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BHARAT ‘MATA
Mother India and Her Militant Matriot

Lise McKean

The identity of the patriarchal Indian nation-state and its citizenry.}
becin, and continues to be, expressed in terms of devotion to the go?:iﬂ
Bbarat Mata, Mother India. This essay presents two examples of how
P‘Imdu.nationalist organization, the Vishva Hindu Parishad (World H
Council) has propagated this devotional complex: its 1983 All-India &
fice for Unity (Ekatmata Yajria) and the temple it has built to Bharat
Thff Sacrifice for Unity involved a six-week nationwide tour of an image
th.irat Mata, during which crowds worshiped her and listened to speéc
de.hvered by religious leaders and other public figures. Six months be
this event, the VHP had consecrated its eight-story Bharat Mata templ
the.pllgnmage town of Hardwar (see figure 20). As is well-known, issue
national culture, religious identity, gender, and class are embedde’d in'i
past and contemporary formulations of devotion to Bhirat Mata An
thc.)ugh the destruction of the Babri Mosque in Ayodhya, the cam‘paign
build a Rama temple there, and the cult of Bharat Mata are distinct: ph
nomena, all pertain to the politics of nationalism and to the Hindu nétl
alist movement of the 1980s and 19gos.
A y(?ung woman ascetic, Sadhvi Rithambra, who is a member of the VH
comm'lttee of religious leaders, often invokes Bhiarat Mati when she spe:
at r'alhes.l Her speeches explode with rage and hatred, directed prima
against Muslims: they are so inflammatory that the government has bann
the SE.ll.C of cassette recordings of them. She tells her audience that Musli
atrociiesagainst Hindus—which began when theyinvaded India, desecratet
Hindu temples, and raped Hindu women—have neither ceased nor bee
avenged. Muslim separatists in Kashmir, she claims, are using “red hot iro!
to bl:l‘rn the slogan ‘Long Live Pakistan’ on the thighs of our Hindu daug
ters.” She exhorts the crowd to remember the blood of Hindu martyrs wh
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Figure 20. Billboard at the Hardwar railway station.

died in 1ggo during their attempt to build a Rama temple in Ayodhya. She
insists that the fight to build this temple is tantamount to the fight to pre-
serve their civilization, national consciousness, honor, and self-esteem. Ref-
erences to the need for Hindus to protect themselves from brutal enemies
intensify the emotive power of her speeches—a strategy widely used by na-
tionalists and other groups to forge and consolidate a collective identity. The
audience simultaneously experiences and affirms this collective identity and
imagined community when Sadhvi Rithambra leads a chant that begins and
ends with invocations of Bharat Mata. The chant links the audience with gods
of the past and Hindu martyrs of the present: all are children of Bharat Mata.

The historian Partha Chatterjee emphasizes the complementarities be-
tween nationalist discourse and the cultural identity of the middle class un-
der British rule.3 Analysts of contemporary Hindu nationalism highlight the
interrelations among support for the nationalist movement, global and do-
mestic economic transformations, and changes in middle-class identity and
practices.* Work by feminists demonstrates how nationalist discourse, first
during British rule and later in the postcolonial nation-state, articulated the
“woman question” in terms of the requirements of changing cultural and
economic practices of the upper and middle classes.® Under colonial rule,
the emergent Hindu patriarchy’s differentiation of social space into public
and private spheres required a new vision of the ideal woman. This ideal
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woman should be a wife and a mother She should be as fi 1
rugal and

ousin her housekeeping as she is dev

i her : 'out and knowledgeab)

aition ai}(ljeisnhfotfld be sweetly-subordinate to her hﬁsbaniiavz(tnsu;e i

of powed an or med to provide satisfying companionship e
‘ iy and particularly her hushand d o e e

powers, which were earned through the pe e o

Cbastlty, and incessant self-sacrifice. ¢

gender construction, “the form
womanhood is thus part of the form:
::l(;;'z:rcihvies and patriarchies are sought to be m
spiri g " indi
and ii qu::]li tgl; in[l:gs Reminding readers of the importance of caste
e equ: POli,\uCizazie s[udfy ofgf-nd(f.r in India, Sangari and Vaid argue :
to patrs S pmclic(:n o dreygxm.xs.ldentities “has given a new lease of Ii
NS embedded, “under 'rehglous’ sanction.” In short, patriar¢ '
The discourse él]dvprlancttill(t;lr({:fl']s{l" r(;aliona“m lism ereate \
it o 1d -5 of Hindu nationalism create speci j
et i(nc[(;rr)lts:tglfglothers: Ihe‘promotcd subjectivities zﬁetégi}srl;?:lc
areula accordi,ng ;() ! [)l(‘ duties of Bharat Mawa’s children and are diffe)
ot e ding miiz, gender, %md so?oeconomic and caste status. “M;
who constitute an ideal, l;:lr:itfiiheirgt I:jl/lnacti‘:jl ’S'?evomd ot s dee
e consd an i enry, militant matriots are
— %hé:;)[ ;:Zf:l;?elr ’d.evo.tlon.-readily construe events ;:zsfie‘:lll;:
N, d].ém.d.of\ t)}e nar rid.tleC of militant “matriotism” might be read
A ovins Mg Sm.mun;@ platt)rvlarchal nation-state. The nation is figured a‘
Muslims (as heirs of Muil(im}ligili;::())[iid e e e sectlar sate ana
Whegt (20 e | s aders) figure as the tyrannic :
are ;:.221;;(:;::pplorled by tlmir: devoted wives, Bilérar I\slzzillt;’?:ts}::;
it simaeh o o s w 10se slrugg‘le 18 a righteous patricide, a con t
ously liberates the nation—the Mother and her childxf(lel:—s-?

and enables her ‘ i
s Sons to enjoy the pow i
ne er an
mE;lte.d from the malevolent Fathef A riches they have Puecestuly
] ]1s.theme of patricide is the subtextofah
a'a Devi, a member of th
hlstory’s he

aintained on both mate

¢ vl ls.to.ry of Bengal written by Sar-
ro, Pratapadit P i (.?gtd and sophisticated Tagore family.” The
lenging the authorit{f of a) (;\’1 . ls:“]inI'lar Whet Dengali landlords for chat
bindranath T: ; tuslim King. When criticized
anath Tagor. . £ cized by her unc -
ory, Sarate Dug.?olx (} )‘(,); making a known patricide the hcr(z of Beng;lj',}l}'a
podbdiaDevidetended her choice by savi sher el
notas an ide; - ¥ ' VY saying thatshe presents Pr i
(‘Orl"(’lli(xml(‘d[ n]]ol‘al being but as a brave and manly Bf‘sgali dl(); aftapadltya
- \!’ 17 £ - ~ : : ¢ 3
yvalorizes a code of conduct for militant matrios. In ; enSSe [h;n
S. act, Sarala
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Devi organized a group of young Bengali men who pledged to her in front
of a map of India that they would sacrifice their lives fighting for indepen-
dence from British rule. In 1gog Sarala Devi’s group instituted an annual fes-
tival of heroes, held on the second day of Durga Puja, the great festival in
honor of the warrior-goddess Durga. Included in the third of these celebra-
tions was a dramatic performance of Bankim Chandra Chatterjee’s anti-
British novel Anandamath, “Monastery of Bliss.” When the performance
ended, the crowd began-to chant the song “Bande Mataram™ its lyrics and
imagery, which praise the goddess Bharat Mata, recur throughout Anan-
damath. “Bande Mataram” subsequently became the nationalists’ rallying cry.
Bharat Mata’s apotheosis in her present form dates back clearly to this
Bengali novel, in which she inspires her children, under the leadership of
the male Hindu ascetic Mahatma Satya, to vanquish the British and restore
peace and prosperity. Bankim’s novel marks the invention of a tradition—a
tradition of “matriotism” that combines European political concepts of the
nation-state, progress, order, and patriotism with a complex heritage of the
mythological elaboration and ritual worship of Hindu goddesses (devt, sakti)
that is particularly strong in Bengal. However, as the burgeoning literature
on nationalist ideolegies and national cultures demonstrates, invented tra-
ditions are not static. They are continually reinvented in specific contexts to
produce and challenge dominant constructions of class, religious and gen-
der identities. In India diverse groups——bourgeois social reformers, Hindu
and secular nationalists, peasant leaders, feminists—and even Nehru him-
self have fashioned for their own purposes this invented tradition of imag-
ining India as a Hindu goddess.
The 1992 English edition of Anandamath includes the dedication made
by the translator, B. K. Roy, to Benjamin Franklin and Aurobindo in 1941,
together with his seven-page preface. Roy declares that Bankim’s “great
achievement for India was that he made patriotism a religion and his writ-
ings have become the gospel of India’s struggle for political indepen-
dence.” He discusses the song “Bande Mataram” and explains how it be-
came the nationalists’ call to duty. It inspired both Gandhian pacifists, who
suffered atrocities in British jails, and Aurobindo-like revolutionaries who
were sent to the gallows for “loving their own country” and died with the “sa-
cred mantra of Bande Mataram on their lips.” In Roy’s opinion, Anan-
damath “set forth the principle of unselfish militancy as taught by Krishnain
the Bhagavat Gita, the Bible of the Hindus.”! The translator celebrates
Bankim for founding a lineage of revolutionaries. a lineage that militant
Hindu nationalists have not only kept alive down to the present but also

claim as their own.

