalitavistara, 2 vols. Paris: Musée
Guimet, 1884—1892.

Foucher, A. La vie du Bouddha d’apres les textes et les monuments
de P'Inde. Paris: Maisonneuve, 1949. Available in English as
The Life of the Buddha According to the Ancient Texts and
Monuments of India, tr. Simone Brangier Boas. Middletown,
CT: Wesleyan University Press, 1963.

Franke, R. O. Dighanikdaya: Das Buch der langen Texte des bud-
dhistischen Kanons. Gottingen, Germany: Vandenhoeck and
Ruprecht, 1913.

Frauwallner, Erich. “The Historical Data We Possess on the Per-
son and Doctrine of the Buddha.” East and West 7 (1956):
309-312. Reprinted in Frauwallner, Erich. Kleine Schriften,
ed. G. Oberhammer and E. Steinkellner. Wiesbaden, Ger-
many: Steiner, 1982.

87



