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Problematika studia (nabozenskej)
konverzie

e preco konceptualizacia? preco nie rovno konverzia?

e Saul a jeho cesta do Damasku ako vzor konverzie

 konverzia ako sucast prirodzeného jazyka vs. analyticka kategodria
* Co je konverzia?

e dualizmus v typologiach individualnej zmeny

* ako sa dozvedame o konverzii?

* na zaklade coho identifikujeme konverziu?



,2Konvertovat, obrodit' sa, byt
omilosteny, zakusit nabozenstvo, byt
uisteny, to su tie mnohe obraty
oznacujuce proces, postupny Ci nahly,
ktorym ja, doposial rozdelené, vedome
si vlastne] nespravnosti a nestastia
stava sa zjednotene, vedome lepsie a
stastné v désledku pevnejsieho
prilnutia k nabozenstvu. Toto aspon
predstavuje konverziu vSeobecne, Ci
uz verime alebo neverime v potrebu
priameho bozieho pésobenia na
uskutoCnenie tejto mravnej zmeny.”

(James 2002 [1902]: 150).




,Esencia nabozenskej skusenosti, to, '
na zaklade coho ju posudzujeme musi

byt nejaky prvok Ci kvalita, ktoru inde
nenajdeme. A tato kvalita bude

samozrejme najlahsie

zaznamenatelna v tych nabozenskych
skusenostiach, ktoré su

najjednostrannejsie, najprepiatejsie a
intenzivne.”

(James 2002 [1902]: 40).




excellence, mystik a asketicky svatec, napriklad, ma v
plnej miere a €o z neho Cini l'udsku bytost celkom
odlisnej hodnoty. ...Kym moralistické zavrhovanie
vyzaduje zapretie vOle, krestanovo zavrhovanie je
vysledkom vznietenia vyssieho druhu citu, pri ktorom
nie je nutné vypatie véle. Moralista musi zadrzat dych
a napnut svaly a dokym je tento atleticky postoj
mozny, vSetko je v poriadku — moralka staci. Ale
atleticky postoj ma vzdy tendenciu zlyhat a
nevyhnutne i zlyhava... To, po Com Clovek prahne je
uteSenie v jeho bezmocnosti, pocit, ze duch vesmiru
ho prijima a chrani, nech je akokolvek skazeny a
neustale zlyhavajuci. VSetci sme nakoniec takto
bezradne neschopni. ...A vzdy ked pocitujeme
marnivost a provizornost' nasho snazenia sa,
zistujeme, Zze moralka je len chabou naplastou na
ranu, ktoru nie je schopna nikdy zacelit... A v tom
prichadza nabozenstvo, aby nas zachranilo a zobralo
nas osud do vlastnych ruk. Je to stav mysle, znamy
len zboznym, v ktorom voéla presadzovat sa a
spoliehat sa na seba je nahradena stiSenim a
odovzdanim sa do zaplavy a smrsti Boha. V tom stave
mysli, to, Coho sme sa najviac obavali sa stava nasou
istotou a hodina nasej moralnej smrti sa obracia na
nase duchovné zrodenie®

(James 2002 [1902]: 41-42).




,Povedat, ze niekto konvertoval
Zznamena, ze... nabozenskeé predstavy
predtym nachadzajuce sa na periférii
vedomia, dostavaju do centra a
nabozenske ciele sa stavaju
habitualnymi centrami jeho energie”

(James 2002 [1902]: 162)




PocCiatky moderného studia konverzie

e James, Hall, Starbuck, Leuba, Ci Pratt

* sucast emancipacie psycholégie a psycholdgie ndbozenstva

* v centre ndbozenska (mysticka) skisenost chapana perennialisticky
» konverzia ako nabozenskd skusenost par excellance

* sustredenie na ,first-hand experience”