The literary style of Anandamath more closely approximates the Hindu
epic than the British novel. Characters, their relationships, and their actions
serve to evoke a range of emotions in the audience: sorrow and anger, fear,
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disgust, a.nd the desire for revenge. Bankim’s expressive powers reach thej
ﬁlrff;tfest }:.r;:iensity in his elaboration of the religious devotion ZE;CB}thé:;:
ata’s children, a devotion so powerful that it purifies and lib
the mother and her children. The ra acio iti aved B
they have brought famine and despai}r). Un;ZrBtz:Sl};::iae‘];lfirl sff", f}(xi Benga}l;»
[l\}/llaha.uiad&gya, the Order of the Children protects the goog and ;ua:icsit;:
¢ wicked British and their collaborators, T i isuali a
Mata when the Mahatma leads Mahendra, : ep?)ligrlliir:l?ed‘izsclilall:es ] arat
g;lcimst, ;/Iz{c{l io?taining a different form of Bharat Mata. In thepﬁrst room i
arat Mata before the British conquest: “a gigantic. i i
yes, f‘lmoSF a living map of India.” Ir? the secogng r;;ihlgr?;:;g{el::gle Eant, |
Ma.ta W(jarmg rags, with a sword hanging over her head. The Mahat ara‘t
plams., Sl’fe is i{l [h?- gloom of famine, disease, death, humiliation arr:l(;l §x"
:itructllonl.w But if the sword si{gniﬁes} l{OW the British keep India in subje::»
on, it a SO suggests how Bharat Mata will be freed. In the third roo
heavenly light radiates from “the map of a golden India—bright, b 'I?ua :
full pf glory and dignity!” The Mahatma says, “This is our mgtl{ér eau;: 'L :
d?stl?ed to be.” Excitedly, Mahendra asks when Bharat Mata will t: o ra
diantand cheerful again. The Mahatma replies, “Only when all the h'lscci) on
of the Motherland shall call her Mother in all sincerity.”1 eren
After teging his devotion, the Mahatma initiates Mahendra, whose :
erty and riches are used to build an iron storehouse for the y()*der’ ptrrop- :
sury and a factory in which to make weapons. The Mahatrx{a exS laie:-
that o types of Children join the Order. Those like Mahendra arf: fews' :
he chooses them himself, They receive a secret, higher initiation th l,:
makes them leaders of the Order. They vow to give up wealth, pleasure 2:1
pe}rs_onal attachments until they achieve their goal of pu;i[;yin Bl’lflll”lat
Mata .from .the pollution of alien domination. Death is the exglalt afor
breaking this vow. The second type consists of the householde?s andybe -
g};us whp present t!wmselves when summoned for warfare and receivega
:;iha_le ot t{le_ spoxlls. I"hc spe(.eche‘s of their leaders quicken their devotion to
Bharat Mata, which in turn mnspires ferocity in battle: “the fire of anger was
in their eyes, and the passion of stern determination on their lips a§1d one
cot%ld hear brave words of revenge from their mouths.”2 In addFi)ti’on to the
main plot, Which culminates in the victory of the Order of the Children
o;;er‘ the British, there are two important subplots involving two women
:\lfj ose }Iusbagds are.leaders of the Order. They combine their duties as vir-
[h;)iuslm\ss wu’h‘actl\‘fe devotion to Bhf.u‘at Mata, inspiring and reinforcing
rhus ands .her(nsm. One waits patiently for her husband to return; the
other, in the guise of a male ascetic, joins her husband in the Order. ’The
story eventually reveals thag only self-sacrificing devotion to Bharat .Métﬁ

can bring the questin : i i
al 'sting heart what it desires: a liberati i
litical and spiritual. #bertion thatis atonce po-
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The Bharat Mata cult propagated by contemporary Hindu nationalists
combines the devotional and heroic imagery of Anandamath with a set of el-
ements defining Hindu-ness (#indutva) formulated in 1922 by the arche-
typal militant Hindu, V. D. Savarkar. He defined as Hindu those who con-
sider India not only their holy land—a land sanctified by the presence of
Hindu gods and the blood of its heroic martyrs—but also the land of their
ancestors. Hindus are a race and a nation with a common origin and blood,
a shared culture and civilization. Savarkar stressed the importance of the
struggle against Muslim and British enemies to the formation of the Hindu
national identity. The Indian subcontinent may be the holy homeland of
hindutva, but as Savarkar envisioned it, hindutva “is compat.ble with any con-
ceivable expansion of our Hindu people. . . . The only geographical limit of
Hindutva is the limit of our earth.”3

The VHP brought Savarkar’s vision to life in 1983, with its All-india Sac-
rifice for Unity (Ekatmata Yajria). The six-week event required careful plan-
ning. Shrines mounted on the backs of trucks took Bharat Mata, Ganga Ma
(Mother Ganges), and Siva to the people for mass rituals of public worship.
Included as well was a mobile Bharat Mata temple. Mounted on a truck, it
traveled as part of a cortege modeled on the journeys (yatras) of great tem-
ple deiiies, during which they can be seen and worshiped outside the
precincts of sacred enclaves. For such yatras, deities are enshrined on huge
wooden carts known as raths. The VHP’s Sacrifice for Unity sent an updated
version of the rath yatra through cities, towns, and villages from Hardwar in

the north to the southern tip of India at Kanyakumari.

Bearing a statue of Bharat Mata and an enormous ritual vessel contain-
ing Ganges water, the procession of vehicles made accessible the promise of
power and auspicious abundance associated with Goddess worship. The
procession traversed three principal routes, starting and finishing in major
Hindu pilgrimage centers and stopping en route in other pilgrimage places
as well as various villages, towns, and cities. In the commemorative volume,
Ekatmata Yajria (see figure 21), VHP officials repeatedly assert that the pur-
pose of the sacrifice is to promote national unity and that the event has no
relation to politics. They attribute its success to the “grace of God, blessings
of Saints and cooperation of the public” and to the “full cooperation” of the
government and bureaucracy.!* A color photo shows VHP officials meeting
with the president of India to discuss the upcoming event. The volume re-
ports that many district magistrates and high-ranking police officials
presided over ceremonies. It also recounts the extensive media coverage of
the sacrifice: there were more than 150 press conferences before and
during the event, as well as radio and television reports.

Describing the Sacrifice for Unity as a ritual sacrifice “in the Vedic sense,”
the volume declares that “through its medium, young and old, male and fe-
male, all of them forgetting their own identities and differences” gathered
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Figure 21. Coverof the Vishva Hindy Parishad’s

s
Sacrifice for Unity” souvenir volume.
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unity of India and earn for its participants the honor of being called “Chil-
dren of Bharat Mata” (p. 4). Reportedly sixty million people, whom the VHP
volwme calls Hindu brethren, participated in the sacrifice. Though they be-
tong to different sects and practice ditferent customs, all share the same
Tprae attitude.” "We are one. Our happiness and sufferings are one. There
is no inequality, no untouchability, no reservations, no high and low” (p. 4).
Christian and Muslim participants “proved that irrespective of their mode
of worship all of them are Hindus culturally and nationally” (p. 13). Here, as
elsewhere, the VHP attacks “class cenflict™ as detrimental to national unity.
It attributes the success of the Ekatmata Yapnia to the support not only of di-
verse religious groups but also of a broad spectrum of economic groups:
“The weak and downurodden depressed classes and the industrialists all had
shown their keenness to make their bit of contribution” (p. 14). A discussion
of poverty and the efforts of the VHP 10 ameliorate it closes with a plea for
monev: “In our society sacrifice is very important, but after the sacrifice one
must make a donation” (p. 8). The VHP also raised money by selling small
pots of Ganges water,

By conducting ritual ceremonies on the mall at India Gate in New Delhi,
the VHP occupied the epicenter of the national capital for one day. Here,
hundreds of tocal processions met up with the main one. A huge crowd
tilled the expanse adjacent to India Gate, where shrines were set up for wor-
ship. After the rituals had been completed, VHP officials and religious lead-
crs delivered speeches from a high stage adorned by a huge backdrop ot
Bharat Mata and Mother Ganges. They repeated the claims that the Sacri-
fice tor Unity had no political purpose and that the VIIP no connection with
politics. Religious leaders then praised the “holy work” of the sacrifice, from
which would come the “organization and unity of Hindu society” (p. 85).
Thanking Delhi’s veligious leaders for publicizing the event and encourag-
ing people to attend, the VHP officials called the finale of the sacrifice a new
beginning. They also pledged to undertake further projects: the celebration
of an annual Unity Month throughout India, the establishment of Centers
of Awakening, and the construction of a World Hindu Brotherhood Center
in Delhi. Through these and other projects the VHP successfully capitalized
on the monetary, institutional, and symbolic profits it earned as organizer
and patron of the sacrifice. These profits then enabled the VHP to mount
more aggressively and effectively its campaign to destroy the Babri Mosque
and build a temple on the supposed site of Rama’s birth in Ayodhya.