* spojenie spiritistického a psychologického

* tendencne chapany evolucny ramec

» vedecka metodoldgia (dotazniky, rozhovory)

e pragmatizmus a funkcionalisticky pristup



PocCiatky moderného studia konverzie

e konverzia ako fenomén adolescencie

* ignorovanie kulturneho a historického kontextu

* fenomenologicky etnocentrizmus

e psychologia amerického liberalneho protestantizmu

* teologicka terminologia sa stava vedeckou terminologiou

 patologizacia konverzie
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FOUND DEAD

Guranr.r suicides put at 409
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nalepka pre ,,tych druhych a divhych”

kontext 60. a 70. rokov v zapadnej Europe a USA (kontrakultura, hippies, politicke a
socialne protestne hnutia, komunitny zivot a experimentovanie, polltlka segregacie a
rasizmu, studena vojna)

boom a socialny impakt NNH, od 60. rokov klesa popularita tradicnych nabozenskych
skupin, okrem konzervatlvnych

nonkonformita NNH, antisocialne, vytvara paralelné struktury, politicky separatizmus

odmietnutie vlastnych kulturnych hodnot a vydobytkov na réznych drovniach (Richardson:
,,culture rejectlng explanatlon )




Tito ,,divni® pouzivaju
techniky manipulacie
nasich nepriatelov

ﬁraktlky ruskych, korefschh a cinskych
omunistov pri vysluc americkych
politickych vaznov a vojnovych zajatcov

Edward Hunter (1951): ,Brainwashing in

Red China"
,hse nao" = ,umyvat / vycistit
mozog/mysel® = ,brainwashing"

zmyslova deprivacia, vynutené vyznanie,
uplna kontrola nad prostredlm
uvazneneého, prijatie diskurzu vaznitela

THE TRUE AND TERRIBLE
STORY OF THE MEN WHO
ENDURED AND DEFIED
THE MOST DIABOLICAL
RED TORTURE

BHA\NWASHIN[‘T

EDWARD HUNTER

The war book you will never forget
“A fascinating document.” — chicege Tribene




Od fyzickéeho nasilia k
psychickemu

« Edgar Schein: ,Coercive Persuasion”

- rozmrazenie (,unfreezing"), zmenu (,change") a znovu
zmrazenie (,refreezing")

« Robert Jay Lifton: ,Thought Reform and the Psychology of
Totalism™

« kontrolu prostredia (,milieu control™)

 frazovity jazyk (,,loading language")

- poziadavka Cistoty (,demand for purity")

- neustale vyznavanie sa (,,confession")

« mystickU manipulaciu (,mystical manipulation™)

 doktrina je viac ako clovek (,doctrine over person")

- posvatna veda (,sacred science")

- docCasné existencné provizorium (,,dispensing of existence")

; H ou Lﬁm&u i '
e have a thoug
what you neecfyt

o0 think

dont you speak
we have already spoken
what you need to speak ofl

-




2. generacia modelov

* Margaret Singer

 drzanie jedinca v nevedomosti o priebehajucich procesoch a
zmenach

* maximalna mozna kontrola casu a fyzického prostredia
jedinca

 vytvorenie zdania bezmocnosti, podvedomého strachu a
zavislosti,

* maximalne potlacenie starého spravania a postojov jedinca,

e implantacia nového spravania a postojov

* nanutenie uzavretého systému logiky nepristupnému inovacii
Ci kritike



Brainwashingova konceptualizacia
konverzie

e konverzia k NNH = nedobrovolna vymena identity jedinca

* ¢len je bezbranna obet vodcu — predatora, vonkajsia pricina, sled
pasivnych situaciach, sebaospravedlnovanie?, ,,priznanie si problému’
(zavislosti) — pasivna paradigma

e deterministicka a mechanisticka

* identita je Cosi stale, monolitické, nemenna (staré autentické ja je
nahradené novym sektarskym ja)

* nutnost prinavratenia ,,starého ja“ — deprogramovanie, vystupové
poradenstvo, antikultové hnutie

 vzdy negativna a patologicka, viera sa ziskava v rodine

{



Problémy brainwashingovych
modelov

* brainwashing vysvetluje na malo pripadoch len malu cast konverzie
 patologizacia beznych javov a konceptov

* magicka efektivita brainwashingovych technik

* ignoracia casu a vyvoja NNH, typologie skupin



Problémy brainwashingovych
modelov

 patologické mechanizmy funguju len v pripade NNH, nie v pripade
tradicnych nab. skupin

e co s velkou fluktuaciou clenov a mnozstvom objavujucich sa a
zanikajucich NNH? aktivna paradigma, nabozensky trh a , hladaci“

 pozitivhe dopady ,love-bombingu,, a zaclenenie pre socialne
atomizovanych jedincov

* ignoracia sociovednej a sociologickej tradicie vyskumu skupin a
zaclenovania

* pozor na posun od deskripcie a explanacie k normativnosti, odbornik
na vieru, pozor na mozné zneuzitie vlastnych odbornych textov pre
ideologickeé potreby jednej alebo druhej strany



Dopady a dosledky brainwashingu

e ospravedlnenie praktik deprogramovania a vystupového poradenstva
* snaha chranit to , nase a tradicné“

 prostriedok na utlacovanie a utok na nabozenské mensiny

* medialny obraz NNH, labeling sekta

e ,institucionalizacia brainwashingu® — prenikanie do statnych institucii
a legislativheho ramca statu, zasah do nabozenskych slobdd a
nabozenska stigmatizacia a diskriminacia






BECOMING A WORLD-SAVER: A THEORY OF
CONVERSION TO A DEVIANT PERSPECTIVE *

Joux LorFLAND
University of Michigan

RoDNEY STARK
University of California, Berkeley

Materials derived from observation of a West Coast millenarian cult are employed to de-
velop a “value-added” model of the conditions under which conversion occurs. For conver-
sion @ person must experience, within a religious problem-solving perspective, enduring,
acutely-felt tensions that lead kim to define himself as a religious seeker; he must encounier
the cult at @ turning point in his life; within the cult an affective bond must be formed (or
pre-exist) and any extra-cult attachments, neutralized; and there he must be exposed to
intensive interaction if he is to become a “deployable agent.”

! LL men and all human groups have

ultimate values, a world view, or a

perspective furnishing them a more
or less orderly and comprehensible picture
of the world. Clyde Kluckhohn remarked
that no matter how primitive and crude it
may be, there is a “philosophy behind the
way of life of every individual and of every
relatively homogeneous group at any given
point in their histories.” ! When a person
gives up one such perspective or ordered
view of the world for another we refer to
this process as conversion.*

Frequently such conversions are between
popular and widely held perspectives—from
Catholicism to Communism, or from the
world view of an underdeveloped or primi-
tive culture to that of a technically more
advanced society, as from the Peyote Cult

* Publication A-15 of the Center for Research on
Social Organization, University of Michigan (also
available as Publication A-33, Survey Research
Center, University of California, Berkeley). This
investigation was supported in part by a Public
Health Service fellowship to the senior author from
the National Institute of Mental Health (MPM-16,
661; 5 F1 MH-16, 661-02).

of the Southwest Indians to Christianity.
The continual emergence of tiny cults and
sects in western industrial nations makes it
clear, however, that sometimes persons re-
linquish a more widely held perspective for
an unknown, obscure and often, socially de-
valued one.

In this paper we shall outline a model of
the conversion process through which a
group of people came to see the world in
terms set by the doctrines of one such ob-
scure and devalued perspective—a small
millenarian religious cult. Although it is
based on only a single group, we think the
model suggests some rudiments of a general
account of conversion to deviant perspec-
tives. But the degree to which this scheme
applies to shifts between widely held per-
spectives must, for now, remain problematic.