SWAMI SATYAMITRANAND GIRI: VHP LEADER AND FOUNDER
OF HARDWAR'S BHARAT MATA TEMPLE

The VHP’s Bharat Mata temple in Hardwar, like the Sacrifice for Unity, pro-
vides a means both to popularize Hindu nationalist ideology and to raise
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money for the movement. The temple guidebooks
English, celebrate the extraordinary devotion of its
tranand Giri, té Bharat Mata. 15 The swami’
tours in India and overseas, during which

, available ip Hindj 4
' founder, Swamj Satyy
s hagiography details his freqﬁ
he solicited money for the Vj

.R'eligious lcrilders who run establishmens in Hardwar and i
Rishikesh hold IMmportant positions within the VHP, Of the th inem
bers of the VHP’s council of religious leaders

Banaras Hindu Universi[y, the VHP names Satyamitra
who supported the formation of the VHP.17 Satveﬁnitran’

’few’ minutes Satygmitranand dismissed me, saying that he was busy prepa“’r
;rslg for another trip abroa_td. Most of my attempts to engage personnel at his
o ;ail;rcxiarl);i ;f}x)e Bhara.t Matél. temple in conversation were also rebuffed. One
oy di m&a[iv ona; situng in the temple early one morning, however, was
e o8 e. He had come for a .long visit to Hardwar from Ahmedabad.

said that he had retired, that his children were grown and settled, and
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that he only wanted to serve his guru, Satvamitranand. His service entails sit-
ting in the temple for four hours cach day, chanting mantras and keeping an
eye on visitors. In return he receives food aud accommodation at Satyami-
ranand’s ashram, adjacent to the temple. This devotee lamented that even
now that he had come to Hardwar, he rarely had a chance to meet with his
guru because Satyamitranand was usually away. Rubbing his fingers together,
he said that Satyamitranand often travels to the United States and Canada to
raise money for the temple, going on to explain that Satyamitranand has
a particularly strong following among Gujarati Patels in India and over-
seas. He also pointed out that Satyamitranand had to give up his post as
Shankaracharya in order to “"do more sevd” (religious service).

Before Ilearned about Satyamitranand’sinvolvement in the VHP through
reading its literature, I had inquired at the local newspaper about the loca-
tion of the offices ot the Hardwar branches of the Rashtriya Swayamsevak
Sangh (RSS), the most important and long-standing Hindu nationalist or-
ganization of the twentieth century, and of the VHP. The editor directed me
to Satvamitranand’s Bharat Mata temple. Later, when visiting the VHP’s head-
quarters in New Dethi, [ asked Ashok Singhal, the general secretary, about
Satyamitranand and his relation to the VHP. He replied vaguely, saying
merelv that Satyamitranand had tes with the organization; only later, after
studying the VHP literature, did 1 learn just how extensive these ties are. Sing-
hal's office was adorned with icons of Hiudu nationalism: a picture of Durga
inside an outline of India; a picture of the Rani of Jhansi; a statue of Krishna
and Arjuna in their war chariot; a photograph of Jayendra Saraswati, the
Shankaracharya of Kanchi; and several images of the sacred syllable om.
The manager of a small ashram near the Bharat Mata temple told me that
when Satyamitranand’s links with the RSS earned him the disfavor of Indira
Gandhi’s government, he sponsored a big sacrifice (yajna)in Hardwar, dur-
ing which prominent swamis and politicians spoke approvingly of Indira
Gandhi. Their relations had become even more cordial by 1983, when
Indira Gandhi attended the ceremonies marking the consecration of the
Bharat Mata temple. And it was Satyramitranand who, also in 1983, con-
ducted the rituals preceding the departure of the Sacrifice for Unity pro-
cession from Hardwar.

Rajkumar Sharma, Hardwar’s leading publicist for its Brahmin priests
and a former Janata party member of the Uttar Pradesh legislative assembly,
estimated that the VHP holds assets worth at least fifty million rupees. He
also mentioned that he is a member and knows Ashok Singhal, and that in
July 1988 he had attended the VHP's Sadhu Sammelan (Ascetics’ Conven-
tion) in Hardwar. Satyamitranand’s ashram helped organize the convention
and housed many of its participants. According to Sharma, the principal
1ssues discussed at this VHP gathering included cow protection, the libera-
tion of Rama’s birthplace in Ayodhya, and the conversion of Hindus to
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WE ARE ALL CHILDREN OF BHARAT MATA

g;;]t_)/amltr_a{land's hagiography, Divyalok, discusses at length his devoti
arat Mata_and how it compelled him to build a tempie where Hind ”
worship Bharat Mata and learn about Bharat's religious cult o T
Savarkar and other Hindu nationalists, Satyamitranand teaches thuref'i
has the oldest culture in the world and is the land where éod has reat :
chosen to be incarnated. Sages and saints are born in Bharat to t:acg:e :

other gods filled Hardwar, but there was no temple for Bharat Mata. Sat

tranand_therefore decided to build a temple where visitors could wo.rshiyzf
only. Bharat Mata but also Bharat’s other gods, great saints, heroes andg‘:
Havmg rctsolved to build such a temple, Satyamitranand z,md his ;vorld '
organization, the Samanvaya Parivar (F amily of Harmony), began to work
to raise money for its construction. According to Divyalok ’Satyamitranan
was disheartened when funds were not immediately forthcc;mirlg He prayei
for help, and soon his devotees in India and abroad as well as thc; VHlI)’ wery

roes, alon.g with Subas Chandra Bose and Mabhatma Gandhi. When he cam
again during his Bharat Mata Temple fund-raising tour, he was presented wi
nearly f01'1r million rupees.2! In ; 978 he presided over the ground-breaking
ceremonies for the monumental eight-story temple in Hardwar, built at 2
estimated cost of ten million rupees. ,
. Sastﬁamltranand chose May 15, 1983, the anniversary of the birth of th

Ist Shankaracharya, as the date for the consecration of the Bharat M
'terr‘xg')le. Announcements were published in newspapers throughout In
nviting “all citizens” to attend. Invitations were also sent to heads of re
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temple. One Hardwar resident who witnessed it reportedly commented that
he had not seen such a huge and grand procession in fifty years, iikening it
to Hinduism'’s largest gathering, the Kumbh Mela.?? Satyamitranand also
broughtin five hundred Brahmins trained in Vedic ritual to perform a Visnu
yajria. The festivities included recitations of sacred texts, a performance by
a Ram Lila troupe from Mathura, lectures by religious leaders, banquets for
ascetics, and numerous other ritual activities. Prime Minister Indira Gandhi
arrived punctually at the time appointed for the consecration. The princi-

al consecration rituals were conducted by the Shankaracharya of Dvaraka;
Indira Gandhi participated by performing arat: before the statue of Bharat
Mata. After worshiping Bharat Mata, she sat on stage with religious leaders
and addressed the audience. Over a hundred thousand people are said to
have attended the event.

The following year Satyamitranand’s devotees from India and abroad
were invited to Hardwar to attend a five-day spiritual camp. Five hundred
people gathered to receive his blessings and be honored for their assistance
in building the Bharat Mata temple. The camp was inaugurated by Swami
Chidananda, a VHP member and the head of Divine Life Society, and sev-
eral other religious leaders also addressed this select gathering of Bharat
Mata’s devotees and Satyamitranand’s followers. One week after the con-
clusion of this camp, the procession in connection with the VHP’s All-India
Sacrifice for Unity arrived in Hardwar. Divyalok is silent about Satyami-
tranand’s involvement, but VHP sources say he figured prominently in cer-
emonies held in Hardwar and elsewhere in northern India. Materials for the
following discussion of the temple and its relation to the Hindu nationalism
of Satyamitranand and the VHP are drawn from my own visits to the temple
and from the English and Hindi guidebooks published by Satyamitranand’s
organization and sold at the temple.

While the devotional tone is more pronounced in the Hindi guidebook,
the English book is printed on better-quality paper and has glossy color pho-
tographs of the temple and the statue of Bharat Mata on its front and back
covers, respectively. The front cover of the Hindi version has a drawing of
the temple with the orange Hindu flag flying above it and an om above
that—insignia of the VHP (see figure 22). On its back cover is a photo of
Satyamitranand, with text below. The first paragraph reads like a précis of
Savarkar's “Essentials of Hindutva™: “We are all children of Bharat Mata. Our
country is one, our society is one, our civilization is one, our culture is one,
our relations are blood relations.”