BACKGROUND

Our discussion is based on observation of
a small, millenarian cult headquartered in
Bay City,® a major urban center on the
West Coast. This “movement” constitutes

ir 1




Konverzia ako postupny socialny posun

* dominantny model v sociologii

 analogia k socializacii

* ide za psychologicku konceptualizaciu a zameriava sa na osobné vztahy a
socialne siete

e konverzia tak nie je vylucne psychickou zmenou, ale restrukturalizaciou
socialnych vztahov konvertitu

 psychologické predispozicie su volné podmienky



* predispozicné podmienky
1. napatie
2. perspektiva

3. hladacstvo

e situacné okolnosti

4. bod obratu

5. rozvinutie pozitivnych citovych vazieb v skupine
6. oslabenie citovych vazieb mimo skupiny

7. intenzivna interakcia (totalny konvertita)



Napatie

* spojenie so ,strain theory”
* subjektivne pocitované napatie

 ako ho operacionalizovat a
kvantifikovat?

e pocituju konvertiti viac napatia ako
ostatna populacia?

* sUucast konverzného pohladu

-

This tension is best characterized as a
felt discrepancy between some imaginary,
ideal state of affairs and the circumstances
in which these people saw themselves caught
up. We suggest that acutely felt tension is
a necessary, but far from sufficient condition
for conversion. That is, it creates some dis-
position to act. But tension may be resolved
in a number of ways (or remain unre-
solved); hence, that these people are in a
tension situation does not indicate what
action they may take.

LOFLAND, John and STARK, Rodney, 1965. Becoming a World-Saver: A Theory of
Conversion to a Deviant Perspective. American Sociological Review. 1965. Vol. 30,
no. 6, p. 864.



Perspektiva (riesenia problemu)

* rovhako i rétorika Ci zaner

* zvyk uplatriovat ndbozensku
perspektivu na vsetko

e zvySena citlivost a vnimavost k
nabozenstvu a nabozenskym
otazkam (Downtown)

* (pociato€né) zatajovanie
nabozenského charakteru skupiny

I. Preconversion Problem-Solving Crientation No. %
Physiological® 117 35
ReligiousP 72 22
Psychiatricc 39 12
Politicald 32 10
Mixede 70 21

Totals* 330 100

SNOW, David A. and PHILLIPS, Cynthia L., 1980. The Lofland-Stark Conversion Model: A Critical
Reassessment. Social Problems. 1980. Vol. 27, no. 4, p. 437.

Briefly, three particular genres of solution
are relevant here: the psychiatric, the politi-
cal and the religious. In the first, the origin
of problems is typically traced to the psyche,
and manipulation of the self is advocated as
a solution. Political solutions, mainly radi-
cal, locate the sources of problems in the
social structure and advocate reorganiza-
tion of the system as a solution. The reli-
gious perspective tends to see both sources
and solutions as emanating from an unseen
and, in principle, unseeable realm.

LOFLAND, John and STARK, Rodney, 1965. Becoming a World-Saver: A Theory of
Conversion to a Deviant Perspective. American Sociological Review. 1965. Vol. 30,

no. 6, p. 867.



Hladacstvo

* deprivation theory

e aktivna paradigma

lined above. Their need for solutions per-
sisted, and their problem-solving perspective
was restricted to a religious outlook, but
all pre-converts found conventional religious
institutions inadequate as a source of solu-
tions. Subsequently, each came to define
himself as a religious seeker, a person search-
ing for some satisfactory system of religious
meaning to interpret and resolve his dis-
content, and each had taken some actior

to achieve this end.

LOFLAND, John and STARK, Rodney, 1965. Becoming a World-Saver: A Theory of
Conversion to a Deviant Perspective. American Sociological Review. 1965. Vol. 30,
no. 6, p. 864.



Bod obratu

* subjektivnhe vnimana zlomova
udalost

* spatny pohlad

D.P., all pre-converts had reached or were
about to reach what they perceived as a
“turning point” in their lives. That is, each
had come to a moment when old lines of
action were complete, had failed or been
disrupted, or were about to be so, and when
they faced the opportunity (or necessity),
and possibly the burden, of doing some-
thing different with their lives.'* Thus, Miss

LOFLAND, John and STARK, Rodney, 1965. Becoming a World-Saver: A Theory of
Conversion to a Deviant Perspective. American Sociological Review. 1965. Vol. 30,
no. 6, p. 870.