The English guidebook, Bharat Mata Mandir: A Candid Appraisal, opens
with a discussion of the reasons why Satyamitranand decided to build a tem-
ple in honor of Bharat Mata. His decision is depicted as arising from a “vi-
sion,” an “almost divine inspiration” that “dawned on Pujya Swami Satyami-
tranand Giri Maharaj in an auspicious tranquil moment.”?3 After sharing his
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vision with a few close disciples, he began to speak publicly about the need
to build a Bharat Mata remple in Hardwar. The text draws readers into an
intimate, inclusive relation with its arguments by using first-person-plural

ronouns: “We may wonder about the basis for the iconic representation of
Bharat Mata.” It assures readers that worship of the Divine Mother is uni-
versal and normative; it is “as old as civilization” and exists in India as it did
in “all ancient cultures.” In India, the Divine Mother as the “Cause off | sic]
Creation, as the symbol of Primal Energy and the source of Power—
Shakti—is well within our comprehension.” As the text points out, Tantric
practitioners worship the mother as goddess at “shakti-peeths” (sakti-pithas,
places of the Goddess’s special power) throughout India. There are “iconic
manifestations” of the Divine Mother as the rivers Ganga and Yamuna, and
as the Gita-—so “why not then Bharat Mata????” (p. i).

Indeed, such a manifestation of Bharat Mata is necessary because “to us
all Mother-land is sacred” (p. 1). A temple would not only propagate the
worship of Bharat Mata but would also be a medium through which to en-
lighten visitors about the power and glory of the holy motherland:

May this beautiful, yet powerful symbol of Mother India entice the hitherto
uncommitted passerby, who happens to be a chance visitor, to the glory of
Bbarat Mara in her manifold facets, to the vastness of her resources and power,
(o geta glimpse of her history, culture, traditions, and hopefully, be rejuve-
nated. . Ivis hoped that a visit to the shrine will be a satisfying and lasting
spiritual experience thar will inspire devotion and dedication to Mother-Land.

(pp. 1-i1)

The iconic representation of Bharat Mata in sculpture is described as both
an arustic expression and a devotional act, and the temple serves to pro-
mote this devotional attitude toward Bharat Mata, something that “histori-
aus and mythological story tellers may have missed” (p-1). Safyamitranand
sclected Hardwar as the site for the Bharat Mata temple because the town is
famous for the austerities that ancient sages performed there; it is “the holi-
est of holy pilgrim centers.” Every vear “millions of Indians and others” re-
treart from “the din and bustle that engulfs our modern world” and come to
Hardwar for an atmosphere “sublime, captivating, full of divint vibrations”
that can “uplift the human heart.” Thus, the temple gives visitors both aes-
thetic and spiritual satisfaction by presenting “a unique majestic appearance
soothing to the eve and the mind” {p. ii).

In addition, the temple is said to synthesize the best of ancient and mod-
¢ architecture. This notion of a svathesis of the traditional and the mod-
¢rn also informs ideas concerning Hinduism and Hindu socicty promoted
by the VHP and its atfiliated religious leaders. who claim to interpretancient
traditions so as to adapt them to the conditions of modern life. Not every-
one, however, concurs with this opinion of the temple’s architecture. Many
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Indians told me that the temple is imposing but as ugly as an offi

”‘"”F block; it tacks the beauty and grande'ur beﬁltinér a temol 1¢€ Or apare.
aichitect working in Delhi, who visits Hardwar severai times E) oo Indian
thflt th‘e ,Bhér.at Mata temple “is not architecture but it is an in‘r\ 'Vzar’ aSS(?r.ted
of India’s unity.” When 1 asked him what he thought the B o vision

like ,['he temple, especially the views of Hardwar which can be se
top.” The English guidebook, however, does not res[ric[/ to vill Con wom the
sure of this view from the top: “The view of the Himala 'as"igefrsltlhe plea-
Dharfi [seven streams, said to have been formed so that duri;moitt de Sapta
the Qan'ges would bypass the ashrams of the seven anycient sag es]~escem’
scenic view of entire campus of the Sapta Sarowar area from thgée :) ,l o t'he
of FhlS floor, is breath-taking and transquilizing [sic] to the eye” ( ’ C80mes
. T'he temple’s embodiment of the vision of India’s unity } . ) ’
historv and heritage, isarecurrent the i i um[}" s nation's
istory and BC. I8¢ ‘ theme in the guidebook. Even though In-
dia “is saturated with temples™ and its entire landscape is “an Abod f%} ”
'[he Bhé.ra[ Mara temple meets the urgent need to “ke(’b our hist()re N d(l)1d,
1.lzI1g +alive.” This knowledge “about our ancestry, about ﬂ)(* tk);llld)érasrlof e
faith, culture and tradition . . . is often sadly laclldng.” Muslim and Chri (')ur
vouths are said to be more knowledgeable about their heritage than ;?tl;n
_\'()u.lhs: ‘:(‘:Aan we afford such gross nescience about our an('(’;trv aboutr(l) .
h(‘irlﬂtagef (p.111). In additon to its purpose of fosterig de\'oli(/); to Bha ui
Mata, the temple is said 10 commemorate “the persons who have gene atrii
the alpha and gamma [sic] of our culture” and to offer \'isilox‘; “a glim r;?eof
our nauon's.illustrious sons and daughters: saints and secrsA ph?losophers
and theologians, the originators of our unique thought; qailam merFl)and
woxpen who have sacrificed their lives for the nation.” va thus resenting the
navum.l's l'il.leage of illustrious forebears, the Bharat :\1{1[31 tem\pPl)e is said tgo in-
:splr.e mvisitors “pride, faith and confidence in Bharat, and a resolve for ded-
tcation to the cause of our Motherland” (p. ii1). Through its presentation of
the moll?erl;md as an object of devotion and sacriﬁcci the temple, like the
-\HP, ‘defmes natonal identity in terms of Hindu piety and activism ‘Such an
1dent1ty f(mtribu[es to the VHP's ability to mobilize la/rqe numbeﬁ (;f e'o le
f(vn‘.spemﬁ(‘ Hindu nationalist causes—notably, the A—(\ll-lndia incriﬁpce KfJOI”
U nn(v,ﬁthe demolition of the Babri Mosque at Avodhva and the gonstruction
of a Rama temple on the site of the mosque. ( a 4
. The temple guidebook sets forth how the Bharat Mata temple explicitly
aims to m‘()\'ide for its visitors an emotional experience of religious aid na-
Il;)}l].zﬂsllnl[’\ﬁ By unifving sectarian diversity "under one Illﬂbl'CL”a,"»(h(? tem-
[:\(;l”f:‘(f[::;‘) i}l)]]‘(()):‘xl)({t‘c' a\n ;flpprc:ci"a[i(m f('n' l'l?(' d.i.\;e-rs.il,\' of religious teachers
e preters of the Same Manifest.” This presentation of diver-
sty as (*11~<‘<T1npassed by unity is alleged to be the basis for instilling “the feel-
ing that "We are one.’ *Bharat Mata is our mother'™ (p. ii1). The ideology of

C e i political i O
tions of worshiping India as a Hindu deity might be, he répli]ezicd‘lc\;;llphca. s
) ’ 1, agers
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Hindu nationalism as expounded by Savarkar and the VHP creates i com-
posite religious and national identity. It figures loyalty (o the nation i terns
of devotion to and sacrifice for one’s sacred motherland. The temple guide-
at “religion and nationhood should be complementary to
ion motivates culture while nationthood evokes sacrifice for
ung of lasting value can be achicved without

hook asserts th
eachi other. Relig
one’s religious identity. Notl
this sense of self-sacrifice and dedication. The welfare of our nation de-
mands sublimation of our individualistic drives and the creation of a true
spirit of humanism and brotherhood” (p. iv).

The Bharat Maia temple also furnishes a means for teaching a particular
conception of Indian history, even though so numerous have been the con-
wributors to the “many millennia of ouwr history” that it is impossible to in-
clude all of them in a single temple. Regarding the principles informing the
selection of personages who have “created our unique, intransient civiliza-
ton.” the text offers an ambiguous explanation: “to apply a criteria [ sic] of
selection would defeat the aim. Bharat Mata Mandir is just a humble effort
ai highlighting some important epochs in our social history that mav en-
courage further research” (p. iv). Despite the guidebook’s claim, my subsc-
quent research suggests that the figures included in the Bharat Mata temple
were carefully selected according to specific principles, primarily relaung to
the themes that structure the Hindu nationalism of the VHP. as prefigured
i1 Savarkar’s militant teachings. These principles do not, however, pertain
exclusively to Hindu nationalism; there is some overlap with other forms of
Indian nationalism.