Il. Possible Preconversion Turning Points No. %
Unemployed/Lost Job 52 16
Divorced/Separated 46 14
Military/Draft 38 12
School Dropout 36 11
Institutionalized 34 10
Close Encounter with Death 15 4
Attempted/Contemplated Suicide 17 5
None Mentioned 92 28

Totals* 330 100

SNOW, David A. and PHILLIPS, Cynthia L., 1980. The Lofland-Stark Conversion Model:
A Critical Reassessment. Social Problems. 1980. Vol. 27, no. 4, p. 437.



and one or more of the D.P. members. The

Vzt’ah V rémCi a development or presence of some positive,
y emotional, interpersonal response seems nec-

essary to bridge the gap between first ex-

mImO SkU plny posure to the D.P. message and accepting

its truth. That is, persons developed affec-

° ex|stuJuCe SOC|é|ne S|ete tive ties Wlth the gm.up or some of its mem-

bers while they still regarded the D.P.

e social atoms perspective as problematic, or even “way

out.” In a manner of speaking, final con-

» dalSie badanie zamerané na version was coming to accept the opinions
situaéné okolnosti of one’s friends.™

LOFLAND, John and STARK, Rodney, 1965. Becoming a World-Saver: A
Theory of Conversion to a Deviant Perspective. American Sociological

° ko nverz | 3 p rostre d N ictvo m Review. 1965. Vol. 30, no. 6, p. 871, 872.

; . ’ 6. Extra-Cult Affective Bonds. One might
OSObnyCh vazieb v malyCh suppose that non-D.P. associates of a con-

o 7/ ° 7

socialnych sietach vert-in-process would not be entirely neu-
tral to the now immediate possibility that
Ill. Mode of Recruitment No. Y% he would j()ill the D.P. group. We must
He;;u::tﬁ:nt:smugh Social Networks (f;g) {58; inquire, the,ﬂ, iIltO the Cﬂnditi{)ns under
Heiruizggiiide of Social Networks (gg} (21:3} WhiCh extra—CUIt COIltI’OIS— ﬂre a‘CtlvatEd
L 3 '@ through emotional attachments, and how

SNOW, David A. and PHILLIPS, Cynthia L., 1980. The Lofland-Stark Conversion Model: A . . . f
Critical Reassessment. Social Problems. 1980. Vol. 27, no. 4, p. 437. the}’ restrain or fﬂ.l] to I'eStrﬂ.ln Persons rom

D.P. conversion.



Intenzivna interakcia

 ,deployable agent”

e problematika commitmentu

Intensive interaction means concrete,
daily, and even hourly accessibility to D.P.
members, which implies physical proximity
to total converts. Intensive exposure offers
an opportunity to reinforce and elaborate
an initial, tentative assent to the D.P. world
view, and in prolonged association the per-
spective ‘“comes alive” as a device for inter-

preting the moment-to-moment events in the
convert’s life.

LOFLAND, John and STARK, Rodney, 1965. Becoming a World-Saver: A Theory of
Conversion to a Deviant Perspective. American Sociological Review. 1965. Vol. 30,
no. 6, p. 873.



Problemy

* Co je Lofland-Starkovmu modelu vycitané? Aké ma problémy?

 model zalozeny na 15 konvertitoch z 21, pricom nie vsetci vyhovovali
modelu

* problém zovseobecnenia modelu na ostatné NNH a iné nabozenské skupiny
* konverzia je ukonceny, postupny a linearny proces

* ignorancia problému analytického statusu konvertitovych vypovedi
 rekonstrukcia konverzie je v zasade nahliadana ako neproblematicka

e operacionalizacia jednotlivych faz

* prelinanie objektivheho a subjektivheho

e odlisenie ,commitment” a ,,conversion”