The deities represented in the temple are the VIPs of the Hindu pan-
theon. Some are worshiped throughout India; others are the leading deities
of particular regions, who are worshiped at major pilgrimage centers. The
Hindu nationalist tenet asserting that Sanatanis, Jains, Buddhists, Arva
Samajis, and Sikhs are all Hindus is enshrined in the level of the temple that
is specifically dedicated to saints and religious teachers. But before examin-
ing in detail the contents of the temple, let us look at the next section of the
guidebook, where Satyamitranand further explains the temple’s purpose.
This explanation is framed by a narrative that charts Satvamitranand’s en-

tire achievement—from the temple’s conception through to its construc-
tion and consecration. The narrative also provides an occasion for Satvami-
tranand to set forth and apply principles of Hindu nationalism.

BHARAT MAHATMYA: THE LAND OF DIVINE REVELATIONS
AND SPIRITUAL GLORY

Satvamitranand praises the glory of Bharat Mata and the holv soil of the
motherland. The incarnations in Bharat of Siva, Krishna, Rama, and all
the gods of heaven, as well as the presence of saints and religious teachers,
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'lm\'c consecrated the sol of Bharat, The ideals and values the
ardd (;l‘llgl.li have created the culture and nation of Bha -y
.}mr; "'(11\'1.mst‘(i thisland.” Satvamitranand celebrates the -
nu;ixhtl\" “T the holy land of Bharat, holding the most import
B‘h‘uAmt S :ffla[('}xless and prodigious™ soil 10 be its ga})a(‘gt\frtsrit ature of
;Pf“l‘lfdrl. I'he u.mque., singular feature of this holy land of Ind]'ur'ture the
osters and sustains spiritual life: it is the land lcadi.ﬁg in the w ‘;a at it
and ccstasy. The august wree of spiritualism grows and thriv ‘TOI ‘ f9r AGH
through its branches and subbranches and spreads far and ::es o and,
gentle peace and sweet transcendence to us all who absorb ill " Like Vi
nanda, Aurobindo, Tagore, Mahatma Gandhi, and ()[H(’I‘Q S"[ "1 ?Vlveka.
(‘()ntrz}sls Bhé:n‘at's spirituality with the rampant nlatclialis;;; (‘:f)}(:ml[ranand
t'~\m€‘r1caA Bharat's reputation is such that “for the quest ()f"lhe saf;wope al}d
itualism Fhe entire universe is drawn to the sacred soil of Bh; : e Of.SPlF
equal o it” (p. g). et Thereisno
Bhara( Mata mav be the divine embodiment of Bharat's
a Hindu \f'oman, her identity is defined in reference to a l;lalf“ “As]
:)\x[;rb:)}lllc fzr'm;;l ax(lid(jacct of Bharat Mata | fancy that total a's.pec[ o[;(;lr:e(:(;:
ipofzedm Lord Shankara.” Satvamitranand envisions Sankara (S
thc‘ Supre”?.(' Lord—the Lord of Lords” and as the (li:ilf:::‘:f:;? (S‘V?) .
:)[1111:1):1&}:(:;32 (p. 1). Salya]mitranand equates “our nationhood” \v(i):;lOSi\?sz
st s su'premc‘ over ord, an cquation that embeds within
f)f nation the ideals of Hindu militancy : ascetic discipli he mene
mg wrident and the sacred syllable om, 1‘11(:::2 11:21[11[(1&(1(1;;1}1)1”]2 E}'le < VB
have long been emblems of Siva, the * o ascerici
ments his already awesome powe

holy soil, but like

Supreme Lord,” whose asceticism aug-
Lord of Loy awesome rs. Fgl:thermfnl‘e, thc‘. concept of Siva as
‘ - . suggests the political ambitions of militant Hindu na-
[.1I()n'allsls: to gam control of the Indian state. Hindy nationalists use symbol
1Am'xal, and d]sqmrsc to forge innumerable links among culture ‘Olit);CS re:
ligion. and nation. In his discussion of nation and culture Sat}"’;l)nitran;md

does not use i - ]
S < e term Hindu: he uses ei : 7 ]
: ses either Bharat or India. H
o | ! i O I t
only equates the nation with o

that “the culture flowirlg !hr(ju}{}mdu‘g(,d a“d g()(idess b“_l ?lso D ed Rama.
at “the gh her is portraved in the life of Lord Rama.
Itis dlfh('uh to conceive of a culture in the absence of nationhood while the
abscnf(* of culture cannot give entity to nationhood. Thus we need both:
Lord Shankara as the manifestation of’our nationhood and the modest and

adep‘mess as personified by Lord Rama” (p. 1). ’
dh?ﬂl;:l_l}; ‘1\:(:;1::‘ .uend )b_v Hil?dus as the divine embodiment of
(re incarnate: he “1((1, hﬂ_lc. IfOF Sat,\'aﬂ}ltranand, however, Rama is cul-
pre in 1 iate. 1e provides the model for proper social and religious
“ ;:((:l,: (](1)1\11% bfnh "Ihc }’I:?P and Salyaxllilranand represent themselves
g concerned with social problems, so is Rama portraved. Had he

Y €mbodijeq -
‘at; their Presence:
preeminence ofspir :

de and bestows
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not been exiled trom Avodhya, “he would have forgone personal experi-
ence of the probléms of the multitude in India” (p. 8). Even “without
rolling in the Indian seil” Rama could have achieved "his goal of social
uplift” (pp- 3~4). However, Rama chose to “flounder”™ in Bharat's soil as a
child and to traverse it during his exile in order “to mspire the future gen-
erations in the piety of the soil of Mother India” and to “set standards and
norms of socio-moral intelligence” (p. g). The text implies that by emulating
Rama’s selfsacrificing adherence to dharma, that is, his deference to all
figures of patriarchal authority—his father the king, his Brahmin gurus
and priests—Indian society will be able to achieve “social uplift” and solve
its problems. Through his exemplary actions and his blessings, Rama
“gives contentment to one and all.” While Siva symbolizes nationhood
and Rama is the manifestation ot ideal culture, Satvamitranand further
names Krishna as the “persona-grata’ of such idealised personality” and
proclaims that these three male Hinda deities represent the totalitv of In-
dian culture: “Thus, the total panorama of Indian culture would appear to
be a synthesis of the personalities of Lord Rama, Lord Krishna, and Lord
shankara” (p. g).
According to Satyamitranand, Indian culture owes its idealism to Hindu
gods and its continuity to saints and ascetics. Through their divinelv in-
spired knowledge and their travels throughout Bharat and the world, Hindu
saints interpret scriptures and propagate the principles of Indian culture.
Satvamitranand extols sainthood, which he defines as “picty coupled with
strict selt-discipline,” as constituting the eternal roots of both culture and
nation. Ithas "penetrated the heart-centre of our nation and planted the im-
perishable Banvan tree (like the one on the River Ganges at Pravag) of our
culture” (p. 2). Shankaracharya and Vivekananda receive special attention
in Satvamitranand’s discussion of saints. Thev are revered for their each-
ings on, and achievement of, self-realization and for founding monastic in-
stitutions. Satvamitranand belongs to the ascetic order founded by Shanka-
racharva, and his depiction of him suggests a venerable progenitor tor ihe
VHP's mission to unify Hindu society and codify Hindu rituals and beliets,
Shankaracharva’'s mission was to “synthesize and unite the strands of ethos
and logos of our worship”; he traveled throughout India conducting reli-
gious discussions and disputations, which enabled him to “scrutinize, col-
late and authenticate our theologyv” (p. ). In order to propagate his teach-
ings. he established four ascetic orders. one each in the north, south, east,
and west of India.

Satvamitranand introduces several other religious teachers, devotees, and
saints—-all of whom are declared to be ubiquitous in the holvland of Bharat.
Whenever dharma grew weak, saints stepped in to sirengthen tadition and
“thus rejuvenated and rescued our culture in times of peril.” When despair
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Hm'i_ng detailed the easons tor building the Bharat Mata templ
S.;m'a“nn(rapand sunmiarizes them in the final secuon, “A M(;mem of \2)1?
(l;(u,n\ :tl{'x"(.a(l(}%l‘)s"(‘mu" ;‘a(g.‘am hear S;u\*zxmin‘;umnd thinking aloud, as he won-
ders all these 1‘1\41 velons aspects of Bharat Maiz would remain buried
-m h]s[orj\ bhoolks, Nexa, b asks how they could be l
Hosome monumental form g can i/n
India and enrich and uplift his life,’

“meaningfully projected
spire the odinnary [sic] man of
note: I the total asne ! b betore concluding on a practical
° . pect of the excellence of Bharat Mata can be capi-
t(f lsﬁ'd n one place 10 enable recapitulation of its glorious past, it could
s¢ f\e as an mpartial motivation conducive to the future pros)perity of
the nation. Is this not obligatory>" {p. 11). Satyvamitranand recalls havin

5[)(‘(‘[1121["(1 that Lord Brahma mav have erred in/ giving him, a ’oor asceticg
the mission of building the Bharat Ma l(fmp]e.r He ;ccep;edplhe reSpOIl-’

sibilits. however, wel atttibuies sis fuitillinent to divine will Indeed, he
proved hinselt skillful i raisiig money for | ne
structinee that provides l V
alisin, But ihe Bhaya

building this monumental
\.,1 n»n-;ms to enshrine and popularize Hindu nation-
Mt tomple s also a means o solicit monetary do-
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pations that fund other organizations and campaigns led by Satvami-

utanand and his allies in the VHP and elsewhere.

A COVETED STATUS OF WATIONAL SIGNIFICANCE

The guidcl)(mk describes the Bharat Mata l(‘mpic as unique, "a ploneer in
s teld,” a "marvel of engineering skill” that has “acquired a coveted status
ot nadonal significance” because 1t is a shrine designed to “spread a message
of universal harmony and brotherhood” in a country with a variety of reli-
gions and languages (p. 13). From its 1 8o-foot summit visitors gazc'"do'-vn
:;n tardwar and the temple’s lofty golden dome can he seen from afar.

Fauering the temple, visitors are greeted by a statue of Bharat ;\1@121 {sce
figare 23). Thus can “the sons and daughters of Bharat Mata geta glimpse—
Darshan—of the Mother whose love fiows to her subjects in abundance™ (p.
t.0). The inspiration for the Bharat Mata statue is attributed .m Banlﬁim
Chandra Chatterjee’s poem “Bande Mataram.” The guidebook links Bharat
Mata to the freedom struggle by explaining that Bankim visualized her dur-
ing the movement for independ(‘ncs from British rule. Although the statuc
could not include -all the nuances and details expressed in “Bande
Mataram,” it manifests them in an abbreviated form. Bharat Mata holds a
mitk urn in one hand and sheaves of grain in her other hand and is ac-
cordingly described as “signifving the white and green revolution that India
needs for progress and prosperity” (p. 13). But the itk urn suggests other
chains of significations that the text does not discuss—cows. the cow p-l‘k)-
tection movement, gifts to Brahmins—as well as recalling ritual vessels hike
the ones filled with Ganga water that were worshiped and sold during the
VHP's Sacrifice for Unity. A sign in Hindi and English identifies the statue
as Bharat Mata. Below that is another sign evocative of the Indian flag: black

letters on a white background, with a green and orange border. The Hindi

script reads, “Vande Bharat Mataram” (“Praise 1o Mother India”). A.t the
front point of the wiangular pt’d(:sml is the svimbol om, in orange. Farge nrass
oil lamps burn on either side of the statie. The shrine also incorporates
Tantric elements of goddess worship by including a vantra, an abstract geo-
metric icon of the goddess. On the wall behind the statue “the nightv
Bharat Mata Yantra is installed to give her power and glory” (p. 13).

Like another yantra, a large map of India is mounted on a raised platform
located in the center of this ground-floor shrine. On it are marked moun-
rains and rivers, major centers of Hindu pilgrimage, and "all important cen-
tres of culture™ (p. 19). The map thus represents the poii(i(al houndaries ol
the Indian state while inscribing its topographic features in terms of Hindu
cosmographv. Besides the stame of Bharat Maaand the map ol India, upon
entering the temple visitors also see large colo ph(';lugl';lpl'.s of Satvaint-
tranand, Indira Gandhi. the Shankaracharva of Dvaraka, and others who
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Figure 23. Postcard of the Bharat Mata st
entry level of the Bharat Mata te

atue located on the

mple.

participated in the temple’s conse
above the entry level cont
and religious teachers:

cration ceremonies. The next three floors

ain shrines dedicated to the nation’s heroes, satis,

The stalwartsin any nation can be categorised as: the heroes on the battle front;
the noble women of character at home; and the phil().\()ph(’rs who have given
ideas and set ideals, By

the grace of the 1( IRD, our culture is endow

¢d with in-
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i ini, or o statues
Figure 24. Postcard of Sati Padmini, one (?f the t\;/l aes
ofgwomen in flames located in the Sati shrine at the
Mata temple.

TEE) and
haste womanhood (SA .
ic] brave gallantry (SHOOR), ch: and
n.umbf\ra}t)l: Exsslgndrpiogs Saints (SANT). This is true not Ofll.y fosrt?)l;r]gg;rine
pmuls) tc l:o);or the presentgeneration. Itis hoped that th(;wsn;)r o oiration
tql;l)lbua?)le to pay their respects to them under one roof, and g

e .
‘f?om them for their own life. (p. 14)

g i y i he [emple 11n-
.

AS llle \ll‘(lel)o()k ful tllel explalns, althougll 1t may seem ay S lf t ,
(:ludes too many lllalll'fCS[at'lOIlS Of dei[ies and heloes, hOl) men and women
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cach floor of the temple was consecrated by
and coxistitutss an autonomous shrine }
()[}I\?(;]Shrim? of Heroes occupies the s.econd level. Lik
o W:l;:s, 1t consists of g large room with statues i
;xir;: u} I;Ilindi and English identifying the figures ai
ases of the statues. Bharat’ : i
S‘?Criﬁces i I?:::jr:fteigotflbears are iavorshiped in this shrine for ¢
gion: “The fiet froe o s, Sefe e sacred motherland and the Hindu
Cetors. ot o l?is, edicated to the sacred memory of cur valiamre
et iesfor the patron e ot g 21 Mt who sacrificeq
dlory ot e : _cause pi‘otecurig the Sanatan Dharma 4
lecte)dadozeni\/:)(::;e);l:nd (p. 14). Salya.mm’anand and his associartl(:ist:e;
Veer Savarton oS ég\es’ to include in this shrine: Madan Mohan Malavi
Chatrapmt Sh}va'i Gas ,himd'ra que, Mahatma Gandhi, Maharana Prataya"
St ot Shi !, Guru Govind Singh, the Rani of Jhansi, Shaheed Bh b
]ghl,‘ Sel:gti:)i S};(il}(lhar ;ﬁzad, Hemu Kalani, and Asphak Ulla et
. ¢ sele of these figures is consistent with the Ii £ Hi :
o, : mneage o
o ;l‘isjl‘;itshlz;i] eSaatya(Imtranand and the VHP have constrlizcledf I;)li"l ‘3:;‘:‘
s of the e ge ’ r'aws upon those whom Savarkar celebrated as defend
ndu nation—Maharana Pratap, Shivaji, Guru Govind Sinnh
ed upon her horse with baby swaddled on Eei: :
and her shield in the other. B;tgeiiesr‘i(i;?hriglazzehhar;id, o the reins
. er horse’s capari :
:g,:si[ " (g;(:(;;l;?lliiel’{;}']e (}:lolors of the Indian flag. During Satyanli)itrasr(i):n?ir’:
rualiven ot tw(; reatj:t anillocal notab‘les described him as combining the
e ot b Iéahatmencw o h'ad previously visited the city: Subhas Chan-
ovona and insta“eda' andhi.—Thesci two heroes of the independence
iarism and ol in the Bharai Mata temple as representatives of mil-
foundes of Bt n(;)ncoo.pera.non, re.spectively. Pandit Malaviya—the
ganier of Baprs m. u Uiliver§1ty, a }'ImdU political leader, and an or-
Smong thess pmtectolr)rie;ts in Hindu pilgrimage centers—is enshrined
with these naprote ta]s of sanatan (fternal) dharma. Savarkar also stands
Netr Conspicumjs] wabrts, tliese .heroes on the battle front,” whereas
freedom fighus y absent in this configuration of India’s lineage of
The - i
guidzt;oﬂoioé;isivsezhe ?éiruie of Heroes houses the Sati Shrine, which the
Neddic nook u.) o r:s edicated to t.he: glory of Indian Womenhood from
lion of e we(zocslfﬂnt era, symbolizing ihe chastity, loyalty and dedica-
women is presers s .d(p. 15): A ?anskrit verse extoling the virtues of
(0 ot o .(\i’l bence of th.e sense of respect and reverence shown
o oo w,ho [h?r:: ebook arguing that such evidence refutes the opin-
o belongs 1o i women are oppressed in Indian society. This asser-
+ discourse upholding the high status of women in tradi-
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tional Hindu society. Still pervasive today, this discourse perpetuates the
apologe tics of conservative, upper-caste Hindu men who were responding to
critiques made by the Britsh and by Hindu social reformers, critiques often
directed against the practice of sati.t The critiques, like the practice and wor-
ship of sati, continue to this day. Hardwar is believed to lge the site where the
goddess Sati avenged her father’s insult to her husband, Siva, by jumping into
the sacrificial fire, and two of the welve “beautiful manifestations” in the Sati
Shrine show a woman engulfed in flames. Sati Padmini, a Rajput queen, is
celebrated for leading the women of Chitor to kill themselves after their hus-
bands were defeated in battle by a Mughal army (see figure 24). With flames
rising out of the wood and up to her shoulders, Sati Padmini’s half-open eyes
and beatific smile make her look as if she is in a blissful trance. Her hands
are pressed together in a gesture that suggests she isrespectfully fulfilling her
duty and politely greeting those who come for her darsan. Flames are etched
upon her fair forearms, making her glass bangles glow.

Besides its two graphic symbols of the “chastity, loyalty and dedication of
Indian wedlock,” the Sati Shrine includes wives of sages and other women
who are exemplars of wifely virtue. Continuing the clockwise circuit of the
statues, the visitor reaches the last satz, a figure who looks incongruous
amidst the finery and glory of Indian womanhood. In a plain white dress,
suggestive of a widow rather than an auspicious Hindu wife, stands Annie

Besant. She stares severely and clutches a book in one arm; ou her feet are
heavy, sensible shoes. Her inclusion in the Sati Shrine can be interpreted in
various ways. Annie Besant was a leading figure during the early days of the
Congress Party and the independence movement; she supported the cam-
paign for a Hindu University and praised the spiritual riches of Hindu civi-
lization. For visitors less familiar with the specifics of Annie Besant’s career
in India, however, her presence might signify that even Western women as-
pire to the status of Hindu sati.

Above the Shrines of Heroes and Satis is the Shrine of Saints, which con-
secrates a national lineage of religious teachers. Discussing this shrine, the
guidebook reiterates the belief that sainthood is central to Indian culture:

In a world of luxury, lust and power, Indian culture has upheld the ideals of
Sainthood. This floor is dedicated to our great philosophers and Saints, who
have infused unity in us, who have rejuvenated us; through love, devotion and
knowledge they gave us inspiration, through captivating speeches they en-
riched our culture, through pious, austere iife they set norms for our way of

life. (p. 15)

Twenty-four statues crowd the shrine, so as to include the founders and
teachers associated with all major Hindu sects and ascetic orders. Figures as-
sociated with other religious groups—Sikh, Jain, Buddhist—that are em-
braced by the VHP's conception of “Hindu” are also displayed here. The
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Figure 25. Postcard of Bhagwan Shankar (Siva) as he ppears

mn the Mount Ka laSa Sh ne o
ll 1 rime on the t
Op “001 of [he Bhal at

saints worshiped in this shrine are: Valmiki
d.evotees; l.he Buddha; the Jain saint Mahavi
Sikhs; Chaitanya, the Bengali dev

and Tulsidas, Rama’s inspired
r; Nanak, the first guru of the

chs;. otee of Krishna; and Ramd
o . ' ; mdas, the guru of
vaji. Also housed in the Shrine of Saints are the great religious ghiloso—

hers “mint i
p of the south—the “miniature incarnations” of Indian culture: the

3:1%;2::1 S}i]ankaracharya, along with Ramanujacharya, Nimbarkacharya,
acharya, and Madhvacharya. Other saintly religious teachers de-
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picted are Udasin Acharya Chandraji, Rang Avdoot, Garibdas, Raskhan,
Hirjibapa, Narasingh Mehuta, Gyaneshvara, and Shirdi Sai Baba (who per-
haps doubles as a reference 1o the currently popular Sathya Sai Baba). No-
tably, all three members of the triad associated with the Ramakrishna Mis-
sion are also present: its founder Vivekananda and his guru Ramakristina,
mgether with Ramakrishna’s wife and disciple, Sharada Ma-—who is the only
woman included in this assembly of spiritual teachers. Nearby stands the
statue of Aurobindo, the anti-British revolutionary who later retired from ac-
tive participation in politics to devote himself to spiritual pursuits at his
ashram in Pondicherry. Finally, the alliance between the Arya Sama) and the
VHP earns a place in the Shrine of Saints for Swami Dayananda Saraswati,
the man who founded the Arya Samaj and propounded the supremacy of
Vedic knowledge.

Although not formally a shrine, the Assembly Hall on the next floor gives
visual expression to tenets of Indian and Hindu nationalism that celebrate
the unity of all religions and the unified diversity of the peoples and cultures
of Bharat. Painted on the walls are “important Dharma Sutras {rom all the
religions of India: Hindu, Muslim, Christian, Parsee, Sikh, jain, Buddha.” Just
as the VHP presents the cooperation of Hindus, Christians, and Muslims in
the Sacrifice for Unity as evidence of the unity underlying all religions, so the
guidebook describes the quotations inscribed in the Assembly Hall as “illus-
trating the brotherhood of man in aworld of many beliefs and -isms’” (p. 16).
In addition to the passages from scriptures, the Hall is also decorated with a
series of paintings, each labeled with the name of an Indian state and de-
picting landscapes, temples, facial types, and clothing associated with that
state. Modern technology is also recruited to the cause of national unity: the
guidebook promises the imminent installation of an electronic computer
that will answer question of cultural interest—although two years after the
guidebook’s publication, the computer had not yet arrived.

Above the Assembly Hall is the Sakti Shrine, dedicated to various forms
of the goddess. Its thirteen statues of the “divine mother” are described as
“the embodiment of spiritual and moral strength, the triumph of Truth over
evil” (p. 16). The guidebook refers to the Markandeya Purana’s enumeration
of Durga’s nine “invincible” manifestations, and each is represented in the
Sakti Shrine as a form taken by Durga in order to slay a particular beastly
foe. As noted earlier, the VHP is also partial to Durga: the cover of fkatmata
Yajiia (the commemorative book celebrating the Sacrifice for Unity) shows
Durga leaning on her lion, the orange Hindu flag in her hand. Bharat Mata
embodies the power of the divine mother to bestow prosperity, whereas the
iconography of Durga emphasizes her power to vanquish enemics. In addi-
tion to the nine forms of Durga, the Sakti Shrine also presents Sarasvati, the
goddess of knowledge and music, and Ved Mata Gayatri, the divine form of
the sacred mantra. Two further forms of sakti are figured in the shrine,
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which the guidebook associates with specific regi i

Gujarat and Meenakshi (Mingis‘;l)tlg)f?gzzltf;lcIlrfgilong)?fIndla:]agadamb
gional forms of the goddess, jégadamb:} ma h:'e bthe et bopular

Satyamifranand’s Gujaradi followers, both in I);qdia an(;zgrsoel(eiaed beca
money tor'the temple’s construction, while Meenakshi th:ﬁ, ioml'lbu :
dess V\'IOI‘Shlped at the prosperous Madurai temple in Tar,nil N (; yed
beep mc!uded in the shrine as a tribute 1o Hindus of South Ial dlt" mayh

Enshrined in the seventh and penultimate level of the Bh“n' A ata

ple are nine forms of Visnu. The guidebook describe . Ma?a '€
e s ) ‘ ‘ . s these incarnation
'1§f_1u as symbolizing “Devotion (Bhakti) with Domination,” as 1 ;
viding a Sanskrit quote that emphasizes Visnu in his form as’ “Dc::e o
Wro‘ngdoers” (p- 17). By highlighting Visnu’s punitive powers trl;lcum‘1
book afﬁrmsAlhe duty and moral authority of righteous rulers t’o eb‘gu‘d'
those Yvhom it names as enemies of Hindu dharma. The shrine d'Su 1Juga
ca_rr}atlons of Visnu that are popular throughout India: Sitﬁ-l.{émz:SFI)J:lZ: 1{1
Narayana, Radha-Krishna. [t also displays incarnations that have ir’n i
buF more regional followings: Dattatreya, Sri Nathji Randrxodpol;z?tl
Venlfa.tesvara, Aksara Purusottama, and Vinhala-Rukmini’ ’
Visitors must climb stairs to reach the su.mmit of the B};érat Mati templé
where Mount Kailasa, the abode of Siva, is depicted. Describing this to IIII) ;
level, the guidebook states: “The massive Sanctum Sanctormrgl éf thispﬂc?s
presents a wonderful view of Mount Kailas. In the center, under the huge
dome, Lo.rd Shiva is seated deep in meditation, a Maha Y(’>gi ” With its Et
tering white plaster crags, the sanctum’s mountainous scen.e resemblegs a
stage set. Several statues of Siva, representing his different aspects, populate
the pmna.cle: The central, dominant statue (see figure 25) shows S:iva 1}:1 soli
tgry meditation, the form in which “he glorifies renunciation and asceti
cism: the qualities adored and adopted by seekers after Truth in India”
(p. 17). He wears, and is seated upon, animal skins. Cobras are entwined
arc?und his silver body, while another cobra rises out of the matted locks
coiled on top of his head. The glistening cascade of the descending Ganges
ﬂ0\.~s through his hair. Stuck in the ground next to Siva is his trident, from
which bangs the drum on which he beats his terrifying rhythms. ’ :
‘ Be{)md the solitary meditating Siva, viewers see him in a family portl‘ait{
in which he sits with Pavati and his elephant-headed son, Ganesa. In the
wings of the shrine stand two other forms of Siva, one of w’rhich. sh(;ws him
g; an.%ndrogyne, “gn idealization of Purusha and Prakriti or Shiva and
hicaftlim ong {n()orU {image]” (p. 18). Satyamitranand had earlier asserted
s _ﬂs.on of §1va, the Supreme Lord, as symbolizing the whole of Bharat
Mata. Hére, Sivz?'s representation as half woman provides an iconic refer-
;3{1( f(.)r h1.5 capacity to symb(;lize this totality. The fourth statue of Siva shows
1m in his well-known form as Nataraja, the Lord of Dance, in which, sur-
rounded by a circle of fire, he dances destruction upon the b;)dy of Mé}:ﬁ @it
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jusion). The guidebook extols the statue maker’s genius in making a
«unique piece of art” that “concurs beautifully with the notion of perpetual
motion as investigated by modern science” (p. 18).

The guidebook repeatedly assures readers that the statues in the Bharat
Mata temple have been consecrated and are worshiped with the proper rit-
uals. However, unlike visitors to other temples, who bring food, cloth, and
other goods as ritual presentations to the deity, visitors to the Bharat Mata
temple arrive empty-handed. There is no bell to ring to announce one’s
presence; no priest awaits devotees to accept their offerings and give them

2sad. With its statues in glass display cases, all dutifully labeled, the temple
seems more like a museum of Hindu nationalism than a living Hindu tem-
ple. However, as is common in temples and ashrams, here, too, visitors are
encouraged to donate money. A temple attendant ritualizes the act of do-
nating money by marking donors’ foreheads with red powder—a practice
not only common in many temples but appropriate in other ritual settings—
and by issuing receipts.

The guidebook’s discussion of how donations to the temple are used
echoes the pronouncements of both Satyamitranand and the VHP re-
garding their support for charitable projects that further national unity:

It is our resolve to utilise al! gifts and endowments received at the shrire to-
wards the further service of our Vanavasi Brethren—the forestand hiil dwellers,
and the Harijans [Untouchables]. Along with this, a portion of this endowment
will be utilised for the education of Brahmin youth in proper Vedic rites, ritu-
als and research. We earnestly hope that in this way Bharat Mata Mandir can
contribute to the socio-economic needs of our nation. (p. iv)

The training of Brahmins as Vedic ritualists and scholars, like “service” to
tribals and untouchables, are heralded as ways in which the Bharat Mata
temple uses its income to further the cause of strengthening the nation.
Such activities are similarly undertaken, and similarly portrayed, by the VHP

and by Satyamitranand.

SAKTI EX MACHINA

The Bharat Mata temple, which houses multiple elements of Hindu na-
tionalism, purveys to its visitors a particular configuration of national iden-
tity in accordance with its vision of India’s unified culture and religion. The
temple encourages visitors to imagine their identities as devoted sons and
daughters of Bharat Mata, to be edified and inspired by the ideals and the
deeds of their heroic and saintly forebears, and to prove their devotion by
dedicating themselves as “matriots” to the defense of the holy motherland.
Visitors to the Bharat Mata temple are enjoined to “depart with the noble
concept that we all belong to One Family” (p. iv). The Bharat Mata temple,
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complex dynamics associated with domestic ;u(:([i(lgl‘ilx‘:;lll;fci(efsfcls l'ela'l
<‘(,<!>dmv)my .and the religocultural politics of nationalism. \ e poli
}“n\(jill(‘l‘:::b %l1(*'(,18!11()“0(’)1] of the Bal.)ri Mosque in December, 1992, M
i’., ; ) .(‘ istan An('i Bangladesh retaliared by attacking Indian c()r}s{ﬂ te
.‘nmm sses, and Hindu temples. Governments of Arab countri o
demned the mosque’s destruction. while in Britain news abo ':s e
prompted firebombings of Hindu temples and cularal (‘C;n‘c;‘s lil: ();sdh
o mosque and a Sikh gurdwara. South Asian ieaders f%‘ar‘(;(,i llhz'llt lzo‘
racists would .lL\‘C this viofent incident as an opportunity for i‘urthe; a[taclte
;\)vl[]ni)(i;)?\f;i(()fn:()II:)Y'D,II;\,l:,\'cw York, Black Mustims pr;)les(cd outside thi
o by ! Dakha, t\\icnty thousand people gathered to march
dhva AI-I(]‘ rebuild the mosquie, although the Bangladeshi g(wemm‘
;‘m;%oun(vd that it would stop the marel Al the bm‘dlcx'. The various inte
“”“‘”?i‘l Tesponses to the destruction of the moscue ‘indi(:ate that t};e ol
T:fjﬁ (.)f Hindu nationalism is not bounded by India’s bordcrst. The Baxg)gla
\{VCSIA” go\.’cmn.lem may be able to prohibit protesters from crossing ing
India, but no single government can halt transnational flows of mongy any
support to Hindu nationalist groups, or to their oppornents. e
' 1 he. strategies behind struggles for power involve the use of cultural me-
dia 'tu 1{1(‘.ulcate specific subjectivities and sensibilities; they also involve or
gam%;monal secrecy and dissimulation. In the case of Inaia strategic de‘
F‘(‘pUOI) makes it difficult for researchers and the public——zmd,perhaps evel
ithe gi)\emmcm—.to obtain intormation about the Hindu nationalist move-
m.cnt § covert acuvities and sources of support. The movement’s ability 0
organize networks of leaders and followers at local, national, and intef
H;l!l()});ll levels is, however, apparent. Related to this ability is’ the m0V>
ment'’s use of diverse media—ielevision and radio. tapes and '\'ideocassette&
mass rallies and festivals, pilgrimage, and rmmls—l(.) promuigate its ideol’
();{\.‘as well as to raise monev and attract supporters.? 4 |
? he most militant members of the Hindu nationalist movement consider -
their ultimate goal to be the wransformation of India into a Hindu state,
whereas less militant Hindu nationalists emphasize the “protection” of the k
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interests of 4 dominant Hindu majority within the framework of a secular
state. It is diffeult to know how many Hindu nationalists fit the former de-
seription and how many the latter. since to maintain its internaional ve-
Spccmbilit}' the movement's publicists often nuask, or even deny, the desire
1o create a Hindu state. Rather, they define Hindu nationalism in cultural
terms and distance it frorm politics. Yet the range of identities and cmotions
that the Hindu nationalist movenent both constructs and imparts remuins
inextricable from the ideology propounded by the militants who desiroyed
the Babri Mosque and who have targeted two thousand other mosques for
destruction. The cult of Bharat Mata, in combination with militant nistric:
tism. assists the Hindu nationalist movement by positing a dire difemma. Tt
Proposes that Hindus must either fight for the canse of 1 Hindu nnity, a Higin
that should cubminate in the establishment of a Hindu nation-state. or elsc

suffer the demise, defeat, and extinction of the Hindu people.
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EPIL.OGUE
The Western Kali

Rachel Fell McDermott

This .. . is. .. an invitation to all women to join in the search to find out who we
really are, by beginning to know our past heritage as more than a broken and buried
fragment of male culture.?

[ belivve that Hinduism does indeed contain a model and image that could be used
to fit the needs of today’s women, and that this model lies at the very heart of
Hinduism itself. This image centers on the goddess Kali and her many manifesta-
tions. I also believe this image must be extricaied from patriarchal interprelations
and understandings that have clouded its essential meaning.*

The Hindu goddess Kali is of great interest among a variety of modern
thinkers and writers, who approach her from several perspectives. Ever since
the mid-1g70s, with the publication of David Kinsley’s wonderfully acces-
sible account of her history and interpretation, Kali has increasingly be-
come a subject of scholarly research among those who study Hindu religion
and culture.? In addition, other writers and scholars have found Kali an ex-
citing figure for reflection and exploration, notably feminists and partici-
pants in New Age spirituality who are attracted to goddess worship. Al-
though these two groups are by no means identical, a significant area of
overlap occurs in literature written primarily for and about women'’s spiri-
tuality. Even a cursory investigation of the women’s and New Age sections
in bookstores reveals an astonishing recent upsurge of interest in goddesses
of all types. One can buy books on the history of goddess spirituality, on god-
desses from specific geographic regions, and on the empowerment and
healing available, especially for women, through the active worship of a fe-
male deity. There are also reference works such as The Concise Lexicon of the
Occult and The New Age Dictionary (both of which include entries on Kali).#
Books are not the only items for sale, however; one can also choose from a
variety of calendars, almanacs, diaries, posters, greeting cards, bookmarks,
Tarot card decks, and cassettes—all of which have the goddess as their main
theme. As a spate of recent book reviews and newspaper articles indicates,
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